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‘A Word to the Readers 


“tmam Ali and Political Leaderip (Siyasat Nameb)" is the most 
comprehensive and useful part of “The Encyclopedia of Imim ‘Ali 
(a.8.) (Masia al-lmam ‘Ali ibn Abt Talib)". \tiis the most perfect asset, 
for the organization of a wellfounded Islamic Civilization and a 
system of ruling a state in today’s human society. 


In reality, Imam Ali and Political Leadership is a book that speaks 
about the sovereignty of human values. Thus, this work is extremely 
helpful and instructive not only for the Islamic world and statesmen, 
but also for all those who suffer from the dominance of power, 
wealth and fraudulence under various names, and for those who 
yearn for the prevalence of values (of which its foremost is justice). 
Thus and for this reason, this part of the "Encyclopedia" was 
translated prior to other sections of this collection and presented as a 
separate volume to the interested readers. 


Before reading this volume, respected readers are requested to consider 
the following points: 


1. Imam Ali and Political Leadenbip is a complete teanslation [into 
English] of the fourth volume of The Encyclopedia of Imam ‘Ali 
(a) that also includes the Arabic text for those interested in fudith 
and historical texts in its source language. 


2. The Introduction to this version of “Imam Ali and Political 
Leadership” is more detailed than the fourth volume of the 
Encyclopedia, consisting along with new points, an analytical 
explanation for the reasons of Imam ‘Ali's (as) solitude towards the 
end of his ruling and also the reasons behind the disruption and 
discontinuity of his government despite his efficient policies.' 


|. This analysis added to the Introduction of this book is taken from Volume 
Seven of "The Enqrlopedia of Amtr al: Mx'mintn” in Persian]. 
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3. The Introduction of Imam Ali and Political Leadership is a 
summary of the policies of Imim ‘Ali (as). In order to be fully 
aware of the policies of Imam ‘Ali (as) in various fields, i is 
necessary to refer to the main text [of this volume] according to the 
‘order of the topics. 


4, The references in the footnotes of the ‘Introduction’ are just @ 
part of the sources used in Imam Ali and Political Leadership and it is 
necessary to refer to the main chapters of the book for further 
information about other sources. 


5. Wherever reference is made to a ‘section’, it refers to the sections 
of the Encyclopedia of Imam ‘Ali ibn 


In the end, I would like to thank my respected colleagues and 
everyone else who collaborated in the compilation of the 
Encyclopedia of Imm ‘Ali ib Abi Talib, in particular the eminent 
scholars Sayyid Mubammad Kizim Tabitabi’i, Sayyid Mahmad 
Tabitaba’i Nijid and the dear professor Mr. Muhammad ‘Ali 
Mahdawi Rad, for their efforts in presenting analyses. I am also 
sincerely grateful to Mr. Ahmad Ridwint who took on the English 
translation of Siydsat Nameh and the eminent scholar Hujjatul1slam 
Mohammad Sharif Mahdavi and Mr. Zaid Alsalami for editing this 
work. | pray to Allah the Beneficent to bestow His rewards on them 
all, befitting His Grace and the dignity of the Master of the Pious 
('Ali ibn Abi Talib (a) 

© Lord, Deign to accept this from us! Verily, You are the All 
Hearing, the AllKnowing. 


Muhammad Muhammad Rayshahrt 
21 Shawal 1431 
30 September 2010 


qa) 
Politics in the Two Schools of Thought 
‘On the 18" of Dhil 35 AH/June 17,656 CE, Imam ‘Ali (as.) 
took over as leader of the Muslims and was martyred in his prayer 


niche on Ramadan 21",o AH /January 29,661CE. His rule thus 
lasted for just four years, nine months and three days. 


‘Among the many issues that merit discussion in relation to this 
period of his life are the following: 


1. How the Imam (2.3) came to power and the dimensions of his 
political reform; 
wus kinds of resistance against the policies of Imam 
olitically and militarily, and the wars and other conflicts 
short period of rulership; 

3. The insubordination of Imam ‘Ali's (a) army, their refusing 
to go to battles and their weakness in front of the enemy and also 
tyrannical invasions, plundering and night raids by Mu awiya; 

4, The companions of Imam ‘Ali (2.8) and his agents; 


5. Events leading to the plot for the assassination of Imam ‘Ali 
(as) and his Martyrdom. 


Of these topics, perhaps the most important is the way that Imam 
“Ali (as) organized his administration, and the reasons for his 
policies, and that is because of its relevance to the present era and the 
guiding principles it can offer to contemporary rulers, particularly to 
the statesmen of the Islamic Republic of Iran and the leaders of 
Islamic movements. We believe that a clarification of the political 
principles of Imim ‘Ali (as) and 2 comparison with those of the 
Umayyad school, would confirm the validity of the Imim's political 
principles in governing and respond to the objections that some 
people have raised against them, both in the past and even today. 
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According to Imim ‘Ali (2.s), political insight is one of the most 
crucial requirements of leadership. Imam not only considers 
‘understanding and correct political perception’ as the secret to a 
government's success and survival, but also stresses that ‘governing a 
state is exactly politics itself.’ He asserts that political incapability is 
4a blight that undermines a statesman’'s authority and can lead to his 
downfall. In Imim's view, therefore, rulers who do not possess such 
political insight will not be able to remain in power for long. 
Eventually, according to the teachings of Imim ‘Ali (a.s.), the pursuit 
of ineffecive and wrong polices isa clear sgn of the decline of a 
government's authority and the weakness of as 

Therefore, the management of a society on the basis of Islamic 
principles, as defined by Imam ‘Ali (as), is only possible through 
the effective leadership of the rulers, In other words, statesmanship is 
one of the general principles of management and it is equally 
important in other schools. What distinguishes Islam from other 
doctrines, and puts the political principles of Imam ‘Ali (as: above others 
and those of Umayyad politics, is how politic is viewed and 
understood. 


Umayyad Politics 


In the political ideology of the Umayyads, the only principle 
involved in politics appears to be identifying the goal and achieving 
it through whatever means possible and necessary. Such approach to 
politics has been common in all societies throughout history. Even 
today, politicians and statesmen in the “International Community" 
seem to have no other definition of politics than this. In other 
words, politics in the Umayyad School, is the same category as the 
‘common understandings of the governments that are not based on 
any principles or values, and for them, it is not the criteria for 
distinguishing between truth and falsehood that give them direction 
in their practices. In describing a politician, Oswald Spengler says, “A 
person who is politician by nature has nothing to do with the truth 
and falsehood of things.” 


1. See 10/1 (Causes of Durability of Governments). 
2. See 19/2 (Causes of the Decline of Governments) 
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‘The British philosopher Bertrand Russell had a similar view of the 
political motives and behavior of men in politics: 


Political motives in most people include profiteering, 
selfishness, competition and love of power. For instance, 
in polities, all human actions originate from the above 
traits. A political leader who can convince people that he 
would be able to satisfy these needs, would also be able to 
subjugate people in such a way that they get to believe 
that two plus two equals five, or his authority has come 
down to him right from God. 


‘The political leader who neglects these basic motives is 
usually deprived of the support of the masses, The 
psychology of public mobilizing forces is the most basic 
part of the education of successful political leaders, Most 
political leaders achieve their positions by convincing 
people that they have humanitarian ideals. Ic is easily 
understood that such a belief will be welcomed as it is 
emotionally appealing. Fettering people, public lectures 
and sermons, illegal punishments, and wars are procedures 
and steps towards the development of emotions. I think, 
for the followers of illogical thinking, keeping people in 
emotions provides with a better chance to deceive them 
and make benefit from them.' 

This interpretation of politics is clearly the same interpretation of 
Umayyad statesmen, beginning with Mu'iwiya. On this basis, and 
by relying on the slogan ‘Kingdom is barren’, in order to seize 
control and safeguard his acquired power, Muawiya was ready to 
commit any mischievous act and use any means to achieve this goal, 


‘The Politics of Imam ‘Ali (a.s.) 


In the view of Imam ‘Ali (a.s), by contrast, politics is the 
administration of society based on Divine principles and values, and 
a truth-oriented movement, He is quoted as saying: 


1. Robert Edward Ener, Bertrand Russell, Best: Silhouette in Satyr. 
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Kingdom is pol 

‘Thus he (a.s.) never approved of doing anything simply for the 
purpose of achieving or retaining power. On the contrary, he never 
considered resorting to illegitimate measures, even if the alternative 
was the possible loss of rightful power. 


According to the teachings of Imam ‘Ali (2.5), politics involves 
recognizing and employing of legitimate strategies to administer a 
society and provide its people with material and spiritual welfare. In 
other words, in Imam ‘Ali's (as) teaching, exploiting illegitimate 
methods and tactics, to achieve ends, is not polities, rather they are 
deception, fraud and as in Imam al-Sidiq (a.s)'s words, ‘imposture’, 
even though they may appear effective. 


‘Therefore, from the viewpoint of Imam ‘Ali (as), the government 
is based on mastery over the hearts and the subjugation of the 
intellects and emotions, not dominating over them by the exploitation 
and subjugation of their bodies. In such an understanding of 
government, there is no need to resort to duplicitous and illegitimate 
political strategies and methods. According to Imim ‘Ali (as), 
power has no sanctity other than to administer justice, and therefore 
there is no reason to resort to illegitimate or underhand methods to 
preserve it. Such mastery over hearts is only possible by using 
legitimate methods and by treating people in accordance to the 
principles of justice and truth. Unlawful and false policies may 
achieve and maintain power for a short while, but they will never last 
long and they bring nothing to people but harm and loss: 


Us puis 
“Truth has a [lasting] sovereignty while falsehood has a short: 
lived] turn.” 


1 tama by abSadog, p82 

2 Imim alSadiq (as) says about Mu‘iwiy's political cuoningness “I 
Impose and deilishoess; it looks lke intllet Bot ii not intellect” ( 
Kajol p11) 

Sab Kal 0h 2, ps. 
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Imam ‘Ali’s (a.s.) Reforms 

In accordance to this approach towards government and 
understanding of politics, Imam ‘Ali (a.s), immediately after taking 
over the reins of power, launched a series of state reforms, calling for 
‘social and economic justice’. He declared that his main object in 
accepting government was to ‘embark on reforms and restore 
suppressed rights’. Imam ‘Ali (as) believed that the events that 
occurred after the death of the Messenger of God (s.a.w.) had 
radically distorted the values that he (s.a.w.) had introduced, and 
there was as a result @ great inconsistency between the rule and 
example of the Prophet (saw), and what had been done in the name 
of an ‘Islamic State’ In his formal statement at the beginning of his 
Caliphate, Imam ‘Ali (a.s) had asserted that what had previously 
been done had been inconsistent with the conduct (sir) and 
tradition (smnab) of the Messenger of God (s.a.w.). He believed that 
the current state of affairs was unacceptable; and there was a strong 
need to establish new ways and procedures of government, and that 
this idea can be achieved by the ‘code of conduct and reforming of 
Imam ‘Ali (a.s)" which are in concordance with the ‘Prophetic 
traditions and reforms’ rather than the ‘tradition of the wo 
Sheikhs", 

Imam ‘Ali (a) with his deep political insight realized that such a 
process of radical reforms would not be tolerated by the people who 
hhad become accustomed to reversed values over a period of years: 


Send lsy, Lap gy 
Neither hearts can bear it nor can intellects stand firm before 
i? 


However, he was a truth-oriented statesman who regarded honesty 
in speech and clarity in position as well as adherence to the truth, 
and nothing less, as being the very essence of politics. Thus, in his 


1."The fist two Caliphs, 


2 Nabj atBalaghah, Sermon 97/s, b 7 & & [Translations of Nabj al Belaghab 
‘oghout thi book ar manly adoped (om Sap ‘Ai Ref ond Wiliam 
Si 
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very first statement after accepting the leadership of the community, 
he explicitly declared an unrelenting struggle against the errors and 
deviations of latest years, without the slightest fear of the political 
repercussions and social tensions that would ensue. 


Policies of Imam ‘Ali (a.s.) concerning Confrontation with Deviations 

Imim ‘Ali (as) had a deep and precise awareness of what had 
befallen the people and knew how they had acclimatized to the 
deviations; he therefore became determined to embark on reforms, 
He knew both the depth of the calamity and the difficulty of 
removing it from every circle of the society. Thus, Imam ‘Ali (a.s.) 
acted neither hastily nor unplanned. He divided the reforms he 
intended to make into two categories: 


1, Fighting against administe 
2, Fighting against cultural deviation, 


ive and economic corruption. 


‘The Policy of Administrative and Economic Reformation 
Imim ‘Ali (a.s) began to encounter administrative and economic 
deviations and fight against corruption in these areas from the very 
beginning of his cule. He expelled incompetent, corrupt and ill 
behaved administrators from their posts and reclaimed the plundered 
public treasury. 
On the first day of his rule, Imim proclaimed his intended reform 
policy in the following thought provoking words: 
Ba pangs agate pole RL ss Kay Myles 
aie 
“You should know that if I responded to you, 1 would lead 
you as | know I should, and would not care about whatever 
‘one may say or reproach.”* 


Meaning, you should comply with me in a way that I know. Imam 
“Ali (as) is a truth-<centered person, proficient in the sumnab and 


1. See 3b. 


Introduction 21 


absorbed in God. What is thought-provoking here is that Imam 
indicates that he knows that compelling people to comply with his 
way, would lead to hardships, or even more, being followed with 
rebukes, faultfinding, and stirring up the society, but his motto was 
‘Lam a truth-centered and I safeguard the truth and nothing else’. 


Then, on the second day of his Caliphate, he asserted in his lofty 
status of social guidance, and in view of his great responsibility of 
leadership, saying: 


FEAL at Jee Jy Slee gail 


Saints Bs oy kes yuan 5 Sf cme tse suing sh, 
Salts 535 

Know that any land that ‘Uthman had granted and any wealth 
from God's property that he had given as gift will be refunded 
to the Public Treasury; as nothing can annul previous rights. If 
Lind the assets | will restore them to thei rightful place, even 
if they are given as dowries to women or distributed among 
cities; for “spaciousness is only in justice, and for whomsoever 
justice is constraining, oppression will be even more so."" 

In a fervent, awakening and thoughtprovoking sermon, Imim 
spoke widely on the same day about the responsibilities of the 
authorities of a community in realizing social justice, stressing that 
he would not give a special privilege to anybody to use Public 
Treasury; and those who have taken public treasury, plots of land, 
water, well-bred horses, and beautiful maids through usurpation, 
should know that Imam ‘Ali (a.s.) will confiscate them all and return 
them to the Treasury. 

These words came down like a heavy thunderbolts, striking like a 
blacksmith's hammer, on the heads of those who had plundered and 
pillaged (illegitimately) and were now extremely worried. Thus Imim 
.) Outcry, advocating justice, reverberated more than ever 


1. See2/3, b.2 
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among. the wellknown figures that soon turned into staunch 
opponents of his (25) ruling. 


‘These mottos were announced and the people got familiar with a 
resonance, unknown to them up to then. 


On the third day of Imam ‘Ali's (a.s) rule, people sought to 
receive their portion of the Public Treasury. Imam ordered his scribe, 
"Ubaydullah ibn Rafi’ as follows: 
Start from Muhajirin (the emigrants). Call for them and 
ive them three dinars each. Then, call for the Ansar (the 
supporters) and treat them similarly. Anyone else that 
comes to you, black or red, oF. treat them the same way 
asyou treated Mubajirtn and Angir..' 


‘The elders among the people found that Imam ‘Ali's (a.s) plan of 
economic justice was not a slogan, but that it was indeed a real and 
very serious practice. Objections were raised before the scribe of the 
Imam [a.s.], who later reported them to him, Not only did the nam 
remain unmoved by the onset of oppositions, [especially trom 
insolent figures] and did not hesitate on his path, rather he asserted 
the continuation of his reforms decisively. He said: 
hag ihal Je BN Bate y ay 
“By God, if I remain [in power] and stay secure and sound, 1 
will set them fiem on a bright path.” 

From this very moment the vengeance for the killing of ‘Uthman 
began! Was it not ironic that some of the gold-hoarders and affluent 
stipulated ther allegiance to the Imam on the following two conditions? 

1. “Ali (as) should not meddle with the wealth that they have 
seized during the ule of ‘Uthman. 

2. The murderers of ‘Uthman should be identified, arrested 
and killed. 

However, the Imm knew that the revenge for ‘Uthman’s bloodshed 
was only a pretext. Their main concern was to prevent ‘Ali (a) from 
taking back the illegitimate riches and treasured up properties left 


1 See7/t, bo. 
2 Ibid. 
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cover from the era of ‘Uthman. Regarding this, the Imam had heard 
various proposals and had strongly rejected all the proposals which 
‘were compromising, contradictory to the restoration of rights and 
based on trampling on the Public Treasury. 


‘The Policy of Cultural Reformation 

In different parts of the Encyclopedia of Imam ‘Ali's (as), the 
reasons for people’s uprising against ‘Uthmin’s rule are mentioned; 
the most important of which was standing up against administrative 
vices and economic corruptions.' People were fed up with the unfair 
extravagance and nepotism and would not tolerate the incompetent 
sovereignty and incapability of the statesmen who had been assigned 
to their posts, only because of their attachment to the Caliph, 
Accordingly, from the early days of his rule, Imam ‘Ali (a.s) started 
his bureaucratic and economic reforms, despite all the difficulties 
that arose thereby. However, the society was not yet ready for the 
accomplishment of cultural and intellectual reforms and fight 
against distortions of values and deviations which had taken place in 
various dimensions in the Islamic state. Imim ‘Ali (a) had to delay 
and act prudently, preparing the ground and then begin the struggle. 
In other words, this movement was in need of more stability and 
stronger establishment in his government. That was why Imam ‘Ali 
(as) declared: 


hh 


Perla gia op Gal ala 
“If my steps remain firm through these slippery places, 1 
shall alter [many] things.” 

The Imim could not easily and immediately build a different 
culture and fight against what had been fixed in the people's minds, 
tongues, souls, and characters over a period of twenty five years and 
they were accustomed to, so far. 

‘Without doubt, this fight would have raised widespread discontent 
and exacerbated the already complex affairs, hindering the chance for 


1 Se: The Ende of Amtrat Mumia” (a) vl 3p 15 (Causes of Uprising 
againnt 'Uthman), 


2. See 7/47. 
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other reformations. Therefore, forbearance had to be shown until the 
appropriate time came. 

Nonetheless, Imam ‘Ali (2.s) embarked on reforms on the basis of 
precise planning, clear perspective and explicit goals, aiming at 
restoring the community back to the Prophets (3.a.w)) conduct and 
tradition. He took the first step toward the founding and expansion 
of: justice and implementation of administrative and economic 
reforms, carrying it on to the end of his life in order to lay the 
foundation for an ‘Islamic’ community in its absolute meaning, 
based on the Qur’anic values and Divine doctrines. It is regretful 
that evil-mindedness, inhumanity and tyranny hindered this great 
man of justice and faith, from achieving all those noble goals. 


‘What we are dealing with here is an account of the most fundamental 
reforms of Imam ‘Ali (as) in the bureaucratic, cultural, economic, 
social, judicial, security, military and international areas, based on 
texts of history and traditions, while trying to explain the principles 
of the reforms, Without question, a thorough explanation of the 
foundations of Imm ‘Ali's policies and an interpretation of his 
reformation certainly demand more efforts and time. 


Q) 
Ruling over the Hearts 


Islam is the religion of governance (buksimat), as is clearly evident 
in the doctrines of this Divine faith. However, a close study of the 
Islamic texts dealing with the foundations of an Islamic government 
indicates that Islam is a religion that rules over people's hearts rather 
than over their ‘bodies’, dominate them with political authority. The 
principles of this type of ruling and statesmanship are tantamount to 
the political foundations of the Islamic state and the political 
foundations of Imam ‘Ali's (a) ruling system are the very foundations 
of Islamic management. 

Islam is the system for the material and spiritual advancement of 
human beings. The most basic element of this code is love. The role 
of love in the actualization of an Islamic government and the plans 
provided by the Divine religion for the development of human 
society is so highly emphasized upon, that Imam al-Bagir (a) 
considers the religion of Islam as nothing other than love, saying: 


SBI Lil gs 


Is religion anything but love?" 


In the view of Imam ‘Ali (a.s), the main pillars of Islam and the 
principles of its plan of perfection are based on love for Allah. In 
this regard he says: 


Rly abo Cihaoh 5 «oth Mila ih dt Goo gop tla by 
Peas pty ae ize 

“Verily, this Islam is the religion which Allah has chosen for 
Himself, formulated before His eyes, for which He selected the 


best among Ilis Creation and He established is pillason His 
love.” 


1. Da'd'im abslam, vol. \, p. 71. Friendship in the Quen and hadith p. 29. 
2. Nebj al-Baleghah, Sermon 198. 
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Religious and truthful political leaders of the Islamic nation are 
manifestations of the people's love for their Lord and the people's 
love for them is love for God. In this cespect, the fundamental basis 
of the Islamic government is beyond people's allegiance and their 
votes. An Islamic government is rooted in the people's love. This is 
indeed the secret of so much emphasis given by the Holy Qur'an and 
Islamic traditions regarding love of Ablul Bayt (a.s. 


On the other hand, itis clearly evident that love is not something 
which could be gained by compulsion. It is not possible for a person, by 
etely reading a statement or a pamphlet, to start loving someone or 
something or being forced to do s0, contrary to his inner drive. 


Man loves beauty. This love for beauty lies deep in his soul, and 
by nature, he loves all types of material and spiritual beauties, 
Consequently, if he views someone's personality, manner and 
behavior as beautiful, he would fall in love with him; and if he finds 
him displeasing, he would turn away from him, This is what human 
nature dictates, unless this inner nature changes. 


We therefore understand that the secret of the emphasis on 
showing love for Ahlul Bayt (a) and the philosophy of its necessity, 
are in persuasion to achieve real knowledge about them, as their 
character, behavior and treatment of people is so beautiful and 
attractive that true and unbiased knowledge of them simply leads to 
loving and attachment to them. How is it possible for a person to see 
and know so much inner beauty in the conduct of Imam ‘Ali (a.s.) 
and yet not to love him, unless one has lost his human conscience 
and defiled his pure and noble nature? This is the secret of the 
people's such fervent love and devotion towards Imam ‘Ali (a... 
Clearly, those who love him are of various types throughout history 
and unbounded by ideologies and beliefs, from all schools of 
thought; as beauty and the love for beauty have no boundaries, such 
as love for Imam ‘Ali (as) who is the greatest manifestation of 
beauty on earth. 

‘The comportment of Imam ‘Ali (as) during his life was totally 
adherent with the truth, truth-centeredness and the spreading of 
truth. He (a.s.), during his brief period of reign, demonstrated the 
‘most beautiful aspect of human rule. Would it be possible to behold 
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Imam ‘Ali’s (as) grace, beauty and its manifestation in his 
government and yet not to fall in love with it?! 


Now, before we elaborate on the historical texts and traditions 
relating to the statesmanship of Imam ‘Ali (as), we intend to review 
the Imam’s political principles in government. This review would be 
very brief and within our limited ability and time. In reality, 
restating these principles is manifesting the secret of the beauties and 
atteactions of Imam ‘Ali (as) and indicating the political principl 
‘of ruling over hearts. We hope that the officials of the Islamic 
Republic of Iran do their best in getting to know, introducing and 
implementing these beauties and try to identify the reality of ¢ 
political and administrative life as well as their transient 
responsibility with Imam "Ali (a), and hence delineating a beautiful 
perspective of the government of Imam ‘Ali (as. for all mankind. 


One: Administrative Policies 


The managerial policies of Imam ‘Ali (as. in administration can 
be stated in the following principles: 


1, Honesty in Politics 


Honesty is the most fundamental le in the administrative 
policies of Imam ‘Ali (as). Throughout history, statesmen were 
mostly dishonest to people; what they have told people was not what 
they had thought about, nor acted upon accordingly. Imam ‘Ali (as.) 
hhad set honesty and truthfulness to the people, as a steadfast 
principle in his sovereignty and remained faithful to it from the early 
days of his reign to the moment of his Martyrdom. Without doubt, 
honesty has been one of the most significant causes of the everlasting 
attractions of Imam ‘Ali's (as) rule over the hearts throughout 
history and an explicit distinction between his (a.s.) politics and the 
Umayyad polities. 


In the Umayyad culture, honesty is meaningless. All sorts of 
fabrication, lies and imposture are the motif of their politics. As 
previously mentioned and as it is evident to those having a slight 
familiarity with the history of politics, most statesmen of the past 
had no implication of politics except for inversion of reality and 
truth and spreading falsehood in their interactions. Narrating 2 
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memory of a true follower of Imam Ali's (as) school of politics, the 
late Imam Khomeini in this respect would be very beneficial and 
interesting. After his first intense attack against the tyrannical 
monarchy he was arrested and a high government official met 
him and spoke to him about politics. His account of what that 
person said is as follows: 


“(He said:) Politics is a kind of malice, falsehood, 
rascality, etc, so you'd better leave it to us!” 


Imam Khomeini goes on to say: 
“He was right in that. If politics is such, then it is theirs.”! 


As for the professional statesmen, if lying, deception and 
hypocrisy are eliminated from politics, nothing will be left of it for 
them, Imim ‘Ali (a) politics is in extreme contradiction with this. 
In his view, honesty is the primary condition of statesmanship. If 
honesty is left out of the statesmen’s actions and relations with 
people, then, human rights, adherent to law, social justice, and being 
truth-oriented, etc... would be meaningless and vain. In other words, 
all these in the absence of honesty would be mere slogans for 
deception of people and instruments for further violation of their 
rights. 

In the politics of Imam ‘Ali (2.3), employing ‘inverting’ methods 
is permissible only in battles, within all its restrictions, exceptions, 
and frameworks which will be pointed out when mentioning the 
‘warfare policies of the Imam (a). 


2. Truth-Orientation 

Adherence to the truth is the manifestation of political honesty in 
Imam ‘Ali's (a.s) government, and is evident all through the short 
period of Imam ‘Ali's (as) reign. He thought of nothing but truth 
and intended nothing but the establishing of rights. His outcry was 
for the restoring of rights and his silence was for preparing the 
grounds for safeguarding the truth. His teachings in this regard are 
very thought-provoking and awakening. There were many who spoke 
of truth and claimed to be adherent to it; but when their personal, 


1. Wilayate Fai, p.182- 193. 
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group and sectarian interests happened to conflict with their slogans, 
their interpretations and justifications would come to their aid to 
surrender the truth. But, Alis's steadfastness and firm stance on truth 
and right is indeed a matter of wonder. In his view the ‘Principle’ is 
right. So it must be equally applied to everyone and practiced by all, 
friends, near of kin, insiders, outsiders, etc. 


3. Adherence to the Law 


Law is a strong cord that brings union and alliance among 
different social strata. What is addressed here is not the issue of 
lawlessness, as a lawless society is not a human society, rather a 
jungle, In fact, the position of law and the way rulers and people 
look at it, hold significance. The sanctity of law according to Imim 
“Ali (ass) is something irreplaceable. This can be seen in many texts, 
such as “Imam ‘Ali (as) Encyclopedia", where it reports his 
interaction with people in financial matters, implementation of legal 
punishments, judgments, etc. Contemplating on these narrations will 
show that from the view of Imam ‘Ali (a.s) no one was above the law 
and no person or no authority could hinder the execution of Divine 
Jaw. The position of Imam ‘Ali (as) cleaty indicates that he did not 
regard himself as a man of authority above the law.' This was why he 
did not tolerate any compromising and struggled against flattery and 
hypocrisy in politics, strongly fought against falsehood, pretending 
rightfulness(as. a show), baseless justifications and_ [personal] 
interpretations that were so prevalent in the Umayyad politics. 


4, Administrative Discipline 

Imam ‘Ali (a.s) frequently and emphatically enjoined orderliness 
in affairs and discipline in behavior. This instruction was so 
important that Imam, even in his deathbed -where he would 
naturally have stated his most significant and efficient instructions— 
emphasized it’ 


He viewed organization in life and discipline in action as among 
the lofty goals of Divine Revelation: 


1. See 3/3, bs, 
2, See 9/5, b. 1. 
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Lily Bia tshs gall f L8G JEU ale 5 U1 VI 
“Verily, in it [the Qur’an] there is the knowledge of the future, 


the accounts of the past, the remedy to your maladies, and 
(what brings) order of your affairs” 


He would continuously advise his administrators to attempt to 
maintain administrative discipline and not to forget orderliness in 
affairs, doing whatever they plan to in its due time and not wasting 
their time in disorder and confusion. 


5, Appointment of Competent and Capable Administrators 

Administrators are the executive arms of the rulers and they are 
the agents of establishing justice and spreading the law in society. 
Their competence, capability, steadfastness and behavioral soundness 
have doubtlessly the most effective function in organizing the society 
in its various dimensions. Therefore, from the perspective of Imam 
in the appointing of administrators, competence and 
merits must be the criteria rather than kinship or any kind of social 
relations, ‘Meritocracy’ is the quintessence of appointment in Imim 
‘Ali's (as) politics. Moral competence, nobility, expertise and 
capability should be the criteria for the appointments, and not 
kinship, or any kind of causal, factional, and sectarian relations, 
particularly if they are with political motivations( and void of truth). 

The Imim maintains that, directors and officials do not have the 
right to grant governmental posts to people on the basis of familial or 
political relations. They do not have the permission to consign people's 
affairs to those who do not come from a noble and righteous family; 
they are not privileged to assign those who are far from moral vistues 
and good disposition. They cannot employ those who do not possess 
the proper expertise and necessary cheerfulness in performing executive 
jobs. He (a.) viewed the job of an administrator as a ‘trust’ that should 
not be consigned to anyone but a trustworthy person. 


6, Providing the Administrators with Their Financial Needs 


Imam believed that the administrators must enjoy sufficient 
remuneration. According to Imam ‘Ali (a), in preventing othe 


4. See. 10 


Introduction 31 


formation of any corruption and in introducing reforms, it is 
necessary that administrators be handsomely remunerated. In this 
case, on one hand, they will avoid the embezzlement of the Public 
Treasury, and on the other hand, the officials will have the authority, 
to punish the mutinous and treacherous and discipline the corrupt 
s0 that they would have no excuse for violation, 


7. Special Care for the Armed Forces 


Armed forces are the strong fortresses for safeguarding the 
sovereignty of a community. Their military power is definitely very 
effective in maintaining security and preventing the intrusion of the 
enemy, and above all, in barring even the slightest temptation by the 
rebels to launch an invasion. Military forces according to Imam ‘Ali 
.) must enjoy special care from the officials. They must interact 
with troops as fathers do with their sons 


8. Necessity for Setting up an Establishment to Monitor the Function of 
the Administrators 

‘The world is a slippery place, and worldly attractions and glamour 
may cause one to blunder and fall. The officials are to take utmost 
care in selecting worthy administrators, and appointing purchearted, 
goodsempered and steadfast people for administrative tasks. Once 
they achieve this goal, they should not feel relieved of possible 
administrative corruption, violation of the law and behavioral 
abnormalities. Therefore, setting up an organization for supervising 
the administrators’ behavior and watching over the administrative 
violations and deviations would be mandatory. Imim ‘Ali (as) 
strongly forbade prying into people's privacy in a ruling system;' but 
he always emphasized the surveillance over employees of an Islamic 
state and monitoring the behavior of administrators through certain 
intelligence establishments, lest they should neglect their duties or 
violate people's rights by means of their power and the authority 
which is at their disposal. 

‘That section of Imam’s letters in this respect and his letters to the 
wrongdoing administrators such as Ash‘ath ibn Qays, Ziyad ibm 


1. See Nabj abBaligheh, lever 53. 
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Abih, ‘Abdullih ibn ‘Abbas, Qudama ibn ‘Ajlan, Masqala ibn Haybara, 
and Mundhir ibn Jarad, indicate that he (2.8) had employed very 
powerful intelligence establishments in his government o monitor 
the administrators. 


However, what is very important here is that the informants were 
both honest and faithful so that they would watch over carefully, 
follow up steadfastly and investigate honestly on one hand, and be 
truthful and loyal in their reports on the other. 


The people that Imam ‘Ali (a.s) had selected for this extremely 
important task were so highly endowed with justice, truthfulness, 
and authority that their reports were the bases for administrative 
rewards and punishments. Based on the reports, those who had done 
good were rewarded, the treacherous were punished once proven 
guilty and the corrupt ones were expelled from work, in order to set 
an example for others. 


9. Prevention of Gitts 


In order to put an end to bribery in the bureaucratic system and 
cleanse the society of this evil and corruptive practice, he (a.s.) 
banned the acceptance of gifis. Nonetheless, imposters will try to 
penetrate into the administrative body of the government to utilize 
the state facilities by any possible means, Imam (as), therefore, 
considered the acceptance of gifts by | the administrators as 
transgression (gbulil) and called the bribery as a kind of polytheism 
hirk). 


10, Decisiveness together with Tolerance 


Imam “Ali's (as) behavior highly represented decisiveness and 
tolerance. From his point of view, administrators must practice 
tolerance and flexibility while being decisive. He regards extreme 
violence as harmful to management and he also considers too much 
Ieniency and easygoingness in administering justice in people's 
affsirs as detrimental, According to Imam (a.s), a successful manager 
would be he who can devise a midway between decisiveness and 
compassion, strictness and leniency. Wherever there is need for 
firmness, he should practice it and not back down; and if leniency is 
demanded for being successful, he should not avoid using it. 
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Decisiveness coupled with tolerance, and strictness joined with 
leniency is the strategy that Imam ‘Ali (a) employed to prevent 
rebels from turning more rebellious and the hopeful from becoming 
desperate. Pondering on factual examples of what was said here and 
presented in this book would be very instructive, 


Two: Cultural Policies 


Discussing the various dimensions of cultural policies demands 
much wider attention. Here, however briefly, we will mention certain 
points as an introduction to texts of history and hadith: 


1. Development of Education 


In Imam ‘Ali's (.s) system of government, cultural development 
precedes economic development, for the fact that economic 
development is not possible without cultural development, and also 
unconscious society submerged in ignorance neither enjoys the 
economic possibilities, facilities and blessings nor is it endowed with 
skills to use them or be even aware of the necessity 10 use them, 
Cultural and educational development is a true need of the human 
soul and mind, and economic development is the need of the body. 
Without doubt the needs of the soul and the intellect supersede the 
needs of the body. 


Imam ‘Ali (2) considered knowledge as the origin and basis of 
all physical and spiritual goodness and a criterion for the evaluation 
‘of human beings. He believed that ignorance is the source of all evils 
and disappointments: 


su 
“The worth of every person is what he knows.”” 

BSS ASa Bll 
“Knowledge is the root of all good, and ignorance is the origin 
of all evils"? 


1. See Science and Widom inthe Qxr‘de and Hadith, 1/30. 


2. Ibid. h. 15 For more information on the texts denoting the precedence of cultural 
development over economic development, se Chapter Two of Prt One ofthe 
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He (a.5) also emphasized that the people's need for knowledge 
and acquisition of moral virtues are higher than their economic 
needs: 


A EE SN oes Boh AM Le ZNO] 
“Verily, people need righteous manners (adab) more than they 
need silver and gold.” 

ag I BEAK 
“Verily, your need to acquire manners is more than your need 
to acquire silver and gold.” 

By looking at this issue from another perspective, we notice that 
the Divine teachings have clearly stated that the philosophy of 
Revelation, the secret of Prophethood and the reason for government 
in the doctrine of Prophecy is to educate and discipline human 
beings, remove ignorance and motivate the intellect. Similarly, Imam 
‘Ali (as) whose mind, tongue, and manners were the clarifiers and 
explainers of the Prophetic culture, has presented this reality in a 
very beautiful form in his sermons.’ He clearly presented in his 
practical way of life the necessity of attaching importance to the 
culture of the society, giving priority to education over daily human 
needs ond stressing the development of culture along with other 
dimensions of life. How subtly he defines the “age of pagan 
ignorance (iahillyya)" as a symbol of spreading ignorance and total 
destruction of knowledge, and without doubt a Divine Prophetic 
community and that of Imam ‘Ali's (as.) must be far from that.’ 


2, Reforming the Culture 

‘Among the sublime and eminent policies of Imam "Ali (a. is the 
battle against false traditions, impolite manners, unsuitable behaviors, 
and the emphasis on decent manners and befitting behaviors, or, in 
short, rectifying the culture of the public. Imam ‘Ali (a2) would 


1. Ghurar aban, b. 3990. 
2 Ibid, h. 3035, 

3. See Nabj ab Balaghab, Sermon 12. 
4. See Nahj atBaléghab, Sermon 2. 
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advise his administrators not to eliminate anything from the society 
‘on the pretext that it is left over from the past. He would ask them to 
have a thorough study of them and support the beneficial and 
humane traditions and fight only against evil traditions, and never 
tolerate their perpetuation and expansion. 


3. Criticism, Yes! Flattery, Never! 


Criticism is a right by means of which other rights are restored. It 
prevents despotism -the most dangerous pitfall of governments- 


In a society where criticism is free and people are able to disclose 
the rulers’ deficiencies and flaws, the statesmen can better notice 
their own weaknesses, fight against corruption and injustice and 
offer valuable services. 


On the other hand, in the absence of criticism, the grounds will be 
paved for the emergence of flatterers, sycophants and hypocrites, The 
statesmen’s weak points in policies, plans and steps will also remain 
unnoticed, and thus corruption, decadence, and injustice in governmental 
organizations will develop, leading tothe fall ofthe governments. 

When the Commander of the Faithful (as) took over the 
government, undue praises and exaggerated compliments about 
authorities were part of the general culture. The rulers did not 
prevent these things on the contrary they further encouraged them. It 
was in this way that the culture of Mattery and sycophancy had 
developed and the cunning enemies of truth had achieved political 
and social positions by flattering the commanders and authorities, 
without being qualified for those jobs. 


On the other hand, since the authorities were never criticized, they 
began to slowly consider themselves immaculate and flawless, to the 
extent that they took the constructive and compassionate criticisms 
as offensive and deemed it necessary to stand against them, in order to 
protect their position. 

Of the most exciting and exhilarating measures of Imam ‘Ali (1.8) 
taken in rectification of the common culture, was battling against 
flattery and sycophancy and his stress on constructive criticism. 
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He (as) asked his administrators to appoint their associates, 
consultants and companions, from among people who were more 
straight forward in their impartiality and their sincerity. They were 
told that they must treat them in a way that they would never appeal 
to flattery, evade any criticism or excessively praise [others]. He (a.s.) 
would also openly and staunchly oppose any praises {made to 
himself] and mordantly respond to those who praised him. He asked 
people neither to praise nor to flatter him for his Divine duties, but 
instead to criticize him benevolently if they found anything wrong 
with his plans or if they found his manners in need of criticism, and 
that they should not talk to him the way they talk to the tyrants, 

Interestingly enough, the Commander of the Faithful (a.s) had 
brought up the issue of letting others criticize him, not only in 
regular circumstances but even on the most critical occasions of his 
government, like amid the battle of Siffin. 


It so happened that in an exciting speech, Imam (a..) made some 
remarks regarding the mutual rights of the leadership and the people. 
One of his companions who was very excited by these points began 
as usual to praise and applaud him while expressing his loyalty. 
‘Without being influenced by his praising and applause or even being 
concerned about the sensitive and critical current circumstances, 


Imam (a..) responded to such admiration as follows: 
tr piictog Palle be Ne al bts 


Bessy ot I KEG. 


“According to righteous people, the worst trait of rulers is that 
it may be thought about them that they love glory, and their 
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affairs may be taken to be based on pride. [ really hate that it 
may occur to your mind that I love high praises or to hear 
culogies. By the Grace of Allah, I am not like this. Even if had 
loved to be mentioned lik this, would have quickly given it up 
in submissiveness before God ..” 
“Do not address me in the same manner despots are addressed, 
do not evade me as the people of passion are (to be) evaded, do. 
‘not meet me with flattery and do not think that I shall take it 
badly if a true thing is said to me or think that I wish to be 
admired, because the person who finds the truth said to him 
fo justice presented to him unbearable, it would be more 
difficult for him to act upon them."" 

Furthermore, he draws the following conclusion from his words: 
AY sella ILS Gi ues MRS 195 

PNB gi B BIN Jon 
Therefore, do not abstain from saying the truth to me or 
pointing out a matter of justice, because I do not regard myself 
being immune from mistake. Iam not immune from making 
‘mistakes in my actions, unless God helps me in my affairs as 
Heis more Powerful than I am? 

By these words, Imam ‘Ali (a.s) clearly expressed that if it were 
not through God's assistance and his Divine infalibility (‘jmab), he 
would possibly fall into mistakes too. Despite his enjoyment of this 
Divine immunity, he did not want people to be hindered by his 
political and spiritual status from criticizing him, and stressed that if 
they realized anything mischievous and wrong in his government, 
they must proceed and point it out to him. 


In other words, by responding to the excessive admiration of that 
Person, Imim (2.5) on one hand firmly condemned the bad custom 
of praising the commanders and political authorities in the Muslim 
community, and on the other hand, he wanted to develop in people 
the spirit of criticizing and scrutinizing the actions of the authorities 


1.80 4/5, 168, 
2 Ibid. 


38. Imam Ali and Political Leadership. 


of the Islamic state, even if they were on the highest level of 
administration, like the infallible Imam (2s), and also encouraged 
the acceptance of constructive criticism among the high ranking 
authorities of the Muslim community. 


4, Imam ‘Ali’s (a.s.) Reaction to Destructive Criticism 

‘One point that must be understood at the end of this discourse is 
Imam’s (a.s,) sagacious reaction to criticism. Taking his conduct in 
‘encountering criticism and the objections of three main political 
opposition tends, ic, Nakithin (covenant breakers), Qusitn 
(deviators), and Marigin (transgressors) into consideration, indicate 
that although he formally and practically asked people to express 
their criticism, he did not allow the seekers of power, the spiteful and 
the plotters to tell and write whatever they wished in order to achieve 
their political goals on the pretext of criticism.' 


§. Adherence to Truth, rather than to Personalitics: 

However high people soar towards the truth, the possibility of 
their eventual deviation can never be negated. Therefore, it is important 
that people, in following the personalities, to notice this fact, and 
never consider human beings as ‘absolute’. Paying attention to this 
issue and other enlightening teachings of Imam ‘Ali (a.s), should be 
regarded as the most fundamental guidelines of that holy Imim in 
rectifying the general culture of the public. It is obvious that in 
political and social trends, most deviations that occur, originate from 
absolutism in regards to figures and the notion of ‘personalism’ in 
taking stances. 

Imim ‘Ali (a.s.) used to warn people that personalities, however 
great, noble, popular of trustworthy they may be, cannot be a 
criterion for distinguishing truth from falsehood, He tried to get the 
society to a stage of awareness, understanding of stances and criteria 
and cultural consciousness, that people would measure personalities 
and their stand by truth and to see the truth as a criterion for getting 
to know personalities, and not the other way round. 


1. Leadership in idem, M. Mubammmadi Rayshah, p. 391-418 
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‘Three: Economic Policies 


The people who stood up against 'Uthman’s policies proclaimed 
that the reasons for their uprising was economic disorder, the 
caliph’s excessive open-handedness, unnecessary spending, negligence 
of people's livelihood and dishonest use of the Public Treasury. 

In such an environment, Imam ‘Ali (a.s.) from one side stressed 
‘on the issue of production, and from the other, gave priority to the 
regulation of the market, and to conclude, he paid close attention to 
the distribution of the Public Treasury, rejecting any kind of 
discrimination. Perhaps this was Imim’s most difficult position. 


economy can 


The principles of the policies of Imim * 
be specified as follows: 


1, Promotion of Work Ethos 


Paying attention to work and endeavor occupies a high status in 
the teachings of Imam ‘Ali (as). From his (as) point of view, 
economic poverty is caused by the culture of lassitude, inactivity, 
laziness and incapability. A society replete with cheerfulness, full of 
positive movement and dominated by the culture of work will not be 
inflicted by poverty which is the origin of many spiritual, material, 
individual and social maladies. Imam therefore highly emphasized the 
necessity of working and striving, regarding work, as an act of 
worship and striving for the improvement of living condition, as 
taking steps towards God Almighty. 


2, Agricultural Development 


Land is the source of life. According to Imam “Ali (as) people 
‘who possess land and water and at the same time suffer from poverty 
are far from Divine Mercy and deprived of God’s support. Imam ‘Ali 
(as) emphasized reviving the land and highly recommended the 
development of farming as a means of eliminating poverty from the 
society. He would ask people to engage in the prospering and 
developing of lands. Above all this, he regarded paying attention to 
the agriculture as a touchstone for evaluating the governments and 
their efficiency in rulership. He considered agricultural development 
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as among the main duties of the administrators and commissioned 
the troop commanders to defend the farmers’ rights. 


3. Development of Crafts 


Due to its regional conditions, the society in which Imam ‘Ali 
(as) had set up his government did not have the qualifications for 
the development of crafts and industry. However, according to 
traditions quoted from him, he (1) placed great importance on 
crafts, using the term ‘treasures’ for such professions. Imam ‘Ali (.s.) 
enjoined his administrators to seriously support the artisans and he 
encouraged craftsmen to take utmost care regarding the production 
of wellemade goods and never sacrifice a product’s quality’ for the 
sake of speed in its production. 


4. Development of Trade 


In carly Islam and also during the time of the government of 
Imam ‘Ali (as) trade played the most important role in the society. 
As a result, from one side he would encourage the trade prosperity, 
and on the other side he would stress on supporting the merchants 
within the governmental structure. He would also explain how to 
practice trade, how merchants were to deal in transactions, and in 
what manner trading had to be performed. 


‘5. Direct Supervision of the Market 

‘The market presents the outcomes of the economic endeavors of a 
society. Transactions take place in the marketplace, and the 
businessmen are somehow directly associated with people. The well- 
being of the market would not only lead to healthy transactions, but 
also to people's proper use of the process of economic struggles and 
‘endeavor for daily sustenance. Without doubt, the first loss due to 
abnormality of improper relations in market transactions would be 
primarily sustained by the people. 

Due to the importance of the market and its great impact on the 
economical situation of the people and their livelihood, Imam ‘Ali 
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(a) himself directly supervised the market and the quality of the 
transactions made there. He (2) would go to the markets of Kafa 
every morning and, as the narrator expresses, ‘like a children’s 
teacher’, instruct the traders to observe piety and avoid 
shortchanging, defraud, lying, deceiving and oppressing the 
customers. The narrations that report this direct supervision are very 
interesting and instructive to read. The Imam (a5.) would shout 
among the Muslims, enjoining them not to practice fraud and 
hoarding, to be fair and honest in offering the goods as they really 
were, not to pretend genuineness, to treat the customers in a well- 
disposed manner, not to humiliate the seller when they are buying 
goods and not to overestimate their own goods when selling them. 

All of these admonitions, warnings and instructions of Imim 
(a.s) that were given to the tradesmen in regards to the practice of 
honesty, justice, human disposition, dignity and magnanimity, are 
all worth paying attention. 


6. Fair Levying of Taxes 

Rulership according to Imam ‘Ali (a.s) is for the sake of people 
and the establishment of their rights. That is why a part of the 
government's financial needs must be met by the people who benefit 
from the government, and are engaged in producing and trading 
under its protection. It is for such reasons that taxes are levied in all 
ruling systems, although by different methods of collection and 
inclusiveness. In the view point of Imam ‘Ali (2.8), while the levying 
of taxes and the government's responsibility in receiving these taxes 
from people are stressed, the type of approach towards taxes, why 
they should be levied, how they must be collected are of particular 
importance. According to him, having trust in people, emphasis on 
not creating problems for them and also drawing people's attention 
to the status of taxes are very important. 

In an instructions to one of his administrators, Imam ‘Ali (a.s.) 
states: "Never use the whip and never put the people under pressure 
for collecting taxes.” The administrator said, “In that case | will 
return the same way I had gone [to collect taxes), because the people 
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will not give me anything.” Imam (as) replied, “Even if it happens 
s0."" 

A glance at the teachings of Imam ‘Ali (a.s) in this respect shows 
that the tax organization and its agents are bound to win the people's 
trust, and to observe Islamic morality and religious behavior, while 
they are trying to be alert and careful in safeguarding the Public 
Treasury and vigilantly learn about the problems of taxation. 


7. Not Delaying the Distribution of Public Assets 


Imam ‘Ali (a) never approved the blocking of public assets in 
the state's treasure; he would rather try to deliver them to the needy 
immediately. Imam’s (a.s) code of conduct indicates that he would 
not tolerate the delay of its distribution even for one night. He 
firmly believed that what rightly belonged to the people had to be 
delivered to them as soon as possible, 


8, People's Equal Enjoyment of Public Assets 

‘The equal allocation of the public assets among all Muslims was 
‘one of the policies in the government of Imim ‘Ali (a). This was 
contrary to what had been practiced in the years previous to his reign 
and it was therefore very hard for the well off people and those that 
benefited from the government and were the influential of that time 
to accept it, In Imim’s view, the skin color of a Muslim, his tribe, 
ancestors and their social status did not make any difference in t 
portion of the public assets. Arabs and non-Arabs, the muhdjirin 
(migrants) and the Ansar (supporters), black and white and even the 
freed slaves and their former masters were equally treated and all 
‘enjoyed equally from the public incomes. 


9, Provision of Basic Needs of Life for all 

‘The general trend of the economic policy of Imam ‘Ali (a) is to 
struggle against poverty and eradicate it from the Islamic society. His 
(as) guidelines in this respect are very interesting and thought- 
provoking. He insists that the hunger and poverty of a group is 


1 See 5/8, b. 208, 
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caused by unlimited exploitation by another group and the 
squandering of the wealthy: 


Brew 
“A poor person would never go hungry except by that which a 
rich one enjoys (and he is deprived of it)” 

The Islamic government is bound to prevent the undue 
accumulation of wealth in the hands of the powerful, and try to 
eradicate the means of any exploitation by the rich, and with 
constant attempts and accurate planning assist the poor to meet their 
basic needs of their lives. In that short period of his (as) ruling and 
despite all the clashes, intrigues and hindrances, he made Kufa reach 
such a condition about which he proclaimed; 


DS Es Bie BOTs Seal prec INS, ot 
tenis 
“All in Kafa are now enjoying ease and comfort. The most 
inferior in status among them has bread, can sit under shelter 
and drink from the water of the Euphrates.”” 

Imam’s (a) recommendations to his administrators for paying 
attention to the lower classes of society and the ‘lowsincome stratum’ 
are extremely astonishing. He does not tolerate the destitution of a 
Christian whom the rich benefited from and now in his old age had 
been abandoned’ and commanded his men to meet his needs 
through the Public Treasury. He (a.s) also ordered his governors to 


search all corners of the society to identify the poor and needy and to 
save them from the claws of poverty. 


tee 


10, Prohibition of Giving Gifts from the Public Assets 


Governors ate the trustees of the people and what they have at 
their disposal is a trust in their hand. Government administrators do 
not have the right to give away gifts from the government's assets on 


1.See3/t4, be20. 
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various occasions and for different reasons. Imam ‘Ali (a.s.) considers 
such treatment of the Public Treasury, as a form of tyranny: 


Nie 


“The generosity of the administrators with the public assets is 
‘a tyranny and a betrayal.”* 


11, Prevention of Granting Privileges to One's Kin 

We said earlier that from the viewpoint of Imam ‘Ali (a.s) what is 
at the disposal of the governors and administrators is entrusted to 
them and they are allowed to use these assets only for administering 
and rendering services. They do not have the right to allocate certain 
privileges or provisions to specific group of people. The children and 
close relatives of political and social dignitaries in Imim ‘Ali's (as) 
government and also his own children and relatives did not enjoy 
any particular privileges. Moreover, in order to set an example for 
others, the Imam (1.5) showed more sensitivity towards his friends 
and kin and was harder and stricter on them in using the public 
assets, 


12, Economization with Public Assets 

As previously mentioned, the Imim’s policy in spending public 
assets, how the administrators should use them and how the Public 
‘Treasury should be spent, is very remarkable and instructive. In order 
to draw the attention of the administrators to maximum 
economization in [spending] public incomes and preventing them 
from extravagance, the Imim (a) asked them through a decree to 
observe frugality, even in writing letters to him: 


Uaagily ah ides oye Sa a 2 « oar il 
DN LEY Sabb AASB. 95 Soh glia 


“Sharpen your pens and reduce the space between lines; 
dliminate needless and useless things when writing to me, 


1. See 5/14 b. 262 
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concem yourself solely with the meaning and beware of 
verbosity in writing, for the Muslim public treasury does not 
tolerate any loss" 

Tt is clear that when an administrator hears about so much 
carefulness in writing letters, he would no longer give lavish 
banquets, ride costly horses, or try to achieve more and more welfare 
for himself through public assets. 

Imim’s personal economy and thrift in spending the public 
treasury is also extremely astounding. He would not even use the 
lantern that belongs to the public treasury when responding to those 
people who came to him at night for personal purposes. Along the 
same line is the thought-provoking and instructive story of Talha 
and Zubair who went to Imim ‘Ali (a.s) to discuss their personal 
problems while he was taking care of affairs of the public treasury, 
He turned off the light which belonged to the public treasury and 
hhad another lantern brought in, unwilling to usc the public 
belonging for personal purposes even for a few moments? 


Four: Social Policies 


In social issues, the government of Imim ‘Ali (a.s) has also very 
firm and strong foundations, methods, and positions. The texts 
recounting the dimensions of his social policies are insightful and 
noteworthy. Based on these texts, Imim’s principles of social policies 
can be recounted as follows: 


1, Social Justice 


Justice is the firmest, most pivotal, comprehensive and 
fundamental issue of the policies and rulership of Imam ‘Ali (a... 
‘The sacred name of Imm ‘Ali (a.s) is so intertwined with justice thé 
his name reminds us of justice and justice reminds us of him. Justice 
always prevailed in Imam, ‘Ali's life (as) to the extent that he 
sacrificed his life dying a martyr’s death in the way of establishing 
justice and spreading equity. 


1 See 5/282, 
2:See5/'6b. 20. 
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We emphasized the above point in order to ascertain that the 
only government that can lim to hae followed the example of the 
government of Imam ‘Ali (as) and his way of conduct (stra) i 
government whose authorities attach more importance 10 festice 
than anything else and spare no efforts in spreading justice and the 
development of equity, not merely in words and speech —which is the 
top motto of many claimants today~ but in action, behavior and in 
relations with people of all levels of society. Such justice is as rare as 
an elixir. Only a government that does not sacrifice justice in favor 
of expediency, by means of interpretation and justification, can 
indeed claim the establishment of justice. 


In the government system of Imim ‘Ali (as.) and in the teachings 
of that ‘manifestation of justice’, there is no expedient, higher than the 
establishment of justice. The only ruling system that can claim to be 
a follower of Imam ‘Ali (as) is that which gives priority 10 justice 
‘over interests and insists on implementing it, and despite the hubbub 
and troubles, aims at holding a permanent rule over the ‘hearts’ 
rather than a transient rule over ‘bodies’, which is the result of 
giving preference to unfounded and vain interests. 


2, Safeguarding People's Rights 
The psychological factors in the people's support of governments 
are as numerous as their different spiritual needs. One of the most 
important factors of public support is the safeguarding of people's 
rights by that government. 
‘One of the most important factors that contributes to securing 
the content of the masses is how the government views them and 
itself, whether it regards them as its slaves or as its masters and 
guardians, or whether it considers the people as possessing 
legitimate rights and itself only as their truste, agent and 
representative. In the first case, whatever service a government 
may render to the people is nothing more than the care an 
owner would take of his animal. In the second case, the service 
presented is like the act of a loyal trustee fulfilling his duty. 
‘Among the foremost conditions of securing the confidence 
and goodwill of the people is the state's acknowledgement of 
the genuine rights of the people and the avoidance of any kind 
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‘of action that implies the negation of their right of 
sovercignty.’ 

In a scholarly analysis, the Martyr Murtada Mutahari (may God 
sanctify his soul) believes that one of the main reasons for 
inclination towards materialism in the recent centuries is the 
dangerous and misleading teachings which imply that responsibility 
towards God necessitates no responsibility towards the masses, and 
that ‘Gou’s rights’ substitutes ‘the rights of the masses’ and the right 
of national sovercignty is equivalent to Godlessness: 

‘At the dawn of the modern age a movement against religion 
‘was formed in Europe, which also more or less affected other 
regions outside of Christendom. 
This movement was inclined towards materialism. When we 
examine the causes and roots of this movement, we discover 
that one of them was the inadequacy of the teachings of the 
Church from the viewpoint of political law. The Church 
authorities and some European philosophers developed an 
arifical relationship and association berween belief in God on 
‘one hand and stripping the people of their political rights by 
despotic regimes on the other, Naturally, this led to the 
assumption that there is some necessary elation between 
democracy and atheism, and that we should either choose the 
belief in God and accept that the right of sovereignty was 
bestowed by Him upon certain individuals who have no 
superiority over others, or deny the existence of God 50 as to 
cstablish our right as masters of our own politcal destinies. 
From the point of view of religious psychology, one of the 
causes of the decline of the influence of religion is the 
contradiction created by religious authorities berween religion 
ida social need, especially at atime when that need expressed 

strongly at the level of public consciousness. Right at a 
time when despotism and repression had reached their peak in 
European political life and the people were thirstily, longing 
for the ideas of liberty and people’s sovereignty, the Church 


1. Shahid Murtada Mutahari, Sayer der Nal ab, (Glimpaes of Nabj al- 
ee ay thi abBalaghab, (Glimprs of Nabj 
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and its supporters made an assertion that the people had only 
duties and responsibilities towards the state and had no rights. 
This was sufficient to turn the lovers of liberty and democracy 
against religion and God in general and the Church in 
particular. 

This mode of thought, in the West as well as in the East is 
deeply rooted in ancient times... 

Based on this dangerous way of thinking, people have no right 
against the leader; and authority and religious leadership means 
taking away people’s socio-political rights, and in short, leaders are 
masters and people are servants! It is obvious that the government 
that is run on this basis lacks popular support and the leader who 
has this kind of belief about people’s rights would not enjoy people's 
consent and support. 

‘The Mutual Rights of the People and Leadership 

From the viewpoint of Imam ‘Ali (a.s) the right of the political 
leader of the society within this doctrine does not conflict with the 
rights of the people, but in fact his right is dependent on securing 
their rights and the people are bound to obey and protect the leader 
only if their rights are secured within the system under his rule, 


In this respect, Imam ‘Ali (a.s.) says: 
BE Bae SA Dy lis Ke tnt tn Sie ab 
SW, eign g LN Et BE ARE y gill 
See A ab se NEVS. 
“Now, God Almighty has given me rights over you by giving 
me the authority over your affairs, and you too have a right 
‘over me the same as my right over you. A right is the vastest of 
things in description, but the narrowest in equitability of 
action. It does not apply in favor of any person unless it also 
applies against him and it does not apply against a person 

unless it also applies in his favor? 


ue 


Ibid pu, 
2 See, 6/2. 308 
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In another statement he (2.s.) mentions the mutual rights of the 
people and the leader as foll 


BS Sh BN BEI sw Sy Ke chun BE 
ApS ttycE Shy tyad aly Tacs pt 

“It is incumbent upon the leader (imam) to rule according to 

what God has ordained and to hand over the trust, Once he 

does 50, it is incumbent on the people to accept his words, 


obey his commands and respond to him when they are 
summoned.”" 


In this discourse, not only is the leader's right dependent on 
fulfilling the rights of the people, but the right of leadership (imamad) 
and authority (wildyeh) is also considered as an entrated right. 


Throughout history, the safeguarding of people's rights has never 
passed beyond being a mere slogan; rather, it (slogan) has always been 
4 means of violating people's rights and suppressing the truth, 

Within the history of Islam, after the era of the holy Prophet (5.7), 
the time of Imam “Ali (2) was an exception in the establishment of 
social justice, expansion of equity and the fulfilling of people's rights, 
Unfortunately, people could not take the best advantage of this valuable 
opportunity as a result of the disturbances and turmoil. This in fact 
‘was an injustice which was done to his ruling. In this regard he (as) has 
said: 


SAVED AGE KF Jue pe oy 
“If the people prior to my era complained of the injustice of 
the rulers, then indeed today I complain of the injustice of my 
‘own people.”? 

It so happened that Imam ‘Ali (as.) hastened to meet his Almighty 
Lord with a heart, burdened with sorrows, Justice also departed with 
his departure and once again there were governments and the 
‘oppression of the masses and violation of their rights! 


1, Kane al'Ummal, vol 5, p. 764, 8.1313. 
2. The Enoyopedia of Amir at Mu'minen, vol, p. 40% 4ug b. 148 & 4789. 
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It is up to us in this present time to take an example of what 
‘occurred in the past in order to prepare the ground for the establishment 
of social justice. 


3, Development of Legitimate and Constructive Freedoms 

Freedom is the first step on the path of the actualization of justice 
and development of respect for the rights of others. However, this 
freedom is to be constructive rather than destructive, like freedom 
from internal and external bonds, or as the Holy Qur'an puts it, 
deliverance from ‘heavy burdens’: 


pelea NDEV or pl eee ey 
“He releases them from their heavy burdens and from yokes 
that are upon them.” 

‘The Messengers of God were the heralds of freedom and advocates 
of liberty, Imam ‘Ali (as) considered the philosophy of the 
Prophetic Mission (bi'tha) as a deliverance of the human beings from 
their bonds and their ascension to the highest peaks of glory and 
worshipping of God Almighty: 

EAD Ptr potas Sj gue » BS ay 
My Sle Dyers at 
God, the Blessed and the Exalted, sent forth Muhammad 
(aw) with the truth, to bring forth His servants from serving 
them to His serving...and from the authority (wildyab) of His 
servants to His Authority.” 

‘According to the teachings of the school of Imam ‘Ali (as. all 
human beings are free and should never be entrapped into slavery to 
anyone or take part in the enslavement of others. It is clear that what 
forces people to be slave to the powerful and entraps them into 
servitude to others, is theit internal bondage to their own whims and 
carnal desires. Those who are internally liberated and have cut off 
their bondage of desires and those who have accepted servitude to 


1. Quran, 7157. 
2. See 6/3, b. 308 
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God and have deemed their status too high to fall prey to obedience 
to others like themselves, would never give up their independence 
and do not accept slavery. It is only a person like this that deserves to 
be emancipated. Imam ‘Ali (a.s) says: 
po Ble, dn 
He who fulfills the requirements of servitude (to God] is 
worthy of emancipation. 
The conditions of servitude includes submission to God as His 
servant and acceptance of Divine law, which leads to real 


independence, freedom and liberation, and evading this is in fact 
returning to slavery, even i it may appear to be freedom. 


4.To Care about People 

Caring about people and valuing and respecting all is a sublime 
ifestation of social policies in Imam ‘Ali's (a.s) ruling, In his 
5.) view, people should be treated with compassion and kindness, 

and rulers must respect people, their perspectives and their 

principles. Politicians in other governments mostly try to satisfy the 

‘influential’ and the powerful, or in other words, the elite in the 

political circle, even if it leads to the dissatisfaction of the masses, 


Contrary to this policy, Imam ‘Ali (a.s) has stated: 
AE 


St Sai Uy 251 gS y Lind HAN Lat 


un 
Verily, the discontent of the general public harms the content 
of the elite, and the discontent of the elite is pardoned with the 
content of the masses.” 

Imam ‘Ali (a) recommended the administrators to be kind to 
people, to maintain direct relations with them, have personal 
‘meetings with them and be informed of their problems. The Imam 
would say; “People have mainly suffered hardships, endured pains 


1. See 6/3, 310 
2.See/a,h. 317 
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and have been oppressed. Therefore, if they ever find a chance to 
express their sufferings and pains, they may speak coarsely.” He 
would hence advise his administrators to tolerate people's rough 
language, occasional illtemper, bitterness and unseemly reactions, 
never to get angry at them and treat them with a smiling face and 
nice words, and if they found out that blunders were committed 
secretly and away from public’s eyes, they should not make any 
enquiries about them. 


Imam ‘Ali (a) tried to maintain the people's relationship with 
the state as candid, transparent and far from any ambiguity. He 
would therefore enjoin administrators to sincerely try to remove the 
grounds for people's suspicion towards the state, and if some 
hoodlums, would by commotion and hubbub, accuse the 
administrators of violating people's rights, they should uy to 
clucidate the reasons for their actions with honesty and meet them 
with clear explanations and never leave any doubts about the affairs 
of the state in the people’s minds. In reality, this is an indication of 
the value of people and their significance in the perspective of Imam 
“Ali (as). 


5, Protecting the Oppressed 

Imam "Ali (as) believed that restoring the rights of the oppressed 
from the oppressors was a ‘Divine covenant’. He (a1) therefore 
stressed on helping the oppressed and insisted on fighting against the 
oppressors. Helping the oppressed and fighting the oppressors were 
among the last instructions bequeathed to Imam Hasan (a) and 
Imm Husayn (a.s) and to all those who would hear the Imam’s 
testament, throughout history. 


Imam ‘Ali (a.s) seized every opportunity to promote the culture 
of fighting against oppression, protecting the oppressed, seeking help 
from people to carry out social reforms and to make social links and 
relations. 


He (as) would say: 
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“O People! Assist me against your desires. By Allah, I will take 
revenge for the oppressed from his oppressor and I will 
control the oppressor by holding his harness.”" 

Stories of the practical assistance and support of the oppressed by 
such a paradigm of justice are examples to ponder on and are very 
instructive for those who claim to be followers of this noble figure of 
Islam 


6, Setting up a Complaints Box (Baytul Qisas) 

‘The leader of the fighters against oppression who tried in every 
way possible to support the oppressed and to take vengeance on their 
behalf, would certainly spare no efforts in this way to see into the 
complaints of the oppressed. 


However, how should the oppressed have their complaints heard 
by the rulers? It is evident that subordinates are mainly not able to 
get near to the ruling system, let alone to bring up a case or raise a 
complaint. Many a time it has so happened that when the complaint 
of an oppressed person was expressed, it was responded reversely, i. 
the one who should have been reprimanded has been promoted and 
turned into a complainant against the very person who had 
complained against him. In order to remove such difficulties and 
solve the problem of directly expressing the complaints and pleading 
for justice, as much as possible, Imam ‘Ali (as. set up a station 
called ‘baytul -gisas’ (complaints box) so that the people, the 
oppressed, and everyone who had a problem and was unable to bring 
it up, could write his complaint and place it there, to inform Imim 
“Ali (a5. about it. Imam himself called out among the people that 
anyone who had a case to bring up and did not want anybody else to 
know about it and in order to be immune from being identified, 
should write down his inquiry and drop it in the complaints box. 
Seemingly, this is the first step in history towards connecting people 
to the ruling system. 


1. See 9/14, 38, 
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7. Attempts to Create Empathy and Unity in the Society 

The leader is the link between different sections of the society and 
the leadership and he is also the axis of struggles, movements and 
activities. The existence of various ideas, tendencies and trends in a 
society is natural and the concept of oneness in ideas and principles 
in all strata and levels of society is totally incorrect and unrealistic. 
‘Therefore, various trends, groups and possessors of different ideas 
must seek for unifying ways to rescue the society from disunity; and 
while approving the multiplicity of ideas try to hold on to 
convergence in sublime and transcendent principles. It is the 
leadership that plays the most significant role in this respect, Imam 
“Ali (a.s) stcongly emphasized the necessity of unity and empathy in 
society 


He (a) considered solidarity as a means for the survival of 
governments and differences as the cause of its falling, and hence he 
strongly emphasized the former. Parts of the sermon called (Khifbah 
«alQayia) are regarded as among the most instructive and awakening 
doctrines of the government of Imam ‘Ali (as). He would himself 
do his best in this direction, to recognize the roots of differences and 
how to achieve solidarity and empathy, and he would overlook his 
inalienable rights so as the community would not burn in the fire of 
differences. He would say: 


A spate se porate 


*Keow that n0 oot i more deious and concern forthe unity 
and concord of the community of Muhammad (ga. than { 


am. 


Imam stressed the unity and regarded empathy and the removal 
of tension necessary to the extent that he forced his judiciary to 
avoid enforcing a ruling that incites disunity and might disturb the 
solidarity of the society. Imam had frequently warned that if the 
faithful were disunited and gave up unity and solidarity, falsehood 
would definitely dominate over them. 


1. See6/t4,b. 360 
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Five: Judiciary Policies 

The Judiciary is the main pillar of a ruling system. Correct and 
lawful judgments play the greatest role in protecting a society's well- 
being and stability. Doctrines of the government of Imam ‘Ali (a.s) 
dicate that he was particularly attentive to the Judiciary. Texts and 
documents concerning Imim ‘Ali's (as) judgments as well as his 
recommendations and emphasis in this respect are abundant and 
‘most inspiring. What is stated here, in this volume, can also be very 
enlightening for judges and Judiciary officials. 

The principles of Imam ‘Ali's (as) policies for judgment can be 
mentioned as follows: 


Appointment of Qualified Judges for Juridical Posts 

A judge is without doubt the main element of judging and plays 
the most significant role in the Judiciary establishment and in 
restoring people's rights and battling against oppressions and 
irregularities. In judicial practice, the more steadfast, morally healthy, 
pure, stronger and the more unbending in action a judge is, the more 
efficient, organized, and well-founded his judgment will be. Thus, 
Imam ‘Ali (2.5) would enjoin Malik to select the best judges for the 
act of judgment; those who would not put the people under pressure 
and are not obstinate and adamant in their judgment or easily fall 
into blunders. They must be intelligent, deeply insightful, protected 
from falling prey to misconceptions, patient and forbearing, so that 
confusions and conflicting turmoil would not affect and change 
them, 
2, Providing for the Financial Needs of the Judges 

Needs and necessities of life can neither be forgotten nor passed 
by negligently, even those people who are ascetic and abandon the 
world, have the responsibility of running a household, they will also 
‘encounter certain worldly demands in their lives. The natural needs 
of one’s family are neither forgettable nor are to be ignored. It is in 
this respect that Imam ‘Ali (a.s) advises Malik al-Ashtar to select the 
best judges for practicing judgment, and to provide the best and 
‘most suitable livelihood for them so that the judge in his judgment 
never looks to other people's hand and for worldly gains and 
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fulfillment of his needs is not seduced into corruption, and thus, a 
person or a system that must safeguard the society against corruption 
does not fall into it. 

3. Job Security for the Judges 

The judge passes a judgment and obviously by his decisive 
judgment offends some people. There are very few people who would 
submit to a verdict against them and are not discontented. It is also 
evident that the violators and lawbreakers are not always from among 
the lower class of society, nor do clashes and conflicts always take 
place among them. In fact, it can be said that the upper class commit 
most of the law breaking and many conflicts do occur among them, 
and they are those who exert influence and are involved in the 
political affairs of the society. If a judge does not feel at ease while 
judging these people and does not see the judiciary and legal system 
as supporting and assisting, he might hesitate while passing a 
judgment and back down in restoring rights. 

In the ruling system of Imm ‘Ali (a.s.), qualified judges enjoy an 
levated status. In his outstanding instructions to Malik al-Ashtar, 
after giving him advise to select the best judges for judgment, Imam 
“Ali (as) enjoins him to station the judges near himself in such high 
position that nobody, not even his own close associates, would 
harbor any criticism against them to him. It is worth noting that the 
Imim (a5) then draws his attention to the evil doing of the ill 
natured, to show that the selfish would often misuse their closeness 
to him {as a governor] against the judges, in order to reap worldly 
gains and escape punishment. 


4. Observing the Manners of Judgment 

‘The judge occupies a highly distinguished position and his duty is 
the restoring of rights and firm judgment. A judge is not himself one 
side of a lawsuit and what he says is most decisive in all disputes. He 
has to observe the rules of judgment with The teachings of 
Imim ‘Ali (a.s) in this regard are highly attentive. 

He (as) would warn the judges against discriminating between 
clients, enjoining them not to be suspicious of either of the litigants, 
offend people with tough language and authoritarian speech, make 
decisions when angry, speak out of whim, underestimate the tribunal, 
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behave in a way that the inferiors become disappointed of justly 
achieving their rights and that they should lay aside avarice, maintain 
their dignity in the court sessions. He (as) discharged one of his 
companions from his judicial post, and when he asked for the reason 
his removal, the [mim replied as follows: 


pips bbs oh A 
“I saw that you speak more loudly than your claimant does."! 


5, Close Supervision over the Actions and performances of Judges 

Judges are the upholders of the society's interests and the judiciary 
system is responsible for its security. The interest of a society is more 
than anything else dependent on the Judiciary’s soundness, 
Therefore, as the Authority of the affairs (wall alam) of the 
Muslims, Imam ‘Ali (a.s) felt himself responsible for the Judiciary’s 
function and did not content himself with admonishing the judges 
and giving lectures and merely warning them; rather, he would 
personally supervise their function and sometimes would even see 
into the way they issued their verdicts. Due to the important role of 
the judiciary in the welfare of a society and the correction of social 
problems, he (a.s) would use any possible chance ~despite his heavy 
responsibilities and numerous tasks to call on the ‘Platform of 
Judgment’ (dakkarul gada) in person and would practice judgment 
himself so as to present a right pattern for judgment to the people 
and the judges. 


6. Unifying Judicial Procedures 

Among the things that the Commander of the Faithful (a.s.) 
would emphasize, was the consistency of judgments, or in other 
words, ‘unity of judicial procedures’ in judgments. If people notice that 
judges make different judgments in similar cases, their prompt 
reaction would without doubt be mistrust in the judiciary and 
disbelief in the legitimacy of the judgments. Imam insisted that 


1. Seen/4, ha. 
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difference in judgments would disrupt the establishment of justice 
and create disunity in the society. He enjoins then the judges to 
discuss and consult with each other concerning the things they 
disagree on, in order to achieve a consensus, or else take the issue to 
the leader and submit to his verdict. This means that it is in fact the 
responsibility of the leader to create a unity of judicial procedure in 
all judgments. 


7. Equality of All before the Law 


Imam ‘Ali (as) stressed the equality of all people in the 
implementation of rulings. In his (2) system of ruling, all people 
are equal before the law, and the Judiciary enjoys such a high status 
and firm station that it can execute the law for all people, and people 
must also submit to the verdicts of the judges and the judiciary 
irrespective of their social status, In his doctrines, Imam stressed on 
this equality and, despite his greatness, reverence and lofty status in 
his knowledge and action, he would humbly stand before his state 
judiciary and answer to the questions of his own appointed judges. 
Doing s0, he was indicating the importance of the judiciary system 
and safeguarding the station of judgment and practically protecting 
people's rights so as to set an example for all people and for future 
generations. 


8. The Status of the Interests of the Islamic State in the Issuing of Verdicts 


‘We previously mentioned that Imam ‘Ali (a..) never sacrificed 
truth for interests and never took a stand for the sake of specific 
interests. He was a leader, leader of the people and a protector of the 
state and at the service of all. He therefore placed the highest value 
and significance on the most superior expedience, which was the 
protection of the state that belongs to the people and is at their 
service. 


Imam emphasizes that in judgments the state's interests should be 
taken into consideration. In his (a.s.) system of government, nothing 
can hinder the carrying out of the genuine laws of Islim in the 
Judiciary, nevertheless the state's interests have a special status in the 
implementation of laws. In one case, due to certain social, cultural 
and political circumstances and also the people's particular notion of 
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the Divine law, Imim identifies judgment based on genuinely fixed 
Islamic rules as disuniting and its execution as detrimental to the 
foundation of the government. Therefore, he did not permit any 
judgment to be made on that basis in order to prevent the society 
from falling prey to disunity. This is why he ordered Shurayh the 
following: 


OE Bs ates sil 
Judge as you have been judging (before, so that the affairs of 
‘people are set together and organized. 


Six: Security Policies 
‘An insecure and chaotic society is more like a lawless jungle than 
being a human society. From the perspective of Imim “Ali (a), a 
society devoid of peace and security is the worst place to be. Imam 
(as) regards the restoration of peace and security to the society as 
among the most important reasons for his acceptance of government 
and he was therefore highly concerned with security. His principles 
and procedures for security policies and his attempts in maintaining 

security among his people are listed as follows: 


1, Establishing an Efficient Intelligence System 


‘Although in Imam ‘Ali's (a.s) code of conduct (sira) no reference 
is made to an establishment entitled ‘intelligence organization’, yet 
there are various texts concerning intelligence missions and the 
measures taken by him in his ruling days on the basis of reports 
gathered secretly. These all suggest that Imam’s government enjoyed 
an efficient and vigilant establishment. Secret investigations and 
collection of various reports in relation to internal security all sorts 
of military information and the behavior of administrators were the 
major responsibility of this organization. Unfortunately, there is 
nothing in hand of the details regarding the above-mentioned 
organizations, but through the outcomes of Imam's decisions and 
the way he made them, it is clear that such an establishment existed. 
This organization can be regarded as one or even more than one 
intelligence systems. 
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2. Détente (Removal of Tension) 

‘Trying to create changes in the thoughts and the positions of the 
‘enemies was among the valuable doctrines of Imam ‘Ali (a.s.), The 
antagonism of many enemies, was rooted in their unawareness and 
lack of knowledge of Imam’s stances and the methods and the 
reasons behind them. Imam insisted that attempts had to be made on 
the correction of thoughts and then the change of positions of the 
opponents. In his own words the reform of the enemy (istislah al- 
‘a'da’) {into friends} maust be carried out as a procedure and method 
in the policies of the government. 


Imam views conciliation with the enemy, rectifying their 
thoughts and correcting their positions as the utmost form of deep 
and farsightedness, and stresses that it is much easier ¢o transform 
the enemy's ideas and stances by means of good speech and nice 
treatment than by drawing the enemy to the battlefield, as the former 
approach will be effective in reforming the enemies [to friends} and 
compelling the evil doer enemies to do good. All this implies that 
Imam had pursued the policy of “détente’ (removal of tension), in 
order to transform the enemy into a friend, emphasizing the 
eradication of tension and an intelligent compromise with the 
enemy, as an effective means of establishing internal security, 


43. Vigilance and Timeliness 


Besides stressing the policy of “détente (removal of tension) and 
moving towards a peaceful life and compromising with the enemy, 
Imam ‘Ali (a) also emphasized watchfulness and prudence in the 
face of the enemy. He also insisted that the believers should not 
underestimate the enemy, and should be especially alert before those 
who do not openly express their enmity. They should be prepared to 
encounter any unprecedented event at the right time, knowing that if 
they ever sink into oblivion, the enemy will never remain ignorant. 


4, Avoidance of Using Methods of Terrorizing and Spreading Fear 

In his government, Imim ‘Ali (as) never resorted to the 
terrorization and spreading of horror against violators and 
‘opponents. He (a.s:) would not even employ the policy of terror, fear 
and the use of unlawful harsh actions against the violators of 
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security. He never confronted people on the basis of suspicion and 
probability and never punished the accused or the suspects who were 
charged with actions against the security of the state. 


5. Adherence to Law in Dealing with Criminals 

Imim ‘Ali's (a) system of government relied on law, and in all 
aspects it was the law and not the will of a person that ruled. He 
therefore, strongly emphasized adherence to the law and on law- 
centering in his doctrines. Thus, in his ruling system, torturing the 
accused and suspects was forbidden, and the criminals were never 
tortured or even offended. If anyone was proven guilty, they would 
be punished only according to the law. If the executor of the law 
deliberately of unintentionally violated the law in enforcing a 
verdict, he would be punished by way of retaliation (gisds). When 
Imim ‘Ali (a) found out that his servant Qanbar had given three 
extra lashes when whipping a criminal, he ordered that three lashes 
be given to him in return as a gisas [retaliation]. 


6, Tolerance towards Political Dissidents 


Imam (a.s) also never treated political dissidents with harshness. 
Tolerance in the diplomacy of Imam ‘Ali (as) was an inviolable 
principle, and this tolerance was so great that the opponents would 
dare to conspire. Imam ‘Ali (as) believed that tolerance with 
‘opponents would cut down their vehemence and divert them from 
creating turmoil and disorder. Accordingly, Imam did not confront 
the Kharijites; he tolerated their invectives and did not even cut off 
their rights from the public treasury, until they committed murder 
and jeopardized the security of the society. His confrontation with 
the plotters against internal security was proportionate to the extent 
of their intrigue and their role in the plotting. Sometimes he would 
‘exile them, at other times he would incarcerate them, and finally 
when other alternatives did not work, he would resolve the problem 
by military intervention. 
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Seven: Military Policies 


Imam ‘Ali (as) was a gallant and courageous warrior. His challenges 
in battlefields and his superiority in combats are historically well 
known. Furthermore, he was a keen sighted, sagacious and prudent 
army general 

Ie is very regretful that Imam ‘Alis (a) rule, as short as it was, 
was mostly spent in internal battles against the conspirators, 
However, his code of conduct in these battles was full of doctrines in 
warfare, truly instructive, with many dignified acts worthy of him, 
Imam ‘Ali's (as. policies in warfare can be summed as follows: 


1. The Importance of Military Training and Arrangement of Troops 

We previously said that Imam "Ali (a) was the most gallant 
warrior in the battlefield. Having spent a whole lifetime in the 
battlefields, he doubtlessly possessed the most cfficient and the 
highest of relevant experiences. Furthermore, he was matchless in his 
courage and gallantry, and also his knowledge of various tactics of 
warfare. Imam personally trained his troops and prior to any battle 
he would reiterate the major points of his training while arranging 
the troops and arraying the combatants. When the ambushes by 
Mu'‘awiya mounted up and the opponents accused him of lacking 
knowledge in war tactics, Imam said the following while complaining 
towards some of his companion 


Fp oo, 


PN AGH Sy NESS 
“Through disobedience and disappointment, you ruined my 
opinion to the extent that the Quraysh say that the son of Abi 
‘Talib is brave but lacks knowledge of war. How strange it is! 
Which one of them has been in battlefields more than I have 
been and experienced fighting and the battlegrounds more 
than I did? I was still in my teens when I entered the 
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battlefield, and now I am over sixty, but, he who is not obeyed 
does not have command of the situation.' 


In his military training of the troops, Imim ‘Ali (a..) was not 
negligent of even the smallest details, such as: the troops should not 
part from their weapons, should use the right chance to launch 
attacks on the enemy, and should not stare into the enemy's eyes, the 
multitude of the enemy forces should not cast fear in their hearts, 
and that they should know what must be done at the time of defeat 
and how to withdraw tactically once defeated in war, and so on, 


2. Formation of Special Forces 


The forces may vary in their morale, level of knowledge and the 
extent of ability and self-sacrifice, even though they are on one single 
battleground and with a shared intention. Scenes of confrontation 
also vary, with cach scene demanding appropriate and competent 
fighters and warriors. Thus, one of the most outstanding features in 
Imam ‘Ali's (a) military policies is the formation of ‘special troops’ 
which Imam called the Forces of Thursday (shuriah alsthamis)” 

Imim ‘Ali's (as) most efficient, selfsacrificing and most 
accomplished warriors were recruited for the special forces. This unit 
was astonishingly competent, and the Imim employed them for 
special purposes and for specific battlefields. He (a..) addressed them 
in a sermon as follows: 


ALY 1452) 
You are the helpers ofthe Truth brothers in faith, the shields 
on the day of tribulations and hardships of the time, and my 
confidants rather than other people. With your help, 1 wil 
beat those who turn their back, and I look forward to the 
obedience of the supporters. So, help me with benevolence 


|. Nabj abBalégheh, Sermon 22. Also, see Tbe Encyclopedia of Amir al-Mu'mintn, 
vol 


2, See 9/2, [Forming of Special Force} 
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devoid of fraud and free from suspicion, as I swear to God 
that I have a greater right to people than themselves. 

‘The Special Forces, or those who are referred today as wise and 
skillful ‘fundamentalists’ and ‘fizbullabis’ [members of the party of 
Allah] were next to the Imam and while criticizing and expressing 
their viewpoints about his policies, remained loyal to him in the 
most distressing situations and moments of his rule. 

It seems that they were called the Forces of Thursday cither 
because of their special features or due to their presence with the 
Imam (2.5, with a special allegiance.' Asbagh ibn Nabata was asked: 

“O Asbagh! How were you named the ‘Forces of Thursday’? 
He replied: "We guaranteed that we would sacifice ourselves 
for him and he guaranteed victory for us” 


3. Strengthening the Troops’ Morale 

Without douby, spiritual forces and mental power play a decisive 
and astonishing role in actions and all sorts of creativity. Imam 
therefore, greatly emphasized the importance of mental power, 
spiritual capability and increasing the chivalrous spirit in his combat 
forces. He tried through every possible means, to strengthen the 
morale of the armed forces in confrontation with the enemy and 
enhancing their steadfastness through uplifting their sense of 
chivalry. The Imam's speeches in this respect are highly thought- 
provoking and interesting. 

The fiery speeches of Imam, his thrilling words, inspiring 
sermons, stimulating slogans, his attentive characteristics in that part 
of his life and his explanation to the combatants of their final 
station after life were all intended to provide and spread such 
elevated states of a spiritual mind, 

‘Once having organized the combat forces, Imam would explain in 
4 highly eloquent speech the shortness and undesirability of the 
worldly life in contrast to the excellence and everlastingness of the 


lL aliNihéya, vol 2, 460. 
2. Majama’ al Babrayn, vol 2, p. 982 
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Hereafter. The impact of this, would, in many times, remain in the 
troops for a very long time. That is why for many of them their lives 
were intermixed with enthusiasm, self-sacrifice, valor and bravery, 
and their actions were amalgamated with their steadfastness, being 
‘unconquerable and daring when confronting the enemy. 


Creating the spirit of ‘Martyrdom’ among the companions of 
Imam ‘Ali (a) which was without doubt the outcome of his lofty 
sermons and teachings, is indeed wonderful. 


Paying attention to the role of inculcation was also among the 
meaningful tactics of Imam ‘Ali (a) to strengthen the spiritual 
capabilities of his fighters (muiahidin) in the battles. Concerning his 
‘own experience, the Imim said to his son Muhammad ibn ale 
Hanafiya: 


I did not confront anyone [in war] without inculcating in 
myself that I would be able to Kil him, therefore tll yourself 

that you will have victory over them with the help of God. 
On the other hand, Imam demonstrates that the inculcation of 
weakness, fear and thinking about the power of the enemy is among, 
the causes of disorder of the troops and defeat by the enemy. Once 


the Imam was asked: 


How did you win victory over [your] rival? 
He replied: 
obs MUI Lae 
I did not meet {confront} anyone, without him assisting me 
‘against himself [by revealing his weaknesses)? 


1. See 9/4, b 99, 
2. Nehj atBalaghah, Aphorism 318 
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Describing the evil outcome of running away from the battlefield 
in this world and the next was another method that Imam ‘Ali (as) 
used in order to strengthen the spirit and morale of his soldiers. 


Furthermore, Imam also insisted that the army generals should 
never disclose the reality of the current situation that could leave a 
bad impact on the morale of the combatants. In the heat of the battle 
of Siffin and amid the direst states of war, the Imam outlined to one 
‘of his generals the perspective and outcome of the battle and 
explained how serious and destructive the upcoming confrontation 
would be serious for the forces. At the same time he (a.s) stressed 
that this information should be kept as a secret and the troops 
should not be informed about it. 


4, Employing Deceitful Tactics in Battles 

In order to achieve victory, the Imim would try all kinds of 
rational tactics. As previously stated, he (a.s.) never appealed to ‘deceit 
and fraud’ in his statesmanship diplomacy and never practiced thi 
his managerial approaches, He used and emphasized it in his battles, 
saying: 


c Salted 
“Rely on your tactics and crafts in the battle more than on 
your strength." 

‘This is one of the differences between the policies of Imam ‘Ali 
(as. and those of the Umayyads. 

Imam’'s teachings and the practical examples indicate that 
‘craftiness’ in warfare policies is a rational option to achieve victory 
and to avoid resorting to irrational actions as much as possible. ‘Adi 
ibn Hatam is quoted as saying that, amid the clashes of the battle of 
Siffin, Imam ‘Ali (as) said with a loud voice for his companions to 
hear: 


owed yt 5 a5 


1. See9/s, b 509 
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“I swear by God that I will kill Mu'iwiya and his 
companions.” 
‘He then said with a low voice: 
tartoay 
“If God will!” 
‘The narrator said, “I asked: © Commander of the Faithful! You 
swore and then made an exception. Why is that?” Imam replied: 


bude, 


“Waris craftiness”* 


Imam employed the same tactic when confronting ‘Amr ibn 
“Abda Wad and managed to kill him with the opportunity he got by 
‘means of this tactic. 

Therefore, the Imim’s use of craftiness is in line with the human 
values and dignities, and on the other hand is an efficient and 
accurate tactic in warfare. 


5. Ethics of War 

In the school of Imam ‘Ali (as), resorting to war is only to 
defend the entity of faith and for the purpose of destroying tyranny, 
climinating oppression and removing hindrances of rulership. ‘Ali 
(as) who always used the sword to safeguard the Truth, never 
neglected moral principles and human dispositions, even amid the 
direst moments of war. Observing such warfare characteristics and 
moral codes in a battleground in Imim ‘Ali’s (as) code of conduct, 
would be most instructive and enlightening. Some topics in this 
respect are as follows: 


A, Refraining from Initiating a War 
Imm never initiated a war. He would never draw his sword before 


his opponent and he ordered his companions not to ever initiate a 


1, See 9/5, 510 
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war, unless the enemy had most stubbornly blocked the way for 
peaceful and direct negotiation. In reality, this policy of Imam is a 
confirmation of the importance attached to peace, human values and 
opposing belligerency in Ali's Islamic approach. 

Imam always emphasized the execution of this policy. Jundub 
‘Aadi has said: 


pani i 
Ee Sais Shy BSA RE staat (BU ES 
disal 
Whenever we encountered an enemy in the company of ‘Ali 
(as), he would order us, by saying: “Do not fight them until 
they start; because, thanks be to God Almighty, you possess the 
proof (bua), and letting them start the battle is another proof 
for you [against them)” 
He would therefore show that in his culture, the crucial principle 
is ‘peace and silence’, rather than belligerence and warmongering. 


It was for this reason that Imim would order his combat forces 
not to initiate the war and if the enemy started the war and they were 
defeated by the help of God, those who run away should not be 
killed, nor should the wounded be assaulted. They must not strip or 
dismember the corpses and so on. All these show that in Imam ‘Ali's 
war conduct and in his policies, warfare is an exception and the main 
principle is emphasis on human values and their promotion, 


B, Refraining from Calling to War 

Imim ‘Ali (a) insisted that his troops should adhere to 
characteristics such as gallantry, steadfastness, authority in the 
battlefield, strong will and the spirit of defeating the enemy. He (0.5) 
prepared them for the battle by all the necessary means. However, he 
would enjoin them never to challenge the enemy to fight, and not to 


1. See9/6, best 
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call for a rival to prepare for the war, which was a way of creating 
terror and panic. In reality, this was also in line with his methods 
and policy of opposing belligerency. Imim instructed that if the 
enemy challenged and asked for a rival in a battle, only then, they 
must proceed to fight in order to stop the enemy's obstinacy. 


C, Diplomatic Immunity of the Enemy's Envoys 

Islam is a global religion and its doctrines are universal and apply 
all periods of time, hence addressing international and global 
policies. In Islam, political envoys of forcign countries enjoy 
diplomatic immunity in military and political confrontations (even 
though in the thick of the war) ‘Ali (as) had instructed this noble 
doctrine to the troops and wanted them to take this policy seriously, 
and in case some people claimed to be carrying a message from the 
enemy, they should not be encountered before verifying the matter 
through sufficient inquiries. 


D. Furnishing the Argument before Starting the War 

We previously said that according to Imam ‘Ali (as) war is a 
means of removing the barriers against the spread of truth and 
guidance of mankind. He therefore, never failed to enlighten the 
‘enemy and used every possible chance to guide them, He would even 
attempt to guide the enemy on the battleground and in the heat of 
the war, frequently presenting arguments to avert the war. In all, in 
the conduct of Imam ‘Ali (as), a war would not be waged unless 
when necessary. 


B. Supplication at the Time of War 


In the teachings of Imam “Ali (a.s), spiritual dimensions and 
advancement of spirituality in people and human society is prior to 
anything else. Imam never forgot to create and develop such a spirit, 
even during the midst of the war. With illuminating words he would 
speak to the troops who were mobilized and prepared to assault, 
ying to put out the fire of sedition, but to no avail, the obstinacy of 
the enemy would inevitably lead to war. At the time of war Imim 
would engoge in supplication and worship of God, reviving His 
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remembrance in the hearts of his soldiers and with his mystical 
whispers he would calm the atmosphere of his army, secking the 
assistance of God Almighty. His (jihad) and fighting was therefore a 
basis for Divine Love and a means of approaching to God, as well as 
a step in the direction of the actualizing of Divine teachings and 
human values. The contents of Imim’s supplications and the theme 
‘of his invocations, clearly prove what has been previously said. 


F, Starting War in the Afternoon 


Imam would try through all possible ways and arrangement to 
lessen as much as possible the damages and human losses that war 
might inflict, in case fighting was inevitable, Imam would therefore 
try to get the war started in the afternoon so that by the falling of the 
night the fighting would stop and thus the fighters would withdraw 
carlier and there would be less bloodshed and also the runaways from 
the battleground could easily fee. 


G. Good Treatment of the Survivors of the Enemy 

When the battle would subside, Imam ‘Ali (as) would command 
that the defeated troops, the wounded, the captives and those of the 
‘enemy's army that were left behind, especially the women to be given 
the best of treatment. As previously mentioned, Imam's orders were: 
not to chase the runaways, not to kill the wounded, not to invade 
people's houses, not to take any of the spoils and never to mistreat 
the women, even if they insulted the troops and their army 
commanders. 


Eight: International Policies 


‘What has been said so far is just a glance at the policies of Imam 
‘Ali (as, in various aspects of governing a state. 

‘We now intend to recount some aspects of Imam ‘Ali’s (a.s.) 
global policies. We have selected particular doctrines from among the 
Imim’s world policies that would be beneficial and practical for the 
governing of a state in every place and in any culture. The guidelines 
presented with their relevant texts in the main part of the book 
include political, social, cultural and governmental guidelines that 
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the innate human nature (fra) and common sense confirm its 
soundness and efficiency, and historical experiences testify their 
correctness and value. By referring to conscience and history, anyone 
with any kind of ideology can easily perceive these facts and confirm 
their efficacy in governing a state. In chapter ten of the present book, 
these guidelines and principles are divided into the following three 
categories: 


1, Policies Causing the Perpetuation of Governments 


Imam ‘Ali (a.s) regards certain policies necessary for the survival 
of governments. By observing the doctrines of Imam ‘Ali (a..) and 
his code of conduct we can find out that Imim (a.s) considered the 
following of utmost necessity: the spreading of equality, social 
justice, proper management in administering people's affairs, good 
treatment and respect to all, awareness of political trends and 
safeguarding freedom, independence, dignity and all that which is 
related to people's individual and social rights. He considers them 
all, as essential for the steadfastness and perpetuity of government. His 
interpretation of justice is something truly interesting to contemplate, 


Imam ‘Ali (as) compared justice with a fortress, a shield, a firm 
foundation and a binding string and he considered the implementing 
of justice as the best and the most efficient policy in ruling, He 
defined it as 'the adornment of politics’, affirming that it is with 
justice that the ruler captures the hearts and attains Divine Mercy. 
He was also quoted as saying that once governments are based on the 
foundations of justice and rested on the pillars of wisdom, God 
Almighty will help their advocates and destroy their challengers. In 
addition to the spread of justice, Imim regarded proper management 
as a necessity for the stability and continuation of governments. He 
considered benevolence as the beauty of power and awareness as a 
sign of astuteness and correct governing, 


2, Policies Causing the Decline of Governments 


Imam ‘Ali (as) considers the outcomes of certain policies as 
destructive and damaging. Even though such policies are effective for 
a short time and may preserve the government for a while longer, 
they would ultimately lead to its fall and destruction. What the 


violation of people’s rights, unjust bloodshed, mismanagement in 
handling affairs, selfishness , misappropriation, giving priority to 
governors, heads of government and their associates over others, 
neglecting fundamental tasks and issues, dealing with trivial, fruitless 


and unimportant issues, assigning inefficient people to critical posts 
and failing to employ competent individuals, 


Imam asserts that oppression and injustice under any name and in 
any form will cause the decline of the state, and if injustice is allowed 
in a society, it will consequently lead to wars and the state's authority 
and its dignity will be marred. This is why he views oppression as the 
worst of policies and affirms that injustice and tyranny create 
instability, remove blessings and ruin communities and states, 

In his instructions to Malik al-Ashtar, Imim ‘Ali (a) wrote: 
“Never commit bloodshed when dealing with opponents and those 
of other ideologies, as the shedding of unlawful blood will bring 
Divine revenge, take away blessings and sovereignty will never be set 
firm by bloodshed, rather it will weaken, enfeeble and ruin its 
authority.” 

He asserted that if a government is inflicted with mismanagement 
and does not enjoy wise and precise policies, it will start to decline 
and will consequently topple. The state which provides the best 
facilities for the ruler and his dominance, and instead of telf sacrifice 
(ithas), it proceeds with selfishness and the use of facilities for the 
ruler and his associates (jst’thar) will definitely be bound to decline. 
im said: “The rulers who deal with trivial, baseless, and transient 
issues instead of proceeding with fundamental tasks, basic policies, 
and principal planning, will rapidly slide to decline. Those who put 
aside the great tasks and excellent deeds and deal with mean and 
petty work will lead the government to its plight.” Pondering on 
such teachings of the Imam is necessary and beneficial for rulers, 
officials, and heads of states. 


Efficient International Policies, 
In addition to what has been said, Imim followed certain policies 
and introduced methods of interaction that should be taken into 
consideration by the rulers when interacting with other states, 
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nations, and countries. The following facts and policies can be 
extracted from among the highly valuable words of Imam and by 
studying his way of life: 

respecting the rights of the human beings, regardless of their ideas 
and ways of thinking, upholding their rights, absolute respect in dealing 
with others, avoiding any disrespectful and belittling relation or 
association with governments and nations, never submitting to 
derogation, stressing on removal of tension in connection with 
governments, moving towards the development of genuine tranquility 
and a peaceful life accompanied by esteem, prevention of arousing 
‘enmity, sparing no means to correct the enemy's ideas and conducts 
ivilap ab'ada); remaining loyal to vatious treaties and being 
trustworthy in fulfilling of the people's rights, benefiting from other 
people's knowledge and expertise in the field of culture yet stressing on 
the policy of cultural independence, warning against being absorbed in 
polytheistic and corrupt cultures; and finally, studying various cultures 
and selecting what is best in them and many other things 

Furthermore, there are many issues that have been expressed in the 
various sayings of Imim ‘Ali (as) which are very illuminating in 
regard to international relationships. Such tenets have been presented 
in the ‘miscellaneous’ section at the end of this present volume. 


‘A Summary of the Policies of Imim ‘Ali (a.s.) 


‘That which has been presented so far, was a glance at the contents 
of the chapters which have been compiled in this book to explain the 
different politics of Imim ‘Ali (as). Contemplating on what was 
mentioned would reveal that politics according to [mim ‘Ali (a.s.) is 
an instrument for culing on the basis of human rights and the real 
needs of the people, not for the dominance of dictators and violators 
‘of people’s rights. 

Based on what we mentioned, and after summing up and studying 
the above information ,we can now respond to the questions and 
criticisms raised regarding the policies of Imam and analyze the 
causes and reasons of what is mentioned about his statesmanship and 
discuss their veracity or incorrectness, 


® 


Defending Imam ‘Ali’s Statesmanship 


Imam ‘Ali (a.s) took over the caliphate in response to the public 
demand and insistence, and his caliphate came to an end with his 
Martyrdom on Ramadan 21st, 40 AH [January 29", 661), People had 
been accustomed to the rulership of the three caliphs for twenty five 
years, during which certain policies and procedures had been 
performed most of which Imim regarded as unjustifiable. Changing 
the views and behavior of people was as difficult for him as 
‘returning the water which has run downstream’, and in some cases 
even impossible. He therefore accepted the caliphate with extreme 
precaution and prudence and only after several times of refusing i 

$0 that nobody would think that he had a desire for rulin; 
Nonetheless, from the very beginning he stated future plans and the 
difficulties ahead of him very clearly 


Parts of the policies of Imim ‘Ali (as) and some of his political 
positions have since long prompted discussions and criticisms. 
Those who viewed politics as a tool of power and aimed at 
dominance over people from a governmental position did not 
tolerate some of Imam’s political stances. It should be first known 
that Imam ‘Ali (a.s) had accepted the government in order to 
administer justice, and he adopted politics as tools for the 
government to secure the human rights and fulfill the real human 
needs, 


If we look from this angle and evaluate his rule and authority by 
this criterion, we will see that what the Imam did, was wellfounded 
and meticulously organized and precisely in line with his lofty goals,. 


However, those who do not look from this angle do not accept 
Imim’s position in the six-person electoral council of ‘Umar for 
appointing the caliph, and believe that his insistence on the deposal 
of Mu‘awiya at the beginning of his rule, when the foundations of 
his sovereignty were not yet firmly set, as being far from diplomatic 


16 Imam Ali and Political Leadership 


prudence, and say that ‘Ali (as) was a brave and fearless warrior but 
not a political ruler! 


They say that if ‘Ali (as) had been a man of politics, why had he 
not accepted the proposal of “Abdul Rahmin in the six-person 
electoral council (that was appointed by ‘Umar to assign a caliph 
after him) when he suggested that he would swear allegiance to him 
(ax) on the condition that Imam acts according to the conduct of 
Aba Bakr and ‘Umar? Political prudence suggests that he should 
hhave accepted the condition, and after the establishment of his 
government, act in his own way and follow his own path. Did 
‘Uthman who accepted the condition follow their (the caliphs) 
steps?! 

If Imam had acted the way politicians do, he should not have 
treated the opposition the way he did, especially Talha and Zubair 
who were influential figures and Mu‘awiya who was very powerful in 
‘Sham (Syria). He should have compromised for a while and fulfilled 
their demands, and later, after the establishment of his government, 
he should have begun to extirpate them. There were many similar 
occasions where he took such problematic stances. Imim's insistence 
‘on moral and Islamic values created problems in the establishment 
of his authority and dominance and made him encounter serious 
hardships. Before continuing, we will refer to the words of Ibn Abi 
al-Hadid in this respect: 

EM iS nical ol Jas Hes if BUSS gly 

Hb cp lh oby an Gods 
Know that a group of those who do not know the real virtue 
of the Commander of the Faithful (a.s) claim that ‘Umar was 
more diplomatic than he was, even though {they considered] 
him as being more knowledgeable than ‘Umar.’ 

hn Abi al-Hadid goes on to say: 

Ibn Sing [Avicenna] admits to this, in his book al-Shifi’, and 
iy teacher also inclines to this belief, in his book al-Ghurar, 
‘where he mentions it Moreover, his (as) enemies and 


1. Sharh Neb al Belaghas, vol. 10, p.212. 
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opponents assumed that Mu'dwiya was ahead of him in 
politics and so was his management.! 
What shortly follows here is a general response to all criticisms 
raised regarding Imim ‘Ali's (a) policies, and the detailed responses 
are presented in their appropriate places in the following chapters, 


The most important point in response to this issue is emphasis on 
the way in which, politics and government is looked at. If politics is 
viewed as a means for ruling over the hearts or interpreted as ruling 
con the basis of people's rights and real needs of society, and if we 
look at Imam ‘Ali's a.s) stances from such perspective, then we will 
realize that Imim ‘Ali (as) is the greatest statesman throughout 
history, second to the Holy Prophet (saw). But, if we consider 
politics and statesmanship as a means to achieve power and 
domination, ot interpret it as taking advantage of the people and 
exploitative domination over them, then Imim’s stances are not 
defendable indeed. 

Ir is evident that Imam was aware of these issues and knew how (0 
employ them, but due to his commitment to Divine laws, ethical 
values and his stress on the people's rights, he did not deem their use 
4s permissible. The following narration quoted from him clearly 


elaborates this fact: 
PD BAEK Hj Bd15 AVS 
“If it was not that plotting and deception have their place in 
Hellfire, I would have been the trickiest and craftiest person!" 
AN SIEK ANY Sis 
“Alas! Had it not been for God wariness, I would have been 
the craftiest of all Arabs!" 


He also had said: 
“I swear by God, that Mu‘awiya is not cleverer than 1, but he 
practices deception and commits debauchery; and if it were 


1. Bid 
2 abKafi vol. 2, p38 
A See 9/t h 7s, 
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not for the hidcousness of deception, I would have been the 
shrewdest of all people! However, every kind of deception is 
sin, and every sin darkens (the heart) and for any deceiver, 
there will be a banner raised on the Day of Resurrection, by 
which he will be identified." 

Accordingly, Imam knew well how to suppress voices; how to 
bring down loud cries to silence; how to deceive people with tricks; 
how to cast fear in their hearts by force; how to subdue the unruly 
greedy misers by allurement and consequently, and by violating the 
people's rights, massacres suppress internal oppositions and 
rebellions. However, he was ‘Ali, the axis of truth, conscious of God 
and a believer in Resurrection Day, whose commitment to the truth 
and ethical values, and whose stressing on Divine teachings 
prevented him from perpetrating illegitimate policies. Imam 
frequently referred to these facts, by saying: 

gb tly KEG IY Js SGN ts phat gt jt 
I certainly know what can reform you and straighten your 
crookedness, But I shall not improve you by way of corrupting, 
myself? 

He clearly states that he knows how to reform people and is 
familiar with the oppressive policies that suppress them for a short 
period of time, but he does not apply them since he views them as 
corrupting to the reformer 

Furthermore, Imam ‘Ali (a.s.) viewed that above all, such actions 
lead the statesman to the dreadful domain of harassing, domination 
and, in his own words, corruption. This is why he calls out: “There 
will never be reformation at the cost of the corruption of the 
reformer!” 

‘The Imim’s lofty words indicate that superficial reformation will 
inevitably lead to corruption. 

By this Imam obviously meant unlawful reformation, such as the 
undergoing economic reformation in contemporary world, at the 


1, See, 3/1, be 77 


2. Nabj al.Balighab, Scemnon (8. Also see “The Encylopedia of Amir aliMu'minin, 
vol. 
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cost of sacrificing social justice. Imam does not tolerate such 
reforms. On one hand, he knew well, how to deceive the influential 
political opponents and outlaws and keep them silent, by promising, 
to fulfill their avarices and then, gradually eliminate them; and on 
the other hand, to promise people to restore their rights and stress 
on developing Divine and human values; and as soon as he would 
have established the foundations of his rule, he would do whatever 
he wished and break all promises, as politicians have always done. If 
he did 50, he would no longer be ‘Ali ibn Abi Talib, but rather a 
politician like any other politician. 


Indeed, so much love and devotion from the people towards ‘Ali 
(as) throughout history is because of his own righteousness and 
truth-centeredness and his emphasis on right. We should carefully 
study and ask ourselves where the power-centered hypocrites and 
imposters are now? On the other hand, we ought to see what were the 
reasons (or the continuous remembrance of ‘Ali (1.5) in History and 
throughout time. Why do the hearts carry so much love for ‘Ali 
(as)? We reiterate here and repeat again and again that ‘Ali (as) 
regards politics as a means of establishing the truth and restoring, 
people's rights, and not a means of domination over them. 


Imam ‘Ali's (as) reformations were solely intended to revitalize 
the sira and sunna of the Prophet (saw) and his method of 
government, Imam ‘Ali (as) could not have followed immoral, 
antirelgious and antihuman policies. This was why he (4) faced the 
same difficulties that the holy Prophet (s.a.w.) did. 


Through tolerating hardships and practicing patience towards 
difficulties, Imam ‘Ali (a.s) attempted co replicate once again the 
illuminant outlook of the Prophetic rule and the government 
policies of the Messenger of Allah in the history of Islam, presenting. 
an efficient, just, and perfect way of conduct to the generations and 
nations to come. 


1. Sherb Nabj at Balagbab, vol. 10, p- 214, h. 222. 


@ 
Reasons for Imam ‘Ali’s (a.s.) Loneliness 


Towards the end of this brief study, we present the following 
important question: if the administration of a state on the basis of 
the aforementioned policies ate applicable and such policies are 
proper and competent, why then did the people distance themselves 
after a short time from such a truth-centered statesman as Imam ‘Ali 
(as) whom they had selected as their leader with their widespread 
support and left him alone and solitary during the last months of his 
life? 


Explaining the Issue 

We will now delve further into the various aspects of this topic 
and raise the issue more clearly. The foremost questions here are: 
‘What was the reason for people's withdrawal from ‘Ali (a.s.) in such a 
short period of time within his ruling? Why could he not practically 
preserve the people's widespread support of the government? Why 
was the bond of relations detached between the ruler and the people 
in Imam ‘Ali's (as) government, and why were the people so 
disunited that Imim could not create concordance and harmony 
even among those who had directly sworn allegiance to him and 
maintain any unity among them? 


Why did Imam (2.5) complain of the lack of people's support in 
actualizing his superior teachings and implementing his reforms 
during the last days of his life and would painfully say: 


SBieyicl igang: kgbistieys 
“Alas! Is indeed hard that 1 make manife through you the 
codes of justice or set in place the crookedness of truth. 


1, See, The Engelopedia of Amir at Mx'minte, vol. 7, p.29. 
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Why did he consider them as the heart-rending pain of his 
political life? Saying: 
3 Py hgwlstad 
“L want to cure (sicknessts) through you, but you (yourselves) 
are my very pain.”* 
‘And he complained of disobediences and rebellions, saying: 
late 
“1 am entangled with people who do not obey."? 


‘And he would complain of their dispersed tendencies and their 
fruitless crowded presence with their dissociated hearts, where he 
said: 


Ke genta 
“Phere is no richness, even though you may be big in number, 
when there is little unity in order to bring your hearts 
together.” 

He yearned to have a few (sincere) companions of the battle of 
Badr: 

son pha ar pe 6 J 
“If | had companions similar in number to the people of 
Badr... 
‘And: 
‘What was the reason for such regression after that wonderful 
‘turnout for swearing allegiance? 

Is it not correct to say that such a surprising loneliness after an 
unbelievable turnout for allegiance and support (of his rule) indicate 
that ruling on the basis of Imam ‘Ali's (a.s.) policies and his system: 
of government, was not practically applicable in the society of the 


1. Ibid, vol 6p. 227 2609, 
2. Ibid vol. 7, p.26 
3. Ibid, vol. 7, p. 28 
4.Tbid, vol. 2, p32 
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real world and that Imam ‘Ali's (as. utopia was not but an image in 
the world of illusion? 

In this discourse we will try as much as possible, to respond 10 
these questions on the basis of historical texts and the realities of the 
Islamic society of those days. However, it would be worthwhile to 
briefly outline several points in advance: 


1, Role of the Elite in Political and Social Transformations 

The role of the elite and prominent personalities, in social 
transformations is very fundamental and extensive. They had the 
‘most influential impact on political and social developments of the 
society throughout history." 


In reality, they often make decisions for the masses, and people, 
time and again, do not hesitate in following them. They play their 
roles of controlling and manipulating people in such a way that 
people imagine that they themselves have made the decisions and are 
acting on their own! 


In such a time as the early period of Islam, chiefs of tribes played 
pivotal roles in political and social changes. In other times, the 
intellectual elite and party leaders played such roles and in today’s 
society, heads of media, politcal establishments, managers of large 
cultural, educational and information organizations, chief executives 
of press agencies and other mass media are the main manipulators, 
rolecreators and decision makers of societies. 


2, Role of the Kifans in Imam ‘Ali's Government 


In the political geography of early Islam, the territory of Iraq used 
to serve as a bridge, connecting the east and the west of the Islamic 
world and acted as a center, for supplying military power to the 
central authority, In this territory, Kafa enjoyed a special status and a 
sensitive role. 


Kufa was constructed in 17AH/638CE for the stationing of 
troops .The organizers founded this city for the purpose of setting 
up a large camp for the troops. It is therefore clear that Kiifa was 


1. See, Mian abl fikaea, vol. 10, p64, 
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made as a military center; a place for those who knew nothing other 
than to fight and combat, and hence, always thinking of conquering 
borders and gaining spoils of war. 

The people who had gathered in Kafa were far away from Madina 
which hosted most of the [Prophet's] companions. Very few 
companions frequented Kafa was the Caliph ‘Umar’s policy to 
have them remain in Madina. 


The Kafans were therefore deprived of acquiring knowledge and 
had very little understanding of religious laws and doctrines. 


‘Umar had explicitly asked the companions who intended to 
travel to Kiifa not to teach them any hadith and not to distract them 
from their familiarity with the Holy Qur'in? The Kofans’ 
familiarity and preoccupation with the Qur'an was restricted to mere 
recitation and nothing more and this point can also be found in the 
words of the Caliph. This is why, those who initially gathered in 
Kafa as the ‘reciters! (gurnd}) later formed the original core of the 
Kharijices. 


‘The important point here to take notice of is the tribal system in 
Kafa and the prevalence of ethnocentrism and dominance of the 
clannish culture and lifestyle in the behavior and relations of the 
Kofans. In this culture, the chief of the tribe was the key role player 
in the movements and efforts, while other people were blind 
followers who had no power of ch 

‘Thus, when we say that people left Imam ‘Ali (a.s) alone, we mean 
the elite, the influential and the chieftains of the Islamic community 
left him alone. This painful fact was more evidently seen in the 
people of Iraq at that time, especially among the Kafans. 

Now and after this brief explanation, we proceed to deal with the 
reasons for Imim ‘Ali's loneliness, according to his own words and 
sayings. 


1. al Mastadeah ‘ala abSabtbayn, vol. 1, p93, 8.374 
2. Kang al‘Ummal, vol. p. 292, b. 29079 
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Imam Ali's Loneliness in His Own Words 


We said earlier that history is a truthful witness to the claim that 
the short period of Imam ‘Ali’s (a.s) government has been the most 
sublime manifestation of a rule based on human values. His ruling 
method was not only attractive to those committed to Islamic 
human values, but those uncommitted to such values were also 
attracted by it, and they sometimes did not fail to admit its 
magnificence and perfection. Thetefore, the reasons for the people's 
distance from the government of Imam ‘Ali (a.s) is not to be sought 
in the inconsistency of his method, but there ate other reasons and 
causes to be delved into, that will be mentioned in the following 
pages. 

Imam ‘Ali (a) himself explicitly and sufficiently has talked 
about the reason for the withdrawal of people from him and turning 
their backs on his government. In his sermons and responses to 
queries, he expressed the reasons for their initial welcome and then 
their eventual distancing from him. Here is a review of the 
background, reasons and causes of the people's withdrawal and 
Imim ‘Ali's (as) loneliness: 


1. Contradictory Demands 


The first reason for the people's distance from Imam ‘Ali (a) was 
the fundamental difference between two types of views about 
government. In reality, these two approaches had fundamental conflict 
between each other in their motivations and purposes. 


A great majority of the participants in the uprising against 
“Uthman, especially a number of the key players of that movement 
such as Talha and Zubair, did not intend to bring the community 
back to the Prophetic conduct (sina) and tradition (sunna). They did 
not wield their swords, in order to maintain the sovereignty of 
genuine Islamic values. Party monopolization tendencies and tribal 
decision-making of the Umayyads in government which was formed 
through ‘Uthman’s rule had exhausted them. For them, 
overthrowing ‘Uthman and their pledge of allegiance to ‘Ali (as) 
were in fact aimed at solving this problem, although in their slogans 
they stated otherwise. 
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Finally afier much insistence by the people and his frequent 
refusals, Imam ‘Ali (as) took over the caliphate, so as to restore a 
right, lead the community back to the conduct (sira) of the Prophet, 
revive the forgotten genuine Islamic values in the society, and to 
spread reforms in all bureaucratic, cultural, economic, social and 
judicial fields. In one of his earlier sermons, he stated among other 
things, the perspective of these changes. 

In other words, while people were motivated by the material and 
worldly inclinations, ‘Ali (as) was motivated by truth-centrism, 
seeking God's pleasure and being concerned about the revival of 
religious values. In this regard he (as) said: 


SAN Soted te BS lacs Spl gAl 5d 
“My concems and yours are not the same. I want you for the 
sake of Allah but you want me for your own self." 


In such a time when some people saw Imam ‘Ali's (a) persistence 
in his goals and realized that they could not be in harmony 
these goals, they turned away and abandoned ‘Ali (a.s.) and refused to 
support him. As time passed, religious concerns, Divine motives and 
Islamichuman orientation of Imam ‘Ali’s (as) rule were further 
manifested. At the same time, the distance became wider and the 
support of those who were seeking other than the truth slackened 
even mote. 


2, The Betrayal of the Elite and Obedience of the Masses 

Through the era of the government of the Commander of the 
Faithful (a..), tribal chiefs played the main role in making decisions 
for most of the people. He (a) tried very hard to develop the 
necessity of following of criterion in the minds and lives of the people 
so that they would choose their path and measure the others by the 
criterion of truth, rather than measuring truth with the criteria of 
prominent individuals and personalities...* 


1. See, b. ts 
2. See-/6.p. 41 Cultural Policies 
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The efforts of Imim ‘Ali (2.5) in this respect were unfortunately 
of no avail. The prevalence of the aforementioned situation seriously 
hindered the basic reforms of ‘Ali’s (a.s:) rule and this was extremely 
painful for him as his decisions were occasionally left unfulfilled by 
the opposition of an individual who was backed by a large group of 
ignorant followers. Imam described this sorrowful situation as 
follows: 
8 Gl fs Gy as oe UG phe, es gud at pon 
et 
People are divided into three groups: a Lordly (divinely 
inspired) knower, one secking knowledge who moves along the 
path of salvation, and the riffraff and rabble, the followers of 
every screaming voice, those who bend with every wind, who 
have not sought to be illuminated by the light of knowledge 
and who have not had recourse to a solid support. 
In this insightful statement, Imam ‘Ali (as) divides people into 
three groups concerning to the choosing of their way of lif 


1. The learned who have found the way: ‘Divine Scholat 


2, The seekers of truth and those on the path of deliverance from 
darkness and corruption: ‘The learners on the path of salvation’, 


3. People who neither know the right and straight path nor its 
correct course; rather, they are prompted to move by blind following, 
of the influential. Imam has called them the uncivilized rabble 
(iamaj ra‘), who are like the pety flies who sit on the faces of 
animals, and the foolish ignorant who are moved around, with any 
blowing wind and drift along any flow, without achieving any firm 
position. 

By the Imim’s (a.s) analysis, those who neither know the right 
way of life nor allow themselves any wise deliberation and knowledge 
and blindly follow others are like flies that have gathered around 
those who are more ignorant than themselves and seek benefit from 
them. Such people neither possess a firm intellectual status nor are 


1. Nahj abBalighsh, Aphorisms 1 
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able to stand steady on one position. Without knowing who their 
leader is and whether he speaks the truth or not, they highly respect 
him with their body and soul, and follow him only because he has 
some reputation, or holds a lofty position and bears on his forchead 
the title of chief of the tribe or the leader of a party or for any other 
reasons, just like a swarm of flics which are blown to every direction 
without knowing why and where they are heading. 


It was so painful for ‘Ali (a.s.) to see that such a great number of 
people of his time were among the third group. He (1.2) was faced 
with large masses who were neither ‘people of knowledge’ nor on the 
path of understanding. 


More heart-rending and distressing was the lack of a sympathetic 
person who would listen to these social problems and calamities, and 
the lack of some intelligent ones with whom Imam ‘Ali (a) would 
share all of these. In other words, he (2. could not unveil the pains 
and feveal the nature of the people whom he ruled upon and 
accompanied him. When he intended to share what he was involved 
in, to one of his close companions, Kumayl, he took his hand, led 
hhim to the desert and asserted the bitter reality with much sorrow 
and pity. What he told him was not conveyable to anyone since 
many were not able to tolerate listening to all these problems. 
According to him, every person who enjoyed a larger intellectual and 
spiritual capacity would become a more valuable and helpful person 
to listen. 

Imim then revealed the reasons for not being supported by 
people. He announced that the root of all problems and failures 
concerning his reforms and reformative plans was hidden in the 
people's ignorance and theie blind following of the treacherous elite 


More Explanation on the Roots of the Problem 

(On one occasion Imim ‘Ali (2.5) spoke in front of his relatives 
and a group of the elite about his problems, stating more openly 
than before the reasons of the disturbance (in Kafa), elucidating its 
origins and revealing the reasons for disunity in the Islamic 
community of that time. He explained why people were not consistent 
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with his reformative planning, did not tolerate the government and 
sovereignty based on the Prophetic path (sira) and tradition (sna) 
and did not support his policies. Then Imim began his insightful 
speech with the following words of the Holy Prophet (s.a.w.): 


dbase 


What fear mos for you ae wo things: the llowing of vain 
desires and extending of hopes.' 


iy Seg Ghd SEG, Baal ESE 
Mey Stes 
Surely the causes of seditions (and conspiracies) in which the 


Divine Law is disobeyed and men rule over other men are the 
following of desires and laws that are innovated.” 


Imam (a..) indicates that egoism, desire and selfcentrism bring 
baseless and anti-eligious innovations under the cover of religion; 
and it is through this approach thar blind factionalism is founded, 
moral disturbances grow into cultural turmoil, and eventually wind 
up in political and social seditions and rebellions. It is in such cases 
that the perpetrators in order to justify their goals and to spread the 
seditions, misuse the truth and pretend to support it. Imam ‘Ali (a.) 
warns 


BEI glk fount J, Soest J alk Jory 
Fag te gay Sas tle SELES rr 

Verily, if the truth becomes purified and manifest, there will be 

no differences and if falsehood becomes manifest, it will not 


be hidden from the wise. However, (what is done) is that some 
from this and some from that are taken (and mixed). 


1, See/4, b. 74 
2 Ibid. 
3. Ibid, 
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By these words, Imam (a.s) actually delineated the cultural 
features of his time and drew attention (o the fact that truth and 
falsehood had been intertwined in the past and those who had 
promoted falsity pretended truthfulness to achieve their false goals. 
As a result, after the lapse of one generation, innovations that were 
presented were regarded a5 tradition. Now that he (a.s) intended to 
expose the features of falsehood and to rightly clarify the aspects of 
truth, it would be extremely difficult to do s0, because people did 
not realize the depth of the tragedy. 

Imam ‘Ali (2.5) quoted as saying from the holy Prophet (s.a.w.) 
who had predicted and mentioned that such an atmosphere will 
‘occur after hit 


WARIS 928s Kody HGS Sx at 5 Se Gl 


Verily, 1 heard the Messenger of God (5, 


) say: “How 
would you be when a sedition would encompasses you? 
Such that the children would turn to adults and the 
adults would turn old. People would act according to 
them and adopt them as traditions to the extent that if 
‘one of them is changed, they would cry out that the 
tradition (sunnah) is changed 

It is a wonder that the Prophetic doctrines had settled in people's 
minds, tongues, and beliefs so reversely that when someone like 
Imam ‘Ali (a.s.) who was a clear manifestation of truth and was a 
truth-centered personality intends to reform and rectify the minds 
and thoughts of the people, they cry that ‘the tradition has been 
changed!", and so on. 

Were any fundamental reforms, essential changes and restoring 
the Muslim community back to the sina of the Prophet (s.a.w.) 
possible in such an atmosphere? Thus, in these words and after his 
introductory statement, Imam (a) returned to the main issue and 
candidly talked about innovations and stated part of these 
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innovations imposed on the swnne. He painfully unveiled what the 
former statesmen and authorities had bequeathed people, asserting. 
that he could no longer do anything else because if he would not 
hold on to this cultural transformation and carry on the campaign 
against cultural deviations, the troops would disperse and he would 
be left alone. Here are the Imam’s painful words: 


Be JIS Ss asst MEE USF We OS Sy 
ton Sib gin AE gat 2 Surat 5 

IF force people to abandon their own customs (what they 

practice now) and restore the traditions to their original state 

nd to the way they were during the Prophe' (sa.w) era, my 


troops wil scatter and I will be left alone or with only a few of 
ny followers. 


Expressing Grievances, an Ultimatum to all 

During the last months of Imam ‘Ali’s rule, his life was hard, 
painful and unbearable. The tribulations, rebellious, lootings and 
stubbornness of the enemies made his life difficult. In a lengthy and 
exciting speech that he delivered for relatives and closed ones, he 
reiterated what he had told earlier to Kumayl ibn Ziyad in the desert, 
By explaining the situation for them, he left no excuse for any one, 
the elites or the common people. 


In this speech, known as the Sermon of Disparagement and 
Threatening (Kbusbab al-Qasi's)' which was delivered after the battle 
of Nahrawan, [mim stated very important and fundamental points 
as to how and why predslamic religious revolutions ended in failure 
and he precisely predicted the future history of Islam, 

‘With the Elite (al-Kbawis) 

In his eloquent words, Imam ‘Ali (a.,) described the destiny of 
Satan that he had worshipped God for six thousand years, and with 
references to his high status [before his rejection], he (a.s.) points to 
the elite who enjoyed good accounts in their services to Islam and 
‘warns them lest they end up in a destiny similar to that of S 


1. Nab at Balaghab, Sermon 192. 


2 Imam Ali and Political Leadership 


a Seidl 
Therefore, © servants of God, beware of Satan infecting you 
with his disease or leading you astray through his call.’ 

He then explains that the only way to avoid this destiny is to give 
up groundless prejudices, factional tendencies, and vindictiveness 


Extinguish what is hidden in your hearts of the fies of 
prejudice and the grudges of the age of ignorance, as this 
vanity and self conceit can only exist in a Muslim by the 
(astute) machinations of Satan, his haughtiness, mischief and 
whisperngs. Practice humblenes, to trample slfpride under 
your fee and to cas off vanity from your necks? 


‘Warning the Masses 
When eminent figures of the community, the political and 
cultural manipulators, and those of ethnic, and ideological 
reputation get involved in prejudiced clashes, they make use of 
means such as enflaming disturbances within the people and the 
communities and thus lead the society into the fire of disunity. 


As well, in his sermon, Imam ‘Ali (as) insistently enjoins the 
people to refuse obeying their dignitaries and lite, in case they 
‘would not give up their arrogance and persist on their haughtiness 
arrogance and sedition. They should not follow their illegitimate 
objectives and should be heedful of the fact that all seditions, 
corruptions and abnormalities are rooted in their positions: 


Llbid. 
2.Ibid. 
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cog tt Le Spat 
Beware and avoid obeying your leaders and elders who felt 


proud over ther lineage and boasted over their descent...they 
are the main sources of obstinacy and main pillars of 
mischief. They are the roots of vice and people of 
disobedience. Satan has made them as the carriers of 
misguidance and the troops with whom he attacks men." 
Imam then gave an enlightening explanation of what was stated. 
Afterwards, he proceeded to make a very important political and 
ethical discussion about social interaction and behavior. He talked 
about the difficult Divine trials aimed at training the human beings, 
suessing that life's various misfortunes and difficulties are in line 
with the spiritual construction of man and to purify him of moral 
vices, particularly selfishness, arrogance and haughtiness just as God 
Almighty has ordained prayers, fasting and alms for such purposes, 
He (a.s) then enjoined people to delve into history, deliberate on 
events and take lessons from the fates of the religious revolutions to 
find out how they had ended, and recognize the impact of disparity 
and disunity on the failures in religious calls, lest the haughtiness 
and egoism of the elite and the influential along with the people's 
unaware obedience would lead the Islamic government to a destiny 
similar to that of previous revolutions. 
In this part of his speech, Imam (a.s) gives an explicit warning 
and issues an ultimatum to the lite and the influential: 


have shaken off your hands {rom the rope of 
obedience and broken the divine fortress around you by 
(Gesorting to) prefslamic laws. You should know that you have 


1. Thi. 
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again reverted to the position of the Bedouin after the 
immigration (to Islam) and have become different parties after 
hhaving been once united. You do not possess anything of 
Jala except its name and know nothing of fit other than its 
form.' 


‘The Danger of Abandoning the ‘Enjoining Good and Forbidding Wrong’ 

From the viewpoint of Imam ‘Ali (as) the enjoining to do good and 
forbidding them from doing any wrong are among the major elements 
in the continuation of an Islamic revolution. The establishment of all 
human and Islamic values is directly related to this duty. If this 
obligation is forgotten, values will also be forgotten and once the 
Islamic community turns its back on religious values and takes refuge in 
other than Islam, it will lose Divine assistance and fail in its battle 
against foreign enemies, and a government based on the teachings of 
Muhammad (s.a.w) and ‘Ali (as) will thereby be defeated, the devils 
will dominate the Islamic Community and the prayers of the pious will 
not be answered. 


Imam (a) goes on to say further in the sermon of al-Qési'a 
regarding this same issue: 


Be sure that if you incline towards anything other than Islam, 
the disbelievers will fight against you. Then neither Gabriel nor 
Michael nor the Muhdjirtn ot Ansér will help you, you will 
draw swords against exch other, until Allah setles the matter 
for you. 


1. bi 
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Certainly, there are examples before you of God's wrath, 
punishment, days of tribulations and happenings. Therefore 
do not disregard His warnings due to ignorance of it or taking 
light His Wrath, or feeling immune from His punishment, for 
God the Glorified did not curse people of the past except 
because they had abandoned enjoining good and forbidding 
‘wrong. In fic, Allah cursed the foolish for committing sins 
and the clement because they gave up forbidding wrong." 


The Holy Prophet (s.2.w.), prior to Imam ‘Ali (as), had also 
warned people of this danger in the following words: 

EAE NB plrdorlelys ibaa pony 

PW ya pa Sy opbel ty fds oi Coch 

© People! Verily God says to you: Command people to do 
good and forbid them from wrong, or else you will pray, but I 
ddo not answer your prayer and you ask Me but I do not grant 
‘you and you seek My assistance but I do not assist you.” 

The danger of abandoning the enjoining to do good and 
forbidding the wrong in regard to the continuance of the Islamic 
revolution is so serious that Imam ‘Ali (a.s.) warned people about it 
‘until the last moments of his life, saying in the last sentence of his 
testament: 


Do not abandon the enjoining of good and forbidding the 
wrong, or eb the villains would domigate over you, then 
when you pray, you will not be answered.* 

After drawing attention to the dangers that await the future of the 
nation because of abandoning the enjoining good and forbidding 


1. Ibid, 
2. Micin alHlikma, vol. 8 p. 308, . 2727 
23. See, The Enoylopedia of Amir abMu'mints, vol. 7, p. 25, b. 2961 
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wrong and turning away from the [Islamic] values, Imam ‘Ali (a.s) 

goes on to say in the sermon of a/-Qési'a that the Islamic community 

is facing this problem at the present time. Therefore, if it is not 

cured, people must be expecting the dominance of the villains and 

the wicked over them: 

sol yt yat, 
Indeed! You have broken the ties of Islam, transgressed its 
limits and destroyed its rules! 

Indeed, refraining from obeying the wise and a truth-seeking 
leader, breaking through the stronghold of religion by following pre- 
Islamic tendencies and behaviors and leaving meritocracy, solidarity, 
harmony and empathy by yielding to disunity and satanic 
pomposity, contenting oneself with grandiose titles, towing behind 
only the titles of truth, faith and Islam (neglecting their essence); 
abandoning the practice of enjoining good and forbidding wrong, 
not practicing Divine sanctions, annihilating religious ordinances 
and 0 forth are all causes of failure, defeat, falling into hardships, 
and consequently being ruined and witnessing the satanic dominance 
of the enemy, and s0 on, 


3, Equality in Distribution 

Human beings very often fall into the trap of material and 
worldly inclinations and attractions. If one gets accustomed to 
worldly indulgence and fills his life up with worldly provisions and 
concerns himself with its pleasure and comfort, then it will be 
difficult for him to part himself from them. 

After the Messenger of God (s.a.w.) and during the reign of the 
[first] three caliphs, one of the wrong policies pursued was bribing 
and alluring the reputed figures and discrimination in favor of the 
related lites. In this way many who did not deserve such lofty 
positions were lifted high in rank and others were unrightfully 
degraded and tyrannized. 


1. Nabj abBalaghab, Sermon 192. 
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Imam (a.s), as he stated in one of his early sermons, intended to 
climinate this appalling class discrimination and disorder in 
enjoyment of the privileges." 

It was evident that this policy would stimulate many people 
against Imam (as) and they mainly consisting of the elite and 
reputed figures— would in turn pull many of the common people 
behind them by various tricks in order to justify their opposition 
and to hide the secret of their parting from ‘Ali 


It was for this reason that many of Imam ‘Ali's (as) advocates 
frequently asked him to give up this policy and forget about the 
chieftains, influential political figures and pompous persons who 
enjoyed special economic privileges for a time and temporarily and 
that he should not confront them and their indulgence. Nonetheless, 
he (a.s) found the suggestions in conflict with the principles and 
fundamentals of his government and therefore rejected them, He 
regarded these suggestions 9s somehow abandoning the goals and 
ideals of an Islamic state and so he refused them. 


Here are some examples of such suggestions and the Imam's 
responses to them: 


|. Ie is reported in the book al-Ghanat that 

“Ali (as) was complaining to Malik alAshtar of the people's 
flight toward Mu'awiya. AbAshtar said: “O Commander of 
the Faithfull We fought against the people of the Battle of 
Jamal in the company of Basrans and Kafans who were all 
uunanimous in their opinions, but then they differed, bred 
enmity and their intentions slackened and justice failed, And 
‘you call them to justice, treat them righteously, and take back 
the rights of the weak from the wealthy who in your views 
have no superiority over the weak. 

Many of them, who were with you when they were treated as 
such, began to grieve and became sad with this justice. As for 
Mu'awiya, his gifts were with the opulent. People’s soul 
yearned towards the worldly gains. Those who are not 
infatuated with the world are very few, many of them are the 


1. See 2/1, ba. 
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cones who discard the truth, go along with falschood and prefer 
the worldly gains. If you are munificent toward them, they will 
bbe drawn toward you and become benevolent to you and their 
friendship will purely belong to you. May God settle your 
affair (O Commander of the Faithful) and terminate your 
‘enemy, disperse their assembly, nullify their plots and slacken 
their efforts as He knows what He does.” 

In response to him, ‘Ali (as) thanked God and praised him, 
and said: “As for what you said that my manners and character 
are based on justice, verily, God says: “Whoever ats righeouly, it 
itor his own soul, and whoever docs evil itis to its detriment, and 
“your Lord isnot anna tothe seroant" and Lam more fearful 
‘that I may have been negligent in what you said. 

‘As for what you said that they found the truth too heavy and 
thus turned away from us, God knows that they did not turn 
away from us due to our tyranny. When they did tum away, 
they were not called forth to justice; [rather] they sought 
nothing but the transient world that they had been parted 
from it, and on the Resurrection Day, they will be called to 
account whether they sought worldly gains or acted for the 
sake of God. 

‘As for being munificent to men and buying them off, actually 
wwe are not able to give away out of public assets to people 
beyond what they deserve, as God has rightfully said: “How 
‘many a small party bas overcome a large party by Alla’ will 

He Almighty chose Muhammad (saw) as a Prophet and he 
was alone and after a while he tured his few followers into 
multitudes and raised his panty to power after being 
fhumiliated. If God wishes to assign us to a task, He would 
smooth out the difficulties and would ease the hardships (for 
‘us too|. approve all that of your ideas in which there is the 
pleasure of God; you are the most trustworthy of my 
companions, and the most trusted, the most benevolent, and 
the most discerning of them to me. 


1. Qur'an, sae [AIl translations of the Qur'an are from the translation of Sayyid “Ali 


‘Qui Queai, The center for Translation of the Holy Qur'én, 200, Qum, Iran 


2. Quran, 28, 
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2. In the same book, Rabi'a and ‘Ammara are quoted as saying: 

A group of “Alis (2) companions went to him and said: “O 
‘Commander of the Faithful, give these riches away, and give 
the noble and the dignitaries of the Arabs and Quriysh 
superiority over the non-Arab liberated ones and also [give 
preference and advantage] to those opposition you fear their 
harm” 
Rabi'a Said: “They said this because Mu'awiya treated those 
who went to him in this way”. ‘Ali (as) said to them: “Do you 
order me to seek victory by means of tyranny? By God, I 
would not do that as long as the sun Keeps rising, and a sta is 
shining in the sky. By God, if these riches belonged to me, I 
‘would treat them equally, how is it possible when they are the 
public properties" 

3. Sahl ibn Hunayf, Imam ‘Ali's (as) governor in Madina sent him a 
letter reporting that a group of Madinans had joined Mu'awiya, Imam 
wrote in reply: 

“Now, I have come (o know that certain persons from your 
side are stealthily going over to Mu'dwiya You should not 
‘worry if the number of your men is reduced and their help is 
lost. Indeed they have joined misguidance and you have been 
relieved of them. They ate running away from guidance and 
‘uth and advancing towards blindness and ignorance. They 
are seekers of this world and are proceeding to it and are 
leaping towards it. They have known justice, seen it, heard it 
and appreciated it. They have realized that here, to us, all men 
are equal in the matter of right. Therefore, they ran away to 
selfishness and partiality. Let them remain remote and far 
away from the mercy of Allah. By Allah, surely they have not 
gone away from oppression and have not joined justice. In this 
‘matter, we only beseech Allah to resolve for us the hardships 
and to level for us its unevenness, if Allah wills; Wassalam!"™ 


4, Avoidance of Using Unlawful Means in the Enforcement of Commands 


‘An ideal human society, as it must be, is a society full with human 
values. It is a’ society in which law and justice create relations or break 


. $e 3/1, 29 : 
2 See The Englpedia of Air abMu'mint,vl.7 p. 171 (Nib at Balighab Lever) 
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them, extinguish rebellions and rectify abnormalities. However, it is 
evident that achieving such a stage in human society is very difficult. 
‘What was the kind of society that Imam ‘Ali (a.s) ruled over? What 
were people's tendencies at its public level? How were the 
inclinations and efforts of people basically determined? 

‘The community during those days had been ruled by others for 25 
years, Those governments faced, towards the final years, rebellions, 
criticisms and confrontations, and in return reacted with violence, 
severe confrontations, punishments, and occasional imprisonments, 
tortures and atrocities. 


‘The general public was not rightly familiar with the law and its 
significance so the rulers ruled over people in this milieu. The rulers, 
whenever encountered with people's wrongdoing, right from the 
beginning practiced force, violence and dominance instead of 
resorting to them as a final solution. 


In the Umayyad policy, ends justify the means and the politicians 
use any tools, even illegitimate ones for implementing their policies, 
plans and orders, The leader of such policy speaks to some in a 
language of allurement and to others through threatening and still 
some others by means of deception. Mu'awiya did rule over Sham by 
means of such policies and perhaps the maintenance of the interests 
of Shim demanded doing so!t 


‘What should Imam ‘Ali (as) do when in his doctrines, the use of 
illegitimate means to implement his policies is not permissible and 
the people's leader speaks solely by means of explanation, elucidation 
and instruction, does not use words of allurement deception, threa 
or violence; ond how should he bring the people who had been 
accustomed to these methods, back to the right way? 


Surprisingly, the public masses of Sham indisputably used to obey 
Mu'awiya without receiving anything from him simply and just 
because he used the means of the policy of imposture, allurement 
and threat. The public masses of Kafa however, did not obey the 
Imam, even though they were not deprived of material interests. In 
this regard Imam sai 
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Is it not strange that Mu’awiya calls out to some rude, low 
people and they follow him without receiving any support or 
‘grant, but when I call you, although you are the successors of 
Islam and the (worthy) survivors of the people, to help and 
‘grant you, you scatter away from me and oppose me?! 

Imam (as) knew well that the soci was not at a level of 
understanding to grasp his heart-rending and suspicion-free words. 
He knew that he could make many, including some dignitaries, obey 
him through violence and threat and put things in order even 
though temporarily, but he refused to do so and said: 
ahapli patent pasha ed SI¥h 

Sao oe Sola y pL mai ol sty 
Indeed, yesterday I was the Commander of the Faithful, but 
today I am commanded and until yesterday I was dissuading 
people (from wrong acts), but today I am being dissuaded. You 
‘have now shown that you only love to live in this world and it 
isnot for me to force you to what you dislike? 

In the policy of Imam ‘Ali (a.s.), achieving goals is rightful only 
when people think freely and accept the reform plans and submit to 
them without any obligation. Imam (as) never deemed it right to 
make people accept what he viewed as truthful and proper by 
resorting to the sword, violence and to force them to obey him. At 
the end, it is people who would finally choose a way which they are 
attached to. 

In other words, if Imam ‘Ali (a.s.) had been asked why people had 
left him alone, he would have answered: “I was not willing to force 
them to obedience by the language of the sword. And they were 
regretfully not in a position to appreciate this path [my rule) and 
submit to it for some cultural reasons and due to the social structure 
that has been imposed on them and they have been accustomed to.” 


1, See 5/10, 265 (Nady af Balaghab, Sermon 180) 


2 The Encyclopedia of Amr al Mu'minir, vo. 6, p. 191, be 2572 
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Imam (0.2) believed that problems of a government could be 
temporarily solved by violence, but such sovereignty and rule would 
no longer be that of mim ‘Ali's (as). He has frequently stated this 
fact as follows: 


bast alts 3 


25 jab 
rind, 
O People of Kafa! Do you think I do not know what can 
rectify you? Yes indeed. But I do not like to rectify you by 


Sb bel te pled ¥ Gal 


corrupting myself! 
And then he said: 
sh Sanit es uy Ci tn3t Kibet gal ly 


tno aL got AG Lines 65 gl 
I know that what rectifies you is the sword, but I do not seek 
to rectify you by corrupting myself After me, however, a tough 
authority will dominate over you? 

Imim ‘Ali (as) asserted that he knew how to confront people and 
subjugate them by means of violence and sword and was able to 
straighten their crookedness with a sword and to force the rebels to 
obedience, but he refused to do so. He said: “Correcting you by 
resorting to violence would cost a price, (ie, ruining the moral 
values) and [ am not willing to pay such a price. This would neither 
be compatible with my disposition nor with my philosophy of 
governing. But you should know that after me a hard time will be 
avaiting you, With such manners and acts, you pave the way for the 
rule of those who would not have mercy on you and would not talk 
to you except by the language of the sword: 


ipl el sN ga bud ale 


You will not be retified (O people of Iraq) except by he who 
shall humiliate you, and God will humiliate him too.”” 


1, See 4/9, be a7. 
2. See4/to, h 4 
3. Rabi" al Alin, vol. 4p. 250 
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Imam ‘Ali’s (a.s.) Predictions Coming Truc 

Finally, Imam (a.s.) departed people while having been unjustly 
treated by them and complaining about them: 

25 cas SN Goh eh GS KS Guests a 

People before me used to complain of the oppression of their 

rulers but now I have to complain of the wrongful actions of 

ny subjects. 

He had told people that their wrongdoing towards the just leader 
would be as dangerous to the community as the wrongdoing of an 
oppressive leader, and a community that does not observe the rights 
of a just leader and refuses obedience, solidarity and empathy to him 


~who is most deservedly entitled to such rights~ will be entangled in 
commotion and burn in the fire of decline: 
og Sk be any 9h Ge Gas Set oo ty 
Sit J AEE of, j Jury B, amis orb, 
Ha Sab pth J 88 th oH pM lls, 
pha his Bn dt 


And if the subjects come to dominate over the rules, or the 

ruler oppresses the subjects, differences will aise among them, 

signs of oppression will appear, mischief will enter religion 

and the tradition will be forgotten. Then desires are acted 

upon, the religious commands are discarded, diseases of the 

spirit become numerous, great rights will remain idle, 

falsehood will be practiced. In such circumstances, the 

virtuous are humiliated, the wicked are honored and the 
chastisements of God Almighty towards people will be severe” 

Thirty four years after the martyrdom of Imam ‘Ali (a.s.), his 
prediction about the Kafans came true. In the caliphate of ‘Abdul 
Malik ibn Marwan, a group of Kharijites called “Azdriga” rose up in 


1. See: The Encylopedia of Amir ali 
Baligheh, Aphorism 261). 


2, See 6/2 h 3s. 


tn, vol. 9, p. 474, h. 4047, 748 (Na al- 
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the Ahwaz region against the central government, The only place that 
could dispatch military troops to the fronts was Kufa, but the people 
did not comply and refused to go to battle. In an inciting sermon, 
‘Abdul Malik sought a solution from his dignitaries and close 
companions, by asking them: 
TeV obs hl Se phan 

Who will volunteer against them with a cutting sword and a 

piercing spear? 

All remained silent, Haijaj ibn Yasuf who had recently suppressed 
‘Abdullah ibn Zubair in Mecca stood up and declared his readiness, 
but "Abdul Malik did not accept. Referring to the difficulty of 
dispatching troops to the Ahwaz front, he asked them to choose 
volunteers from among their most powerful troops to Iraq for the 
battle sgsinst the Actige army. Here aps, the only one who 
volunteered was Hajaj ibn Yasuf. 

Interestingly, ‘Abdul Malik wonders how Hajjaj wants to 
such rebellious and unsteady people to obey, and thus asked him: 


ISH SHY wy F yl JS 
Every commander has instruments and leashes. What are your 
instruments and leashes?” 


And Hajj replied, “The tongue of the sword and the instruments 
of violence!” He would talk to them with the language of the sword 
and would raise whips of violence. He said that he would spread the 
policy of threat and allurement and by doing this he would uproot 
the opposition: 


Ded cy cle Fo Sb ony ee SIG opp cara pe Ga 
PSM ET gh Of ol Spl py cb fo Jy gps cole 
Sle gp Klin arly Sly 

I will destroy anyone who fights against me and honor anyone 

‘who shall approach me. I will chase anyone who runs away 


from me, harm anyone who resists me and trace those who 
tum their back on me, so when I find them, I will kil them. 


Lal etib, vol. 7,8, p-3 
2.abFatih, vol, pb. 3 
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“These are indeed my instruments. Saw your friend with your 
dirhams (gold coins) and reap those who are hostile to you 
with your sword." 

“Abdul Malik approved this policy and in 74 AH /887 CE he 
appointed Hajaj as the governor of Kafa and Basra, In his first 
encounter with them and in a warning sermon to the people Haijaj said: 

“Verily I see heads ripe enough to be plucked and I am 
undertaking this task. It seems as if I am looking at blood 
{gushing out of the turbans and the beards... 

Know that I will not promise anything, unless I cary it out to 
full term; I do not utter anything unless I fulfil it will not 
come close unless I find out and will not stay far unless I hear 
‘Therefore, avoid shouting, gatherings, demonstrations, playing, 
champions and listening to every individual! What is 
happening to you, O people of Iraq? O separatists? O people 
of hypocrisy and vulgar morals? Verily you are inhabitants of a 
town that [God said] was secure and peaceful. Its provision 
‘ame abundantly from every place, but it was ungrateful 
toward God's blessings, so He made it taste hunger and fear 
because of what they used to do.” 

Know that my sword will soon be satiated by your blood and 
it will peel off your skin. Therefore, whoever wishes, should 
preserve his blood!" 


A abFatiib, vol. 7, p. Bb. A 
2.Qurin, win. 
2.al Pui, vl. 7, p. 1. Masai bas sid 
‘Hajidj died at the age of $4 in the region of Wasi, Iraq in 95 AlI/713 CE. He 
Bae) Seu yts unde mast of peopl nbe feas ted [ones bt 
inbatcs of due to thet being torared, mre up to 12080, At the time of 
his death, $0000 men and 300000 women, including 14000 girls, were in his 
prions 
He used to keep men and women inthe same place, His prisons did not have 
fool theptlooners could not ep sony fom te bet ofthe fun an meet 
Time and the ran pad cold in winter ome fli other methods of torture ae 
dkscabed de ny [ee Mas od? other books. ies reported tbat one day he 
mounted Roe tog 10 the Enay prayer, He Berd moans, 20 he hed 
‘what it was, He was told: “The prisoners are moaning and complaining of their 
Tadshipss He went towards thom and said: Begone ited domo pth 10 Me! 
(Quran, 0) 
Ie is suid that Hajj ded on thc ame Friday, and he never again mounted 2 
Horse after this (erat Dhaba, vol 3p. 13h ap 


106 Imam Ali and Political Leadership 


From the very first time, Haijaj showed in his speech that death 
would be flowing out of his eyes and blood shall be shed from his 
sword. He talked to the Kafans with the harshest words and the most 
degrading epithets and revealed the ending of rebellions, openly 
stating that he would quench his sword with the blood of those 
disobeying him and intending to be haughty towards him. After this 
horrifying specch, characterized with blood dripping from his every 
word, he issued a statement, which was announced to the public in 
‘every quarter and district: 


SI ay toa ab AE alt el ge ONS oe Ue ta IVT 


he pb esis 
“Be informed that we gave the companions of Muhlab a 
respite of three days, whomever we catch afier that, his 
punishment will be the decapitation of his head.”" 

In order to show that the statement would definitely be 
implemented, he quickly ordered his disciplinary commander and 
doorman Ziyad ibn ‘Urwa to have a number of his troops patrol 
around town, recruiting people to be dispatched to the war front and 
to kill those who hesitated ot refused. 

In this way, all the troops who had abandoned Muhlab ibn Magra 
+ the commander of the troops against Aedraga~ returned to the 
battle front and not even one person lagged behind.” 

‘Abdul Malik was able to suppress all the opponents of the central 
government by implementing the policy of threat and allurement 
throughout the society and then set out for Hajj pilgrimage with a 
peaceful mind in 75 Ab/69q CE. al-Ya‘qabi wrote: 


A CE ae 5 Ay NOLL ony SI ad poate y 
Sele gs Me (aMylere 
‘When things were setted in favor of ‘Abdul Malik and the 
<ities were controlled and calm and there was no place in need 
‘of control or being taken care of, he left for Haij pilgrimage in 
the year 75 AH.” 


1. abn, wo. 7&8, p10. 
2. abut, vol.7 & 8p. 13. 
3 Tarith al-Ya'gabi, vol. 2, p. 273 
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‘This kind of reform, which was based on subjugating the people 
and creating peace under the glittering of swords, was the kind of 
reform whose price in Imim “Ali's view was the corruption of the 
reformer and he was not willing to approve such ‘reformation’ of the 
society. He could not yield to a policy that would solve the problems 
‘of the state to the cost of ruining human values. 


‘What is the need for messengers, divine leaders and a person like 
‘Ali, in a society which resorts to this type of solution for the 
problem? What need do they have for Divine leaders and what need 
is there for ‘Ali (3.8)? In such politics, the government of Imam ‘Ali 
(a) is meaningless. Anyone who possesses power and impudence in 
action, puts aside compassion, discards human wisdom, abandons 
moral virtues and appeals to whatever enforces his dominance, can 
rule. 

However, in Imam ‘Ali's (as) government it is values that are 
fundamental. He is not willing by any means to sacrifice human and 
Islamic values. A government in which values are sacrificed and 
human values and criteria are beheaded in the slaughterhouse of 
statesmanship is a Satanic and Umayyad government. These kinds of 
governments will not be an Imim ‘Ali's (2.8) government, even 
though it might carry behind it the name of ‘Ali (a.s.) and Islam. 


It must also be added that in today's world the policy of sword, 
force and violence is no longer efficient. Military equipment is 
gradually losing its efficacy and statesmen are basing their systems of 
governments on new foundations. Human values are now being 
wiped away int a different way in such modern policies. The policy of 
eradicating social justice through economic reforms and crushing the 
feeble is an example. 


Peripheral Factors 

‘What we enumerated so far are the major factors of the people's 
lassitude and weariness and Imim ‘Ali's (a) loneliness in the last 
days of his government. Other factors can also be mentioned for the 
people's withdrawal from him. Although they were not as effective at 
the aforementioned factors, they had a conspicuous role in 
humiliating the people. Such factors which we have called ‘peripheral 
factors’ are listed below: 
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inst the People of the Qibla 

In the first days of the establishment of his government, Imam 
‘Ali (as) unfortunately plunged into war; civil war and war against 
the people of the Qibla. The previous wars were entirely against the 
disbelievers. The wars against the disbelievers were unambiguous and 
fice of any misconception. But the wars during Imam ‘Ali's (a.s) 
government which were fought to suppress seditions, reform the 
society and bring it back to the conduct (si) and tradition (ana) 
‘of the Prophet (s.a.v.) were wars against the people of the Qi 
against those who were called Muslims and in cases had good 
reputations with high ranking socio-political profiles. 

That was how the Prophet (s.a.w.) -who had scen these events in 
the misror of time and had predicted how they would happen= 
regarded these battles as wars based on the interpretation (ta'wil) of 
the Qur'an and confirmed their difficulties." 


War against the people of the Qibla was creating lots of 
trepidation in faith for the narrow-minded. They could not correctly 
make up their minds, o they refused to stay with him (a.s). This way 
the cunning statesmen who had problems with Imam (a.s.) justified 
their refusal and raised doubts among the common people. Thus 
from the very beginning the so-called influential personalities such as 
Sa‘d ibn Abt Waqgis, Usima ibn Zaid and ‘Abdullah ibn ‘Umar 
refused to support “Ali (as). When he (a.s) asked them about the 
reason for their refusal, Sa'd ibn Abi Waqgas said: 


ho Gast ooh HS ny a tle GE AUS 


is 86 nip Seg 
“I hate to go out to this battle lest I kill a believer, So, if you 
sive me a sword that distinguishes a believer from a disbeliever, 
1 will fight along with you! 
Usima said: 


ay BI fuly dan date J go Bia 


1. See The Enowlopedia of Amir atMx'minin: vol. 5, p.25 
2. See 1/9, boas. 
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“You are the dearest of people to me, but I have made a pledge 
to God not to fight against the people of “ld ilaha illa Allah’ 
(those who say, There is no god but. tn 
And ‘Abdullah ibn ‘Umar said: 

SAW ALN aig ALS 
“do not know anything about (the nature of) this battle and I 
ask you not to make me do that which I do not know." 


Mental readiness of people in accepting such an unjustified doubt 
concerning the prohibition of fighting against the people of the 
Qibla on one hand, and the raising of doubts by those who opposed 
the reform plans of Imam (2s), particularly by the propaganda 
network of Mu‘awiya on the other hand, had made the recruiting 
and mobilization of the military forces extremely difficult. 
Therefore, Imim was often forced to explain to the people the 
grounds, causes and motives of his stance. In the beginning of the 
emergence of disturbances and when he was forced to fight against 
the perpetrators, Imam said: 


AS) plana Ley, cl plas Key 
Sop iS oy Ga ah Wad 
WE phy besy eid 

“The door of war has been opened between you and the people 
of the Qibla (other Muslims]. This banner will be borne only 
by him who is a man of insight, endurance and knowledge of 
the position of truth. Therefore, go ahead with what you are 
ordered and desist from what you are forbidden. 

Do not make haste in any matter until you have clear 
knowledge of it. For in every matter you dislike, we have 
another solution for it.” 


Although Imim spared no effort in explaining to people the 
reatons for his stances and the causes of events, it was difficult for 


1. Ibid, 
2. Ibid. 
3. Nabj alBalaghab, Sermon 173. 
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many to accept that “Ali (as) was always right, that he had a resolute 
position, and that Talha, Zubair and “A'yisha were always wrong and 
on the false path." 


B, Soldiers being tired of War without Spoils 

The people of that time, even though they were Muslims and 
ready to set out for battle, by the order of their Divine leaders, but 
they were not on such a high level of culture and predisposition that 
they could be solely God-seeking and practice sincerity and devotion, 
Collecting spoils in wars was a strong motivation, especially for those 
who for years had been accustomed to this practice, Now they had to 
remain in the battlefield for days and months, without being able to 
enjoy what they seized [as spoils of war]. 

During the reign of former rulers, they were accustomed to 
gaining spoils in wars and using them. Now, Imam (as) from the 
very beginning of the battle wanted them to keep their hand off 
people's property and to know that they had no right to keep what 
they seized at the height of the battle. Participating in a battle 
without gaining any spoils was very difficult for the people, 

Most of those who accompanied Imam ‘Ali (as.) did not have 
that deep faith and strong insight to think only of God and ‘to wield 
their sword for His sake’ and to have no desire except for God's 
pleasure in their battle against the wicked. In the war, the majority 
were only thinking of their own interests rather than righteousness, 
faith or putting an end to the disturbances. Historical facts state that 
among the most frequent and numerous complaints that were 
brought up in the battles of Nahrawin and Jamal were concerning 
the booties of wars. People were asking why the enemies women were 
not taken as captives and their properties were not divided among 
the soldiers. Ibn Abi al-Hadid has quoted this historical event based 
‘on the consensus of the reporter 


Boy ey Jat Se peg a esl ye Ysa, goad 
Bae TSI ply calomel cae a ay 2 fling Sykes 


1. See The Emcylapedia of Amir at M'minte, vol. 5, p, 42. 
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fas, galas 
a 
It is a consensus among the narrators that what ‘Ali (a) 
found in [the Battle of] Jamal, including weapons, riding 
animals, slaves and other things, he divided them among his 
companions. They said to him: “Divide the people of Basra 
between us as slaves.” He (as) said: “No.” Then they said: 
“How can the shedding of their blood be lawful to us, but 
taking them as captives cannot?" 

When the physical and mental fatigue of the troops who had 
fought for two years without receiving any spoils and financial 
benefits is accompanied with the misconception of the illegitimacy 
of the war against people of the Qibla, along with other factors of the 
Imim’s (a.s) loneliness, the result would obviously be nothing but 
disobedience. Thus, Imam (a) foced serious problems in 
controlling and mobilizing his troops towards the end of his 
government. 


tebe gE ples JE AG ASV 


C. Losing Eminent Companions 

He who manages a society and leads the people is in dire need of 
competent staff and loyal companions among his administeators in 
order to enable him to overcome problems and resolve complicated 
social intricacies. The presence of selfsactificing talented and 
dedicated wise men that support the leader by making sacrifices in 
challenging situations is greatly effective in the managing of the 
society. The role of such people in removing ambiguities, delivering 
‘messages, explaining situations and motivating the forces, those who 
could indirectly actualize the strategies of the leader in society is 
extremely significant. Amid the battle of Siffin, the impact of the 
setmons and valorous speeches delivered by such companions like 
Malik al-Ashtar, Hashim ibn Mirgal and others is evident and attests 
tothis. 


1. See The Encelepedia of Amir abM'minin, vol. 5, p. 187. 


2 Imam Ali and Political Leadership. 


{cis unfortunate that Imam ‘Ali (as) did not enjoy the company 
of such persons toward the end of his government. The most 
outstanding of his (a) companions who were eloquent explainers 
and advocates of his path were no longer present. The absence of 
Malik al-Ashtar, ‘Ammar, Hashim ibn Mirqil, Muhammad ibn Abi 
Bokr, ‘Abdullah ibn Badil, Zaid ibn Suhin and others who were 
among the companions of Imim ‘Ali (a.s) was sadly felt, No longer 
‘was it possible to hear those passionate, encouraging and stimulating 
sermons among the troops. On the other hand, there were many evil- 
minded, misleading and ilhearted individuals who raised 
difficulties and spread apathy. 


It is due to such an atmosphere of chaos, sedition and 
insubordination that Imam (as) remembers with sorrow those 
lant, insightful ‘worshippers in the night and fighting lions in the 
day’, who were pioneers in the fields of action and warriors on the 
battlefields, saying: 

Where are those who were invited to Islam and accepted it 
wholeheartedly? Those who read the Qur'an, acted according 
to it and established it in their hearts. Those who were 
exhorted to fight and leapt towards it as a shecamel leaping 
towards its young, drew their swords out of their sheaths and 
‘went out and took control of lands in groups and ranks. Some 
‘of them passed away and some survived. The good news of 
their survival did not please them nor did they condole the 
deadiliving in this world would not make them happy as 
departing this transient life could not sadden them). Their eyes 
tumed white from weeping, their bellies were emaciated 
because of fasting, their lips were dry because of constant 
praying, their color was pale because of staying awake and their 
faces bore the dust of Godearing humility. They were my 
comrades who have departed. Therefore, it behooves that we 
long for them (and desire their presence) and bite our 
hands(out of sorrow) from being separated from them.' 

In the end of his painful words, uttered in the last days of his life, 
he said: 


|. Nabj abBalaghab, Sermon 121. 
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Where are my brothers who took the true path and departed 
from the world with righteousness? Where is ‘Ammar? Where 
is Ibn al-Tayyhin?! Where is DhiilShahidatayn?” Where are 
those who were like them from among their comrades and had 
pledged themselves to death and whose severed heads were 
silted to the corrupt [enemies)? 

Tt must be further added that some of the companions and 
soldiers of Imam ‘Ali (a.s.} became members of the Khawarij who 
stood up against him after the battle of Siffin. Some of them were 
killed in the Battle of Nahrawan and others retreated from society. 
Imam ‘Ali (a.s,) was therefore left totally alone with no combatant 
companions, eloquent speakers and intelligent intellectuals and brave 
indefatigable heroes of the battlefields. 


‘The Peak of the Power of Leadership during Loneliness 


Now, and at the end of this brief analysis, we find it necessary to 
draw the attention of the esteemed readers to a significant point 
regarding the policies of Imim ‘Ali (as) and his leadership 
approach, which | have not seen to be noticed and raised by any one. 
This point is the authority, power of management and extraordinary 
capability and steadfastness of Imam (at) in leadership, in such a 
time and conditions, and despite all those circumstances as have all 
been explained. 


Historical documents show that ‘Ali (2.8) has displayed the most 
sublime, the most powerful and the most significant characteristics 
of leadership during the days of his loneliness. Therefore, when we 
say ‘Ali (at) was alone, it must not be presumed that, due to so 
much disobedience and difficulties that he faced and which can be 
realized through his lamentation and complaints, he went into 


|. Malik ibn Tayyhin alAngart was one of the companions (jahabs) in the Battle of 
Badr and was martyred in the batle of Siffin. 

2 Khuzayma ibn Thabit alAngari, who was present in the Battle of Badr and other 
bates and was martyred in Siffin. The Holy Prophet (sa) considered hit 
testimony as equal to that of two pertons. 

3 See: Th Enopepetia of Amir at Matminin, wl. , p. 181. (Nabj a Baléghah, 

Sermon 182). 
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retteat or left the society. Nor could it be said that during the final 
months of his government he lost the power of leadership and 
management of the society, and until his martyrdom he contented 
himself only with grieving and complaining about the people's 
disobedience and lack of support and the weakness of the lite 
Never! 


Historical texts and abundant statements reporting about the code 
of conduct of Imim ‘Ali (a.s) show that, the most hard-working and 
diligent period of his (as) government, was during the time of his 
loneliness, Never did despair overwhelm the matchless hero of the 
battlefields and the most sagacious figure of resistance in the 
onslaught of hardships and difficulties. All alone he made reforms, 
delivered great sermons, created enthusiasm and continued with the 
path he had delineated at the very outset of his government to the 
end of his life and never kept quiet or remained idle for even a 
moment, 


In a society where a great part of the elite and influential people 
did not support ‘Ali (as); and the masses who followed them, in an 
atmosphere of misconception and ambiguity about fighting against 
the people of the Qibla and renowned and eminent personalities, 
tured to disobedience and lassitude, the soldiers were exhausted 
from fighting three severe battles without gaining any spoils, and at 
the time when Imam had lost the best of his companions, and when 
the frequent ambushes by the ignorant, wicked and inhumane troops 
of Mu'dwiya and their plundering had wearied the people, Imim 
nevertheless, stood firm. He bravely and persistently pursued the 
mobilization of people against Mu's iquities and 
criminalities. In such surroundings, fraught with disappointment, 
lassitude, and horror, he controlled the people ~without resorting to 
violence and brought them again to the battlefront of war against 
Mu'awiya. How much power in leadership, how much strength in 
management and charisma in leadership, ‘Ali (a.) must have had to 
be able to stand up in such an environment and to mobilize the 
troops to such an extent... 


The last fervent and heroic sermon of Imam ‘Ali (a) delivered 
before redispatching the troops to Siffin attests to the above claim. 
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Nawf Bukalt described the outer appearance of Imam at the time of 

delivering his exciting sermon along with the way he arrayed the 

troops: 
‘The Commander of the Faithful (as) delivered this sermon to 
us in Kofa while standing on a rock set up by Ja'da son of 
Hubayra alMakhziiml. He was wearing a woolen garment, his 
sword-belt was made of palm tree filaments and so were the 
slippers he was wearing. The trace of prostration on his 
forchead was like the callus on the camel’ knees, 


Nawf goes on to say that in the end of his speech, Imam (a) 
shouted with a loud voice: 


MAUD Ain gsi G St J ie tg Sit 


ot 
Jihad, Jihad (struggle, struggle), O servants of Allah! By Allah, 1 
am preparing the army today. He who desires to proceed 
towards Allah, let him go forth. 


Then, concerning the organization and arraying of the troops he 
reports: 

‘The Commander of the Faithful (as) then allocated Husain 
(as) over (a force of) ten thousand; Qays ibn Sa'd over ten 
thousand; Aba Ayyab alsAnsiri over ten thousand and others 
with different numbers. He was ready to return to Siffn, but it 
was before the Friday when Ibn Muljam cartied out his fatal 
strike. As a result, che armies came back and we were left like 
sheep that had lost their shepherd, while wolves were snatching 
them away from all sides.’ 


According to what was said, the painful utterances of Imam ‘Ali 
(as) and his frequent complaints about hit companions were not 
due to his weakness, failure in leadership and managing people, 
rather instead of using the language of violence and sword for 
gaining authority over people, he used this language to motivate 
them. 


1, Nabj atBalagheh, Sermon 182. Also cf The Engelopedia of Amir al-Mu'minin, 
vol, p. 167 
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‘As explained above, the mobilization of a great numbers of troops 
in less than a week (the same week before his martyrdom) indicates 
his superb capability in mobilizing masses on one hand, and the 
success of his (a.8) policies on the other. 

What was presented here was a glimpse at the background, reasons 
and causes of the people's lassitude in such a period of time, as well 
as a delineation of Imam ‘Ali's (2.5) way of conduct in administering 
astate, 

In conclusion, we beseech Almighty Allah to grant us success to 
derive benefit from ‘Ali's (2) radiating Divine knowledge and the 
everlasting doctrines of the Ablul Bayt (3.5). 


UE GAN A dad SN GN cae EAN ASS opel lee! 
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Chapter One 
Allegiance of Light 


wa 
The Date of Allegiance to the Imam 


Historians and hagiographers have differed in determining the 
accurate date of the people's pledge of allegiance to Imam ‘Ali (a... 
Some hold that on the same day which ‘Uthman was killed people 
swore allegiance to the Imam (a.s.).' Others believe that the allegiance 
to the Imam took place several days after the murder of ‘Uthman, 
This interval, varying from one to five days, is a matter of 
disagreement among the historians.” 

It is reported in some historical sources that the allegiance to ‘Ali 
(as) was sworn on Friday 25" of Dhil Hijia, which people is 
supposed to be the same day that 'Uthman was killed.” 

Finally, according to what‘ Ibn Abl al-Hadid quoted his teacher 
‘Aba Ja'far Iskafi® and based on what is reported in Térikh Dimashy 


1. alutab, vol. 3, p. 217, b. 1873, Muraj abDhabab, vol. 2, p. 38%, Tavtkh al-Tabart, 


Imam took place the day "Uthmén was killed” al Mustadrak ‘Ala al Sabibarn, 
vol. 3, p. 123, b. 494 It is reported in this volume that, “It is said that the 
AMlegiance to Imam took place after “Uthmin war killed” 

2. In is eported in some sources that the allegiance took place one day after the 
Killing of ‘Uthman. CC, Anutbebvshraf ol. 3, p.7. Other sources state that the 
allegiance was swarn thice days later. CC. afMasiadrak ‘ale abSabibaye: vol. 3 
123. 4804, abbr at Trai: p. 42. Some sources report that the allegiance took. 
place four of five days ater. CE, al Masada ‘Al alSabibayn, vol 3, p12, b 498, 

3. Tartkh al Tebart, ol. ,p, 496, at Kamil fal.Tarikhe vol. 2, p. 305 

44 Tare al Tabart, vol 4, p38 

5, Shark NabjatBalagha, vol. 7 p36. 
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and Tadhkirat al-Khawag', people swore allegiance to the Imim on 
Friday Dhil Hijja 18, 35 AH/June 12, 656 CE. 


In my opinion, this last view is closer to realty; for besides being 
asserted by the foregoing sources, it is compatible with the view 
of those who identify the date of allegiance to the Imam with the 
date of the murder of ‘Uthmin, since according to the most 
authentic traditions, ‘Uthman was murdered on the 18 of Dhil 
Hija? 


On the other hand, considering the political circumstances of the 
Islamic society of that time and the exclusive situation of Imim ‘Ali 
(as), to claim that there was an interval of time between ‘Uthman’s 
murder and the appointing of new leader is far from reality. 


1/2 
People’s Freedom in Electing the Imam 


1, Imim ‘Ali (as), in a letter to the Kafans while leaving Madina for 
cople swore allegiance to me, not by force or compulsion, 
but willingly and with free choice.”* 


2, Imim ‘Ali (as.): “The Messenger of God departed and I saw myself 
the most worthy among the people for this affair [of leadership], 
But people agrced upon Aba Bakr for ruling. So I listened and 
obeyed. 


Then came the death of Abi Bakr and I presumed that it (the 
government] would be handed over to no one but me, but he 
appointed “Umar as ruler. Again I listened and obeyed. Then 
‘Umar was injured and I presumed that it would not be given to 
someone other than me, but ‘Umar turned it over to six persons 


1, Tartkb Dimashg, vol42, p. 437, Tadbkira al Kharwdy, p56 
2. Fada‘ abSahiba, vol. p. 40, b. 78, 
3. Nabj atBelaghab, Leter 1, alJamal, p. 24, at Amal by ak Tost p.718,b. 1518, 
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of whom 1 was one. It was given to ‘Uthmén, and I listened and 
obeyed. ‘Uthman was then killed and the people came to me and 
swore allegiance to me willingly with no compulsion. 


3. Imam ‘Ali (as), in a letter to Talha and Zubair: “Now, you both 
know, even though you conceal it, that I did not approach people 
Ull they approached me, and I did not ask them to swear 
allegiance to me until they themselves swore allegiance to me, In 
fact both of you were among those who wanted me and swore 
allegiance to me. Indeed, the masses did not swear allegiance to me 
‘under any force or for any money given to them. 


4. abFuta}: ‘Ammar ibn Yasir came to ‘Ali ibn Abi Talib (a.s.) and sai 
© Commander of the Faithful, now that people have sworn 
allegiance to you obediently and not out of compulsion, send for 
Usama ibn Zaid, ‘Abdullah ibn ‘Umar, Muhammad ibn Maslima, 
Hassin ibn Thabit, and Ka'b ibn Malik and invite them to what 
the Muhdjirin and Ansar have taken part in.” ‘Ali (as. said: “We 


not in need of those who are reluctant and unwilling toward 


us. 


1/3 
The Imim’s Reluctance to Rulership 


5, Imam ‘Ali (a.s.) in his speech after the people's allegiance (bai'ah): 
“(After praising God] Verily, as God in His heavens and over His 
Throne knows I was reluctant to assume authority over the 
community of Muhammad ($.%,) until you (people) agreed upon 
this (my ruling) and I then accepted it."* 

ikh al-Tabart —natrating from Aba Bashir al-‘Abidi: “1 was in 

Madina when ‘Uthman was killed and the Muhajirtn and Ansar 

gathered along with Talha and Zubair and went to Imam ‘Ali 

(as.), saying: “O AbG al-Hasan! Let us swear allegiance to you.” 


1. Tarikh Dimashg, vol’, p. 99, Ud at Ghia, vol p16. 3708 

2. Nabj alBalaghab, lever St, Keshf a Ghueeme, vol. | p. 239, ah Fat, vol. 2p $68, 
allméma wa alStysa, vO. p. 9. 

3. eb Fatah vl. 2, pa 

4 abmall by aL Tos, p. 728 b, 1890, Bibar alvAmar, vo. 32, p.26,b. 9 
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‘The Imam said: “I have no need in ruling over you. I am with you 
and I will accept whomever you chose. So choose (you).” But they 
said: “By God we choose nobody other than you.” 

He [Aba Bashir] said: “They used to visit the Imim after 
‘Uthman was killed and in the last meeting they said: “The 
people's affairs will not be settled except under a rulership and 
this [your acceptance of caliphate] has taken too long.” 

He said to them: “Verily, you have come to me many times and 
my reply to you is that if you accept what I say I will accept ruling 
and if not, [have no need of 


‘They said: “We will accept whatever you say, if God wills.” 


The Imsm came and ascended the pulpit where the people 
gothered around him and he said: “I was reluctant to rule over 
‘ou, but you refused everything other than me ruling over you. 
indeed, U have nothing to hide from you , but the keys of your 
‘wealth ‘ate with me. Indeed, I have no right to take one ditham 
from it without your consent. Do you agree with this?” They sui: "Yes." 


He said: "© God! Bear witness to them.” He then accepted their 
allegiance." ' 
Tartkh al-Taberi, nassated from Muhammad and Talha: “People 
gathered around ‘Ali (a.s) and said to him: “We swear allegiance 
fo you. You can sce what has befallen Islam and what calamities 
have been inflicted upon us by our kin.” 


Imam ‘Ali (1.5) said: “Leave me and seek someone else. We are 
facing a matter which has multiple faces and colors, which neither 
hearts can endure nor can intellects accept.” 

The people said: “We implore you by God. Do you not see 
what we see? Do you not see (the problems that] Islam [faces]? Do 
you not sce the disturbance? Do you not fear God? 

He (a.s) then said: “I answered you according to what 1 view. 
Know that if I accept your request I will act on the basis of what I 
know, and if you leave me I shall be one like you, except that I will 
be the most submissive and obedient among you towards the one 
to whom you surrender as your ruler.” 

& Imim ‘Ali (as.) -from what he said when people wanted to pay 
allegiance to him after the killing of ‘Uthman: “Leave me and see 
someone else. We are facing a matter which has multiple faces and 


1 


1. Tabb ab Tear, vol. 4 ps0, 28 Kamil fa Tart, vol 2, p 2 6304, bE, p. 12,7. 
2. Tank al Tabrk, vol p44, Kemi al Tarh, vol. 2 p. 308. 
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colors, which neither hearts can endure nor can_ intellects accept. 
‘The horizons (of life) have been covered by clouds and the right path 
is not discernable. Know that if I accept your request | will lead you 
according to what I know and I will not care about whatever one may 
say or the admonishing of an admonisher. If you leave me I will be 
like one of you, and I might be the most listening and obedient 
among you to whom you put to rule over your affairs. I am better for 
you asa counselor more than I am as a commander.”’ 

9, Térikb al-Tabart ~narcated from Muhammad ibn al-Hanafiyys: “I 
svas with my father when ‘Uthman was killed. He suddenly stood 
Up and entered his house and the companions of the Messenger of 
God (s.a.w,) came to him and said: ‘This man has been killed and 
the people must have a leader. Moreover, we know nobody for this 
affair more rightful than you, or with such a past [in Islam] or 
‘being closer to the Messenger of God (3.2... 

My father said: “Do not do this, for | am better for you asa 
counselor than I am as a commander.” 

le said: "No, by God, we will do nothing until we 

jance to you.” 

He said: “So let it be in the mosque, as allegiance to me is not to be 
done in sectecy and will not be without the consent of the Muslims.” 

10, Imi ‘Ali (as.) ~in what he said in response to Talha and Zubai 
“By Allah, I had no liking for the caliphate nor any interest in 

jovernment, but you yourselves invited me to it and prepared me 

it. Then, when it {caliphate} came to me, I kept the Book of God 
in my view and I followed everything that He had put therein and | 
acted according to what the Prophet (¢.a.w,) had taught.” 

11, Imam ‘Ali (a) -from what he said when leaving for Dhi Qar 
"You swore allegiance to me, while I was not happy [about it), 
God the Glorious knew that I did not have any liking for ruling 
‘over the community (wmmab) of Muhammad (s.a.w.), and I 
heard him say: “There is no rules who will lead something of the 
Nas or tay cation “without being brought on, the Day of 
Resurrection in front of all creation with his hands tied to his 
neck. His book [of deeds) will be presented, and if he was just he 
will be saved and if he was 4 tyrant he will perish.” 


1. Nabj abBalaghah, Sermon 92, Mandgib ‘Ali im Abi Talib, vol.2, p10. 
2. Tarikh al-Tabart, vol. p42, Ansib lxAshraf, vol. 3, p11 

3. Nabj al Beldphab, Sermon 25. 

' abfamal, p 287, Bibér abAmwar, vol 3, p. 3, Shar Naty al Balaghab, vol. p. 30%. 


An Analysis of the Reasons for I “Ali’s (a.s.) Reluctance 
to Accept Rulership 


The general uprising against ‘Uthman by all the masses took place 
because of his method of ruling. The expansion of the revolt against 
“Uthmin and the people's attention towards an eminent figure to 
become the caliph had practically taken the caliphate out of the 
clutches of political trends. Thus, it was the people who were 
deciding on their political leader. In such a critical situation, almost 
all hearts were directed towards Imam ‘Ali (a.s) without the slightest 
doubt, as he was the most appropriate successor to the Holy Prophet 
(G..w.), whose name is mentioned again by all after twenty five years 
of seclusion, 

The general inclination of the people was so strong and to the 
extent that nobody could oppose this public movement. Therefore, 
the claimants who had assumed themselves as equal to ‘Ali (a.s,) and 
had been beside him in ‘Umar’s electoral council of six people were 
fecling that it was politically reasonable to precede others in swearing 
allegiance to Imam (1.5). 

People from all walks of life crowded the way towards Imam ‘Ali's 
(as) house to pledge their allegiance. The Imam strongly resisted and 
refused to accept, explicitly asked them to go to someone else, saying: “I 
am better for you as a counselor than being a commander.” 

How surprising! Someone who regarded himself as the immediate 
successor to the Messenger of God (5.2.m.) and during his long period 
‘of seclusion used to speak of his oppressed state on every occasion 
and in any appropriate situation, and prove his worthiness of 
caliphate and that his rights have been usurped, is now clearly 
pronouncing his unwillingness to accept the responsibility of 
caliphate and ruling which was then so strongly and wholeheartedly 
and in a free and direct election demanded and approved of by such 
great multitudes of followers, 

Why was this so?! Did the Imam not like to accept rulership and 
+he was inclined towards the ruling of another person?! Or was he 
playing a political maneuver by taking such a stance in order to 
attract more popular support?! Or there are other reasons for these 
two approaches in his life. 
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Any slight familiarity with the viewpoints and behavior of Imam 
“Ali (2.8) leaves no doubt that he was far from any political 
maneuvering and had a true aversion to the very government itself 
“Ali (a.s,) was neither seeking to rule nor intending to dominate over 
people, He considered government as an instrument for the 
establishment of rights, spreading justice and implementing equality. 
Were the political, social and cultural circumstances of those days 
prepared for achieving such goals of a government? Now, after 
twenty five years of political, social and intellectuals vicissitudes and 
other spiritual and mental changes, the companions had also 
undergone changes with different ideas and criterions and views for 
life, and so on. 


The present generation who are leading the political arena and are 
engaged in the current challenges are neither familiar with the firm 
criterions and standards of religion, nor with the conditions of the 
era of the Prophetic revelation, nor with the stra (conduct) of the 
Prophet (s.a.w.), or are they truly aware of [mam ‘Ali (as) and his 
high position in religion and his great virtue. What befell the religion 
in that quarter of a century was because of (false) expla 
interpretations of religious texts along with distortions that were 
made in the Divine laws. 

All of these things created an image of religion in the minds and 
sayings of people which made it extremely difficult to act according 
to the Book of God and the traditions (wena) far from courtesy and 
Aattery. Imim ‘Ali (as) knew well that teying to reverse the situation 
would be tantamount to prompting all kinds of disturbance and that 
the implementing of truthfulness would urge the wrongdoers and 
deceivers to rise up! He therefore persistently refused to submit, in 
order that the rebellions would not have any excuses in future. This 
is why he said in a sermon: 
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‘endure nor can intellects accept. The horizons have been 
‘covered by clouds and the right path is not discernable, Know 
that if [accept your request I will lead you according to what I 
know, and I will not care about whatever one may say or any 
admonishing of an admonisher. If you leave me I will be like 
‘one of you, and I might be the most listening and obedient 
‘among you to whom you put to rule over your affairs, I am 
better for you as a counselor than being a commander.” 

Imim ‘Ali's (a.8) words are so precise, illuminating and profound: 
“What we are facing will be of several aspects and layers: The torrents 
that are ahead of us, the storms that will begin, the justice that I will 
insist on, the shouts that will follow it, etc.” 

The Imam wanted to prepare the ground for sharing with people 
the criteria and standards of interaction and to restate the principal 
lines of the government and clarify the future so that the people 
would make conscious decisions and take wise stances. 

‘The Imam’s words in the above sermon and in his other sayings in 
regard to his refusal and then accepting the rulership include the 
following matters: 


1. Asserting that he is not enamored or fascinated by 
leadership. If he has talked of himself, complained of 
deviations following the death of the Messenger of God, 
(sa.m,) oF if he has stressed on his right of ‘Imimate’ 
and leadership, it was all for the sake of clarifying the 
truths and emphasizing the interests (of the Ummah). 
Now that he is taking charge and accepting the 
caliphate, it is for implementing rights and laying the 
foundation for a government that he approves and cares 
for, so that no one in future would lay any claims or 
intend to impose any demands on him. 

2 Asserting that certain changes had taken place in 
religious doctrines. After the passing away of the Prophet 
(saw), the Divine doctrines underwent vicissitudes. 
Therefore, if he takes over the government, he will fight 
against the distortions and will make attempts toward 
revealing the genuine aspects of the religion and remove 


Wabj at Balaghab, vecrnon 92, Managib ‘Ali ibm Abt Talit, vol. 2, p. 110 


Chapter One: Allegiance of Light 131 


the dusts of distortion, which would inevitably lead to a 
lot of political and social tensions. 


3. A careful study of the Imam’s (as) meticulous 
sociology, and psychology is bearing witness to the fact. 
that he was not enamored by the people welcoming his 
allegiance in that particular political condition. He 
clearly saw the future of his government and knew that 
the ground was not prepared for his reforms and 
bringing the Islamic nation back to the stra (conducts) 
and sana of the Messenger of God He was also 
wellaware that the people’s uprising against ‘Uthman 
was not to return the community back to Islamic values, 
Rather, some opportunists like ‘A’isha, Talha, and 
Zubair engaged in this uprising with specific political 
and economic motivations. Therefore, their motivation 
for allegiance was not compatible with the Imam’ (a..) 
government goals and any time they realized that ‘Ali 
(us) would not accompany them and would refuse 10 
grant them unlawful and unfair privileges, they would 
stand up against his reforms and lead the community to 
disunity and confusion, 


4. Pledging allegiance to him is pledging allegiance to 
Imam ‘Ali's (as) values. He who joins hands with ‘Ali 
(a) and sweats allegiance to him must be ready to be at 
his side inthe removing of distortions, spiritual 
reforming of the society, reinforcement of the real laws 
‘of religion, revival of what people have forgotten, 
clarifying the cealiis that have gone through changes, 
and so on. 


Thus the Imim (as) gives an ultimatum to the massive 
multitudes who clamorously demanded him to take over the 
caliphate, that by accepting caliphate he intends to spread justice, 
implement the truth and revive the Divine doctrines, and this is the 
(right) way and nothing else. 
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4 
The Imim’s Motives in Accepting the Rulership 


12, Imim ‘Ali (a): Behold! By Him who split the grain (to grow) 
and created living beings, if people had not come to me and the 
argument had not been furnished through the presence of 
supporters, and if there had been no pledge taken from the 
learned to the effect that they should not acquiesce in the 
gluttony of the oppressor or the hunger of the oppressed, I 
would have cast its rope [of caliphate] on its own shoulders, and 
would have given the drink to the last one with the same cup. 
to the first one [have treated the last one the same treatment 
the first one ie, abandon it. And you would have seen that this 
world of yours for me is no better than the sneezing of a goat.! 


13, Imim ‘Ali (a) ~explaining the reasons for his acceptance of the 
ruling: “O differing souls and divided hearts whose bodies are 
present but whose intellects are absent. I am leading you towards 
the teuth, but you run away from it like sheep running away 
from the roaring of a lion. How hard it is for me to establish 
with you the foundations of justice or to correct the curves 
created in truthfulness. 


© God! You know that what we did was neither to seek power 
nor to acquire anything from the vanities of the world. We 
rather wanted to restore the foundations of Your religion and to 
bring reform in Your land so that the oppressed among Your 
servants may be safe and Your forsaken commands might be 
established. 


1. Nahj alBelaghak, Sermon 3, ‘lal al Shard’. 12, p. 151, Ma‘ént abARbbér, vol.t, 
. 362, aldnbad, vol. |, p. 288. 

2. Nabj abBalagheb, Sermon 131, Tabaf al-Upal, p. 228, alMi'par wa alMaweazin, 
pan. 
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14, Imam ‘Ali (as): “O God! You know that I had not been seeking 
authority or the loftiness of dominion and leadership. Rather, | 
want to uphold Your commands, implement Your law, put 
things in their right order, restore rights 10 its people, move 
according to the path of Your Prophet and guide the misled 
towards the lights of Your guidance.”" 


15, Imim ‘Ali (a.s.): “Your allegiance to me was not by accident, nor 

is my position and your position the same. 1 seek you for God's 
ce, but you seek me for your own benefits. © People! Assist me 
over your selves [despite your desires], and by God I will take 
revenge for the oppressed from the oppressor, and I will drag the 
oppressor from his nose until I bring him to the source of truth, 
even if he is reluctant.”* 


16, Imim ‘Ali (a): “People revolted against this man ['Uchman}, 
and while I was secluded, they killed him. ‘They then chose me to 
tule despite my reluctance, and had it not been for the fear for 
religion, I would have not accepted them.” 


17. Imim ‘Ali (a) in a letter to the Kafans: “God knows that I did 
not have any choice but to enter this affair, and if | knew that 
there was someone more deserving than myself I would not enter 
im 

18, Imim ‘Ali (as): “By God, I did not undertake it [the caliphate] 
for other than the fear that a billy goat from the Umayyads 
would seize it and play with the Book of God Almighty.”* 


1. Sharb Nabj alBalaghah, vol. 20, 29%, b. 414, akDaraitt al Rafts, p38, 
2. Neb atBalaghab, Sermon 13, abinbad, vol. |, p. 248. 

3. Tarith al Tabart, vol. 4, p. 41, Fath ab-Bart, vOl. 13, p57. 

Aabjamel, 235. 

5. Anu abAsbrf, vol. 2, 383, narrating from Habib ibn Abi Thabit. 
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1/5 
‘The First Person to Swear Allegiance 


19, abKamil ft al Tanith “When “Uthmin was killed, the companions 
of the Messenger of God (5...) from among the Mubgjirin and 
Ansar jincluding Talhs and Zubaie got together and went to ‘Ali 
(as) and said to him: “People must have a leader.” ‘Ali (a.s) sai 
have no need to rule over you, so whoever you choose | 
accept.” They said: "We will not choose anybody other than you. 

‘They would frequently go to him and in the las of their visits 
they said to him: “We know nobody more deserving of it [ruling] 
than you; someone who is more pioneering [in Islam] ani 
closest in kinship to the Messenger of God (: 

The Imam then said: “Do not ask for this! I am better to you 
as. counselor than as a commander.” 

They said: “By God, we shall do nothing until we swear 
allegiance to you.” 

The Imam said: “So, let it be done in the mosque, a my 
ce will not be in secret, and would not be accomplished 


allegi 
except in the mosqu 

‘At this time, the Imim was at his home, and it is also said 
that he was in the garden of Bani ‘Amr ibn Mabdhal. 

He then set out towards the mosque, wearing a robe over a 
Jong shirt, a fur turban on his head, holding his shoes in his 
hand and’ leaning on a bow. It was then that people swore 
allegiance to him. 

The first person who swore allegiance was Talba ibn 
‘Ubaydullah. Habib ibn Dhu’ayb looked at him and said: “We 
belong to God! The first to swear allegiance is a feeble hand. This 
affair will not be settled!” Then Zubair swore allegiance, 

‘Ali (as) said to the two: “If you wish you may swear 
allegiance to me, or if you wish, I will swear allegiance to you?” 


‘They said: “We will swear allegiance to you.”! 


20, alamal -quoting from Zaid ibn Aslam: “Talha and Zubair came 
to ‘Ali (a.s.) who had then retreated to the outskirts of Madina. 
They approached him and said: “Hold out your hand so that we 


‘Kamil fral-Tarth, woh. 2, p. 02, Tarith al-Tabart, vol. 4, p. 428, Nibdya alArab, 
vol. 2, p10 
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swear allegiance to you, for the people do not accept anyone 
other than you.” The Imam said to them: “I have no need for 
this. I am better to you as a counselor than as being your 
commander. So, whoever of you holds out his hand I will swear 
allegiance to him.” 

The two of them replied: "People prefer nobody other than 
you nor will they turn away from you; hold out your hand so 
that we can be the first of people to pledge allegiance to you.” 

‘The Imam said: "My allegiance would not be in secret. Give 
me some time to go forth to the mosque.” 

They said: “Rather, we will swear allegiance to you right here 
and then we will swear allegiance to you again in the mosque.” 
‘They were the first of people to swear allegiance to him, and then 
the rest of the people swore allegiance to him on the pulpit The 
first of them was Talha ibn ‘Ubaydullah who had a feeble hand. 
He went up the pulpit and shook hands with ‘Ali (a... 

‘A man from Bant Asad who used to spell bad omen was 
standing there watching them, When he noticed that the first 
person to swear allegiance to the Commander of the Faithful 
(as) was Talha whose hand was limping, he said: “Indeed we 
belong to God, and to Him do we indeed return! The first hand 
swearing allegiance was a limping hand. Itis likely that this affair 
will not be fulfilled.” 

Talha and Zubair then came down from the pulpit, and after 
them the rest of the people swore allegiance to him. 

21, allmama wa alSivisa ~mentioning the pledge of allegiance to 
Imim ‘Ali (as.): “The first one to go up the pulpit was Tal 
who swore allegiance to him by shaking his hand while his 
fingers were limping. ‘Ali (a..) took it as bad omen and said: 
“How befitting would it be for this allegiance to be broken!” 
Then Zubair, Sa'd and, all of the companions of the Prophet 
(s.a.w.) swore allegiance? 

22, al-'Igd abFarid: When “Uthman ibn ‘Affin was killed, people 
rushed towards ‘Ali ibn Abi Tilib (as) and gathered around him 
in crowds to swear allegiance. He (a.s) said: “This is not in your 
hand. Rather, it is the right of the people of Badr to swear 
allegiance.” Then he asked: “Where are Talha, Zubair and Sa'd?” 
They then came and pledged allegiance, and then the Muhdjirin 


1. abdmama we abSiptsa, vo. 1, p. 66. 
alam, p10. 
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and Ansér swore allegiance, and afier them the rest of the people. 
This took place on Friday, Dhil Hi 13,35 AH/Jene 12,656 


‘The first person who swore allegiance was Talha. His fingers 
were limping. ‘Ali (a.s.) took it as a bad omen and said: “How 
befitting is it for it to be broken!” 

23, alManagib -quoting from Sa'id ibn a-Musayyib: ‘Ali (a.s) left 
and went back home. People rushed towards him and the 
companions of the Messenger of God (s.a.w.) were saying: “Ali is 
the Commander of the Faithful”, until they entered his house 
and said: "We swear allegiance to you, so extend your hand 
because there is no other choice but to have a commander.” 


‘At this moment ‘Ali (a.s) said: “This is not up to you. It is 
the right of the people of Badr. Whomever the people of Badr 
agree upon will be appointed as the caliph.” All of the people of 
Badr came to ‘Ali (a) and said: “We do not know anyone more 
rightful for it than you. Hold out your hand to us to swear 
allegiance to you. 


Then ‘Ali (as) said: “Where are Talha and Zubair?” The first 
one who swore allegiance was Talha who did so by shaking his 
hhand, and his (Talha’s) fingers were limping then ‘Ali (2.4) took 
it as a bad omen, saying: “How befitting is it for it [caliphate] to 
be broken!” After that, Zubair, Sa‘d and other companions of 
the Prophet ,) swore their allegiance to him.” 


‘gd al Fare, vol. 3, 3. 
‘abMandgib, vol. 9, pit, Usd akGhibs, eo. 4, p. 107, b 378, Kasbf lGhumma, 
vol. 1p. 7% 


Attributing the Expectation of ‘Bad Omen’ to Imim ‘Ali 


As previously mentioned, Talha was the first to give his pledge of 
allegiance to ‘Ali (as), Talha’s hand was limping and it was thus 
taken as a bad omen (talayyur/tafa’ul) that the allegiance would not 
last long. There are different views as to the person who uttered the 
bad omen. Some have attributed it to a person called Habib ibn 
Dhu’ayb, while others say it was a man from Bani Asad who made 
the comment of bad omen, saying: 
AM ga he a Selle ge J 
“The first person who initiated the allegiance was a limping 
hand. [So] This affair will not be settled.” 
Some other traditions have attributed this statement of ‘evil 


augury’ to Imam ‘Ali (as.) and reported that at the time of allegiance 
he (a..) had said: 


So yaele 
“How befitting it is for it [the allegiance) to be broken!” 


However, it appears that such an attribution is not correct and 
this can be proven by the intellect and traditions, 


There is no doubt that on such an occasion with all the multitude 
of people who came to pledge allegiance, no intellect would allow to 
expect bad omen [talk about failure}; no wise person would then do 
so, How would ‘Ali (as), an unrivaled person in his wisdom 
proclaim the breaking of allegiance from one of the most eminent 
political figures in front of the public and on the first day of 
allegiance, expecially by resorting to augury and considering it as a 
bad omen?! 

On one hand, such utterances would add fuel to the rumors that 
can lead to the weakening of the foundations of the government, and 
‘on the other and, it would encourage the breaking of allegiance. 
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Moreover, there are many traditions that discourage the expectation 
of bad omen, and people have been prohibited from it. It is clearly stated 
that the Ahlul Bayt (as) never see anything as a bad omen, and 

‘Therefore, it is extremely unlikely that the Imam might have 
uttered such inappropriate words or acted in such a way. 


|. See Bibar at Anwar, vol. 8, . 312, Kanz alUmmal, vol. 10, p. 11 


144 Imam Ali and Political Leadership 


6/1 
eagV ol fe" Jotbll sth Shay BST hs ed J ego play 24 
Gi pKeShig la pbb 5 LoS NES ot 
Deal os ju5 Vt au US tl he j- wes 28 


"Mee adit 


tate tne Uae ofl ey dir gph ub dy do U9 nds ah il 9 
ge Ne all hal ea Sy 

Sg THe GAM Angad 

(240g Iie Maegan gh 
Vel yl ae BIN 8 HOON JB aw ls GA ANS gab yf gl IG 
(200 ge 

Bye 1g LMI ge (LN Slot Nye AM gle od LS ge 
EN emp UD as PSI 275 go Ne SOAs hip eNO 
1256 ust 

yyy ral gy be Ne thy eV BM ge Coty 89 ASN POM hd Th JIS 
tele dana a hy GEE ot 83 A te gy lal pre tha 
bp pA Ay i pe RAs AIS yrs BH PIU pd 
229 Rly btn pe La 43 Sb, Ran Je 98 GRD Ay ct on 
MESS MeL begets 

2065p Sg icin fh J pd 

S4RbIc agp ¥ 


Chapter One: Allegiance of Light 145 


1/6 
People's Welcoming the Allegiance 


‘Ali (as) ~describing the pledge of allegiance to him: “You 
advanced towards me shouting ‘allegiance, allegiance’ the way 
she-camels who have delivered their newly born young ones 
leaping towards their young. I held back my hand, but you 
pulled it towards you. I refused to give my hand, but you 
dragged it.”" 

25, Imim ‘Ali (as) describing the people at the time of his 
allegiance: “At that moment nothing took me by surprise but the 
people rushing to me like the mane of the hyena, advancing to 
me from every commer so much that Hasan and Husain were 
getting crushed and both the ends of my garment were torn, 
‘They gathered around me like a herd of sheep. 


26, Imim ‘Ali (a.s.) ~on mentioning the pledge of allegiance: “They 
leapt upon me as the camels leap upon each other on their 
arrival for drinking water, having been let loose and their legs 
unfastened by the shepherd to the extent that 1 thought they 
would either kill me or some will kill others in front of me.” 


|. Nabj abBaligheh, Sermon 137, Bibtr atAmwdr, vol. 32, p. 78). 51 

2. Nabj abBaléghab, Sermon 3, Ma‘éni alAbbhir, vol. 1, p. 36, ‘lal abShara’’, 
VOILI2 p. SI, al:fuhéd, vol, p. 289. 

3. Neb al Balaghat, Sermon 
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217, Imam ‘Ali (2) ~on Talha and Zubair breaking their allegiance: 
*You came to me and told me to accept your pledge of allegiance 
and I refused. You said: "Yes [you willl.” I said no, and pulled 
back my hand, but you pulled it towards you. I drew back my 
hand, but you dragged it. You leapt upon me as the camels leap. 
upon each other on their arrival for drinking water to the extent 
that I thought you would cither kill me or some will kill others 
Then I extended out my hand and you swore allegiance to me 
willingly. The first among you was Talha and Zubair who swore 
their allegiance to me willingly, but without any compulsion,”" 

28, Imim ‘Ali (a) ~on his pledge of allegiance: "You opened my hand, 
but I closed it and you streiched it, but I pulled it to myself. Then 
you ctowded over me as thirsty camels crowd on the watering pond 
when taken there, to the extent that shoes were torn, robes fell off 
and the weak got trampled. The happiness of people on their 
allegiance to me was 50 much that small children felt joyful, the old 
staggered for it, the sick reached towards it and the young girls ran 
for it without theic veils."* 

29, Wag'at Siffin ~quoting from Khafif ibn ‘Abdullah: “People 
gathered around ‘Ali (a), like moths, to swear allegiance, to the 
extent that shoes got lost, robes fell off and the old men got 
trampled.” 


7 
Allegiance of the General Public 


30, Sharh Nabj al-Balaghab ~narrating from Ibn ‘Abbis: “When ‘Ali 
(as) entered the mosque and the people came forward to swear 
allegiance to him, I feared that some of ‘Ali's enemies whose 
father, brother or relatives had been killed by him during the life 
time of the Prophet (s.a.w.) might say something that would 
cause “Ali to turn his face away from ruling and abandon it. I 
was constantly observing the situation while being apprehensive 


1. abinbid, vol. |, p. 244, abtbiij, vol. 1, p. 375, b. 6 alamal, p. 267, alIgd al: 
Farid, vol.3, p. 123. 
2. Nebj al Balaghah, Sermon 229, Bibér al Amr, vol. 22, 
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about it, but nobody said anything until all people swore 
allegiance to him, willingly, without any compulsion.” 

31. alFutub: The Ansar told the people: “You all know the excellence 
of ‘Ali ibn Aba Talib, his precedence, kinship and his status 
with the Prophet (saw), his knowledge about what is 
Permissible sod probisited, and your aced for him from among 
the companions. He has never stopped giving advice to you. If 
‘we were to know someone better than him and more appropriate 
for this affair, we would lead you to that person.” 

The people unanimously said: “We accept him willingly, 
without any compulsion.” 

“Ali (as) then told them: “Tell me that when you 
swear allegiance to him willingly, without any compulsi 
4 right incumbent upon you by God or is it your own opinion.” 

‘They replied: “It is incumbent enjoined upon us by God the 
Glorious.” 

32, aljamal ~quoting from ‘Abd al-Hamid ibn ‘Abd alRahman 
from Ibn Abzi: "Shall I tell you what I saw by my own eyes and 
heard by my own ears? When people gathered near the Public 

ury, "Ali (2s) said to Talhe: “Extend your hand so that 1 
swear allegiance to you.” Then Talha said: “You are more 
serving for this affair [of ruling] than I am, since the people 
ate gathered more in your favor than in mine.” 

‘Ali “We do not fear anyone other than you.” 
“Have no fear, for by God no harm will come to 


‘After that, ‘Ammér ibn Yasir, Aba al-Hay 
Tayyahan, Rifi'ah ibn Rafi’, and Ab Ayyab Ki 
stood up and addressed ‘Ali (as), saying: “This affair (the 
government] has become corrupt and you yourself saw 
‘Uthmin's actions which were contrary to the Book and the 
Traditions (wma). Extend your hand, that we may pledge 
allegiance to you aod you will correct trom the affairs of the 
nation whatever has been corrupted.” 


1. Sharh Nabj al vol. 4, p. 10. There is the acceptance of this 
‘narration, as ‘Abdullah ibn ‘Abbas was ‘Uthmdn's agent in Hajj and when he 
eached Medina, te allegiance t0 “Ali had ben acomplished, Se Th 

498. The narrator may have been ‘Abdullah or Quthash ~the 
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“Ali (a.s) tuned it down and said: “You saw how I was treated 
and you know the opinion of the group. I have no need for 
them.” 

They then went to the Ansar and said: “O Group of Ansar! 
You are the supporters of God and His Messenger. God 
Almighty has graced you because of His Messenger and you 
know the excellence of ‘Ali (a.s), his precedence in Islam, his 
kinship and status that he had with the Prophet (5.a.w.) and if he 
was to rule he will bring goodness to you. 

Then the group [of Amar] said: “We are the most content 
people with him and we want nobody other than him.” 

After that they gathered around him and stayed with him 
until they all swore allegiance to him." 

33, Imai ‘Ali (a.s.) ~in a letter to Mu‘awiyas “Verily, those who swore 
allegiance to Abd Bakr, ‘Umar and ‘Uthman have sworn 
allegiance to me on the same basis they swore allegiance to them. 
Therefore, those who were present had no choice to consider, 
and he who was absent had no right to reject (what was decided 
by the council), Indeed the council is confined to the Muhdjirin 
and the Angdr. If they agree on one person and call him the 
leader (imam), it would be deemed to mean Allah's content. If 
anyone keeps out by way of objection or innovation, he must be 
brought back to the position from where he left, and if he 
refuses they must fight him for following a path other than that 
of the believers, and God will put him with those he deserves.”” 

34, Imm ‘Ali (2. ~in response to Mu‘awiys's letter: “You should not 
consider yourself different from Tatha and Zubair, and the people 
of Shim from the people of Basra, by my life, all are equal in 
accepting this affair (of government), because it was an inclusive 
allegiance in which the elite were not excluded and in it there is no 
place for any revision in it.” 


U abel, p38 c£ al Kaa, vol. 2p. <bFutéh, vol.2, panes. 
2 Nab a Balegheh, leer, Wag'at Sift, p. 2, abdmama wa alSipia,vol. p13, 

ablyd al Ferd, vol 3, p- 33. 
3. alKamil, vol. 1, p. 428, Wag'at Siffin, p. $8. cf. Nabj al-Balagbab, Letter 7. 
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35, abFuvi: “All the Kafans swore allegiance to ‘Ali (a.s)...then the 
people of Hijaz and the people of Iraq swore allegiance to ‘Ali 
ibn Aba Talib (as) 

36. alTabagat alKubri: “Uthmin was killed on Friday the 
eighteenth of Dhil Hija, 35 (AH) [June 17, 656], and the pledge 
of allegiance to caliphate was sworn to ‘Ali (as) in Medina one 
day after the assassination of ‘Uthman. Talha, Zubair, Sa'd ibn 
Abi Waqqis, Sa‘td ibn Zaid, ‘Ammar ibn Yasir, Usima ibn Zaid, 
Sahl ibn Hanif, Aba Ayab al-Ansari, Muhammad ibn Maslima, 
Zaid ibn Thabit, Khuzayma ibn Thabit and everyone else that 
was in Madina from among the companions of the Messenger of 
God (s.a.w.) swore their allegiance to him.* 


1/8 


Statements of a Group of the Imim’s Companions after the 
Pledge of Allegiance 


31. Tartkh alYa'gabt after mentioning the people's allegiance to 
‘Ali (as): "A group of the Ansar stood up and spoke. The first 
fone to speak was Thabit ibn Qays ibn Shammas al-Ansairi who 
was the orator of the Ansar. He said: “By God, O Commander of 
the Faithful, if they preceded you in the rule (wiléya), they did 
not precede you in religion, and if they went before you 

you have caught up to them today. They and you were 
inaware of your status and they were not ignorant of your 
. They were in need of you in what they did not know, 
and you with all your knowledge are in no need of anyone.” 
Khuzayma ibn Thabit al-Ansirl who was also known a+ Dhul 

Shahadatayn’ then stood up and said: “O Commander of the 
Faithful! We find nobody for this affair other than you, and the 
affairs of the state will not settle except by you. If we are to be 
truthful to ourselves, about you, you are the most precedent of 
people in faith, the most knowledgeable among people about God 
and the closest among all believers to the Messenger of God. What 
they possess you possess, but they do not have what you have.” 


1. 
thie ttle when he took sides with the Messenger of 
Bedouin, with the reasoning that "We believed in 
you with the bringing of the Divine Message, 10 how could we not believe in 
‘you aguinst a Bedouin? (Mujiam Rial atFladith,vol.&, p. 52) 


in an argument wit 
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‘After him, $a's3'a ibn Suban stood up and si 
Commander of the Faithful! You have adorned the caliphate, 
and it did not adorn you. You elevated it {the caliphate], and it 
did not elevate you, Indeed it is in need of you more than you 
are in need of it 

Then Malik ibn al-Hicith al-Ashtar stood up and said: “O 
People! This is the successor of the successors, the heir of the 
knowledge of the Prophets, he who has undergone great tests and 
possesses immense forbearance. The Book of God testifies to his 
faith and His Messenger testifies for him to be in the Heaven, 
All virtues have been perfected in him and no one of the past 
and the future has doubted his precedence, knowledge and 
virtue.” 


“Uqba,ibn ‘Amr also stood up and said: “Who has one day 
like the day of “Aqaba and an allegiance like the allegiance of 
Ridwan Good Pleasure}; who is the most guiding leader with no 
fear of his tyranny and a learned person with no fear of his 
ignorance.” 

See, The Encylopedia of Amir alMu'minin, ‘Ali in the 
words of the Prophet's companions: Khuzayma ibn 
‘Thabit Ansiri, and Hudhayfa ibn Yamin and ‘Ali in 
the words of scholars, Ahmad ibn Hanbal. 


yo 
Those Who Did not Pledge Allegiance to the Imam 


The allegiance to Imam ‘Ali (a.s) was widespread and inclusive 
where all the Mubdjirin and Ansér’ participated in it along with 
everyone else that was in Madina. Everyone swore allegiance by 
complete choice and absolute freedom, and then the people of 
itz and Kifa pledged their allegiance. 


1 Tanith ab Ya'gi, vo. 2, p19. 
2. Tartkh Dimasbg, vol, p37. 
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The Imam (a) clearly stated that the allegiance to him was public 
and inclusive', Many historical sources have also asserted this gathering 
of all the Muhdjirin and Ansar for pledging allegiance to the Imam.? 

However, some sources quote reports which state that some of the 
companions did not pledge their allegiance to ‘Ali (as), such as: 
‘Abdullah ibn ‘Umar, Sa‘d ibn Abi Waqqas, Muhammad ibn Maslima, 
Usama ibn Zaid, Hassan ibn Thabit, Ka‘b ibn “Malik, ‘Abdullah ibn 
Salam, Marwan ibn ‘al-Hakam, Sa'id ibn ab'As and Walid ibn “! ‘Ugba? 

There are two views about the refusal of these people to give 
allegiance to the Imam: 

‘The first: They were against the pledge of allegiance to the Imam 
and hence did not participate in it. 

‘The second: They did not oppose to the allegiance itself. What 
has been mentioned in the sources regarding their refusal of 
allegiance to the Imam is taken to mean that they did not participate 
with the Imam in his civil wars. 

Al-Hakim al-Nayshabari after stating the traditions concerning 
the peoples pledging of allegiance to the Imam says: 

Wacol ee sgh sae elie Da cg SSL 

IFUnS pee pba ctl pagar get sg AN get 
pS ie int op 

As for the view of those who claim that ‘Abdullah ibn 

“Umar, Aba Mas‘ad al-Angari, Sa‘d ibn Abi Waqqis, Aba 

Masa al-Ash‘arl, Muhammad ibn Maslima al-Ansiri and 

Usama ibn Zaid refused to swear allegiance to the Imam, it 

is in fact a view of those who have no knowledge of the 

realities of those conditions. 

He goes on to explain that they did swear allegiance to the Imim, 
but for some reasons they refused to keep his company in war, Their 
refusal to participate in war led some people to presume that they 
have opposed pledging the allegiance to him (as) 

‘The Mu'tazilite Ibn Abi al-Hadid adopts this opinion and in his 
commentary on Nabj al Balaghah has attributed it to the Mu'tazilites.” 

ie alta Way 


Siffs,p_ St, al Irshad, vol. p. 243, 
Lake iN ph, Tadkh ab Jabary, vols ph, at Kamil ft abTarth, 
3. abtahi et |, p28, Tarik Dimashg, vol. 42, p. 437, Sharb Nabj alBelaghab, 
‘vol. 4p. 
4. alMastadrik ‘ala al Sabibayn, vol. 5, 
5. Sharh Nab abBalaghab, vo. 8, p- 21 


4h 7. 
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If we contemplate on the sources in this chapter, we will find that 
the majority of those who are known for their refusal to swear 
allegiance to the Imam did in fact swear allegiance. However, the 
allegiance of some of them, like ‘Abdullah ibn‘Umar and Sa'd ibn 
Abl Waqgis did not mean that they were loyal to the Imam’s 
leadership, as they openly announced that they would not 
accompany him in his wars. The allegiance of another group, such as 
Marwan ibn al-Hakam, Sa'td ibn al-'Ag and al-Walid ibn ‘Ugbah was 
for political motives.' Since the allegiance of this group was not true 
and complete, therefore, this group in a way can be considered as 
deviators from the allegiance to the Imam, but they can still be 
ranked among those who pledged allegiance to the Imim, as they 
performed the formal rite of pledging allegiance, and hence 
combining the two views is possible. 

A thied possibility is that they refused to participate in the public 
allegiance which took place in the mosque and made excuses for 
justifying their refusal; however, after the rite of allegiance was over 
and the caliphate of ‘Ali (a.s) was firmly established, they became 
inclined to the allegiance. 

This claim is confirmed by the presence of Marwin ibn al- 
Hakam, alWalid ibn ‘Ugbah, and Sa‘id ibn al“As who visited the 
Imam at the end of the public allegiance and pledge of allegiance to him 
after some discussions. The confessions made by ‘Abdullah ibn ‘Umar, 
‘Usima ibn Zaid and Sa‘d ibn Abi Waqgis of their allegiance to ‘Ali 
(as), as is mentioned in some sources, also confirms this claim. 

38. Imim ‘Ali (a..) from his speech when ‘Abdullah ibn ‘Umar, 
Sa'd ibn Abi Waqqis, Mubammad ibn Maslima, Hassin ibn 
‘Thabit and Usima refused to pledge allegiance: “O people! You 
swore allegiance to me on what you did to those before me. 
Verily, people have options before they swear allegiance; but after 


ter being defeated in the battle of Jamal, Marwin proposed to swear allegiance 
to Imam ‘Ali (4). In eejeting his allegiance, the Imirn said: "Did he not swear 
allegiance after the killing of ‘Uthmis? I have no need for his allegiance, 
because hiss the hand of a Jew." Nabj al Balégheb, Sermon 73, al-Khard ij a a 
Jara‘, vol, p-192, 38. 
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that they have no option. The leader (imam) must be steadfast 
and truthful, and the people must be obedient. 


This is a public allegiance, so whoever turns away from it is 
turning away from the religion of Islam and is following a path 
other than that of the Muslims. Your allegiance to me was not 
without thinking [by accident] and your motives are not the 
same as mine. I want you for God, but you want me for your 
own interests. By God, I will be benevolent to the adversary and 
bring justice to the oppressed. 

I have been informed about Sa‘d, ibn Maslima, Usima, 
‘Abdullah and Hassin ibn Thabit certain things that I do not 
approve and the Real [Almighty] will be the Judge between them 
and me.”' 

39. Munij abDhahab: *Sa'd, Usima ibn Zaid, ‘Abdullah ibn ‘Umar 
and Muhammad ibn Maslima were among those who refused to 
swear allegiance to ‘Ali ibn Aba Talib (as) and as their 
argument said: It is a kind of sedition (fimmab).” 

Another group said to ‘Ali (as): “Give us swords in order to 
ute them to fight along with you. If we strike them upon the 
believers it will not hurt them, but if we strike the unbelievers, 
they will pierce their bodies! 

“Ali (as) turned away from them and recited: “Had Allab 
‘known any good in them, surely He would have made them bear, and 
swere He to make them bear, surely they would txrn aroay, being 
disregardful.””? 

40, Tartkh alYa'gabt: “People swore allegiance, except for three men 
from Quraysh: “Marwan ibn al-Hakam, Sa‘td ibn al‘As and al- 
Walid ibn ‘Aqaba who was their spokesman. He said: "O you! 
You have cut all of us from our kin. As for me, you killed my 
father in the battle of Badr. As for Sa'td, you killed his father 
in the battle of Badr and his father was one of the greatest of 


|. abinhad, vo. |, p. 283, abMi'par wa alMandzin, p. 05, alAkbbar al-Tiwél, p. 140, 
Also ef. Nebj al Balaghab, Sermon 136. 

2. Qur'an, 8:23 

3, Muraj alDhabab, vol, p26 
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uray, and st for Marwin, you ingulted his father and mocked 
‘Uthman when he brought’ his father close to him. We have 
therefore taken an oath between ourselves that [we swear allegiance 
to you on the condition that] you forgive the punishment of what 
we have done, leave us with what is in our possession and kill the 
‘murderers of our friend (‘Uthman).” 

“Ali (a.s.) got "By and said: “As for what you said that I have 
ccut you from your kin, it was the Truth that bas cut you, As for me 
forgiving what you have done (of wrong doings), I have no right to 
forgive the right of God Almighty, as for me disregarding what is in 

/OUr possession, justice will apply to you in that which belongs to 

d and the Muslims. S 

“As for killing the murderers of ‘Uthman, if| must kill them today, 
must fight against them tomorrow. However, itis to your benefit that 
[force you to acept the Book of Allah and tation of his Prophet He 
who feels confined by the truth then falsehood will be more confining, 
and if you wish you may join along with your predecessors" 

Marwin then said: “Rather, we swear allegiance to you, and will 
stay with you until you see and we see [what will happen]."" 

41, Tarikb alTaban ~narrating from ‘Abdullah iba alHasan: “When 
‘Usha was led, the nity swore alliance to Al (i), xcpt for 
a few people such as: Hassin ibn Thabit, Ka'b ibn Malik, Muslima ibn 
Mukhallad, Aba, Sa‘id al-Khudri, Mubammad ibn "Maslima, al- 
Nu'man ibn Bashir, Zaid ibn Thabit, Rafi’ ibn Khadij, Fadala ibn 
‘Ubayd and Ka'b ibn ‘Ujra. They were the followers of ‘Uthmin, 

en 4 man said to ‘Abdullah ibn Hasan: "How could they refuse to 
swear allegiance to ‘Ali (as) and (when we know that) they were 
followers of ‘Uthman?” 
He replied: “As for Hassan, he is a poet who does not care what 
he does; as for Zaid ibn Thabit, ‘Uthman had appointed him as 
the head of the state council and Public Treasury and when 
“Uthmin was besieged, he said: “O group of Ansar, assist God 
Almighty”, repeating it twice. Aba Ayyab answered: “You will 
only assist him because he has put countless palm trees at your 
disposal”! As for Ka‘b ibn Malik, ‘Uthman had used him to 
collect the alms tax of Muzayna and granted him what he had 
collected from them.”* 

42, Wag'at Siffin -narrating from ‘Amr ibn Sa'd: “Abdullah, ibn 
“Umar, Sa'd ibn, Abi Waggis and al-Mughayra ibn Shu’ba with a 
sroup ‘of people went to visit ‘Ali (as) and they had not 

ited in swearing the allegiance to him. They asked him to 


‘gti, vol. 2, p. 1%, ab Fut vol. 2, p. 44243, 
2. Tartkh at Tabart, vol. 4, p. 429, 2-Kammil G ab Tinikh, vol. 2 p03, 
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sive them their share of the spoils, even though they did not take 
part in the battles of Siffin and Jamal. 


“Ali (a) said to them: “What made you keep away from me?” 


They said: ““Uthman was killed and we do not know whether 
his blood was shed rightfully or not. He had committed some 
things and you made him repent and he did s0. Then at the time 
of his killing, you contributed to it, so we do not know whether 
you acted rightfully or went wrong, even though we know of 
your excellence, O Commander of the Faithful, and your 
precedence [in Islam) and your migration (bija).” 

‘Ali (a.8) then said: “Do you not know that God Almighty 
hhas commanded you to enjoin the good and forbid the wrong. 
He said: “If two groups of the faithful fight one another, make peace 
‘between them, But if one party of them aggreses against the other, ight 
the one which aggresses until it returns to Allah's ordinance.” 

Sa‘d said: “O ‘Ali! Give me a sword that ishes the 
unbeliever from the believer, I fear that I may kill a believer and 
be taken to Hellfire.” 

‘Ali (a) told them: “Do you not know that ‘Uthmin was a 
leader to whom you swore allegiance to out of obedience? If he 
was righteous, why did you let him down? And if he was a 
wrongdoer, why did you not fight against him? If he was 
righteous, you did wrong since you did not help your leader, and 
if he was a wrongdoer, still you did wrong, as you did not help 
the person who asked others to practice good acts and refrained 
them from committing bad; and you did wrong, for you did not 
act between us and our enemy according to what you were 
commanded by God, as He said: “fight the one [party] which 
aggresies until it returns to Allah ordinances.” He then turned the 
‘group away and gave them nothing 

43. alMustedrak ‘ala atSabibain -sfter mentioning some reports 
regarding the people's allegiance to the Commander of the 
Faithful (a3): “As for the view chat claims that ‘Abdullah ibn 
“Umar, Aba Mas‘id al-Ansari, Sa'd ibn Abi Waqqis, Aba Masa 


1. Qur'an, a: 
2, Wag'at Sif, p55, 
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al-Ash‘ari, Muhammad ibn Mastima al-Ansari and Usima ibn 
Zaid withdrew from the allegiance, this view is of he who denies 
the realities of those events ....” [Then after explaining the 
reasons for their withdrawal, said]: “It was for these and other 
similar reasons that some refused to fight along with ‘Ali (a.s.) 
against his enemies.” 


44, abJamal ~narrating from Aba Mikhnaf: “The Commander of the 
Faithful was informed at the time of his departure toward Basra 
that Sa‘d ibn Abt Waggas, Ibn Maslima, Usima ibn Zaid, and 
ibn ‘Umar have stopped moving on, He sent for them, and when 
they returned to him, he said to them: “I have heard unpleasant 
news about you that I do not like. I do not force you to go to 

but are you not holding your allegiance to me?” 

‘They replied: “Yes.” 


“So why do you refuse to accompany me?" 


said: “I do not like going to this war, lest a believer may 
be killed. If you give me a sword that distinguishes a believer 
from an unbeliever, I will fight alongside you!” 

Usima said: “You are the noblest of Allah’s creation to me, 
but I have pledged to Allah not to fight against the faithfu 

And ‘Abdullah ibn ‘Umar said: “I know nothing about this 
war and I request from you not to force me to do something 1 
have no knowledge about.” 

Then the Commander of the Faithful said to them; “Not 
every deceived person is reproached. Are you still holding your 
allegiance to me?” 

They said: “Yes.” 

“Go back, God Almighty shall make me needless of 


\.atMaotedrak ‘ala al Sabtheym, vl. 3, p. 12, b. 48%6, Ibid, p. 127, b 4605, 
2.alJamal, p95. 
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45. Tarikb al-Tabart ~narrating from Aba Malih reporting some of 
the events that took place at the time of allegiance to the Imam: 
““Ali (as) went to the mosque and went up the pulpit, wearing 2 
Jong robe and garment, a turban made of fur and holding his 
sandals in his hand. The people swore allegiance to him while he 
was leaning on a bow. 


Sa‘d was brought in and ‘Ali (as) said to him: “Swear 
allegiance.” 

He said: “I will not swear allegiance until the people swear 
their allegiance. By God, I will bring you no harm.” 

“Ali (as) said: "Let him go.” 

Ibn ‘Umar was brought in and the Imim sa 

Ibn ‘Umar replied: “I will not swear 
people swear their allegiance. 

He said: “Bring a guarantor.” 

He replied: "I do not see a guarantor around her 

[Malik] al-Ashtar said: “Let me cut off his hea 

“Ali (a.s) said: “Let him go. 1 will be his guarantor myself.” 
‘And then said to Abdullah: "As much as I know, you have been 
indeed an ilkmannered person when you were young and now 
that you are old.”* 
Shar Nabj at-Baléghab: “Aba Mikhnaf says in his book ‘al- 
Jamal that the Mubajirin and the Ansér gathered in the mosque 
of the Messenger of God (s.a.w.) to decide whom to choose as a 
leader and the mosque was full of people. 
‘Ammar, Ab Haytham, Rafa‘a ibn Rafi, Malik ibn ‘Ajlan, and 
‘Aba Ayyab Khilid ibn Zaid agreed to persuade the Commander 
of the Faithful to accept the caliphate, and “Ammar was more 
insistent than the others, addressing the people and sayi 
group of Ansir! You saw how ‘Uthman treated you yesterday, 
and now you are about to see it repeated if you do not assist 
yourselves. In truth, ‘Ali (as. is the most deserving person for 
leadership on account of his excellence and precedence.” 

‘The people said: “Therefore, we now consent to him.” 


All of them then said to the rest of the Muhajirin and 
Amir. “O people! We spare no efforts in doing good to you and 


“Swear allegiance!” 


& 


|. Tarthh at Tabart, vol. 4 p. 328 
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ourselves, God Willing. Indeed, ‘Ali is the one whom you know, 
and we do not know anyone more capable and competent than him 
to take charge of this affair 

‘Then all the people said: “We consent. He is to us a8 you have 
described and even better. 

They all stood up, went to “Ali (2.,) and called him out of his 
house and asked him to hold out his hand for the pledge of 
allegiance, ‘Ali (as) held his hand back. Then the people crowded 
around him like thirsty camels flocking around a watering pond, to 
the extent that some were about to kill others. When he saw this, he 
asked the allegiance to be pledged in front of the people in the 
‘mosque, and said: “Even if a single person does not consent, I will 
not get involved in this affait.” 

People accompanied him into the mosque. The first person who 
swore all “Talha. Qabisa ibn Dhu’ayb al-Asadi said: “1 
fear that ‘not be settled, since the first hand that 
pledged allegiance oir was limping” 

‘Alter Talha, Zubair swore allegiance and so did all the Muslims 
‘of Madina except Muhammad ibn Maslima, ‘Abdullah ibn ‘Umar, 
Usima ibn Zaid, Sa'd ibn Abi Waggis, Ka‘b ibn Malik, Hassan ibn 
‘Thabit and ‘Abdullah ibm Salim. 

“Ali (a8) commanded “Abdullah ibn ‘Umar to be brought to 
him, He told him to swear allegiance. He said: "Iwill not swear 


4 guarantor (to secure] that you will not disobey. He 
said: “I will not bring a guarantor.” 

[Malik] Ashtar said: "O Commander of the Faithful! He sees 
himself secure of your whip and sword. Let me cut off his head.” 

“Al (a) ail do not wan his allan by force. Lt hr go. 

‘When ‘Abdullah ibn ‘Umar went away, the Commander of the 
Faithful said: "When he was a child he was illemannered and now in 
his old age he is more ill- mannered. 

‘Then Sa'd ibn Abi Waqgas was brought in and the Imam said: 
“Swear allegiance.” 

He said: "O Abd alHasan, Let me be fice! When there shall be no one le but 
sme then I wll wear By God Iwill bring no harm to you” 

“Ali (as) said: “He selling the ruth Let him go. 

‘Then he sent for Muhammad ibn Maslima. When they brought 
hhim in, the Imm said: “Swear allegiance!” 

He replied: “Indeed, the of God (¢.2.,) commanded me 
that whenever people disagree and like this ~interlocking his 
fingers. 1 mus go forth with my sword and srke it across mount 
Ubud, then if it breaks into pieces, I must go back home and not leave 
unt the hand of a wrongdoer Comes 19 me or I wil be taken by 

leat.” 

“Ali (a) said to him: "Then go and do as you have been ordered.” 
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Then he sent for Usama ibn Zaid. When he arrived, the [mam 
“Swear allegiance.” 

He said: “I am your supporter, and there will be no opposition 
from me to you. Once the people calm down, I will swear allegiance 
to you.” 

He commanded him to go back and sent for no one else. 

They asked the Imim: “Will you not send for Hassin ibn 
‘Thabit, Ka'b ibn Milik, and ‘Abdullah ibn Salam?” 

He said: “We are in no need of those who do not need us.” 

{Ibn Abi alHadid says:] Our followers (the Mu'tazilites) 
mention in their books that this group gave excuses when they 
were called to fight in the battle of the Camel (alJamal), and 
refused to participate in the war they did not refuse to swear 
allegiance. 

Our master AbG al-Husain narrates in his book ‘alGhurer’ 
that when this group expressed their excuses, “Ali (a) told 
them: “Not everyone who is deceived will be reproached. Do you 
have doubt in your allegiance to me?” 

‘They said: “No.” 

He said: “If you have sworn allegiance, then (it is a3 if] you are 
present in war." And he exempted them from being present in 
the war. 


sai 


1/10 
A Biography of Those Who Refused to Swear Allegiance 


1/10-1 


‘Abdullah ibn ‘Umar ibn al-Khageab 


“Abdullah was born two years after the Bi'tha [beginning of 
Prophethood] of the Prophet (s.a.).? He embraced Islam together 


{. Shar} Nabj at-Balaghab, vol 4, p-&. 
2 abTabagat alKubré, vol. 4 p. 3, Tabdttb al-Kaml, vol. (8, p. 340, b. 3441 Tarik 
Baghdad, vol. 1, p. 172, 
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with his father in Mecca in his childhood’, and migrated to 
Madina prior to his father’ or along with him? He did not 
participate in the battles of Badr and Uhud® due to his young 
age,’ but from the battle of Khandaq onward he accompanied 
the troops of Islam.? Many reports mentioned in Sunni books of 
traditions have been narrated from him.” 

When ‘Umar was on his deathbed, he was consulted to 
allocate his son as one of the members of the electoral council, 
bbut ‘Umar objected to the proposal, saying: “He does not deserve 
caliphate, He is not even able to divorce his own wife."* 


It is mentioned in some narrations that ‘Abdullah became a 
member of the council by the order of ‘Umar on the condition 
that he would not have the right to be elected [as a caliph}? 


During the reign of ‘Uthman, he kept away from political 
issues and did not partake in the ruling political trends. In the 
caliphate of Imam ‘Ali (a.5), he also isolated himself and did not 
participate in any of them rather he chose this isolation as the 
cornerstone of his social policy. 


In the battles during the government of “Ali (a.s), ‘Abdullah 
ibn ‘Umar also secluded himself from politics and kept 
withdrawn, not participating in any of the Imam's battles during 
his caliphate. 


1, al Tabagat abKubrd, vol. 4 p 2, Tabdbib ab Kamal, vol 1p. 33, 344 Tikh 
Baghdad, vl. p71, 0 
2. abla vol. 90, Usd al Ghibe, vO. 3, p. 317, 3082. 


Lab Tiabagit a: . 142. Tahdbrb ab Kamal, ol. 1 p 38, bh. 248 Tard 
Baghdad, vol. p. 71, B. 

4 al. Tabagatal-Kubr, vol. 4p. 4, Tabdbibal-Kamal, vol. 1, p. 383. 34a, Téikb 
Baghdad, vol p17, B. 1. 

Sal: Mnstadrak ‘aid al Sabibayr, woh. >, p. 64, b 662, alTabegit alKubri, vol. 4 p. 
13. 


6 Tabb at Kamal, vol p23. 38, attend ‘dab Sebayn, vol 3, p 
8b 

1. Siyar Alam al-Nubald, vol. 3, p. 204, b. 45, Tarikh altslam, vol. 5, p. 455, b. 199. 

a ows gibi, vol. 2, p. 10, Tarikh al-Tabari, vol. 4, p. 228, al-Kamil Fil Tarikh, 
vol 2.2 

9. Tarik Feb voh 29, aa Fa Tr vo. 2 p20, TrithDimasby, 
val 31 p- 
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Ie is evident that such a kind of an attitude throughout the life 
of ‘Abdullah ibn ‘Umar was based on weak foundations, and this is 
why he did not act so during the time of the previous caliphs nor 
did he do so in the time of rulers after ‘Ali (a4), He swore 
allegiance to Mu'awiya' and Yazid* (whom a great number of 
‘eminent figures among the nation and the companions, including 
Husain ibn ‘Ali (as) refused to pledge allegiance to). He also swore 
allegiance to ‘Abd al-Malik.’ Moreover, when Muhammad ibn 
Hanifa refused to swear allegiance to *Abd al-Malik, saying that he 
would swear allegiance only on the condition that all people do the 
same,’ ‘Abdullah Ibn ‘Umar pledged allegiance to ‘Abd al-Malik 
and encouraged Muhammad to follow in doing so. 

Ie is indeed strange that it was during the night chat ‘Abdullah went 
to Hajj Ibn Yasuf to give his hand for allegiance to ‘Abd al-Malik lest 
hhe might not remain without allegiance even for a single night, as he 
hhad heard that the Messenger of God (saw) has been quoted as 
saying: “He who dies while having no leader (imam) dies the death of 
the period of ignorance.” He was humiliated by Hii [the arrogant 
tyrannical ruler] who stretched out his foot from his bed for 
“Abdullah to swear his allegiance to, because he knew that the reason. 
for this allegiance was based on fear, weakness and incompetence. 

Even though he did not, partake with the Imam in any of his 
battles during his caliphate, ® he was not one of the Imm’s enemies 
either, He was described by Imam ‘Ali (as) as one of those who: 


Ps pads Hite 
“They abandoned the truth and did not support te fchood? 
Some historical documents indicate that towards the end of his lie 
“Abdullah deeply repeted his negligence and failing to help ‘Ali (as) saying 
MBL CRIM pil 
1 do not regret anything except that I did not fight along 
‘with ‘Ali (a) against the ‘rebel group’ 


1. abla, vol. 3, p- 472, b. 2468 
2. alTabayat alKubrd, vol. 4, p82, Mri alDhabab, vol. 2, p36 

3. Sabih al-inkbart, vol. 6, p. 264, b. 6777 & 6779, al Musee’ vol, 2, p- 98, b. 3. 

4: al Tabagac al Kubr, vo. 5, p. 11, Siar A’alam al.Nubala, vl. , . 36. 

5. Shark Nabj alBalagheh, vol. 13, p. 262, Fal al Mkhedra, 245, ab-fdah, p73. 
6.aldatab, vol. 3, p. 43, b- 1630, Ud al Ghabs, vol. 3, p.339,b3082. 

7. Nebj alBaléghab, Aphorism 18, a:fstt4b, vol. 2, p. 173, b. 968. 

8. aldfaaradrak ala al Sabibaym, vol 3, p. 83, 8. 6363 ab Tabagat al Kxbrt wl. 4, ps 
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Of course, some sources have interpreted ‘the rebel group’ in 
his words as the Kharijis,' or Hajjaj” or Ibn Zubair.’ If we 
consider the expression ‘with ‘Ali’ in the statement, then there 
would be no room for other possibilities (Mu'awiya is meant). 

He used to say: “Whoever calls me to prayer, | will follow him. 
whosoever he may be, but I do not follow the one who calls me 
to war.”* 


Similarly, he believed that the government and obedience to 
the ruler are based on the foundation of ‘the law of dominance. 
He used to say: “The right is for him who overcomes and has 
power over the people and dominates them."* 


‘That was why when ‘Ali (as) stressed on the people's freedom 
and their choice in the pledge of allegiance, saying, "I do not 
‘compel anyone to obey me”, ‘Abdullah refused to obey him, but 
he did not refuse (o pledge allegiance to Yazid ibn Mu awiya, 

When the corruption, debauchery and crimes of Yazid who 
did not refrain from committing any forbidden act were 
disclosed - following the murder of Imam Husain ~ (a3), he 
called the uprising of the people of Madina as a betrayal to the 
ance and therefore prevented his family from participating 


1. Fath ab Bart, vol. 12, p28. 

2 ab Tabeges afKubri, vol. 4, p. WS & 187, Tarikh Dimeshg, vol. 3, p19, Sipar 
A aldo at Nubala, v0. 3, p- 232 be 48. 

43. alSuman atKubrd, vol. 8, p. 295 b. 1606, Térhb Dimaiby, vol. 31, p. 193, Siar 

lam atNubad, vol, p. 29, 9.4. 

4 ab Tabagat aKubrt, vl. 4, p. 9, Terkh Diseatbg, vol 31, 
‘Nabala, vo. 3, p. 2 bas 

5. ab Tabagatab-Kubra, vol. 3 p. 169, abt, vo. 3, 9.42, b. 268. 

6 Musnad lin Hlanbai, vol. p. 12,5713, Ibid. . 304, b 588, al-TabugaralKubra, 
vol 4p 13, 
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Finally, even though ‘Abdullah narrated many traditions and 
is regarded as one of the great narrators of the Sunni School, but 
he was weak in knowledge, short sighted and dogmatic, not able 
to give a strong analysis of the political and social currents 
existing during that time. This weak personality and desire for a 
worldly life helped him to take such 2 vile position. ‘Abdullah 
died in 74 AH/ 703 CE at the age of eighty four. 


47, Tarikh al Tabart, “Ali (as) sent Kumayl alNakha'i for 
‘Abdullah ibn ‘Umar. He brought him. ‘Ali (as) said to him: 
“Rise with me.” ‘Abdullah ibn ‘Umar said: “I am with the people 
of Madina. Tam but only one man from among them, When 
they enter into this affair I will also enter with them and I will 
‘ot separate from them, so if they leave [for war] I will leave and 
if they stay, I will stay.” 

“Ali (as) said: “Then give me someone to guarantee that you 
will not rise [against me}.” He said: "I will not give you anyone.” 

“Ali (4s) said: “IFT did not know of your bad manners when 
you were young and at your old age, I would not have accepted. 
Let him go. I myself will vouch for him.” 

48. Tarikh alTabart —narrating from Muhammad and Talha: 
“Zubair and Talha went out and met “Abdullah ibn ‘Umar and 
discouraged him [in accompanying ‘Ali (as)]. ‘Abdullah said: “I 
am one of the people of Madina. If they agree to rise, I will rise 
and if they stay I will stay.” So, they (Zubair and Talha] left him 
and returned.’ 

49. al-Tabagat al-Kubra —narrating from Aba Hasin “Mu‘iwiya 
said: “Who is more deserving than we are for this affair [of 
ruling)?" ‘Abdullah ibn ‘Umar said: “I wanted to say: “The more 
deserving than you is the person who fought against you and 
your father over it”, but I remembered what I had in mind, so I 
feared that this might create a problem." 


1. abtustadrak ‘ald al Sabibayn, vol. 3, p. 42, 6355 & $394, abTabagat al-Kubrs, 
vol. 4p. 187 

2. Tatithat-Tabart, vol. , p. 446, a: Kamil ft a-Tarith, vo. 2, p. 312. 

4. Tarith at Tabart, vo. 4, p. 480, af Kamil fal Tarikh, vol.2, p14 

4. abTabagat abKubrd, vol. 4, p. 12, Tartkb Dimasba, vol. 31, p. 183, Siyar A‘além al- 
‘Nubala, vo. 3, p. 225, 8.45. 
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80, ablsti'a: “Nafit was asked: “Why did ‘Abdullah ibn ‘Umar swear 
allegiance to Mu‘awiya but not to “Ali (a.s)?" 


Nafi’ replied: “Ibn ‘Umar would not stretch a hand at a time 
of disunity, nor would he restrain it when there was unanimity. 
He did not swear allegiance to Mu‘awiya until all others agreed 
to pledge allegiance to him.” 


SL, Musnad lin Hanbal -narrating from Nafi': “When the people of 
Madina rose up with Ibn Zubair and dethroned Yazid ibn 
Mu'awiya, Ibn ‘Umar called his children and said: “We swore 
allegiance to this man on the basis of allegiance to God and His 
Messenger, and verily I heard the Messenger of God (¢.a.w.) say: 


“For the treacherous there will rise a banner on the Day 
of Resurrection and it will be said: ‘this is the treachery of s0- 
and-so', and the greatest treachery, other than sharing a partner 
with God [polytheism] is that one pledges allegiance to another 
‘on the basis of allegiance to God and His Messenger and then 
abandon it. Therefore, let no one among you dethrone Yazid and 
exceed the limits of this affair {of ruling], or else a sword will lie 
between me and you!”* 


52, Fath atBart: “Duting that period (the period of the government 
of ‘Abdullah ibn Zubair), ‘Abdullah ibn ‘Umar refused to swear 
allegiance to Ibn Zubair or to ‘Abd al-Malik, as he also refused 
to swear allegiance to ‘Ali (as) or Mu‘awiya. But later on, he 
swore allegiance to Mu‘iwiya when he made peace with Hasan 
ibn ‘Ali (a.s) and when people agreed on him. After the death of 
Mu‘awiya, he (‘Abdullah Ibn ‘Umar] also swore allegiance to his 
son Yazid as the people had agreed upon him. After that, during 
the time of disagreements, he did not swear allegiance to anyone 
until Ibn Zubair was killed and the government was entirely 
handed over to ‘Abd alMalik, and [‘Abdullah] then swore 
allegiance to him.”* 

53. Sabth al-Bukbari narrating from ‘Abdullah ibn Dinar: “When 
people swore allegiance to “Abd al-Malik, ‘Abdullah ibn ‘Umar 
wrote a letter to him: 


1 abst, vol. 3, p. 472, b. 2064 

2. Musnad lin Hanbel, vol. 2, p. 412, b. S713 & p. 306, h, 9088, af Taagst at Knbra, 
vol. p. 18 

3. Path al Bar, vol. 3, p.195. 
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“To the servant of God ‘Abd al-Malik, the commander of the 
faithful, I truly confess my obedience and heedfulness to the servant of 
God ‘Abd al-Malik, the commander of the faithful, according to the 
teachings of God and the traditions of His Messenger as much as Lam 
capable, and my children have also confessed to that.”" 

54, Sharh Nabj abBalégheh: “He [Abdullah ibn "Umar] refused to swear 
allegiance to ‘Ali (a), but knocked the door of Haiia’s house at night 
to swear allegiance to ‘Abd al-Malik in order that he would not sleep 
that night without having a leader, as he heard that it had been 
narrated that the Prophet (¢..w,) had ssid: "He who dies not h 
leader dies the death of the age of ignorance.”, and the humi 

iia} to him was s0 extreme that he stretched his foot out of his 

“Lay your hand on this [for allegiance]"* 

58, al Tabegat al-Kubra —nacrating from Nafi': “During the time of Ibn 
Zubair, the Khawarij and the Khashabiys,” fbn ‘Umar was told: "You 
perform your prayers with these people and those people and they are 
killing each other?” Ibn ‘Umar answered: "Whoever says ‘make haste (0 
the prayer’ (bayye ‘ale’ alyaldh) and whoever says ‘make haste 10 


righteousness (bayya ‘ala’ alfat dB), I will answer to him, and whoever 
sa) 


“make haste to the killing of your Muslim brother and 

‘wealth’, I will say ‘no’ 

56, al-Fabagat alKubré ~narcating from Sayf alMizini< “Ibn ‘Umar used 
to say: “ will not fight during the time of sedition (fimnab), but I will 
pray behind whoever is victorious.”* 

57. abMustadrak ‘ala alSabibain narrating from ‘Abdullah ibn ‘Umar: 


do not reget anything except that I did not fight along with “Ali (a. 
against the rebel group.” 


ing of 


1. Sabth al-Bukbirt vo. 6, p. 2634, b. 6779 & 6777 & p. 2454, b. 4844, al Muteata, vol 
2, p. 983, . 

2 In ab Ful al- Mukhtara, this tradition is mentioned ss follows: Haji told him, 
"Yesterday you refused 10 swear allegiance to ‘Ali (2) although you yourself 
narrated this tradition (of being left without « leader (Lmam)] and now you 
hhave come 10 me to accept your allegiance to ‘Abd alMalik? My hand is busy. 
‘Hee is my foot, s0 swear your allegiance to i!” (Sher Nah al Baldghab, vol. 13, 
p42. Also cf abut afMakbtara, p. 245. 

3. Abranch of Jahmiya who believed in predestination. 

4, al Tabagat ai Kind, vol. 4, p- 60, Higa alAtwlipa, vol. 1, p. 07, Térikh Dimashg, 
vol. 3, p19. 

5. al Tabagit abKubri, vol 4, p19. 

6. at Muatadrak ‘ale abSebipaye, vol. 3, p. 64, b. 630, Anstb abAsbrif, vol. 2, p.40% 
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$8. al-fabagat al-Kubra narrating {rom Habib ibn Abi Thabit: “I 
heard that Ibn "Umar said [in his illness that led to his death] on. 
his deathbed, “I do not regret over anything in the world except 
that I did not fight against the rebel group.” 

See: The Enoyclopedia of Amir alMu'minin, ‘Abdullah 
ibn ‘Umar. 


1/102 


Sa'd ibn Abi Waqais 
He embraced Islam at the age of nineteen” and he was present 
in the battles of the Prophet (s.a.w)? The Sunnis consider him as 
‘one of ‘the ten promised to enter paradise’.’ He was chosen as 
the commander of the Qidisiya army during the caliphate of 
“Umar,” and it was here that he became famous in the history of 
Islam, He then became the governor of Kafa,’ and when the 
people of Kafa complained about him, ‘Umar discharged him.” 


1, ab Tabagat al-Kubrd, vol. 4, p. 187, Usd al-Ghaba, vol. 3, p. 33%. 3082, 

2 abMustadrah ‘ald alSebibaym, v0.3, p. 6, 8. 610), Tahdbib al Kemal, vo. 10, p- 
311, h. 2229, 

3. alMutedrah ‘ld a Sebibaye, vl. >, p. $0, 6111, a Tabagat al Keb, vol. 9, p 
1a 

4, Tarikh Baghdad, vo. 1, p. Ws, b. 4, Tebdbib atamdl, vol 1, p30, 8,229. 
Tarts Dimashy, ol. 2, p. 20. 

‘Sab Tabagat at-Kubra, vol. 6, p. 12, Tartkb Baghdad, vol. |, p. 44, b. 4, abMa‘arif by 
bn Qutayb, p. a. 

6. ab-lut'db, vol. 2, p. 172, by. 968, al-Tarthh al-Saghir, vol. |, p. 134, al-Tabagat alKubra, 

2. 
by Iba Qutayba, p. 282, Sigerw A’além abNebelé, vol. , p. 117.4. 5, 
Tabb a Taba vl» p. 28, 5-2854. 
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Sa'd was a member of the six member council (to elect the 
Caliph)' who then left it in favor of “Abd al- Rahman ibn ‘Awf? 
In the caliphate of ‘Uthman, he once again took office as the 
governor of Kafa for a while? After some time, ‘Uthman 
dismissed him and designated Walid ibn ‘Uqaba in his place 


After the caliphate of Imam “Ali (a.s.), Sa'd in the beginning 
did not swear allegiance to the Imim ? and he secluded himself 
from the battles led by ‘Ali (a.s) and did not support him.° 


He admired Imam ‘Ali (2.5) and enumerated his excellence 
during the reign of Mu‘iwiya and in his presence.’ It was too 
heavy for Mu‘awiya, so he insulted him and said to him: “If you 
admit to all this, why didn't you help him?" (Later on] He 
admitted to his own failure in observing the rights of Imam ‘Ali 
(as), swearing allegiance to him, and accompanying him.” 


Sa'd died in 55 AH/ 674 CE." His son, ‘Umar ibn Sa‘d was 
the commander of the ‘Umayyad army that fought against 
‘Husain (as.) in Karbala.!" 


1. Tanith Baghdad, vol. 1, p. 46, Wh. 4, Hila alive, vol. 1, p94, abMa’anif by 
Ton Qutaybs p24 

2 SabipabBukart, vol. 3p. 1386 8347. 

‘3 alTanth alSeghtr, vol. p18, abTahagatobKabrt, vol. 6p. 12, abMa'srif by 
ho Qutayba, p. 282 

4, abTartth alSaghtr, vol. 

mn Quraybs, 282 

5. Ansa abAsbrif, vol. 3, p. 9, Tikal Tabar, vol. 4, p. 431, abKémil ft ak-Tartkh, 
vol. 2, p. 303 

6 Siyare Aslam al-Nubal vol. , p. 122,85. 

1 alMustadrak ‘ald abSabibay, vol.» p 

8, Mart akDhabeb, vl. ,p. 2% 

9 alMuatadrak ‘ald alSabibayn, vol. 3 p. 126 b. atol, Mandgib “Ali Amir al 
‘Ma’minte, vO. 2, p01, 78. 

10. ab Tarikh al Saphir, vo. 1, p. 126, a8 Tabogatal-Kxbrd, vol. 3, p. 2, alam a 
Kabir, vol. |p 198,830 

1. abMa’arif by on Qutayba,p. 26. 


04, al Tabagtt aiKubrd, vol 6 p. 12, abMa'arif by 


4875, Muri abDbahab, vol. 3, p22. 
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59, alMustadrek ‘ale alSabthayn ~narrating from Khaythama ibn ‘Abd al- 
Rahman: “I heard someone say to Se‘d ibn Malik: “Truly, ‘Ali (as.) 
will reprimand you. Why did you shun allegiance to him?" Sa'd 
replied: "By God, that was what I concluded and (I admit that] I made 
a mistake. Truly, “Ali (as )possesses three features that if one of them 

vas more favorable to me than the whole world and 


1ad one of them, Mu'awiya told him: * Be seated in order to listen to 
the reply to what you have said. You have never been more 
teproachable to me than you are now. Why dida’t you help him then? 
Why did you refuse to swear allegiance to him? For indeed if I had 
heard from the Prophet (¢.:w.) what you have heard about ‘Ali (48), | 
‘would have been a servant to him as long as | lived.” 

Sa'd said: “By God, I deserve this position (serving ‘Ali (a..)} more 
than you." Then Mu‘iwiya went on to say: “The people of the Bani 
‘Uda tribe would not accept this from you (Sa'd is said to belong to 
the Bant ‘Udhra tribe)" 

See: The Engclopedia of Amir abMu'minin, Sad iba 
Abi Waqaas. 
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Muhammad ibn Masiama 
He was one the companions of the Messenger of God (p..w.) who 
‘was present in all his battles’ except in the Battle of Tabak.’ After {the 
death of] the Prophet (5a..), he accompanied ‘Umar when they 
‘entered the house of Fatima (2) and he is the one who is said to have 
5 ‘and was an accomplice in the killing of Sa'd 


1. abMastadrok ‘ala ebSabibaye, vol. , p. 128, s00t, Manégib Amr atMn'minin, 
ola Bt be 

2. Muni alDbahay vol. 5, p. 2% 

2a FabagetalKnbra, vol. 3, p. 483, Sinar A’aldoe al Nebel, vol. 2, p39, . 7, Usd 
‘a. Ghab, vo. 5, p. Wr. b 4768. 

4. Usd akGhaba, vol. 5, p. 107, b. 476, a Tabogat ab Kudrd, vol. 3, p44 abtsab, vo. 
6 p28 h 72. 

5. Shark Nabj a Baleghab, vol. 6, p. 4%, alSunan alKabri, vol. 8, p. 63, 
Demis ab Ria, vol. 8, p. 38, 

tp. 180. 36. 


b. 6987, 
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He was in charge of inspecting state administrators during the 
government of ‘Umar and whenever a complaint was brought 
against one of the administrators, ‘Umar would dispatch him to 
investigate 


secluded himself and took up a wooden sword [remained 
indifferent]? 

He was killed by a man from Jordan due to his disobedience to 
“Ali (a.s,) and Mu‘iwiya, 


104 


Usima ibn Zaid 


Usimat was a mawla of the Prophet (s.a.w.)? and his mother, 
Umm Ayman, was one of the Prophet's nursemaids.® 


In the last days of his life, the Holy Prophet (s.2.w.) appointed 
him as the commander of the army’ while he was only eighteen 
years of age and there were people like Abd Bakr, ‘Umar and Abu 
‘Ubayda in his army. 

He was highly respected and honored during the time of the 
caliphs. ‘Umar ibn alKhatab allocated 2 salary of five thousand 
dinars for him, while his own son would receive only two thousand 
dinar 

He refused to swear allegiance to ‘Ali (2.2) and gave excui 
and in some historical sources it is mentioned that Imam ‘Ali (a 
accepted his excuses." 

1 is mentioned that Imam al-Bigir (a 
repented, so do not speak but well about him. 


has said: “He had 


1, Ua al haba: 107/708, ab aba: 6/29/722, 

2 at Fabagdt ab Kabra, vol, pss, Sgar alam alNubale ol. 2, 348.77, Usd 
‘aL hebe, vol 5.107, 268. 

3 Sherdl 

ates 

Saat 
gine 

6. Shera nia 498, b 14, Usd a. Gabe, vo. p. 195, 

1. Sour d'elam alNebal, wok. 3.50, b 104, Usd ahaha vol. p18 196 b. 8, 
stage aKa, vl 9p 

8 Usd atGhaba, vol. p93 & 196 b 8. 

9. Usd alGhabe, vol. 1p. 19h 6.88 

10, Rial ates, vol p17. 

11. bid, p 198, 
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‘When Usama died, Imim Hasan (as) shrouded him in red 
cloth from Yemen.’ 


105 


Hassin ibn Thabit 

Hassan was a companion of the great Messenger (j.a.w.) and 
his poet” about whom the Prophet (3...) said : “O Hassin! You 
will continue to be assisted by the Holy Spirit as long as you give 
assistance to us by your tongue.” He was a poet from among the 
Anjars who used to satire the polytheists of Quraysh. He was also 
the one who versified the event of Ghadir al-Khumm in a poem.? 


Hassin was a very coward, so he did not attend any of the 
battles of the Prophet (s.a.w.) He was a follower of ‘Uthman 
id deviated away from Imam ‘Ali (a.s.).° He did not participate 
in the pledge of allegiance to ‘Ali (as) nor did he participate in 
any of the Imam’s battles, and he did not write any poems in 
honor of Imam ‘Ali (a.s) after his caliphate, 


Hassin lived for sixty years in the predslamic era (aljabiliya) 
and sixty years after the advent of Islam.* 
AtMustadrak ‘ala al Sebtbayn narrating from ‘Urwa on the 
authority of Safiya, daughter of ‘Abd al-Muttalib: “I was the first 
woman to kill a man. I was in the shelter of Hassin ibn Thabit 


|. aKa vo. 3 p. 9, b. 9, Tahdbib abABhim, vol. 1, p. 296, b. $6, Rijtlal-Kasby, 
Vol fp 193.9. 

2 Siyar alm at Nab vl. 2, 51,6108 

SR abdabad vol. 1, p17, Khe ip aime, p. <2, dm al Wer, vo. p22 4243, 

4, Siyer ‘alam abNubela, vol. 2, p. 513521, b. 106, Usd al-Ghabe, vol 2, p. 69, f 
iss. 

3. Mari/ a Dbohab, vo. 2, p. 386, Auadb ab Ashraf, ol. 3, p18, ab-Gbért, vo. 
2 

6. Siyar Am al Nubalé, ol. 2, p. $2, 105, Ud alGhebe, vol. 2, 9, 150 
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and he stayed with the children and women while the Prophet 
(¢.a.w) was digging the ditch.” 

Safiya said: “A Jewish man passed nearby and wandered 
around our fort. 1 said to Hassin: “This Jewish man is 
approaching the shelter as you see and our women are not safe 
while the Prophet (s.a.w.) and his companions are unaware of us. 
Go and kill him.” 

Hassin said: “May God bless you, daughter of “Abd al- 
alib! By God, you know I am not a man for thi 

Safiya said; “When Hassin said so and I found that he was 
not going to do anything, I prepared myself then picked up a 
pole from the shelter and went down to that person and beat 
him with the pole until I killed him. I then returned to the 
shelter and said: "O Hassin! Get out and take his clothes off. 1 
would have done it myself had I not been a woman.” 


Hassan said: “I have no need to ransack him, 


‘-aiMatadeak ‘alt el$abibay, vol. 4, p. 36, h 8%, Seman ab xb, wl. 6, p, 50, 
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Chapter Two 
‘The Reforms of Imam ‘Ali (a.s.) 


yl 
The Voice of Justice and Its Reverberation 


62. Sharh Nabj alBalaghab ~natrating from Aba Ja'far al4skfi: “On the 
second day of his allegiance, which was Monday 19° of Dhil Haj, he 
[Imam ‘Ali (as)} ascended the pulpit, praised and glorified God 
Almighty and mentioned Muhammad (5...) and sent blessings to 
him. He then enumerated the bounties of God Almighty over the 
Muslims and mentioned this world and called people to be ascetic 
[adopt a life of asceticism), and he mentioned the Hereafter and 
encouraged people towards it. He then said: 

‘Verily when the Messenger of God (j.a.w,) passed away, 
people elected Aba Bakr as their caliph; and then Aba Bakr 
appointed ‘Umar as the caliph [after himself], he followed the 
way of Aba Bakr. Then he consigned the caliphate to the six 
person council which led to the election of “Uthmin, He 
committed things that you disapproved of and you knew 40. 
‘Then he was besieged and murdered. After that you came to me 
willingly and asked me to accept your leadership. I am one of 
you whose benefit and loss are the same as yours; and God has 
‘opened up the door between you and the people of the Qibla [the 
Muslims}. Evils have assailed like the pieces of a dark night; and 
the weight of the government cannot be borne except by aman 
of forbearance, insight and aware of the affairs of this matter. If 
you stay straight by my will carry you on the path of your 
Prophet (s.a.w.) and will implement among you what { am 
assigned (0 provided you remain steadfast, and God is the 
Helper. 

Let it be known that my position in relation to the Messenger 
of God (s.a.w.) after his death is the same as my position during 
his lifetime. So be committed to what you are commanded to 
and stop what you are forbidden to do. Do not make haste in 
anything until I clarify it for you, for we have reasons to present 
for whatever you do not like. 
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God from above His heavens and Throne knows that I was 
reluctant to rule over the nation of Muhammad (3.a.w.) until you 
all agreed unanimously upon it, because I heard the Messenger of 
God (s.a.w.) say: “Any ruler who rules the government after me 
will be stopped at the edge of the Path (jira) and the angels will 
‘open his book of deeds. If he is a just ruler, God will save him 
for his justice, and if he was a tyrant the Path will shake him so 
violently that his joints will break apart and he will fall down to 
Hellfire. The first thing that will hie the fire will be his nose and 
then the scorching of his face.” But now that you have agreed 
‘upon my rule, I cannot leave you.” 

‘Then he turned his face to his right and left and said: 

“Be aware, tomorrow, when your men are enticed by the 
world, acquire gardens, make rivers gush out, ride on light: 
footed horses, and take their own fair looking maids, if I prevent 
them from what they are involved in and make them observe 
their rights that they know well, no men of yours should 
disapprove, criticize, take it as shame and disgrace upon himself 
and say: “The son of Abu Talib has deprived us of our rights”. 

Anyone of the Muhdjirin and the Ansdr among the 
companions of the Messenger of God (s.a.w.) who thinks that he 
has merit and virtue more than anyone else because of his 
‘companionship must know that the real virtue tomorrow is with 
God and his reward will be by God, Anyone who responds to the 
call of God and His Messenger, confirms our doctrine, enters 
‘our religion and faces towards our gibla will enjoy the rights of 
Islam and its laws 

You are the servants of Allah, and wealth belongs to God, and 
it will be equally divided among you. Nobody has superiority in 
it over others, and God will reward the virtuous tomorrow with 
the best of rewards and greatest of blessings. God has not put the 
world as rewards for the pious, and what is with God is best for 
the good doers. 

By the will of God, when tomorrow comes, you must come to 
us so that we can divide among you the wealth that is with us, 
and no Muslim should fail in showing up, Arab or non-Arab, 
rich or poor. This was what I had to say. I ask God's forgiveness 
for myself and you.” 


He then descended the pulpit. 


202 Imam Ali and Political Leadership. 


phat Ab ots Ho Baal sg Nh op GB, 

abs PB ep Slegs BB Gy Sy pat 

Biss thtby Se IN oI SE Gib Ga 

Eg poll by Ans Sid ast Ue GS oe gal le BE Ue ttnsy 
dab ule wis ey 


Chapter Two: The Reforms of Imam ‘Ali (a.s.) 203 


[Ibn Abi al-Hadid says] “Our master Abo Ja‘far says: “This 
‘was the first speech of his (as) that some did not like and they 
started to hate him and disapproved of distributing the wealth in 
equal shares. 

The next day, ‘Ali (2s) came and the people gathered to 
receive their portion. He then said to his secretary ‘Ubaydullah 
ibn Abt Rafi': “Begin with the Mubajirin, Call them and give 
three dinars to each person, then call the Angdr and give them 
the same amount. After that, call all the present people, Arabs 
and non-Arabs and give them their portion.” 

Sahl ibn Hunayf said: "O Commander of the Faithful! This 
‘man was my servant yesterday and I freed him just today.” ‘Ali 
said: “We will give him the same portion as yours.” And he gave 
everyone three dinars and did not give anyone superiority over 
another. Talha, Zubair, ‘Abdullah ibn “Umar, Sa'd ibn al'As, 
Marwan ibn Hakam and some men from Quraysh and other 
tribes refused [to accept] such division. 

Aba Ja'far said: “'Ubaydullah ibn Abr Rafi’ heard ‘Abdullah ibn 
Zubair say to his father, Talha, Marwan and Sa'td: “We know 
what “Ali meant by his words yesterday.” Sa'id ibn al-'Ay turned 
toward Zaid ibn Thabit and quoting the proverb: “It is you I am 
speaking to, but listen O neighbor!” Then ‘Ubaydullah ibn Abt 
Rafi’ said to Sa'id and ‘Abdullah ibn Zubair: “God said in His 
Book: “But most ofyou were averse 10 the truth” 

‘Then ‘Ubaydullah ibn Abi Rafi‘ reported the event to ‘Ali 
(as). He said: “By God, if I remain safe and sound I will take 
them to the bright path. May God kill ‘As! He found out 
from the words I said yesterday that I meant him and his 
companions the ones who are among the perished.” 

He [Aba Ja'far] said: “While people gathered in the mosque 
after dawn, Talha and Zubair entered and sat in a comer away 
from ‘Ali (a.s.). Then Marwan, Sa‘id and Ibn Zubair arrived and 
sat next to the two. Later on, a group of Quraysh joined them, 
and they whispered together for a while 


Lise, he was indirectly addressing us, 
2. Qur'in, 4372. 
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After that, Walid ibn ‘Aqaba stood up, went close to ‘Ali (a.s) 
and said: “O Aba al-Hasan! You cut us from our near of kin 
(ruined us all. As for me, you killed my father in the battle of 
Badr so painfully and humiliated my brother in the event of 
Yawm atDir. As for S2'id, you killed his father in the battle of 
Badr while he was a wartior of the tribe of Quraysh. As for 
Marwan, you humiliated his father in front of Uthman when 
“Uthman called and joined him to himself, even though we are 
your brothers and peers from among the children of ‘Abd 
Manif. Today, we swear allegiance to you on the condition that 
you let us keep the possessions left to us from the time of 
‘Uchmin and that you kill the murderers of ‘Uthman, In truth, 
if we fear you, we will abandon you and join the people of 


Then ‘Ali (ax) said: “As for your saying that I have killed 
your near of kin (ruined you all), the Truth [God] did so to you 
(you deserved it); as for letting you keep your possessions, itis 
not permissible for me to dispense to you and others with the 
tights of God; as for killing the murderers of ‘Uthman, if it were 
incumbent on me to do it, { would kill them yesterday. However, 
it is your right upon me that if you fear me I will provide you 
with security, and if I fear you I should send you away.” 

Walid stood up and talked to his companions, Then they 
scattered around with the intention to express their hostility and to 
spread opposition, Once their hostility became evident, ‘Ammar 
ibn Yasir said to his companions: "Make a move to go to these few 
brothers of yours, as we heard their opposition and accusations 
toward their leader. Verily, the tyrants have penetrated among them 
and Zubair and the lefthanded rebel, ie, Talha.” 

Aba Haytham, ‘Ammir, Aba Ayyab, Sahl ibn Hunaif and 
another group with them stood up and went to ‘Ali (a.s) and 
said: “O Commander of the Faithful! See into your affair and 

and this group from Quraysh, since they have broken up 
their allegiance and promise to you and they have secretly called 
tus to abandon you ~may God make you successful on your path. 
‘The reason is that they do not like leadership and have no longer 
the spirit of following. When you treated the Arabs and the non- 
Arabs equally, they turned their back on you, maintained a 
liaison with your enemy and revered him, bringing up the 
vengeance for the murder of ‘Uthman in order to create disunity 
among Muslims and coalition among the misguided. Now, 
whatever you say!” 
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“Ali (as) came out [of his house] and ascended the pulpit, 
wearing 2 colorless shirt, clad in a Qatari coverlet with a sword 
fastened on his waist and leaning on a bow. He said: “We praise 
God, our Lord, our God, our Protector, and our Benefactor; the 
‘One who granted us His apparent and unseen blessings as His favor 
to us without our power and ability, in order to test us (to see] 
whether we are grateful or ungrateful. He who is grateful will receive 
more [blessings], and the one who is ungrateful will be punished. 
[Thus] The best of people in the sight of Allah in status and the 
<losest of them to Him through their deeds are the most submissive 
to His commands, the most committed to obeying Him, the most 
obedient 10 the summa of His Messenger, and the most active in 
reviving the Qur'an. Nobody is superior in our view except by 
‘obedience to God and His Messenger. Here is the Book of God 
among us, and the covenant and the sina (conduct and teachings] of 
the Messenger of God before us. No one is unaware of this fact but 
the ignorant defiant and denier of Truth, God Almighty says: “O 
‘mankind! Indeed wee created you from a male and a female, and made 
yon nations and tribes that you may identify with one another. Indeed the 
‘noblest of you in the sight of Alla is the most Godvwary among you.” 

He then called out in a loud voice: “Obey Allah and the Apostle, 
but if they turn away, indeed Alla does mot like the faithless.”* 

He then said: “O group of Mubajirtn and Ansar! Do you count it as 
4 favor to Allah that you bave embraced Islam. Say, ‘Do not count it as @ 
favor to me your embracing of liam. Rather itis Allah who has done you 
«4 favor in that He bas guided yor to faith, should you be truthful 

‘After that he said” “I am Abt al-Hasan! (He would utter this 
statement when in a fury.) Then he said: “Let it be known that this 
world that you desire and seek after and is the cause of your anger 
and happiness is not your home or your station for which you were 
‘created. So let it not deceive you! I have warned you against it, Seek 
the completion of God’s favor on you by exercising endurance in 
His obedience and humility before His commands, glorified be His 
praise. 

‘In these assets, there is no superiority for any person over the 
other. These are the assets of God who has commanded to be 
divided and you are Muslims the servants of God, and this is the 


1. Qur'an, 4:13 
2. Qur'an, 332. 
3. Qur'an, 42:17. 
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Book of God to which we have admitted and surrendered, It is 
the covenant of our Prophet among us. Whoever is not content 
with it then let him go to wherever he wishes, for there is no fear 
for him who practices obedience to God and who judges 
according to God’s commands.” 

He then descended from the pulpit and performed two rak‘at 
of prayers. He then sent ‘Ammar ibn Yasir and ‘Abd al-Rahmin 
ibm Hiel al-Qurashi for Talha and Zubair who were sitting in a 
corner of the mosque. They went to Talha and Zubair and called 
them to ‘Ali (a.s.). They rose, went to ‘Ali (as) and sat next to 
him, 

‘Ali (2.8) told them: “I swear you by God, did you not come 
to me obediently for allegiance and asked me for it, whereas 1 
‘was reluctant towards it?” 

‘They said: "Yes." 


it that you swore your allegiance to me and 
ur covenant to me without force and compulsion?” 
“Ye 
“So what has made you to do such things?” 

They said: "We swore allegiance to you on the condition that 
you do not do anything without our view, consult with us in all 
affairs and do not rule over us arbitrarily. Our superiority over 
others is evident to you. Then why do you divide properties, 
make decisions and do all these without consulting and 
informing us?” 

‘Ali (a.s) said: "You protested against minor things but left 
out many other things. Seek God's forgiveness and He will 
forgive you. Tell me whether I prevented you from a right that 
‘was yours and wronged you thereby?” 

‘They said: “God forbid!” 

He said: “Did I choose anything for myself from these assets?” 

They said: “God forbi 

He said: “Has anything happened concerning the rights of any 
‘of the Muslims or a precept fof the Faith) that I'am unaware of ot 
failed in?" 

They said: “God forbid!” 

He said: “So what work of mine do you dislike that made you 
decide to oppose me?” 
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‘They said: “You divide the property in a different way from 
that of ‘Umar ibn Khattab; you allotted the same Portion to us 
as others, treating us and those who are not like us as equal in 
the spoils that God granted to us under the protection of our 
twords and our lance, and we laid our hand bn them, on foot 
and on horseback and took them back by force and compulsion 
from those who did not surrender to Islam except by force.” 

“Ali (as) said: “As regards what you said about consulting 
with you, I swear by God that I was not inclined to rule. You 
called me to it and appointed me therein. I feared that if | would 
tefuse your proposal, disunity would arise among the nation. So 
when the government came to me, I looked through the Book of 
God and the traditions of his Messenger and did what they 
guided me to do. I followed that [guidance] and I did not need 
Your opinions on any other's If something happens that i not 
stated in the Book of God and whose proof is not present in the 
traditions and requires consultation, | will of course consult you.” 

“As for dividing [property] and not acting according to the 
way of the caliphs, verily, it is not something I have initially 

assed a ruling about; but you and I saw that the Messenger of 
God did so and the Book’of God to winch facheod Ree ok 
access from neither front (now) nor back (in future) and is sent 
by God the Most Wise and the Most Praised also orders such.” 

As for my dividing the spoils gained by swords and lance 
among you and others equally, in the past there were also a 
‘roup who were precedent over others in Islam who contributed 
to it by their swords and lances, but the Messenger of God did 
not give them priority in dividing the spoils and did not grant 
them any advantages for their precedence in faith. OF course, 
God Almighty will reward the pioneers and the fighters on the 
Day of Resurrection. By God, you and others do not have 
anything beyond this with me. May God guide our hearts and 
yours toward the Truth and inspire patience and forbearance in 
all of us!” 

Then he said, “May God have mercy on the person who sees 
the truth and supports it, and when he sees the wrong, rejects it 
and he who helps the truth against who is on the wrong.” 

(Ibn Abi al-Hadid says] Our master Abi Ja‘far said: “Ie is 

sted that Talha and Zubair have said’ at the time of 
allegiance: “We swear allegiance to you on the condition that we 
Participate in the government with you.” But ‘Ali (as) replied to 
them: “No, but you will share the spoils with me. I shall not 
prefer anyone of you over the others or over a slave for a dirham 


: The Reforms of Imam ‘Ali (as) 2u 


212 Imam Ali and Political Leadership. 


GA of gud Gly Vy AY Eye phowy ‘2 is 
BANG UH eV BW; prc be Jy 
Soe bs, Ge GLA YE by 


Meadhy= bans pj elt BSE Sih 
Lid aed tae eure 
5 NE UIE oe SY 
Salk pS SU Op sc of 

BL 55S, G veteasll AGO SNS 
iecnageupis : 
5b Bh hy NaN 
Hil, ues iS gues eb 


Pistol: 


PRR OORT 
iy Si gly seal 5 (ll GOS 


dubs og FE, Abs is 


Yo geal pall JET 


Chapter Two: The Reforms of Imam ‘Ali (as) 213 


cor anything less than that. Neither I nor these two children of 
‘mine will do that. If you insist on participation, you will be my 
companions at the time of [my] weakness and need, not at the 
time of strength and resistance.” 

‘Aba Ja'far says: “They put conditions that were not legitimate 
in the ‘agreement of trusteeship’ (‘agd alAmana)', and he set 
conditions that were necessary in religion and law. 

It is reported that Zubair shouted from among the crowd: 
“This is our reward from ‘Ali! In the event of ‘Uthman, we rose 
up in his favor until he was killed and when he attained his goal 
with our help, he placed our inferiors above us.” 

Talha said: “We deserve reproach. We were in a council of 
three people; one of us, being Sa'd, disagreed, but we two swore 
allegiance to him, What we had we left at his disposal and he 
withheld from us what he had in his possession. Today, we see 
yesterday's hopes gone with the wind and hold out no hope of 
tomorrow because of today's faults.” 

[[bn Abt al-Hadid goes on to say) “If you say: "Abt Bakr also 
made divisions equally but nobody objected to him as they did 
in the time of the Commander of the Faithful, then what is the 
difference between these two eras?” I would answer: "Abd Bakr 
divided the assets equally following the Messenger of God 
(s.a.w.), When ‘Umar became a caliph and preferred one group 
to another, this turned into a habit and previous manners were 
forgotten, and ‘Umar's government lasted too long. Avarice and 
extravagance overwhelmed people's hearts and the oppressed 
began to practice contentedness and they got used to it, There 
‘was no assumption for any of the two classes that this situation. 
would change. When ‘Uthmin took over the caliphate, he 
followed the footsteps of ‘Umar in running the state. Thus 
people's trust in this way of ruling increased and it is hard to 
change what people are accustomed to. 

So, when the Commander of the Faithful took up the 
government, he was determined to bring the way of government 
back to the way it was during the time of the Messenger of God and 
‘Aba Bakr, a way which had remained forgotten and unpracticed 


1, The original text (Shark Nah at Baléghas) has it as Amara (trust), however, the 
right word is imama (leadership) which is more pertinent at per its context. 
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for twenty two years. Therefore this change was intolerable for 
people, They disliked it and saw it too heavy for them to bear, to 
the extent that it was followed by the breaking of allegiance and 
disobedience, and God has His own decrees and He carries them 
out.” 


63, Imam ‘Ali (a. ~in his first sermon after the people's allegiance 
to him following the assassination of ‘Uthman: “Now, be aware, 
nobody should care about anyone else except himself, one before 
whose eyes is the fire of Hell is distracted from Paradise [by 
thinking of the Hell). There are three groups [of people]: the 
hard-working struggler, the hopeful seeker, and the neglectful 
whose place is in the Fire. There are two other groups: the angel 
who flies by two wings and a prophet whom God supports. 
There is no sixth.” 

“Perished is he who claims, and he who plunges into (doubts) 
will tumble; both the right and the left are misleading and the 
middle way is the [right] Path; the Path on which are the Qur'an, 
the swmna and the traces of Prophethood.” 

“God has cured {the pains of] this nation by ewo medicines: 
the whip and the sword. The imam is to have no leniency 
[towards wrong-doings),’ so hide in your houses and improve 
ourelves. Repentance is behind you. The one who rises to 

attle against the truth will be destroyed.” 

“There were things that took place wherein you are not 
excused for in my view and if I wanted to state them, 1 would, 
May God forgive what has occurred! Those two men left and the 
third one rose like a raven whose only concern is its belly. Woe 
‘on him! [t would be better for him if his wings were clipped and 
his head cut off 

“Look (and listen carefully)! If you have not believed then 
deny, but if you recognize, then take action. There is right and 
‘wrong and there are followers for each. If wrong dominates, it has 
always happened so in the past, and if truth goes down, that may 
‘one day gain power even though insignificant. It seldom happens 
that a thing that lags behind comes forward. If you return to 


1. Sharh Nahj at Balégheh, vol. 2, p. 38, Bibér abAwadr, vol. 32 p. 16, . 7. Also ef. 
‘Nabj alBalaghab, Sermon 205. 

2. Evidently, the mim (as) means special situations, as his other words in 
conftontation with people and also his practical way of life refer to this point. 
[The Author] 
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Yourselves (your senses), you will become fortunate. I fear that 
you remain in laxity; I have no other duty but to be diligent.” 


“Let it be known that the pious of my family and the pure 
‘ones of them are the most tolerant in childhood and the most 
knowledgeable in adulthood. Let it be known that we are the 
household that have acquired our knowledge from the Divine 
Knowledge, we rule by Divine Command and we are committed 
to the sayings of a truthful person. If you follow our signs, you 
will be guided by our insight; otherwise Allah will destroy you 
with our hands. The banner of Truth is with us. Those who 
follow it will reach [us] and those who turn their back on it will 
petish.” 

“Let it be known that through us the failings of the faithful 
will be made up for and through us the loop of humiliation will 
be removed from your necks. It [Guidance] begins by us, rather 
than by you and it ends by us, rather than by you.” 

64, Imam ‘Ali (as) — from what he said when he was sworn 
allegiance to in Madina: “I take the responsibility for what I say 
and I am answerable for it. He who takes lessons from (God's) 
punishments that afflicted the people in the past is prevented by 
piety from falling into doubts.” 

“Be aware that the same test and trouble which existed when 
the Prophet (s.a.w.) was first sent has returned. By Him who sent 
the Prophet with truth you will be severely tested, bitterly sieved 
as a thing that is sieved, and fully mixed as by spooning in a 
cooking pot until your low persons become high and high ones 
become low and those who were ahead shall remain behind.” 

“By God, I have neither concealed a single word nor spoken 
any lie, and I had been informed of this event and of this time, 
Beware that sins are like unruly horses on which their riders have 
been placed and their reins have been let loose so that they 
would jump with them into Hell. Indeed, piety is like trained 
horses on which the riders have been placed with the reins in 
their hands to take them to the Heaven.” 


Tealabe, vl 
psa fd 


Nathe abDurr, vol, 


270, at Bayan wea alTabyin, vol. 2, 
vol. 3. 118. 
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“There is right and there is wrong and there are followers for cach. If 
vwrong dominates, it has always been so inthe past and if truth goes down, 
that too has often occurred. It seldom happens that a thing that is gone 
should return.” 


65, mien ‘Ali (4) — from what he said after being sworn allegiance to for 
the caliphate. Some people from among the companions of the 
Prophet (sw, said to him: "You should punish the people who 
assaulted ‘Uthman.” He (a.s.) answered: “O My brothers! | am not 
ignorant of what you know, but how do I have the power for it while 
those who assaulted him are in the height of their power? They have 
power over us and we do not have power over them. 

‘They are those with whom your slaves have risen and the Bedouins 
have joined. They are now among you and harming you as they like 
Do you sce that you have any power to gain what you want? This is 
certainly an act of the pre-slamic period (al,jabiliyya) and these people 
have still roots in that period. When the matter is taken up, people will 
have different views about it. One group will sce as you do, but 
another will see what you do not see and there will be still another 
‘group who will be neither this way nor that way. Be patient tll the 
Beople calm down and ears seen thie place so that rights cn be 
‘easily achieved for the people. Let me be calm, and see what comes to 
you from me [wait for my order]. Do not do anything that can shatter 
Your power, weaken your strength and create feebleness and disgrace. | 
shall conteol this affaie as far as possible [not resorting to a war) but i 
[find it necessary, the last treatment will of course be branding with a 
hot iron [through war).”” 


1, Nabj atBaligheh, Seranon '6, abKaf, vol. 8, p67, 28. tis quoted in abKaft 
‘artating from “Ali iba Ri'tb and Ys'qdb abSaredj who have quoted this 
sermon from mim abSidiq on the authority of "Ali (2), however, this book 
contains the additional statement as follows: “Doors of parad 
‘up to them and they scented its fragrance. It was sad to them, 
peace and secariy! Let it be known that he has preceded me in th 
have not shared thesein, ro whom I have not given i (aliphat), and for whom 
there tno way to gain ave hough a prophet tobe sent forth However, there 
will be no Prophet after Muhammad (sam) (He got the position by 
usurpation) ~ [for that reason] he was placed on the brink ofa collapsing bank, 
which collapses with him into the fire of hell 
Sayyid al Sharif alRagi says “In this small speech there is more beauty than 
«an be appreciated, and excellence aroused by itis more thaa the appreciation 
accorded to it Despite what we have stated i has 0 many aspects of eloquence 
that cannot be expressed nor can anyone reach its depth and 00 one can 
tunderstnd what I am saying unless onc has attained this art and known its 
details" "but ne one gry them ecpe tho who have hxorledge:” Quan, 29, 

2 Nab at Blagab Sermon ve, Tait ak Taber ol. 4p 37, Main alta, 
vol, p. 49% 
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mw 
Dismissing ‘Uthmin’s Administrators 


66, Tarikh ab-Ya'gibt: “Ali (a.s.) dismissed ‘Uthman's administrators 
from the cities, except Aba Masi al-Ash‘ari whom Malik al- 
Ashtar recommended, so he was kept in office.”' 


67, ablkhtisis, “People gathered around ‘Ali (2) and said to him: 
“Appoint your opponents as governors and then dismiss them.” 
“Ali (a.s) saids "Cheating, deception and treachery are in Fire."* 

68, AbAmali ~narrating from Sabim: “When allegiance was sworn to 
the Commander of the Faithful “Ali ibn Abi Talib (a.,), he was 
informed that Mu'awiya had refused to pledge allegiance and 
had said: “If he reinstalls me as governor of Shim and gives me 
back the responsibilities that 'Uthman had assigned to me, I will 
swear allegiance to him.” 


‘Afier this, atMughayra came to the Commander of the 
Faithful and said: "0 Commander of the Faithful! You know 
Mu'awiya very well and that the ruler before you appointed him 
as the governor of Sham. Appoint him with the same post so 
that the situation will not lose order, then if you happen to 
change your mind, dismiss him.” 

‘The Commander of the Faithful said: “O Mughayra! Do you 
guarantee my life in between his appointment and his dismissal?” 

He said, "No.” 

“Ali (as) said: “Would not God Almighty ever ask me how 1 
installed him over two Muslims in the darkness of the night?” 
Nor do I take those who milead as asistants” However, | will send 
for him and call him to what is with me from the Truth. If he 
‘complies, he is considered as a Muslim who has rights and duties like 
those of others, nd if he refuses, I will complain of him to God.” 
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“L advised ‘Ali aboxt the som of Llarb, 
He rejected the advice and fate will not give him a second chance. 
He did not accept my advice that I came to him with, 
And that advice was sufficient for him. 
Others said to him the best and most sincere of advica, 
And I said to him that this advice is priceless.' 


ing from Ibn ‘Abbas: “'Uthmin summoned 
me and appointed me in charge of Hajj pilgrimage. | left for Mecca 
and prepared the people's affairs for the Hajj pilgrimage and read 
“Uehman’s letter to them. I then returned to Madina and ‘Ali 
‘was sworn allegiance to, so I went to his house and 1 found al- 
Mughayra ibn Shu'ba who was meeting him privately. 1 was kept at 
the door until akMughayra came out and I asked him: ‘What did 
this person [al-Mughayra] say to you?” 

‘The Imim said: “He has said to me more than once before: 
“Send letters to ‘Abdullah ibn ‘Amir, Mu‘awiya and to the 
agents of 'Uthman and reinstall them to their previous posts so 
that they would be able to let people swear allegiance to you. 
They can convince the people and calm down the towns.” I 
rejected his proposal from that day and said: “By God, if there is 
only one hour left of my life, I will make attempt to maintain 
my notions and I will never give authority to these people or let 
anyone like them to enter the government."> 

He [‘Ali] (a,) then said: “So, he [akMughayra] then left me 
and I knew that he believed that I was wrong, until he came to 
ime again this time and said: “I gave advice to you the previous 
time and you rejected it, now I have come with another 
proposition that you do as you wish and dismiss them and seek 
the help of your trusted figures. Sufficient is God and these 
people have become weaker than ever before.” 

“Abbas said: “I told ‘Ali (a.s.): The first time he [al-Mughayra] 
gave advice to you, but in the second time he has betrayed you.” 


1. abAmalt by aL Tosh, p. $7. 133, Bishdee al Mata, p. 263, Mandgib ‘Ali ib AbL 
Talib, vol. 3, p. 198. 

2. Wis stated in abKailf al Tart 2s follows: “I sejected his proposal and said: “I 
will not compromise in my faith and will not submit to disgrace in my 
actions.” 
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“Ali (as) said to Ibn “Abbis: “How did he give me advice?” 

Tbn ‘Abbas said: “You know that Mu'awiya and his 
companions are worldly oriented. If you reinstall them, they do 
not care who is running the government, and if you dismiss 
them, they will say: “He has taken the government without 
consultation and has killed our chief.” They will stir up people 
against you and then the people of Shim and the people of Iraq, 
will rise up against you, furthermore I am not sure that Talha 
and Zubair would (not return to you) and attack you,” 

“Ali | “As for your recommendation to reinstall 
them, by God, I have no doubt that this will be helpful for 
improvement of the transient worldly life. But based on_my 
commitment to the truth and according to my knowledge of the 
administrators of ‘Uthman, I swear by God that I would never 
appoint any one of them to the government. If they submit to 
this [situation], it would be better for them and if they turned 
their back, I will draw sword against them.” 

Thm ‘Abbis said: “Accept my words, enter your house, go to 
your properties in Yanbu'' and close the door behind you, 
because the Arabs will make a move and then disperse and then 
you will find no one but yourself. By God, if you rise up with 
them today, they will impose on you the vengeance for the 
murder of ‘Uthman.” 

“Ali (4s) refused and said to Ibn “Abb: 
appointed you as the governor of that region. 

Ibn ‘Abbas said: “This is wrong. Mu‘awiya is a man from the 
Umayyad tribe and is ‘Uthman's cousin and his administrator 
in the Sham region. I will not be safe from him beheading me in 
revenge for the murder of ‘Uthmin, or at the least, he will 
imprison me or treat me in whatever way he wishes.” 

“Ali (a.s.) asked him: “Why?” 

Tbn ‘Abbas sai 
me. Whatever He intends to 


“Leave for Sham! 1 


\pose upon you, will impose on 
ime therefore send a letter to Mu awiya and oblige him and make 
promises to him.” 

“Ali (a.s) refused and said, “By God, this will never happen.” 


1. A small town near Madina with springs and orchards 
2 Tarikh al Tabart, vol. 4, p. #99. Also ef Maraj al Dbaheb, vol. 2, p. 34, abKamil fi 
‘al Tanikh, vo. 2, p. 306. 
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10. Sharb Nabj al-Baldghab — narrating from al-Mada'ini reporting 
‘on the meeting in which Ibn ‘Abbas and Mu' swiya were present: 
“alMughayra ibn Shu'ba said: “Indeed, by God, I gave advice to 
‘Ali (as) and he preferred his own view and went on with his 
excessiveness which ended up to his loss rather than to his 
benefit and I suppose his people will follow his manner.” 

Ibn ‘Abbis said: “By God, the Commander of the Faithful 
‘was more informed and aware of the various opinions, places of 
prudence and handling of situations than to accept your council 
in what God has forbidden and disapproved of. “You will not 
Jind a people believing in Allah and the Last Day endearing those who 

', and he informed you of the 

Clear Reminder [The Qur'an] and a recited verse, which is the 

saying of His Almighty: “...Nor do I take those who mislead as 

assistants.” ® 

‘Was it permissible for him to assign people who were not 
trustworthy and confidential to him, to the public treasury and 
life of the Muslims? Far from it! Far from it! He is too aware of 
divine obligations and the traditions of His Messenger to harbor 
in his heart contrary to what he expresses, unless for the sake of 
dissimulation (tagiyye) and there is no room for dissimulation 
here, with the clearness of the truth, stability of the hearts and 
large amount of companions! He moves on like an unsheathed 
sword towards implementing God's commands, preferring 
obedience to his Lord and being God-feating over the views of 
the worldly-minded.”* 


2B 
Refunding Public Assets 


71. Imim “Ali (as. —delivered when taking back the land grants 
made by ‘Uthman: “By God, even if I had found that women 
‘were married by such money or slave-maids have been obtained 
by it, I would have returned it back because there is an 
expansiveness in justice and he who finds justice hard and 


1. Qur'én, st: 22. 
2. Qur'an, 18 31. 
43. Sharb Nabj al Balaghab, vol 6 p. 30, Bibar a irwar, vol. 42, p, 70. 
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constricting should find it harder to deal with injustice.”" 

12. Sharh Nabj at-Balighah -al-Kalbi has attributed this sermon in 
the form of a marfi'a tradition® to Aba Silih who has quoted it 
from Ibn ‘Abbas: "On the second day of his allegiance, ‘Ali (as.) 
gave a lecture in Madina, saying: 

“Verily, any land that ‘Uthman has granted and any wealth 
from God's property that he has given as gift will be taken back 
to the Public Treasury. Nothing nullifies the previous rights and 
if I find these properties, I will restore them to their rightful 
place, even if they were given as a marriage portion to women or 
distributed among cities because there is an expansiveness in 
justice and he who finds it hard to act justly should find it 
harder to deal with injustice.” 

The interpretation of this statement is that: If it is hard for an 
administrator to manage affairs on the basis of justice, it would 
be harder for him to do it on the basis of injustice, for the unjust 
is always in a position that he might be prevented and averted 
from his injustice. 

al-Kalbi said: “He [*Ali] (a.s) then ordered all the weapons 
stored in ‘Uthman’s house which were used against the Muslims 
to be confiscated. He ordered that the camels that were at his 
house and were from the alms to be collected and they were 
seized. He (a) also ordered that his sword and shield be 
confiscated, and he instructed that no action should be taken in 
regard to the weapons which were not used to fight against 
Muslims and also avoid taking hold of his properties whether in 
his house or in other places. He ordered that the assets given 
away by ‘Uthman, wherever and with whomever they were, to be 
taken back.” 

The news of this treatment reached ‘Amr ibn ‘As, who was in 
Ayla, in Shim, where he had fled to when people assaulted 
‘Uthman. He sent a letter [from there] to Muawiya saying, “Do 
whatever you wish. The son of Abi Talib separated you from 
your wealth, just like the bark cut off from a walking stick."® 


1. Nabj ab-Balaghah, Sermon 15, Managib ‘Ali ibn Abt Talib, vol. 2, p. 110, Da'é'im 
atilam, vol. . 396. 

2. Abadiah intcrrapted in its chain of transmission. 

1. Sharh NabjabBalagheh, vo. ,p. 29 
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a 
The Difficulties of Certain Reforms 


73. Imim ‘Ali (as.): “If my steps stay firm in these slippery places, I 
will alter [many] things.”" 

74, al-Kafi —narrated by Sulaym ibn Qays: “The Commander of the 
Faithful gave a speech praising and glorifying God and giving 
salutations to the Prophet (s.a.w.). He then said: 

“There are two features that I fear for you most: following 
desires and [having] long hopes. As for following desires, it bars 
cone from the Truth, and as for long hopes, it makes one forget 
the Hereafter. Indeed the world is [departing] turning its back 
and the Hereafter is upcoming, each one having its own children 
[ie. seekers}. Be the children of the Hereafter and not the 
children of this world, as today is the day of action not of 
reckoning and tomorrow is the day of reckoning not of action, 

‘The cause of the trials and seditions arc the desires that are 
followed and the laws that are innovated, in which (seditions) 
the laws of God are disobeyed and by which some men take 
authority over others. 

Verily, if truth had not been intermingled with falsehood no 
conflicts would have existed and if falsehood had not been 
intermingled with the truth, it would not have been concealed 
from the people of wisdom. But some from each have been 
taken, intermixed and are shown together. Thereby the Satan 
dominates over its followers and only those whom Allah has 
already promised blessings will be far from hell [are saved].” 

“Verily I heard the Messenger of God (s.a.w.) say: “How will 
you be when sedition befalls upon you in which the children 
grow up and the elderly age. People will follow according to 
thete seditions and consider them Swxnah [tradition] and if a 
part of it is altered they would cry out that the tradition has been 
changed and people have committed 2 wrong act! Adversities 
will then mount, children will be taken captive, iniquities will 


1 Nabj alBaléghah, Sermon 272, Ghurar abHikam, b. 7570, Upin aldliham wa al- 
‘Mawd iz, p tS, 7060. 
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overtake them as fire overtakes dry woods and millstone rubs away the 
bed stone. They will acquire [religious] knowledge for other than God, 
learn not for the sake of practice and seek worldly gains by means of 
[selling] the hereafter.” 

Then while a group of his near of kin, close companions and 
followers were around him he said: 

“The previous governors acted in such a way that they purposely 
opposed the Messenger of God (5...) and broke their allegiance to 
him and altered bis tradition (wwnna). If I prompted people to give it 
up and turned it back (o its original position as it was during the 
time of the Messenger of God (s.a.w,), the troops would stay away 
from me and I would be left alone or would only be with a small 
‘group of my followers who knew my virtue and were aware of the 
necessity of my leadership which is based on the Book of God 
Almighty and the tradition of the Prophet (s.4.¥. 

“HEL were to order the Station of Abraham (as) to be taken back to 
its original place where the Messenger of God (3.a.w,) had laid it, to 
return Fadak to the inheritors of Fatima (as.), to return the measure 
scale ($4! of the Messenger of God (3...) to its original measurement, 
to implement the land grants that the Messenger of God ($a.¥) 
bestowed on some but they were not handed over to them, to return 
Ja'far's house to his inheritors and separate it from the Mosque, to 
nullify the unjust judgments, to separate the women who have been 
vunrightfully married to men and return them back to their husbands, 
to carty out God's ordinances about these women, to take Taghlab’s 
children captive, to take back the lands divided out in Khaybar, to 
close down offices of grants’ and to provide equal grants like the time 
of the Messenger of God (s.a.w.) and prevent circulation of assets 
among the rich, to cancel taxes levied on lands and to promote equality 
in marriages, to irmplement the Rbums of the Prophet as God has 
ordained and made obligatory, to reshape the Mosque of the Prophet 
back to its original form, to close the opened up doors and to open 
the doors closed, to forbid wiping of the shoes [in ablution instead of 
the feet}, to administer punishments (badd) for drinking wine, to allow 
the two types of Mut’ [temporary marriage - matatu’ Hajj and mut'ain’l 
is a, t0 order the [number of] tekbirs [saying Allah akbar] in the 


1. A measure that is common among Muslims which weighs four mudés (sbout 1.6 
kg), however, according to some traditions, the Prophet's measure weighed five 
maida, (Sharh Mulla Salib, vol. 1, p. 373) 

2. They were not people of Dhimma, thus taking them captive wat permissible, In 
the time of "Umar, he compromised with them by exempting them from paying 
tax and they paid gekar ewice ax much instead. (Mitt alUqul, vol 2, p. 04) 
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prayer performed for the dead to be five, to have people recite bismi 
‘ah al ~Rabman alRabim loudly in prayers, to take out from the 
mosque those who were brought in next to the Messenger of God 
(aw:) while he had expelled them and to bring back those who the 
Messenger of God (¢.2:¥.) had brought in but were expelled, to order 
people to obcy the commands of God and divorce on the basis of the 
traditions (nna), to collect all eligious taxes (sedagau) in their 
various types and amounts, to take (the rules of) minor ablution 
(tends), major ablution (ghul) and prayer (Salat) back to their otiginal 
time and status and rules, co return the people of Nairan back to their 
homes, to change the way of treating the captives of Persia and of 
‘other origins back to the way commanded by the Book of God and the 
traditions of the Messenger of God, then they would disperse from 
around me. 

“By God, I ordered people not to perform prayers in the month of 
Ramadan in congregation except for the obligatory prayers and 
instructed them that congregation in supeterogatory prayers is an 
innovation (bid'd). Suddenly some of the soldiers who were in my 
company screamed out: “O People of Islam! The tradition of ‘Umar 
has been changed. He is preventing us from performing supercrogatory 
prayers in Ramadan.” I was afraid that [if 1 had not cancelled this 
order} the deviators from the right path and callers to the fire would 
have aroused disunity among some of my troops. 

From this [aso] gave the share of the relatives [of the Prophet (5.2.¥,)] 
about whom God Almighty has said: "Know that whatever thing you may 
come ty, @ ff of it is for Allab and the Apostle, for the relatives and the 
orphans, for the meedy and the traveler, if you have faith in Allah and what we 
sent down to Our seroant on the Day of Separation, the day when the twee hosts 
‘met; and Allah has power over all things." By God, we are those meant by 
‘the eelatives’, whom God has mentioned in association with Himself and 
His Messenger, as He Almighty said: “Tbe spoils that Allab gave to His 
Apostle from the people ofthe townships, are for Allab and the Apostle, the 
‘dative: and the orphans, the nedy and the trevder.."? Meaning us, "0 that 
the do wot cralate betwen te rich among you. Take whatever the Apoite gives 
you, and relinquish whatever be forbids yox, and be wary of Allah.” We has 
[further] said about the injustice to the relatives of the Prophet: “Inded 
Allah is severe in retribution™ for those who oppress them. This is a form of 
igrace from Him Almighty to us and richness by which God has made us 
free from need and He has instructed His Messenger s0. 
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God did not allocate for us a portion in the share of alms. He 
gave honor to His Messenger and He made us the Ahlul Bayt 
greater than to feed us from the remnants of the people. They 
denied God and denied His Messenger, repudiating the Book of 
God that speaks about our rights and they deprived us that 
which God has allocated for us. There is no family of any 
prophet who has endured so much suffering and hardship from 
his community as we have suffered after (the passing away of] 
‘our Prophet (s.a.w.). God supports us against those who have 
‘oppressed us and there is no power and no strength save in God 
the Exalted, the Supreme.”" 


1, ab Raf vo. 8 . 58, 2, alti vol, p. 606 eb, Kitt Saleym ibm Qay, 
vol. 2, p.718, BK 
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Chapter Three 
Administrative Policies 
yl 
Honesty in Policy 


78. mim ‘Ali (as.): “Far be it! Had it not been for God-wariness, 1 
would have been the craftiest of Arab: 


16, Imimn ‘Ali (as): “O People! If perjury were not repulsive, 1 would 
be the craftiest of people. Verily every periury is an offence and 
within every offence there is disbelief and unthankfulness. Verily 
perjury, offences and betrayal all lead to Hielifire.”* 


77, Imam ‘Ali (a): “By God, Mu' awiya is not craftier than I am, but 
he practices deception and commits debauchery and were it not 
for the hideousness of deception, I would have been the craftiest 
of all people. But every kind of deception is a sin and every sin is 
disbelief [in God]. There will be a banner for every deceiver by 
which he will be known on the Day of Resurrection. By God, 
neither artifice can catch me by surprise nor shall I be 
‘overpowered by hardship.”” 


78, Imim ‘Ali (as) -in his instructions to Malik al-Asbtar: “If you 
bind an agreement between yourself and your enemy or give him 
quarter in a protective covenant (dhimma), guard your agreement 
in good faith and tend to your covenant with fidelity, Make 
yourself a shield for what you have granted; for men, do not 
unite more firmly in any of the obligation (imposed upon them) 
by God than importance to fidelity in agreements 
despite the division among their sects and the diversity of their 
opinions. The idolaters 


1 abKaph, vol. & p. 24, b. 4, Ghurar alllikem, b. 1008, Uysn abHikum tea ale 
‘Mazed'ig,p- 512, b. 922. 

2 abKaf, vol. 2, p. 338, b. 6 Bihar abAwmar, vol 33, p. 454, b. 6. 

13. Nebj atBalighsh, Sermon 200, Yanabt' aiMawadda, vol. 1, p. 484, abMi'yir wa al- 
Mawazin, p. 166. 
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also adhered to that (honoring agreement) among themselves by 
reason of evil consequences of treachery that they had seen. 
So never betray your covenant, never break your agreement and 
never deceive your enemy."* 


yn 
Commitment to Truthfulness 


79. Imam ‘Ali (a): "Indeed, the best of people according to Ged are 
those for whom acting according to the truth [enforcing the 
truth] is more beloved ~even though it brings hardship or grief 
than the wrong -even though it brings them benefit and 
increase.”” 


80. Imam ‘Ali (as. “Let not protecting of someone's 
you from executing the rights [of other] against him.” 


81, abbad: “When the Commander of the Faithful (as) set out for 
Basra, he stopped at a village by the name of ‘Rabadha” where he 
was met by the last of the Hajj pilgrims who gathered around 
him in his tent to listen to his speech. 

Ibn ‘Abbas said: “I went to “Ali (2.2) and saw him stitching 
his shoes, so I said to him: “Our need for you to set in place our 
affairs is greater than what you are doing.” He did not say 
anything until he finished stitching his shoe, placing it next to 
the other one, He then said: “What is the price of these?” 

I said: “They have no value.” 

He said: “Whatever value they have (tell me)!" 

I snids “Half a dirham.” 


1 Nabj abBalagheb, Lester 53, Khasi is ab ‘imma, p. 123, Tabaf al-Ugil,p. 1s. 
2. Nekj ab Balaghab, Sermon 128, Waq'at Siffin,p. 542, Tarth al Tabari, ol. 5, p.6 
3. Chavar al ikam, b. 10823, ‘Usain abtlikame on al Mae, p52, b. 9620, 

4. A village between Mecea and Madina where Abs Dhatris buried. 
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He said: “By God, they have more value to me than the ruling 
‘over you, unless I can establish a rights and repel a wrong.”" 


82. Imim ‘Ali (a.s.) -in the battle of Siffin: “By God, I did not delay 
the war even for a day except in the hope that some group may 
join me and find guidance through me. This is more beloved 10 
‘me than to kill them while they are misguided, even though they 
will be beating their own sins.” 


83, Imim ‘Ali (as.) -complaining about some of his companions 
who had inclinations towards Mu‘awiya: “Woe onto them! 
‘Towards whom are they inclined and they too invite me along 
with them? By God, 1 did not want them except for the 
establishing of rights while others want them to bring about 
falsehood.” 


44, Imim ‘Ali (as.) ~To the people of Egypt when he appointed 
Malik al-Ashtar as their Governor: “Now I have sent to you a 
man from among the servants of God who allows himself no 
sleep. during days of danger nor does he shrink from the enemy 
at critical moments. He is severer on the wicked than the blazing 
of a fire, He is Malik ibn Ashtar, from (the tribe of) Madhhij, so 
listen to him and obey his orders when they ate according to the 
truth,” 


85, Imim ‘Ali (as) ~in his instructions to Malik al-Ashtar: “Impose 
the right upon whomsoever it is incumbent, whether he is 
related to you or not. Be patient and look for your ultimate 
account, even though it may affect your relatives and close 
friends. Desire the ultimate end in that of it imposing the right) 
which weighs heavily against you. Seek its outcome with aibits 
difficulties, for its outcome will be praiseworthy.” 

86, Imimm ‘Ali (a.s.): “Adhering to the truth will bring about 
mightiness.” 


87, Imim ‘Ali (a): “People will be inclined to him who acts 
according to the truth.” 


\abdnbed vo. p28, Nabj al Bleghah, Srmon Bib alter v0.32, pa, 
- 

2. Nah abBaligha, Sermon 5s, Bibir abAnmar, vol. 32. p. 36h. 44, 

3. Tar a Yui, vol. 2, p88 

4 Nabj atBaleghab, Lever 38, Bibtr al Aue, vol 33, p. 59, h. 7. 

5. Neky abBaldghab, Letter 53, Khe jab imma, . 23, Tabaf al Cail, p. 14. 

6 Ghana atta, b.s192,"Upinal ikem ma aisMawa gp. 9, b. 397 

1. Gharar a Liha, b sas, ‘pin al Hikam cea al Mase, ps6, 302 
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{a.s.}: “He who endeavors to establish the truth will 


33 
Commitment to Law 


89. Imim al-Bagir: “He [‘Ali] (a.s.) arrested a man from the tribe of 
Bani Asad to carry out a punishment. His people gathered to 
mediate for him and asked Hasan (a. to go along with them.” 

“He [Hasan] (a.s) said: “Go to him ['Ali] (as) for he is better 
aware of your affairs.” 

‘They went to him and brought up their issue. 

He said: "Ask me for anything which is at my disposal and { 
will geant it v0 you.” 

They left him, thinking they were successful. Hasan ( 
asked them about what happened between them and they § 
"We have come with the best of results", and told him the story. 

He said: “Do whatever you need to do for your friend when 
he is being punished.” 

“Ali (a) took him out and carried out the punishment on 
him, and he then said: “By God this [execution of punishment] 
isan issue out of my power (rather, it is God's command].”” 

90. akGhantt ~in a report about the poet al-Najasht: “In the battle of 
Siffin,al-Najasht was ‘Al's (as) poet. He drank wine in Kafa and the 
Commander of the Faithful (as) executed the punishment on him. 
He became angry and joined Mu' awiya and dispraised ‘Ali (at)... 

When ‘Ali (a.s) punished al-Najishi, those from among his 
companions from the Yamaniyah tribe got angry and the closest 
of them to ‘Ali (as), Tariq ibn ‘Abdullah Nabi, went to him 
and said: "O Commander of the Faithful! We did not imagine 
that the sinners and the obedient, the separatists and allies, are 
equal before the leaders of justice and the fountsinheads of 
virtue until I saw your treatment of my brother Harith [al- 
Najashi). You pained our hears, dispersed our affairs and you 
made us choose a road which we previously thought that he who 
‘walks on it will be led to Hellfire.” 


1 Si, ‘Upu ebitem seal Mae, p. 40, 765 
2 Managib ‘Al ibn Abi Tali, vol 2 p97, Desi alll, vol. 2, p48, b. 189, 
Bihar abstr, vol st, p.5,}. 
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“Ali (as) said: “...and it is indeed hard except for the bumble."' 
O Brother from Bani Nahd! Was he not a Muslim man who 
violated one of God's sanctities and we executed against him the 
penalty which was his expiation? God Almighty has said: “and 
ill fling for a people should never lead you to be unfair. Be fair, that 
is nearer to Godswarines" * 


See, 7/10: “Equal Execution of Legal Punishments on the 
Near of Kin and Strangers” 


34 
Never Compromising 
91, The Messenger of God (saw.): “Keep your tongues from 
criticizing ‘Ali ibn AbO Talib (a.s), for he is strict in matters 
related to God Almighty and is uncompromising in his faith. 
92, Imim ‘Ali (as.): “No one can establish the rule of God Almighty 
except he who shows no compromising (in the matter of rights), 


and who does not make himself abject and does not go after 
objects of greed."* 


93. Imm ‘Ali (a..) when people decided to swear allegiance to him: 
“Know that if | respond to your request I will lead you as 1 know 
and would not listen to whatever one may say or abuse.”* 


1, Qu’, 245, 
2. Qur'in, 5:8, 
3. al Ghardt, vol. 2, p. 339 & 599, Managib ‘Ali ibm Abt Talib, vol 2, p. 147, 


4 abd 1 9.125 Kasf a Gham, vl, p29 Biber abner, vol. 2, 
M5, b 10, 


5. Nab abBalagheh, Aphorisms 110, ‘Uyin al Hike toa akMawez, pS, b. 10032, 
also ef, Nathraf:Dury, vol, p22 


6, Nabj al Balaghuh, Sermon $2, Managib ‘Ali ibn ADt Tali, vol. 2, p. 110, Bibtr at 
Aradr, vol. 3, p.38,4. 2. 
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“Ali (a): “By my life, there will be no compromising not 
slackening from me in fighting against one who opposes the 
right or gropes in misguidance. O creatures of God! Fear God 
and flee from (The wrath of) God unto God (His Mercy)."" 


9S, Imam ‘Ali “I would not compromise in my religion, nor 
would I be villainous in my affairs.” 

96. Hiliyat alAwliya narrating from ‘Abd al-Wahid al-Dimashqi: 
“Khawshab al-Khayrt called out to ‘Ali (2.5) in the battle of 
Siffin and said: "O Son of Aba Talib! Forsake us! Be mindful of 
God as regards to our blood and yours. We leave you with the 
land of Iraq and you leave us with the land of Sham and preserve 
the blood of the Muslims.” 


“Ali (a.s) said: “Far from it! © Son of Umm Zalim! By God, if 

I knew that I could compromise in the religion of God, I would 

do so and it would have cost me less. However, God will not be 

pleased that the people of the Qur'an compromise and keep 
silent while He is being disobeyed.” 

See 3/L1, “Decisiveness towards Administrators” 


2/2, “Dismissing "Uthman’s Administrators” 


¥s 
Planning and Organizing 


97, Imam ‘Ali (a.) —in his instructions to Malik al-Ashtar: "...Bach 
day perform the work of that day, for each day has its own work. 
Beware of being hasty to (accomplish) affairs before their 
(proper) time, or neglecting them when it is possible, or being 
persistent in doing them when they are impracticable, or 
showing weakness in them when they have become clear. So put 
everything in its place and perform every action at its time.”* 


1. Nal a Baleghah, Sermon 26 
[Kamil ft ak Tard, vol. 2, p. 306, Mara) alDhabab, vol 2, p36, Tankh al 
vol. p49 
vol. tp. 8 Usd ah hdbe, ol. 2, p92 h. 129% ast’, vl 


457, b. 99 
4. Nabj ab Balaghah, Lect 53, Tubaf Ug, p. 183 & 147, Daim allem, vo. 1, 
pas. 
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98, Imim ‘Ali (as) -in his letter to the chiefs {collectors} of land 
tribute: “Beware of postponing works and repelling (10 do) 
goodness, for there is remorse in them.”' 

99, Imam ‘Ali (a.s): "One who plucks fruits before its ripening is like 
one who cultivates in an unsuitable land.” 

100, Imim ‘Ali (as): “It is absurd to make haste before the proper 

time or to delay after opportunity arises.” 

101, Imam ‘Ali (a.s.) ~describing the Qur'an: “Know that it contains 

Knowledge of what is going to occur, stories of the past, a cure 
for your illnesses and rules to organize your affairs.” 


mim ‘Ali (a.s.) ~in his advice to Hasan and Husain (a.s.): “I 
advise you (both) and all my children and members of my 
family and whom my writing reaches to fear God and 
to keep your afairs in order. 


6 
Election of Righteous Administrators 


103, Iman ‘Ali (a) ~in his instructions to Malik alshtar: “For every 
person there is a right over the ruler to the extent that set it aright 
and his life i setdled on to the extent that set it aright. But the ruler 
will not truly accomplish what God has enjoined upon him in this 
respect except by resolutely striving and recourse to God's help, by 
tmaking himuelf hereto truth and by being patent in enforcing the 
right, be it easy for him or burdensome. 

‘Appoint as commander from among your troops the one who in. 
your sight is the most sincere [advising] in the way of God, His 
Messenger (s..w.) and your imam and who is the purest and the 
most chaste of heart and the most outstanding in intelligence 
forbearance, who is slow to anger, accepts pardon, is gentle to the 
weak and harsh with the steong, and who is not stirred by severity 
nor held back by incapacity. 


102, 


L, Wag'at Siffn, p- 108, Biber abAmwdr, vol. 75, p. 385, b. 70, abMi'ytr wea al. 
Mawedzin p. 123. 


hts 
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‘Then hold fast to men of magnanimity and noble descent and 
those of righteous families and good precedents, then to men of 
bravery, courage, generosity and magnanimity, for they are 
encompassed by nobility and embraced by honor. Then inspect 
their affairs the same way parents look into the affairs of their 
child... . 


Then look into the affairs of your administrators. Employ 
them (only after) having tested (them) and appoint them not 


with favoritism or arbitrariness, for these two (attributes) bring. 
about different kinds of oppression and treachery. Among them 
look for people of experience and modesty from righteous 
families and the foremost in Islam, for they are nobler in moral 
qualities, more genuine in dignity and less concerned with 
ambitious desires, and they perceive more penetratingly the 
consequences of affai 

Let not your choosing of them be in accordance with your own 
discernment, confidence and good opinion, for men make 
themselves known to the discernment of rulers by dissimulating 
and serving them well, even though beyond this there may be 
nothing of sincere counsel and loyalty. Rather examine them in 
that with which they were entrusted by the righteous (rulers) 
before you. Depend upon him who has left the fairest 
impression upon the common people and whose countenance is 
best known for trustworthiness. This will be proof of your 

cerity towards Allah and towards him whose affair has been 
entrusted to you. Appoint to the head of each of your concerns a 
chief who is neither overpowered when these affairs are great nor 
disturbed when they are many. Whatever fault of your secretaries 
you overlook will come to be attached to you.”' 


104, Imim ‘Ali (as) — in his instructions to Malik al-Ashtar: 
“Appoint the pious, the knowledgeable and men of policy for 
taking charge of the works.”* 


‘See 2/2, “Dismissing ‘Uthman's Administrators" 


1, Nabj abBalighad, Lever $3, Tebaf at Uys, p. 132 & 137 & 139, De 
vol. 1b. 357, p 361 8 365. 
2. Taha ak Ug, p. 131, Daa alae, vol. p- 381 


‘im ata, 
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ar 
Refraining from Employing the Treacherous and the Feeble 


108, Imm ‘Ali (2.8): "Mughayra ibn Shu‘ba suggested to me that I 
should appoint Mu‘awiya as the governor of Sham and that I 
should stay in Madina, but I rejected his suggestion and God 
will never see me take those who mislead as my assistants.” * 


106. Imm ‘Ali (a.s) ~in his instructions to Malik abAshtar: “Truly 
the worst of your viziers are those who were the viziers of the 
evil (rulers) before you and shared with them in their sins. Let 
them not be among your retinue, for they are aides of the 
sinners and brothers of wrongdoers. You will find the best of 
substitutes for them from among those who possess the like of 
theit ideas and effectiveness but are not encumbered by the like 
of their burdens, sins and offences; those who have not aided a 
wrongdoer in his wrongs nor an offender in his offences. They 
will be a lighter burden upon you, a better aid and more 
inclined towards you in sympathy and less intimate with 
‘others, So choose them as your special companions in your 
private and public assemblies.” 

107, Imm ‘Ali (a. from his letter to Rifa'a who was his judge in 
the city of Ahwaz: “Know, O Rifi'a that this position of 
governance is a trust, so whoever betrays it, on him will be the 
curse of God until the Day of Judgment; and whoever employs 
a traitor, truly Muhammad (s.2.w,) will despise him both in this 
world and the world to come.”* 

108, Imim ‘Ali (2.,) -describing a true leader: “You indeed know 
that he who is in charge of the people’s honor, life, war gains, 
the laws and the leadership of the Muslims should not be a 
miser, as with his greed he may have expectations in their 


LCE, Qur'an, 131 
2, Way'atSiffix, p. 82, atTmama wa abSipisa, vol 1, p. 118, Tarikh Dimasbg, vol. 39, 


pl 

3. Nabj atBalighab, Leter 33, abdméma wa alSipise, vol. 1, p. Ne, Tarik Dimashg, 
vol. 38, p= 1t 

4. Da'a im aban, vol. 2, p. 53, b.1890, Nabj alSe‘ada, vol. 5, 9.33. 
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109, 


110, 


1, 
112, 


113. 


wealth, nor should he be ignorant as he would then mislead 
them with his ignorance, nor should he be of harsh and 
indifferent as he will estrange them with his behavior, nor 
should he be unjust in the distribution of wealth, that he gives 
to a group and denies another, nor should he be one who 
accepts bribes when taking decisions, as he would forfeit the 
rights of others and hold them up not letting them reach the 
‘owners, nor should he stop the practice of the tradition (sua) 
as he would ruin the nation.”" 

Imim ‘Ali (a) -from the aphorisms attributed to him (as): 
“The person whose retinue are corrupt is like the one whose 
throat is congested with water [and there is no solution to it], 
since whatever that is stuck in the throat would be removed 
[washed down] with water.”™ 

Imim ‘Ali (a 
administrators.” 


“The blight of affairs is the incapacity of 


Imam ‘Ali (a.,): “In your affairs do not rely on the lazy." 

Imim ‘Ali (a): “He whose vizier betrays him, his (power of) 
management will be spoiled."* 

enim ‘Ali (as): “The lying of the envoys produces corruption, 
tuins the goals, invalidates the prudence and breaks one's 
determination.” 


1. Naky al Balighth, Sermon 13, abo cf, Daim allem, vol. 2, p. 51, 
2. Sharb Naky atBalaghab, vol. 2, p. 20, b. 526 . 


3. Ghurar abtikam, b. 398, "Unie at Hikame wa ab Marwd i, p. 18, be 371. 
‘4 Ghurar ab Hikant, b. 1020, ‘Uyin al ikaw owe ab Mason ip. 51, b 9368 


5. Ghar atitam,b 134 'Uptn sf titan we wi eoe's Ot 
‘6 Ghararabtlitam: b. 729, "Uyheab-Hitam wa abMewd'g p. 9% 
tometimes come to ones 


30. 
‘om. It may 
10 emphasized 


that why did Imam “Ali (4), 


‘on ‘the appointment of truthful administrators and” warned” apuinst 
éraployment ofthe inefficient and tstors, employ incompetent administrators 


fovernots and appoint such persons at Ziyid ibn Abih, Mundhir ibn 


‘rad, and Nu'min iba ‘Ajlin etc, who were traitors; and “Abdullah ibn 
“Abbis and Abu Ayub and others who were incapable. On the other hand, why. 
did he dismiss a telgious and competent person like Quys ibn Sard. ond 
appoint Muammad ibn Abi Bakr in hit place? The response to the fist 


{gocstion is given in the introduction of Section te and the. 
iin this same 
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gs 


Generosity in Providing Administrators with Daily 
Sustenance 
114, Imam ‘Ali (as) ~in his instructions to Malik al-Ashtar: “Then 
bestow provisions upon them abundantly, for that will 
empower them to reform themselves and it will make them 
needless from consuming what is under their authority and it 
is an argument against them if they should disobey your 
command or sully your trust."" 
‘See Chapter Seven: ‘Judicial Policies’ 


9 
Choosing Secret Agents to Keep a Check on the 
Administrators 


US. Imim ‘Ali (as.) -in his letter to Ka'b ibn Malik? “appoint 
someone in your place and set forth with 2 group of your 
companions until you reach the villages of Sawad? Then, see 
into the affairs of my administrators in the regions of Tigris 
and ‘Udhayb* and check their conducts, After that, return to 

inqubadhat* and take charge of the affairs there and follow 


|. Nabj abBaleghak, Lever 5 Tub algal, p. 127, De'd'imabdslém, vl, 9.6%. 

2.1¢ seems that the name Malik iba Ka'b i corec, as imam ‘Ali (a) did not have 
an administrator by the name of Ka'b ibm Malik, eather there was a person by 
this name who refused to swear allegiance to the mim. Malik tba Ka'b was 
eed one of the trusted administrators ofthe imam in the region of ‘Ayn a. 

Tami and the area of Bihqubsdhat. 

3.A part of the Iraqi lands and villages tbat were congucted daring the tiene ofthe 
Caliph ‘Umar ibo abKhattab It was called Sawid (blackness) as it was covered 
‘with palm groves, tees and crops. 

4. Udhay 


5. The name of three villages near Baghdad located on the banks of Euphrates. 
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God in what He has assigned to you. Know that all the actions 
of the son of Adam are recorded and preserved and will be 
rewarded. Do perform good deeds. May God make you and us 
successful in goodness! Let me know of your honesty in what 
you do. Wassalim!" 


116, Imam ‘Ali (2..) ~in his instructions to Malik al-Ashtar: “Then 
look into the affairs of your administrators. Employ them 
(only after) having tested (them). Then investigate their actions, 
Dispatch truthful and loyal observers (to watch) over them, for 
your investigation of their affairs in secret will incite them to 
carry out their trust faithfully and to act kindly towards the 
subjects, Be mindful of aides. If one of them should extend his 
hhand in a treacherous act, concerning which the intelligence 
received against him from your observers, concur, and you are 
satisfied with that as a witness, subject him to corporeal 
punishment and hold him responsible for the consequences of 
his actions. Then subject him to humiliation, brand him with 
treachery and gird him with the shame of accusation."? 


117, Imam ‘Ali (a) -in his instructions to Malik alAshtar (on 
monitoring the troops): “Then do not fail to choose intelligence 
from trustworthy agents who are known for their truthfulness 
by people in order to revel problems people undergo and they 
become sure that you are aware of their difficulties. 


310 
Rewarding and Punishing 


118, Imam ‘Ali (as) ~in his instructions to Malik al-Ashtar: “Never 
let the good-doer and the evil-doer possess an equal station 
before you, for that would cause the good-doer to abstain from 
his good-doing and urge the evildoer to his evildoing. Impote 
‘upon each of them what he has imposed upon himself."* 


1. Tarikh abYa'gibi, wo. 2, p. 204. 

2. Nahj al Balighab, Lester 53, Tubefel'Ugil, . 137, Da'é‘im at-slam, vo. , p36. 
3 Tihaf aU, p13, 

4. Nabj abBalaghab, Leter 83, Tabaf alUal, p. 130, Da‘a‘im allan, vol. p- 286 
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119. Imam ‘Ali (as) -in his instructions to Malik al-Ashtar: “The 
best of your commander of the troops should have such a 
position before you that renders help to them equitably and 
spends from his money on them and on their families so that 
all will converge on one concern, fighting the enemy. Then 
send a message to them encouraging their self-sacrifice and your 
honoring of them. Tend to the extension of their livelihood. And 
attain that by good behavior, attentiveness and kindness, Your 
kindness to them will turn their hearts to you." 


yu 
Decisiveness toward Administrators 


wlll 


Al-Ash'ath ibn Qays? 

120, Imm ‘Ali (a) ~in his letter to al-Ash‘ath ibn Quays, his 
governor in Azerbaijan: “Certainly, your assignment is not a 
morsel for you, but it isa trust around your neck and you are 
being observed by your superiors. It is not for you to deal with 
your subjects as you like or act with save on strong grounds 
{being instructed]. You have in your hands the funds, which is 
the property of God to whom belong Might and Majesty and 
you hold its charge till you pass it on to me. I hope I am not 
‘one of the bad rulers for you. Wassalam!"? 


1. Tubefal-Ugil, p. 133. 


2. An agent of 'Uthmin whom the Imam (2) dismissed once he took over the 
caliphate. 


3. Nabj abBalaghah, Lester 5, Wag'at Sift, 20, al‘Ied al Bert, vo. 3, p. 327. 
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121, Nathr atDurr. [Imam ‘Ali (as) said] to ab-Ash‘ath iba Qays: 
“Pay back what has been entrusted to you, or I will strike you 
by the sword.” Thus he paid what was due on him {to pay], The 
Imim then told him: “Who would have protected you if I had 
struck you by the sword?” 


AL-Ash'ath replied: "You are among those who do what they 
say.” 
‘Sce: The Encyclopedia of Amir abMu'mintn: (al-Ash'ath Tb 
Qays). 


wild 


Ziyad ibn Abih 


122, Imam ‘Ali (as.) -in his letter to Ziyad ibn Abih: “I swear by 
God a truthful oath that if I come to know that you have 
betrayed the funds of the Muslims, in a small or large amount, 
I shall inflict upon you such punishment which will leave you 


with an empty hand, a heavy back and humiliated. Wassalam!"? 


123, Amutb alAsbraf. “Ali (as) dispatched an envoy to Ziyad to take 
back whatever of the taxes that had been collected by him, 
Ziyad sent what was with him along with the envoy and ssid: 
“The Kurds have ruined the taxes and I am trying to tolerate 
them. But do not tell this to the Commander of the Faithful 
lest he would think that it was the result of my negligence.” 


‘The envoy returned and reported what Ziyad told him, ‘Ali 
(a.s. wrote to Ziyad: “My envoy reported what you said to him 
about the Kurds and that you asked him to conceal it from me. 
You well know that you did not tell him, but with the 
intention that he informs me about it. I truthfully swear by 
God that if I come to know that you have betrayed any of the 
funds of the Muslims, small amount or large, I shall inflict 
upon you such punishment that will leave you with an empty 
hand, a heavy back and humiliated. Wassalam!"* 


1. Nathr abDucr, vol. 1, p-292- 
2. Nebj al Balagha, Letter 2, Bibar al Anadr, vol. 33, . 499, b. 8. 
3. Amsab alsAsbrif, vo. 2, p. 390. 
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124, mim “Ali (a) —in his letter to Ziyad, his governor in Persia (Fars: 
“And now, my envoy has indeed brought me strange news, He 
thought that you have said to him something that should remain 
between you and him, that the Kurds had rebelled against you and 
ruined much of the taxes and you have told him not to report this to 
the Commander of the Faithful. 

© Ziyad! L swear to God that you are a liar, and if you do not 
discharge the taxes, I shall inflict upon you such punishment that 
will leave you with an empty hand, a heavy back and humiliated, 
unless you take responsibility for whatever of the taxes you have 
ruined.” 


‘See: The Encylopedia of Amir atMx'minin: (Ziyad ibn Abih). 


3 


Shurayh al-Qadi 

125, Nabj abBalaghab: “It is narrated that Shurayh ibn Harith who was 
the judge (ql) of the Commander of the Faithful at Kufa purchased 
a house for cighty dinars during his term. The Commander of the 
Faithful came to know of this and sent for Shurayh and said to him: 
""{ have come to know that you have purchased a house for eighty 
dinars and that you have written a document for it and you had 
witnesses for it” 

Shurayh replied, “Yes it is 50, © Commander of the Faithful.” 

‘The Commander of the Faithful cast an angry look at him and 
ssid: “O Shurayh, indeed voracone [the ange! of death] will come 10 
you who will not look at your document nor question you about 
your evidence, but will take you out of it {the house] operreyed and 
throw you in your grave empty-handed. Beware! O Shurayh, if you 
have purchased this house from money other than yours oF paid the 
price of it from an unlawful source, then you have incurred the loss 
of this world as well as of the neat. Ifyou had come to me at the time 
of purchase, | would have written for you a document like this paper 
and then you would not have liked to purchase the house even for 
‘one dirham and nothing more than that. This is the document: 

“This is the purchase made by a humble slave {of God] from a 
deceased person who has been forced to depart [for the next world) 
He has purchased a house {rom the houses of deceit in the area of 
mortals and place of those liable to perish. This house has four 
boundae 


1. Tarik al 


"gi, vol. 2, p. 208. 
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‘The first boundary ends up with the sources of blights, the 
second boundary ends to the sources of distress, the third 
boundary ends up with devastating desire and the fourth 
boundary ends up with deceitful Satan and towards this fourth 
opens the door of this house. 


This house has been purchased by one who has been 
deceived by desires from one who is being driven by death at 
the price of leaving the honor of contentment and entering 
into the humility of want and submissiveness. What a great loss 
this buyer will suffer. 


If the purchaser encounters some (evil) consequences of this 
transaction, then it is for Him who dismantles the bodies of 
monarchs, snatches the lives of despots, destroys the domain of 
Pharaohs like Cyrus, Caesar, Tubba’, Himyar and all those who 
amass wealth upon wealth and go on increasing it, build high 
houses and decorate them and collect treasures and preserve 
them for children, (Yes It is for Him) to take them to the place 
of accounting and judgment and the position of reward and 
punishment, when the verdict will be passed "and i it thence 
that the falsifiers become losers” This affair can be testified by the 
intellect when it goes forth from the shackles of desires and is 
fice from the attachments of this world.” 


yi 


‘Abdullah ibn ‘Abbas 


126, Imm ‘Ali (as.) ~from a letter he wrote to ‘Abdullah ibn’ Abbas, 
his administrator in Basra: “O Aba al Abbas, may God have 
mercy on you, restrain yourself in whatever you say or do, good 
or bad, as we are both partners in this (responsibility), Keep a 
good reputation with me and do not ruin my view about 
yourself. Wassalam!”* 


1 Qur'an, 40: 7% 
2. Nabj alBalaghob, Lecer 3, Rawat al-Wa'igin, p. 289. 
3. Nabj alBalaghoh, Leer 18, Bitr abner, vol. 33, p. 493, b 0. 
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127, Imim ‘Ali (a) from his letter ¢o Ibn ‘Abbas: “Now, I have 
been informed something about you that if you have done it, 
then you have displeased your Lord, undermined your trust, 
disobeyed your Imim and betrayed the Muslims. I have come 
to know that you have razed the lands and consumed whatever 
was at your disposal. Send me your account, and know that the 
reckoning of God shall be severer than that of the people. 


‘Wassalam!"! 
See: The Encylopedia of Amir akMx'minin: (‘Abdullah ibn 
“Abbi, 
LS 
"Uthmin ibn Hunayf 
128, [mim ‘Ali (as) from his letter to ‘Uthman ibn Munayf al- 


Angist who was his administrator in Bagra, when he came to 
know that the people of the place had invited ‘Uthman to a 
banquet and he had attended: “And now, O Ibn Hunayf, I have 
come to know that a young man of Basra invited you to a feast 
and you hastened towards it. Foods of different colors were 
being chosen for you and big bowls were being given to you. I 
never thought that you would accept the feast of a people who 
turn out the beggars and invite the rich. Look at the morsels 
you take, leave out that about which you are in doubt and take 
that about which you are sure that it has been secured lawfully. 
Remember that every follower has a leader whom he follows 
and from the effulgence of whose knowledge he takes light. 
Realize that your Imam has contented himself with two shabby 
pieces of clothes out of the (comforts of the) world and two 
loaves for his meal. Certainly, you cannot do so but at least 
support me in piety, exertion, chastity and uprightness.” 


1 Ansdb atAsbrlf, vol. 2, p. 397, Nabj al Belaghab, Lever 4. 
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“By God, I have not treasured any gold from your world nor 
amassed plentiful wealth nor added any clothes to my two 
shabby pieces of clothes. I have not taken from its tand [even as 
little as) span of the hand, nor have I taken more than a 
meager meal sufficient to feed a wretched animal, and indeed, 
in my eyes, it (the world) is more unworthy and insignificant 
than the gall oak fruit. 

OF course, all that we had in our possession under this sky 
was Fadak, but a group of people felt greedy for it and another 
group withheld themselves from it generously. God is, afterall, 
the best arbiter. 

What shall I do with Fadak or with other than it, while 
tomorrow this body is to go into the grave in whose darkness 
its traces will be destroyed and (even) news of it will disappear? 
Ie is a pit that even if its width is widened or the hands of 
the digger make it broad and open, the stones and clods of 
clay will narrow it and the falling earth will close its aperture, 

Ley to keep myself engaged in piety so that on the day of great 
feat it will be peaceful and steady in slippery places. If I wished 1 
could have taken the way leading towards (worldly pleasures like) 
pure honey, fine wheat and silk clothes; but far be it that my 
passions lead me and greed takes me to choosing good meals 
while in Hijaz or in Yamima there may be people who have no 
hope of getting bread or who do not have a full meal. Shall I lie 
with a satiated belly while around me there are hungry bellies and 
thirsty livers? Or shal Ibe as the poet has said: 


“It is enough for you to have a disease that you lie with your belly 
fill 

While around you people are badly yearning fof bunger] for dried 
leather?" 

Shall [ be content with being called “The Commander of the 
Faithful (Amir aldu'minin), although 1 do not share with the 
people the hardships of the world or shall I not be an example for 
them in the distresses of life? I have not been created to be kept 
‘busy eating good foods like the tied animal whose only worry is 
its fodder of like a loose animal whose activity is to fill its belly 
with its feed and forgets the purpose behind it. Shall I be 
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lefi uncontrolled to pasture freely, or draw the Tope of 
misguidance or roam aimlessly in the paths of bewilderment? 


Stay away from me, © world! Your rein is on your own 
shoulders as I have released myself from your clutches, 
removed myself of your snares and avoided walking into your 
slippery places. Where are those whom you have deceived by 
your jesting? Where are those communities whom you have 
enticed with your embellishments? They ate all now confined 
to graves and hidden in burial places. 


By God, if you (O world!) had been a visible person and a 
body capable of being felt, I would have inflicted on you 
the punishment fixed by God because of the people whom you 
deceived through (false) desires, the communities whom you 
threw into destruction and the rulers whom you consigned to 
ruin and drove to places of distress after which there is neither 
going nor returning. 


Far from it! Whoever stepped on your slippery path slipped; 
whoever rode your waves was drowned; and whoever evaded 
your snares was successful. He who keeps himself safe from you 
does not worry even if his abode is narrow and restricted and 
the world to him is like a day, which is near expiring. Get away 
from me! For by God, I do not bow before you so that you may 
humiliate me nor do I let you rein on my neck, so that you 
may drive me away. I swear by God, (unless He wishes not), that 
1 shall so discipline my self that feels joyful if it gets one loaf 
for eating, and be content with only salt to season it.I shall let 
ry eyes empty themselves of tears like the stream whose water 
has flown away. Should “Ali eat whatever he has and fall asleep 
like the cattle that fill their stomach from the pastureland and 
lie down, or as the grazing goats, that eat the green and go into 
their pen? Woe is to him, if he, after long years, follows loose 
cattle and pasturing animals. 

Blessed is he who discharges his obligations towards God and 
endures his hardships, allows himself no sleep in the night but 
when sleep overpowers him lies down on the ground using his 
hand as pillow, along with those who keep their eyes wakeful in 
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fear of the Day of Judgment, whose bodies are ever away from 
beds, whose lips are humming in remembrance of Allah and 
whose sins have been erased through their prolonged 
beseeching for forgiveness. “They are Allah's confederate, Look! 
The confederates of Allah are indeed felicitous!" 


“Therefore, O Ibn Hunayf, be wary of God and be content 
with your own loaves so that you may escape Hell.” 


3-6 


Qu in ‘Ajlan 
129, Imim ‘Ali (as) ~in his letter 10 Qudima ibn ‘Ajlan, his 
administrator in Kaskar:’ " Send back to me what is in your 
possession from wealth of God as it belongs to the Muslims 
and your share of it is no more that the share of one of then 
© son of the mother of Qudima! Do not suppose that the 
riches of Kaskar are permissible to you like what you have 
inherited from your parents. So hasten to return the property 
and be quick to come back to me as well, God willing!” 
See: The Encyclopedia of Amir alMu'mintn: (Qudima tbn 
*Ajlin). 


M7 


Masgala ibn Hubayra 
5.) ~in his letter to Magqala ibn Hubayr: 
have been informed about matter which is indeed horrible, 
if you have done it. I have been informed that you have 
distributed the property of Muslims among some of the 
Bedouins of the Bake ibn Wa'il tribe who have asked you for 


1. Qur'an, 5622 
2. Nahj atBalagheh, Lever 43, Ratt’ abAbnir, vol. 2, p. 219. Also cf, Mandgib ‘Ali 
‘ibn Abt Talib, eo. 2, p. 10. 
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favor and benevolence. By God who split the seed and created 
the living beings and encompasses all things in knowledge, if 
this is true you will become low in my view. Therefore do not 
teat lightly the obligations of your Lord and do not reform 
your world by ruining your religion, or else you will be among 
those who are: “the biggest losers in regard to works; those whose 
endeavor goes aery in life ofthe world, while they suppose they are 
doing good." 

131, Imam ‘Ali (as.) -in his letter to Masqala: “The greatest of 
tucachery is the treachery against the [Muslim] nation and the 
greatest deceit against the people of a city is the deceit of their 
leader. There is five hundred thousand [coins] of the property 
of the Muslims with you, so send it co me when my envoy 
comes to you, otherwise come to me when my letter reaches 
you; as I have told my envoy not to let you go unless you 
return the property. Wassalam!”” 


132, alGhanit ~natrating from Dhabl ibn arith: “Masqala invited 
ime to his residence and prepared dinner and we had it together. 
He then said to me: “By God, the Commander of the Faithful 
asks me to return this property and I am not able to do that.” 
1 said to him: “If you wish, he will give you one week of 
respite so that you can collect the property.” 
id: "By God, I do not want to impose it on my folk or 


j “By God, if the son of Hind or the son of 
“Affin had demanded that property, they would have left it to 
me. Did you not see how ‘Uthmin [in his rule} granted a 
hundred thousand dichams of the taxes of Azerbaijan each year 
to Ash‘ath ibn Qays?” 

I said: “This man [‘Ali ibn Abi Talib] (a.s.) does not view it 
like that and he would not grant you anything.” 

He kept silent for a while and so did I. No longer than one 
night afer the talk we had together, he joined Mu‘awiya. The 


1. Quran, 18: 103-4 

2. Ansab alsAshrif, vol. 2, p99. Nebj al Belaghah, Letter 

3. Tartkh ab'Tabari, vol. 5 p. 129, Sharb Nabj alBalaghah, vol. 3, p. 145, al. Ghat, 
vol. 1, p- 364 
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news of this reached “Ali (as. and he said: “What has happened 
to him? May God kill him! He acted like the masters and ran 
away like the slaves, and became treacherous like the vicious 
people. Let it be known that if he had stood up to collect the 
property and failed, { would not have added to his jailing. If we 
had found something with him we would have confiscated it; 
and if we had not found any property with him, we would have 
released him,” Then he went to [the house of Masgala] and 
destroyed it.”' 

See: The Encylopedia of Amir abMu'minin: (Magqala iba 

Hobayra). 


MLS 


Al-Mundhir ibn aljarad 

133, Amab abAsbrif ~in a letter to atMundhir ibn alJarad, his 
governor in Istakhe’ when he was informed that he had 
misappropriated certain property in his charge and granted 
lavishly to whomever he wished: “The good behavior of your 
father deceived me about you and I thought that you would 
follow his way and continue on his path. But according to 
what has reached me about you, you are not giving up the 
following of your passions however detrimental it is to your 
religion and you donot listen to [the words of] those who 
advise you however sincere they are in their well-wishing, I have 
been informed that you give up many tasks and go out for 
recreation, leisure and hunting and that you are lavishly 
generous to your Bedouin tribesmen with public property as if 
it is your parents’ bequest. 

1 swear by God, if this is true, the camel of your family and your 
shoelaces are better than you. Indeed God does not like amusement 
and leisure. And the betraying of Muslims and ruining their works 
enrages Him and the person who acts this way is not fitting for 
safeguarding the borders, securing public property and being 
trusted with the belongings of the Muslims. Therefore proceed to 
‘me as soon as this letter of mine reaches you.” 


8, Tarik a Taber, vo. 5, p. 12, Teeth Dimas, vol. 3p 


2. This is the Arabic pronunciation of the Persian word Istakhr, which was one of 
the mott ancient cities of the Persian Empire. 
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Mundhir went to the Imam. Some people complained that 
he had taken thirty thousand [coins from the public property]. 
He [the Imam] asked him about this matter and he denied it 
He got him to swear, but he refused, so he arrested him.” 

Sce: The Eneylopedia of Amir al:Mx'mintn: (al Mundhir ibn 
Jarad). 


3/12 
Dismissing Treacherous Administrators 


134, ablst'at: “Ali (a) would appoint only the faithful and the 
trustworthy people [in the cities}, and if any one of them was 
reported to him to have committed treachery, he would write 
to him the following: “There has certainly come to you admonition 
‘from your Lord. Observe fully the measure and balance, and do not 
‘heat the people of their goods and do nol canse corruption om the 
arth What remains of God's provision is beter for you, should you 
be faithful, and { am not a keeper over you."® When my letter 
reaches you, settle what you are in charge of until 1 send 
someone to take it over from you.” He would then turn his face 
towards the sky and say: “O God! Certainly You know that 1 
neither ordered them to tyrannize Your creatures nor to 
abandon Your rights.”* * 

135. De's‘im at ilam: “Ali (2.8) summoned Ash‘ath ibn Qays, who 
‘was appointed by ‘Uthmin as the governor of Azerbaijan and 
received a hundred thousand dirhams. Some said ‘Uthman had 
granted that money to him and others believed that he had 
gained it through his work. 


1. Ansab abbr, vol. 2, p. 


208. 

2. Taken Geom the Qur'an, 7:85, Us #586. 

3. abitrab, vol. 3, p- 20, Tid, p. 211, b. 975. 

4. The speeches, sermons and recommendations of the Imim to his administrators 
when he would send them on their missions are abundant, but many ate not 
mention here in order here to avoid lengthening the present book, 25 
‘enlightening as they are 


[Nahj at Baléghab, Lester 1, Tartkh abYa'gibt, vol.2, 
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‘Ali (a. commanded him to present that money, but he refused 
and said: "0 Commander of the Faithful! [ have not obtained this 
‘money in your government.” 

‘The Imam said: "By God, if you do not present it to the public 
treasury, I will strike you with my sword and it will take from you 
‘what it must.” 

‘Thereupon he brought back the property and the Imam placed it in 
the treasury. He followed up this [inquiry] in relation to “Uthman's 
administrators, taking back whatever of [unlawful] property left in 
their hands and fining them for what they had wasted.”" 

136, elu abMubimma narrated by Sada daughter of -Hamdaniya who 
went (o Mu'awiya after the death of ‘Ali (a: “Mu'awiya started to 
reproach her for her mocking remarks to him during the battle of 
Siffin. Then he asked her: "What do you need?” 

Suda replied: "Indeed God Almighty will question you about our 
affairs and what has been entrusted to you. There is always someone 
coming to us from you who towers up your position, spreads your 
dominion, reaps us like the ears of wheat, beats us up like seeds of 
wild rue, debases us and makes us taste death, That was Busr iba 

{a’a who came to us, killed our men and took away our property. 
If it was not for our obedience [to you}, we would have been 

dignified and honored, so if you dismiss him we will be grateful of 

you; otherwise we will complain about you to God.” 

‘Mu'awiya said: “Are you referring to me and threatening me? O 
‘Suda, I have decided to put you on an unruly camel and send you 
back to Busr to carry out his judgment about you.” 

Sada put her head down keeping silent and then recited the 
following couplets: 


‘May God's blesing be upon the body who was embraced, 
‘By a grave in which justice was buried. 

He alied withthe truth and would not stitute it with anything, 
And be became equal tothe trath and faith 

Mu'awi ‘O Siida, who is this person?” 


Suda said: “By God, this is the Commander of the Faithful (as.) 
once went to him to talk to him about a man whom he had 
appointed as the head of [levying] taxes and that person had done 
injustice to ws. I found him standing and ready to start saying prayer. 
When he saw me, he stopped and came towards me with a bright 
face, affection and leniency, saying: “Do you have any need?” 


1. Dara im abtslam, vol. |, p. 396. 
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I said: “Yes.” And I told him the story. 

He wept and said: “O God! You are witnessing that I did not 
command them to do injustice to your creation and to 
abandon Your rights.” He then took a piece of leather out of 
his pocket and wrote on it as follows: 

“In the Name of Allab, the All-beneficent, the All-merciful. There 
has certainly come to you « manifest proof from your Lond. Observe 
Sally the measurement and the balance, and do not cheat the people of 
their good, and do not cause corruption on the earth afer its 
restoration. That is better for you, if you are faithful.”' “When you 
read my letter, settle what you are in charge of until I send 
someone to take it over from you. Wassalam!” 

He gave me this letter he had written, I took it to his 
governor and gave it to him, and he left us dismissed.” 

Mu'wiya said: "Write for her whatever she wishes. 
her to her town that she may not have any complaint 


M3 
Punishing the Treacherous among the Administrators 


137. Imim ‘Ali (a) -when he found out about the treachery of Ibn 
Harma who was in charge of the Ahwaz market, he wrote to 
Rafi'a: “When you read my letter, dismiss Ibn Harma from the 
market, cut him off from the people, put him in jail and 
inform the public. Write to your administrators and let them 
know about my opinion concerning him. Do not be negligent 
or extreme regarding him or you will perish in the eyes of God 
and I will dismiss you in the worst of ways. I seek God’s refuge 
for you from this happening to you. 


(On the coming Friday, take him out of jal, give him thirty 
five lashes and take him around in the markets. If someone 
brings a witness against him, make him swear an oath with his 
witness and then pay him from the assets of Ibn Harma. Order 
hhim to be taken to jail degradingly, shamefully and by shouting 


1. Quran, 785. 
2 ab Pap abMnbimma,p. 12%, aTqd abFard, vol, p38, Balaghit ati 
‘KathfakGhumme, vol. 1,173 
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at him; tie his feet with a rope and bring him out at the time of 
prayer, Do not prevent anyone who might bring to him food, 
drink, clothes or a mattress. Do not let anyone approach him, 
to inculcate to him animosity or make him hopeful of being 
freed. If it was proved to you that someone inculcated 
something to him that could harm to the Muslims, punish him 
with a lash and put him in jail until he repents, 

During the night take the prisoners out into the courtyard 
to breathe fresh air, except for Ibn Harma, unless he is feared to 
die in which case also let him out into the courtyard. After 
thirty days, if you see in him strength, give him thirty five 
lashes besides the previous thirty five lashes, Write to me about 
what you did in the market and whom you have chosen after 
that traitor, Cut off the salary of that traitor.”' 


138, Imim ‘Ali (as.) ~from his instructions to Malik al-Ashtar on 
looking into the affsirs of the administrators: “IC one of them 
should extend his hand in a treacherous act concerning which 
the intelligence received against him from your observers 
concurs and if you are satisfied with that as a witness, subject 
him to corporeal punishment and charge him for what 
befell from his action. Then set him in a position of 
degradation, brand him with treachery and chain his neck with 
the shame of accusation (defame)."* 


is 
Forbidding Administrators from Accepting Gifts 
139, Imam ‘Ali (as.): “Any ruler who hides himself from the 
people's needs, God will also hide Himself from him and his 
needs on the Day of Judgment. If he accepts gifts he isa traitor, 
and if he accepts he is a polytheist.”> 


|. Da‘a‘im atslam, vol. 2, p. 532, b. 187. 
2. Nahjal-Balaghab, Lewer 83 Tabs aU, p. 137, De'éim abla, vol. 1, p. 30 
3, Thawdb al'mal, 310, 1. Bibar abAnsi, vol. 72, p45, b. 2. 
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140. Akbbar al-Qxdat ~narrating, from ‘Ali ibn Rabt'a: “Indeed “Ali (2.5) 
had employed 2 man from the Banl Asad tribe by the name of 
Dubi'at ibn Zuhayr. When his mission concluded, he went 0 ‘Ali 
(as) along with a sack full of money and said: “O Commander of 
the Faithful! Some people have brought me these gifts which have 
amounted to this, Ifthey are lawful for me, [will use them; otherwise 
Tam bringing them to you.” 

‘Ali (as) said: “If you had kept them, it would have been 
treachery.” 


‘Then he took it from him and placed it in the public treasury.”" 


141. fevim ‘ALi (a. ~in his sermon in which he states his treatment with 
“Aqil when he had asked for some money from the Public Treasury: 
“A very strange thing which happened is that a man came to us with 
4 closed flask full of honey paste but ! disliked it as though it was the 
saliva of a snake or its vomit. I asked him: “Is this a reward or zakat 
or charity, for these are forbidden to us, the members of the 
Prophet's family [AlhubBayt)” He Wit was neither this nor 
that, but a present.” 

“Then I said: "May childless women weep over you. Have you 
ome to mislead me from the religion of God by icing me? Are 
you insane, or have you been overpowered by some jinn of are you 
speaking nonsense?” 

“By God, even if | am given all the seven domains with all that 
sxists under the skies in order that I may disobey God to the extent 
of snatching a grain of barley from an ant, I would not do it. For me, 
your world is lower than a leaf in the mouth of a locust that is 
‘chewing it, What has ‘Ali to do with bounties that will pass away and. 
pleasures that will not last? We seek the protection of God from the 
slumber of the intellect and the ugliness of stumbles, and from Him 
wwe seek succor"? 


ais 
Rigorousness along with Softness 


142, Imim ‘Ali (as. -in his letter to one of his administrators 
“The farmers of your province complain of your strictness, 
arrogance, humiliating treatment and harshness, I deliberated over 
it and found that if on account of theit paganism they do 
not deserve any favorable treatment of extra privileges they 


|. Abit al Qudat, vol. p59. 
2. Nabj atBalaghah, Sermon 224, Bibra Awsndr, vol. 4, p12, b. 5 
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do mot deserve to be treated cruelly cither because of our agreement 
with them that we have to respect. Therefore tolerate them and at the 
same time keep the position of strictness and behave between 
harshness and mercy and keep them neither too close nor too far and 
ddo not repel and drive them away, by the will of God.”™ 


143, Tarikh al-Ya'gabi: "Ali (a5,) wrote to ‘Amr ibo Muslama al-Arhabi: 
“After praising Allah, the farmers of your area have complained of 
your strictness and I looked into their affair and did not see any 
good. Your position must be moderate in being soft along with being. 
Strict and without doing injustice and diminution because they 
brought prosperity to us while being feeble, so take what you demand 
from them while they are subordinate. Do not take any guardian 
besides God. Certainly God the Exalted and Almighty has satd:"..do 
sot take your confidant fom other than yoursclves; they wil spare nothing 
40 ruin you." and He the Great, the Exalted has said about the People 
of the Book: “...do not take the Jews and the Christians for guardians...”", 
and He the Exalted and Almighty says: “Any of yow who takes them as 
secrien is indeed ome of thm Keep ther under contol by aking land 
tus, be prepared again them and beware of (sheding] thet blood. 
‘Wassalam 


144, {mim ‘Ali (2.4) ~in his leer to one of his administrators: "You are 
surely one of those whose help I seck in the establishing of religion, 
breaking. the haughtiness of the sinful and guarding critical 
boundaries. Therefore, seek God's help in your difficulty and your 
anxiety, Have a little harshness with some leniency and remain 
lenient where leniency is mote appropriate. Adopt harshness when 
you cannot do without it. Lower your wings (in humbleness) before 
the subjects. Meet them with a broad face and keep yourself lenient 
{in behavior) with them, Treat them equally in the way you look at 
‘them, in signaling and in greeting so that the big do not expect from 
you transgression (in their favor) and the weak do not lose hope in 
your justice (for them). Wassalam!"? 


1. NabjatBalagheh Lester 19, Bibi astm, vol. 33, ps8, b. 69, Ania abibraf 
vel 3pm vis sated to drach ee ha he wate Wise feat 
Sslaa'al-Arhabr in which insead ofthe phrase behave with therm in between 
Atrictneas and softest, he wrote no injustice should be done to them nor thet 
pled bc Broken: ewer they shoul py nd a and tm odo pit 
them nothing beyond their capacity should be taken f2om them 1 comma 
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Chapter Four 
Cultural Policies 


4 
Development of Education 


145, Imam ‘Ali (a.): “It is incumbent upon the leader to teach the 
laws (budad) of Islam and faith to the people under his rule.”! 


146. Imim ‘Ali (as): “Indeed people are more in need of good 
manners than they are in need of gold and silver.”” 

147, Imam ‘Ali (as.): “O people, I have a right over you and you 
have a right over me. As for your right over me, that is to 
advise you, to pay you your dues fully, to teach you 30 that you 
‘may not remain ignorant and to train you so that you are 
knowledgeable.”” 


148, Imim al-Bigir (a): "When ‘Ali (as) performs the morning 
prayers, he keeps on with afterprayer invocations (ta’yibal) 
until sunrise. At sunrise, the poor, the needy and other groups 
of people would gather around him and he would teach them 
laws (igh) and the Qur'an. Ata certain hour, he would end the 
session and leave.”* 


149. Inhad alQulab: “Ic is reported that “Ali (a.s) after finishing a 
battle, he would proceed to teach people and judge among 
them." 


1. Ghurar at-ttikam, b. 609, Upin al likam wa atMawe'ip, p32, b. 637. 

2. Ghurerab.ttikam, b. 399, yan al ikem we al Marwd'z,p. 3, b. 30 

3. Nabj alBaléghah, Sermon M, Ansib alAsbrif, vol. 3, p. 15s, Tartkh al Tabar, vol. 
5,.91. 

4. Sharh Nabj al Baldghab, vol, p. 07, Bibér aba, vol. 41, p. 132. 

5 Ibid al-Qulab,p. 218, ‘Uddat akD4'r, p. 101, Bibar al Anwar, vol. 13, p. 6, h. 70. 
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150, al-Tabagat al-Kubré ~ narrating from *Alba" iba Ahmar: “Ali ibn Abi 
Talib (as) was addressing the people, saying: "Who would buy 
knowledge for one dirham?” 

abHarith abA'war (who was one-eyed) bought several sheets for 
‘one ditham and brought it to "Ali (a) and he wrote abundant issues 
‘of knowledge for him. 

‘After that, ‘Ali (2.5) said in his sermon: “O people of Kua! A half 
aman overcame you.”" 

151. alGhanit ~ narrating from Silim ibn Abi Ja‘d: “Ali (a.s) allocated 
two thousand (coins) [as an income] for every reciter of the Qur'an 
and my father was one of the reciters. 

182, Sharh Nabj abBalaghah: “Ghilib tbo $a'sa'a went to “Ali (a) together 
with his son, Farazdaq’ and 'Ali (a) said to him: “Who are you?” 

He replied. 2Ghalib, the son of Sa'sa'a al-Mujashi'i* 

He (a5) said: O Aba abAkhal! Who is this young man with you?” 
He replied: "My son and he is a poct.” 

He (as) sad: “Teach him the Quin, fort is beter for im than poetry. 

153, Imim ‘Ali (2) ~ in his letter to "Utham ibn ‘Abbas, who was his 
administrator in Meces, wrote: “Set up Hajj for the people and remind 
them of the days {to be devoted] to God. Sit for giving them audience in 
the morning and evening, explain the law to those who ask, teach the 
ignorant and discuss with the lerned."* 

184, Imam ‘Ali (a) ~ in response to someone who had asked him a 

ficult question: “Ask me for understanding and do not ask 10 

‘create confusion {for fault finding), because the ignorant person who 

tries to learn is like the learned man, but the learned man who tries 

to create confusion is like the ignorant." 


1. abPabagat abKubra, vol. 6 p. 1%, 
2 alGhtrt, vol. tp. 131, Kane alma, vol 2, p. 330, b 4186 

3. He is Abo Faris Humim iba Ghalib, known as Farazdag. He was born in 28 AH 
inB died in 114. The following poem that he wrote in praise of Limam 
alSajjid in the presence of Hishim ibn "Abd al-Malik is a an evidence of bis 


the land of Bath knows, 
‘And the Ka’ba and the Haram know him 100." 

4, Sharh Nabj al Balaghat, vo. 10, p.21, Kaxz alUmmeal, vol. 2, p. 286, b. 40%. 

5, Nabj al Belaghas, Lewes 67, Bibar al Anwar, vol. 3, p. 397, b. 12, 

6. Nabj al Balighab, Aplorism 520, ‘Upin al ikam wt al Mad i, p. 132, b. 2980. 
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155, Imam ‘Ali (as.) — in response to someone who had asked him 
to define faith for him: “Come to me tomorrow so that I 
enlighten you in the presence of all the people, so that if you 
forget what I say, others might retain it, for an utterance is like 
a frightened away prey which may be caught by someone but 
missed by others."" 


42 
Prohibition of Abolishing Proper Customs 


156. Imim ‘Ali (2) ~ from his instructions to Malik al-Ashtar: 
“Abolish no proper custom (sea) which has been acted upon 
by the leaders of this community, through which harmony has 
been strengthened and because ‘of which the subjects have 
prospered. Create no new custom which might in any way 
damage the customs of the past, lest their reward belong to him 
who originated them and the burden be upon you for 
abolishing them. It is incumbent upon you to recall the just 

jovernment, the excellent customs, the summa of our Prophet 
(s.a.w.) and the obligations (promulgated) in the Book of God, 
which preceded you (and follow them).”" 


157, Imam ‘Ali (a) ~ in his instructions to Malik al-Ashtar (as 
narrated in Tupafal-'Ugal): “Study much with men of 
knowledge (*ulams) and converse much with sages (hukam#) 
concerning the consolidation of that which causes the state of 
your land to prosper and the establishment of that by which 
the people before you remain strong, since this will establish 
rightfulness more firmly and repel falsehood; and this will 
suffice as guidance and exemplar. Indeed proper customs are 
the path toward obedience to God.”* 


4/3 
Fighting against Evil Customs 


158, Imam ‘Ali (as.): “Know that the most distinguished servants of 
God before Him is the just leader who has been guided (by 


aLBalaghah, Aphotism 266, Bibi alAnwér, vol. p. 10, b. 6 

abBalaghab, Leter 53, Taf al-Ugal, p. 130 Ibid. Alo cl. Da'a'im abislam, 
vol. 1, p. 386 ae 357 

3. Tubal Up, p31. 
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God) and guides others. He establishes the recognized customs 
(of the Prophet's Sunnah) and destroys the unrecognized 
innovations. The [Prophet's] ways are clear and have their signs, 
while innovations are also clear and they too have their signs.”' 

159. Imim al-Sadiq (a.s.): Some non-Arab Muslims (a/-Mawali) came 
to the Commander of the Faithful (2) and said: “We have a 
complaint to you against these Arabs. Verily the Messenger of 
God (s.a.w,) gave us portions that were equal to theirs and 
married off Salman, Bilal and Subayb, but these (Arabs) refuse 
and say: "We will not do that!” 

‘The Commander of the Faithful (as) went to them and 
talked to them about this. The Arabs shouted: "We refuse it, O 
Abo al-H e refuse it!” 

So, ‘Ali (a.s) left angrily dragging his robe and saying: “O 
group of non-Arabs! In truth, they have reduced you to the 
status of the Jews and the Christians. They get married to your 
‘women but fefuse to allow you to marry theirs. They do not 
give you as much as they take from you. Therefore engage in 
trading and God will bestow His blessings on you. Indeed 1 
heard from the Messenger of Allak(¢-aw) that sustenance (rie) 
has en pats nine parts are in trading and one partis in other 
things.” 


4/4 
Refraining from Reception Ceremonies 

160, Nahj al-Baléghoh: The Commander of the Faithful (a.s) was 

proceeding towards Syria when the countrymen (farmers) ofa 


inbar met him. Seeing him, they began to walk on foot and 
then ran in front of him. 


He enquired: “Why are you doing this.” 

‘They replied: “This is the way we respect our chiefs.” 

He then said: “By God, this does not benefit your chiefs. By 
doing this you are troubling yourselves in this world and 
‘arning misery for the next world. How harmful is the labor 


\, Nabj abBataghab, Serio 164, aifamal,p. 18, arith al Tebari, vol. 4, . 39, al 
Bidaya wa atNibiya, vol. 7, p68. 
2 abKaf, vol. 5, p. 318, 58 
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that is followed by punishment and how profitable is the case 
with which there is deliverance from Hellfire?" 

161, Nabj at-Balaghah: Wt is reported that when the Commander of 
the Faithful (a.s.) returned to Kafa from the battle of Siffin, he 
passed by the tribe of Shibbam (in Yemen) and heard ‘the 
‘women weeping over those killed in Siffin. At that time Harb 
ibn Shurabbil al Shibami came and started walking along with 
the Imam (as) while he (as) was riding, so he (2.8) said to 
him: “Get back because the walking of a man like you with one 
like me is a trial for the ruler and a humiliation for the 
believer.” S 

162. Imim abSidiq (4.: The Commander of the Faithful (2.8) set 
out on horseback with his companions walking behind him, 
He turned his face back to them and asked: "Do you want 
anything” 

They replied: “No, © Commander of the Faithfull But we 
would like to walk along with you.” 

He then told them: “Go back, because walking behind a 
riding man is a mischief for the rider and a humiliation for the 
walker.” 

{The narrator says] He rode on once again and they 
followed walking behind him, and he said: “Go back, because 
the sound of footsteps behind a man corrupts the hearts of the 
unwise. 


4s 

Criticizing rather than Admiring 
163. Imim ‘Ali (a.) ~ in his insteuctions to Malik al-Ashtar, after 
describing the characteristics of the righteous confidants: “So 
choose these men as your special companions in privacy and at 
assemblies. Then let the most influential among them be he 
who speaks most to you with the bitterness of the truth and 


bj abBalaghab, Aphorisms 39, Manéqib ‘Ali ibm Abi Talib, vol.2 . 104, Bikar al 

Ante, vol 81, p35, 8. 

2. Nahj abBalaghab, Aphorison 322, Wag'at Sifin, p. 531, abMi'yér alMawézin, p 
13, 


3. atMabasin, vol 2, p.470, b 262, a Keft vol. 6, p. $40, b. (6, Tasbaf al Ugil, 209. 
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supports you least in activities which God dislikes in His 
friends, even though this may contradict your pleasure. Cling 
to men of piety and veracity. Then accustom them not to 
lavish praise upon you nor (to try to) gladden you by 
(attributing to you) a vanity you did not do, for lavishing of 
abundant Praise causes arrogance and draws (one) close to 
pride.” 


164, Imam ‘Ali (a) -one of his companions had told him: “You are 
our commander and we are your subordinates. Through you 
God the Great and Almighty brought us forth from disgrace 
and for your glory He freed His servants from chains, You 
choose for us and carry them out and command as you wish 
and enforce it, because you are a speaker whose words are 
believed, a successful ruler and entrusted sovereign. We do not 
see lawful disobedience to you in any matter and we do not 
measure any knowledge with yours, as your status is so lofty to 
us and your superiority so great.” To which Imam responded: 
“If a man considers God's glory as being high in his self and 
believes in his heart that God’s position is sublime, then it is 
his right that ~on account of the greatness of these things- he 
should regard all other things as small. The person who most 
deserves to be as such is he who receives Gods bounty and favor 
most, because the bounty of God over any person does not 
increase without an increase in God's right over him. 

In the view of virtuous people, the worst position of rulers is 
that it may be thought about them that they love glory and 
their affairs may be taken to be based on pride. I would really 
hhate that it may occur to your mind that I love high praises or 
to hear eulogies. By the grace of Allah I am not like this. Even 
If had loved to be mentioned like this, I would have given it 
up in submissiveness before Allah, the Glorified, rather than 
accept greatness and sublimity to which He is more entitled. 
Generally people fee pleased at praise after good performances.” 

“Do not mention for me glowing praise so that I can 
discharge my responsibilities towards God and towards you I 
have not yet carried out and injunctions that have to be 
performed. So do not address me in the manner despots are 


1. Nebj abBaldghab, Letter $3, Tubaf al'Upil, p. 129, Bibir abAnestr, vol. 3, p. 602, 
bm 
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addressed. Do not evade me as the irascible people are (to be) 
evaded; do not meet me with flattery and do not think that 1 
shall take it ill if a true thing is said to me; and do not entitle 
me with undue greatness. Certainly the person who feels 
disgusted and burdensome when truth is said to him or a just 
matter is placed before him would find it more difficult to act 
upon them. 


Therefore do not abstain from saying the truth or pointing 
out a matter of justice because I do not regard myself above 
erring.' Tam not immune from erring in my actions unless that 
God helps me (in avoiding errors) in matters in which He is 
more powerful than I, Certainly I and you are slaves owned by 
2 Lord, other than Whom there is no Lord. He owns from 
ourselves that which we do not own. He brought us forth from 
where we were towards what brings prosperity to us. He altered 
our straying into guidance and gave us insight after 
blindness.”* 


4/6 
Commitment to the Truth in Knowing Men 


165. abvimalt -narrated by Asbaq ibn Nubata: “Hirith ibn Hamdani 
along with a group of Shite, including myself, went t0 vst 
the Commander of the Faithful ‘Ali ibn Abi Talib (a). Being 
sick, Harith walked in with a bent back and a walking stick 
The Commander of the Faithful (a) came towards him, for 
arith wat highly esteemed by him, and said: ‘How are you 

ling Hirith? 

He said: “Life has done to me what it has pleased, O 
Commander of the Faithful, and the conflict of your 
companions at your doorstep is irritating and infuriating me.” 

‘He asked: “What is their con! about?” 


He replied: “About you and the previous three caliphs. One 


It is evident from what follows in his words that Imim “Ali (a) regards his 
allbiity) as a blessing from God and in accordance says if God doet 
not help him in avoiding errors, he would be misguided. Therefore, thit 
statement does not contradict the infallbilty ofthe Imam. 
2. abKaft vol. p. 385, h. $80, natrating from Jabir from Imam alBagir (a). Nabj 
ab Balaghab, Sermon 216, 
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of them is an extremists and zealot, another falls short, and a 
third is hesitant who does not know whether to go forth or 
back.” 


“Ali (as) said: “Enough O brother from Hamadan! You 
should know that the best of my followers are the middle 
1¢ who exceeds the due bounds shall be brought back to 

1d he who falls short shall be made to reach them.” 

th told him: “May my father and mother be your 

‘Would you cleanse our sullied hearts and elucidate our 
affairs for us!” 

‘Ali (as.) said: It is enough. You are confused in (certain) 
affairs. The religion of God is not known through men, but 
with the sign of the truth. So come to know the truth and you 
will only then know its people. 

‘O Harith! Truth is the best of words, and he who declares it 
is a struggler (mujabid).”" 

166, alBaydn wa al-Tabyin: When ‘Ali ibn Abi Talib (2.s,) was on the 
pulpit, Hlarith ibn Haws al-Laythi stood up and said: “Do you 
think ‘that we consider that Talba and Zubair have gone 
astray?” 

He replied: “O Hirith! You are confused, Certainly you are 
confused. The truth is not known through men, So come to 
know the truth and you will only then know its people.”* 

‘See: The Encyclopedia of Amir alMu'minin; (Confusion by 
those lacking insight). 


1. ema by abMolid,, ol 3 p> aml by akTos,p 625, b 292, Bishért a 
Mata 
2 ab Baydn we ab Tabyn,voh. 3, p. 21, Tarik a. Ye'giby, vol. 2.210. 
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ys 
Encouragement to Work 


167, Imim ‘Ali (as. “When things coupled one with another 
(chosen as pairs), laziness and incapability were connected and 
poverty was produced from them.”" 

“Indeed I hate a man who is lazy in his worldly 

for if he is lazy in his worldly affairs, he will be more 
lazy in the affairs of the Hereafter.”” 

169, Imam ‘Ali (as.): "No early rising of any of you in the path of 
God is greater than the early rising of someone who seeks for 
that which improves [the conditions for] his children and 
household."® 

170, Imim ‘Ali (a..): “He who seeks the world lawfully in order to 
take care of his parents, children or wife, God will resurrect 
him with his face radiating like a full moon.”* 


im. 


(a.s): “I advise you to fear God secretly and openly, 
to practice justice in pleasure and anger, and to earn livelihood 
in poverty and affluence.”"* 


P46, 8 Tebaf al-Ugsl, p. 230. 
abllim, vol. 2p. 


5. Tabafal-Upil, p39, Bib ab Anni, vol. 7 p30 b 1 
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172, Imam ‘Ali (a: “Certainly, seeking a lawful livelihood does not 
prevent [man] from working for the Hereafter." 


173, Imim ‘Ali (as.) - in his letter to his son Hasan (a.s.): “Do not 
leave out what is lawful and agreeable, since the necessities of 
life must be met; and what is destined for you will reach you"? 


174, Imam "Ali (a.s}: “A believer has three time periods {in life}: The 
period when he is in communion with God, the period when 
hhe manages for his livelihood and [thirdly] the period when he 
is free to enjoy what is lawful and pleasant. A wise person 
should not spend his time other than for three reasons: For the 
purpose of earning a living, or pursuing something for the next 
life or for enjoying what is not prohibited.” 

198. Sharh Nabj alBalaghah ~in the report about the benefactions of 
the Commander of the Faithful: “He used to work with his 
hands, cultivate the land, plant palm trees and would do all 
these by himself.” 


See: The Encylopedia of Amir alMu'minin: 
(Bringing Together Worship and Work). 
Ibid, (‘Ali's (a) benefactions). 


5/2 
City Developments 
176, Imim ‘Ali (a.s.) ~ in his instructions to Malik al-Ashtar: “This is 
what ‘Ali, the servant of God and Commander of the Faithful 


|. abAmalt, Muli, p19, b 3 Bibi atm, vol. 7, p. 2b. 
2 Kang “Ummal, vol p77, 5. 2218. 


3. Nab ab alpha, Aphorisn Tbe Up 20, ama by aon, 
0 


4. Sharh Nahj al Balegha, vo. 15, p. 47. 
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charged Malik al-Ashtar in his instructions 10 him when be 
appointed him governor of Egypt: to collect its land tax, to 
struggle against its enemies, to improve the condition of the 
people and to engender prosperity in its cities [regions].”" 

177. Imam ‘Ali (as.) - from his letter to Qarza ibn K'ab al- Ansari: 
“faded some men from among the protected people (Ab! al- 
Dhimma) in your area have reported that a river in their land 
has been destroyed and submerged. They have the rights over 
the Muslims to engender prosperity for them. See into this 
matter along with them, then repair and improve the river. By 
my life, bringing prosperity is more pleasant for us than their 
leaving or undergoing poverty or falling shore of that which 
sets right the cities, Wassalim!” 


178, mim ‘Ali (as): “The virtue of a ruler (whan) is im the 
development of the cities.” 


5/3 
Agricultural Development 


179, Imim ‘Ali (as): “He who finds water and land and then 
becomes poor, God will send him far {from His Mercy]."* 


180, Imim ‘Ali (a2): "Verily, there are five ways of [earning] 
livelihood for people: rulership, developing, trading, leases and 
taxes...Concerning development, God Almighty says: “He 
brought you forth from the earth and made it your inhabitation [to 
develop it? eis implied here that God the Exalted has 
commanded his servants to construct the earth so that it will be 
4 means for their livelihood through what grows from it such 
as grain, fruits and other things which God has made as 
provision for people."* 


1. Nabj atBalaghab, Letce 8, Tabaf ak Ug, p. 126 

2. Tantikh al-Ya'gai, vol.2, p. 203. 

3. Ghurer alien, 662, ‘UyiinaElikam wa al Mase‘, p. 35, b 044 
4. Qurb al indd, . 115, 404, Bihtr ak Amar, vol. 103, p65, b. 10. 

5. Qur'én, It: 

6, Wasa il al Sbi 


ol. 13, p.195,b. 10, Bthér almond, vol. 93, p. 46 & 47 
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181, Imim al-Bigir (2) “Ali (2.5) used to write to his commanders 
of the troops: “I implore by God to refrain from doing wrong 
to the farmers.” 


‘See 5/8 (Lenying Tae). 


5/4 
Development of Crafts 


182, Imam ‘Ali (a.s.): “The profession of a person is a treasure,” 

183, Imim ‘Ali (a): “Verily God Almighty loves one who has a 
profession and is trustworthy.” 

184, Imam ‘Ali (a.s.) ~ in an aphorism attributed to him: “Do not 
seck speed of action, rather seek good quality. Indeed people 
will not be asked how long they took to finish the job, but they 
will be asked about the excellence of the product." 

185, a/-Kaft- narrated by Umm Hasan al-Nakha't: “The Commander 
of the Faithful passed by me and asked: "Umm Hasan! Whit 
do you do? 


2 


“Tama spinner.” 
‘The Imam said, “Verily itis the most legitimate occupaton 
{or] one of the most legitimate of occupations. 
186, Tafsir abAyyishi ~ narrating from Muhammad ibn al-Debbt: 
“Ibrahim alNakha't passed by a woman who was sitting a! her 
doorstep in the morning holding a spindle in her hands and 
spinning. Ibrahim told her: “O Umm Bakr! Have you aot 
{grown old! Is it not the time for you to put the spindle aside” 


|. Qurbat-tinalp. 138, . 480, BibérabAvmé, vo. 10, p. 3, 10 

2 abMewi'gal‘Adadiye, 9.58. 

3 aPKAP, VOL. 5, p. 13, b. 1, Man le Yabdanaha alFagib rl. 3 p15 b. 358, al 
Khii,p. 621, 1. 

4, Sharh Nabjat-Balagheb, vol 20, p. 27, 1. 

S.abK@f vol. 5, p. 311,32. Taba alsAbbam, ol. 6p. 3, b. 127 
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Umm Bakr said: “How should I put it aside and I have 
heard ‘Ali Ibn Abi Talib the Commander of the Faithful (a.s.) 
say; Spinning is among the good occupations.” 

See 5/5 (Development of Trade). 


5/5 
Development of Trade 


187. mien ‘Ali (a. “Engage in trade as it makes you self-sufficient 
and independent of what is in the hands of others."* 


188, Imim ‘Ali (as) ~ to the freed slaves: “Carry on trade, may God 
frant you Henig. Verily, 1 heard the Messager of ‘Allah 
(¢a.w,) say: “Provision is in ten parts. Nine parts are in trade, 
taal one ta Ober ooapatont! 


189, Imam ‘Ali (25.) ~ in his instructions to Malik alAshtar; “Then 
make merchants and craftsmen those who are permanently 
fixed, those who move about with their wares and those who 
profit from (the labor of) their own body- your own concern, 
and urge others to do $0, for they are the bases of benefits and 
the means of attaining conveniences. They bring (benefits and 
conveniences) from remote and inaccessible places in the land, 
sea, plains and mountains, and from places where men neither 
gather together nor dare to go. They (the merchants and 
crafismen) are gentle people from whom there is no fear of 
calamity and pacifying people from whom there is no worry of 
disruption, Examine their affairs in your presence and in every 
corner of your land.” 

190, Imim ‘Ali (as) - in his instructions to Malik al-Ashtar (as 
reported in Teh al-'Ugii): “Now have the best intentions with 
merchants and craftsmen and give them good counsel whether 
they are settled (shopkeepers) or traders or laborers, because 


1. Taft at'Apasbi, vol. p10, h 94, Bihar al Anwar, vol. 10>, p. 58 b 5. 
2. abKafi, vol. 5, p. 14, h. 9, Max lit Yabdaraku al Fegth, vol. 3, p. (93, b. 972, al 
bis, p. 621, b. 10. 
Kap, vol. 5, p. 318, b. 9, Man le Yabdanabn al-Fegib, vol. 3, p. 18% b. 3722 
Uiddat ata’, p72 
4 Nabj abBalaghab, Sermon 33 
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191. 


they are sources of profits and their providers and bringers, 
‘They bring them from distant and remote areas throughout the 
lands and sea, plains or mountains, from where people do not 
feel at ease or dare to go, like the countries of your enemies 
they are people by whose hands God has brought comfort. 


So protect their dignity, secure their paths and give them 
back their rights, for they are peaceful and there is no fear of 
their harm. The most favorable affairs for them are 
safeguarding their security and their authority. Look after their 
affairs in your presence and in every comer of your land.”" 


5/6 
Direct Inspection of the Bazaars 


Imam ab-Bigir (as): “The Commander of the Faithful was 
among you in Kafa and every morning he would leave the 
statchouse and walk through the markets of Kafa one by one 
while carrying a double headed whip called a ‘sabrha’ on his 
shoulder. He would stop before people of every market and call 
out: "O Tradesmen! Be wary of God Almighty!” 


‘When the marketers heard his call, they would give up what 
they were doing and attentively listen to him. 


Then he would say: “Seek what is best, lock for blessing by 
being lenient, be close to the customers, adorn yourself with 
(olerance refrain from swearing, avoid telling lies, beware of 
doing injustice and assist the oppressed in returning his right, 
Do not seek nearness to usury and observe fully the measure 
and the balance. Do not cheat the people of their goods and do 
not act wickedly on the earth, causing corruption. 


He would walk around all the bazaars of Kafa, then he 
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would return and sit for [seeing into the affairs of] the 
people.”* 


192, Imm Husain: “‘Ali (as) rode on the Prophet's (sa.w.) mule 
called ‘Shahba” in Kifa and visited every market, He entered 
the butcher's market and called out: “O group of butchers! Do 
not cut the spinal cord of the animal nor make haste in taking 
its life. Let the soul gently leave its body. Avoid from blowing 
into the meat when selling it for I have heard the Messenger of 
God (sa.«.) prohibited doing so.” 


‘Then he went to the date sellers and sai 
products just like you display the good ones. 


‘Display the bad 


Then he went to the fish dealers and told them: “Do not sell 
except good fish, and refrain from selling what is caught dead 
[Mloating}.” 

Then he entered the Kundsa area (in Kafa] where various 
transactions were being made by the copper dealers, liquid 
sellers, sellers of swaddling clothes and needles, and there were 
also exchangers and sellers of camphor and cloth. He called out 
loudly to them: “Swearing oaths is common in your markets; 
protect yourselves from your oaths with charity and avoid 
sweating oaths, as God Almighty will not purify he who uses 
His Name in oath and tells lies.”? 


193. Feda'il abSababa — narrating from Aba al-Sahba’: “I saw ‘Ali 
ibn Abi Talib (a.s) passing by the side of a pasture and asking 
about the prices.” 


I abRaft ols, p. 15th. , Tahdbtb abABhim, vol.7, p.6, . 1, alma, Mulid,p, 
97,3. 


2. alfa fariyt, p. 238, Da‘d‘im alLlém, vol. 2 p. $9, b. 1913. 
2. Fadil ab Sababa, vol. |, p. $17,919, Dbakbe ir al-Ugba, p. 172. 
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194, Da'a‘im altslam: “He ['Ali] (2s) used to walk in the market 
places holding a whip in his hand with which he would punish 
the defrauders who used short measures and the cheaters in the 
trading with Muslims. 

Asbagh said: “One day I told him: © Commander of the 
Faithful! You may stay home and I will do it for you.” He 
replied: “O Asbagh! You are not giving me good advice."" 

198, Tirikh Damashg ~ narrating from Aba Sa'id: ‘Ali (a.s) used to 
come to the market and say “O Tradesmen! Be wary of God 
and avoid taking oath, for taking oath will ruin the deeds and 
bring the blessings to naught. Indeed, a tradesman is vicious 
unless he receives right (fully) and pays the right. Wassalam.” 


196. Rabt' abAbrar. “Ali (as) would pass by the salesmen in the 
market and say to them: “Do good. Sell goods to the Muslims 
at cheap prices, because this will increase prosperity.”” 

197. Tarik Dimasbg ~ narrating from Zadin: “When he [‘Ali] (a) 
wwas a ruler, he would walk around alone in the Markets. He 
would guide the lost ones, help out the poor and when he 
passed by the salesmen and the shopkeepers, he would open the 
Qur'an and recite, “This is the abode of the Hereafter which We 
shall grant to those who do not desire to dominate in the earth nor 0 
‘cause corruption.” He would then say: “This verse is revealed 
concerning the just and humble leaders and the people who 
possess power,” 

198, Makarim alAkhlag ~ narrating from Washtka: “I saw ‘Ali (a) 
‘who was wearing a short garment and had pulled his robe up to 
the middle of his foreleg while holding a whip in his hand and 
walking around the market saying: ‘Be wary of God and 
observe the measure fully,’ as if he was a teacher for children.” 


1. Da't‘im alla, vol. 2, . 538, . 1913, 

2. Tarith Dimashg, vol. 2, p. 49, al Masannif fi abAbadith wa al-Atbar, vol. 5, p. 260, 
1. 4, al Ghar, vol. 1, p10. 

3. Rabt’alvAbrar, vol. 4, p. 134. 

4 Qur'in: 26 83, 

5. Tarikh Dimas, vol. «2. p. 489, al-Bidépa wa al Nibaya, vol. 8, p. 8, Mandgib ‘Ali 
ibm Abt Talib, vol. 2, p. 8 

6. Makarim al Akblag, vo. 


P27, B 232. 
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199. al Tabagat al-Kubra ~ narrating from Jarmuz: “I saw ‘Ali (at) leaving 
his seat of reign and he had two pieces of cheap clothing on; a 
loincloth covering down to the middle of his foreleg and a robe 
which was rolled up close to the lower part of the loincloth. He was 
holding a whip and walking in the markets enjoining the marketers 
to be wary of God and make fair deals. He would say: "Be loyal in the 
measure and balance.” And: “Do not blow in the meat. 

200. Makarim alAkblag ~ narrating from ‘Abdullah ibn ‘Abbas: “When 
he (Ibn ‘Abbis] returned from Basra and entered Kufa carrying 
money, he saw the Commander of the Faithful (a) standing in the 
market and shouting: "O People! From now on whomever I see 
selling hagfish, the fish caught dead [Mloating} and eels, Iwill punish 
them with this whip." The whip he had was called ‘Sabtiyy 

Iho ‘Abbas says, "I greeted him and he returned the greeting and 
then said, ‘O Tbn "Abbas! What happened to the money?" 

said, “Here it is, © Commander of the faithful!” I gave it co 
him and he brought me near to him and welcomed me.” 

After that, a herald came to him carrying his sword, announcing 
the selling of it for seven dirhams and then he said: “I(T had a share 
in the Muslims’ public treasury as little as the price of an Arik tooth 
brush, I would not sell the sword.” 

He sold the sword and bought himself a shirt for four dithams, 
gave (wo dithams as charity and treated me as a guest for three days 
with the remaining one dirham.”* 

201, Fada‘il alSababa ~ narrating (rom Abo Matar al-Bagrt who said: “I 
saw ‘Ali (43) going towards the date sellers. A female slave was crying 
‘eat a date seller. He [‘Ali] asked her: "What has happened to you?" 

‘The female slave said: “He sold me some dates for one dirham, 
bbuc my master returned them and he [the date seller] is not refunding 
the money.” 

‘Ali (a) said: “O owner of the dates! Take your dates back and 
fefund her money as she is only a slave and she is notin authority.” 

‘The date seller pushed ‘Ali (as) back. The Muslims said to him: 
“Do you know whom you pushed back?” He said: “No I do not.” 
They said: “Ie is the Commander of the Faithful!” At this time, he 
took back the dates and refunded her the dichams. 


1 aTabegt abba, vol. p28 Te Dimesty, vol, pat, Teh aim, 
Vol. p. 645 
2. Makarim abdthlag, vol, 248, b. 240 


328 Imam Ali and Political Leadership 


Bi ve Sy ht Je pas 555 Gd 
GREE Neely a EN as USMS seagll sol 

op Sista Gi 
SAAB ARSE at 
soft ly du S21 CH 9 


Sp lpg es VSD go Me eS gy NORDEA gs Be > Ge Homa fds 
S76 2 


Chapter Five: Economical Policies 329 


He then said to “Ali (a.s}: “I would like you to be pleased with me" 

“Ali (28) said, “I will be pleased with you only when you fully 
observe the rights of people” 

202. Makarim abAkblég ~ nacrating from Mukhtar al-Tammar: “I used to 
spend the nights in the mosques and stay in the open square and buy 
bread from a grocer (he was from Basra). One day, I went out and all 
ofa sudden a man called upon me and said: ‘Hold up your gown; it 
will stay cleaner this way and it will be closer to God-fearing,” 

[asked who he was and L was told that he was “Ali iba Abs Talib (as). 

T went after him while he was going towards the camels market. 
When he got there, he stopped and said: "O Tradesmen! Beware of 
false swearing, as it would ruin the goods and bring the blessings to 
naught.” 

He then continued moving till he reached the date sellers. At this 
time, a female slave was crying before a date seller, 

He asked her, "What happened to you?” 

She answered, “I am a slavegirl. My people have sent me to buy one 
ditham of dates or them. When T took the dates to them, they did not 
like it, 301 returned them, but this man refuses to take them back.” 

He said, “O Man! Take the dates back and refund her money!" 

He [the salesman} refused to do so. He was told: “This [man] is 
“Ali ibm Abi Talib (as).” Then he took back the dates and refunded 
her the money and said: “O Commander of the Faithful! I did not 
recognize you. Forgive me.” 

He said, "O tradesmen! Be wary of God and make your dealings 
fairly. May God forgive you and us.” 

He then left that place and arrived in the canvas market and 
encountered a handsome man. He said: “O Man! Do you have two 
garments for five dirhams?” 

The man rose to his feet and said, “O Commander of the 
Faithfull [ have what you want.” Since the shop owner knew it w: 
the Imam, he left him and went to another young person and sai 
"O Young man! Do you have two garments for five dithams?” 

He said: “Yes I do.” He bought the two garments; one of them 
for three dichams and the other was for two. He said: “O Qanbi 
You take the garment that is for theee dithams.” 

Qanbar said: “You deserve it more; you go on the pulpit and give 
sermons to peopl 


1, Fade’ al Sabb, vol. 2, p- 621,102, Rab ab Abed, vo. & p15. 


330 Imam Ali and Political Leadership 


Ole JB GI G5 oe ET, En ifs BH, Su Ea, Jb 
Byte Lyarbly 5, BC SNS zi ecral Jpj aes 


HEE cn Ht cn enc gael gst 203 
See t 


204 


110%¢ 602,02 fs fly 105 yo Te eget 68GB 1p THEM ISS 
en uly Mi SR 2 ge eo AEN BT SDN gL Hal ly 
Age ey ADs IBDN AH VA Ng ely AS NO 
Op Igetelet J 
NB Dasha tha ers Be Be GU LINE Spiel T 
10¢ 360 1p pL Ms t 


Chapter Five: Economical Policies 331 


He said: “And you are young and have youthful wishes, and 1 
feel shy of myself before God to look superior to you. | have 
heard the messenger of God (¢.a.) say: “Clothe your servants 
from what you clothe yourselves and feed them from what you 
feed yourselves.” 

‘When he put on the garment he noticed that the sleeves were longer 
than his hands. He said: “Cut off the extra” And the young man did 
0, Then he said: “Come forward and let me stitch it.” 

“Ali (a8) replied: “Leave it as itis, a5 shings will pass sooner 
than that [life shall come to an end soon] 

203. Tanith al-Tabari ~ narrating from Yazid ibn’Uday ibn “Uthman: “I saw 
‘Ali (as) passing by the Hamdan neighborhood. He saw two groups 
fighting there. He separated them and then kept on going and he heard 
someone say: “Come to my help for God's sake!” 

‘He quickly ran towards him in such a way that I heard the sound of | 
his footwear and he was calling out: “Help is coming to you.” 

‘AC this moment, he saw 2 man who was holding on to another 
man’s collar. He said: “O Commander of the Faithful! I sold a 
garment to this man for nine dirhams on the condition that he 
‘would not give me torn and defective dirhams (and this was their 
common condition of that time) and now I come to him to 
change these dirhams for me and he is refusing to do so. So I held 
‘on (o him, and he slapped me. 

“Ali (ass) said: “Change it for 
your proof for being slapped?” 

‘The man showed his proof. Then ‘Ali (a..) seated the man and 
told him [the complainant] to take revenge on him. The man said. 
“I forgive him © Commander of the Faithful!” 

“Al (as) sad, "I wanted to be cautious for your rights.” Then he 
gave the man nine lashes and said, “This i the right of the state."” 


sf 


Prevention of Hoarding 


He then said: “What is 


204, Imim ‘Ali (as) ~ in his letter to Rifi's: “Forbid hoarding, 
punish the one who commits it and penalize him by revealing 
what he had hoarded.”” 


|. Matarim at,Akblag, vol. 1, p. 224, h. 658. Also cf, al-Gharit, vo. 1, p. 108, Mandgib 
aldo Amer alMu' intr, vol. 2, p- 62, b. 0d. 

2 Tarikh al Tabart ol. 5, p18, a Kamil fal Tarikh, vol. 2, p02. 

3 Da‘a'im abla, vol. 2 p36, b. 80. 


332, Imam Ali and Political Leadership 


lets. COANE TS Wey aie Pah Noid Gece 205 


jack fu pier ee Atala ot Seasht ool Ue 
HE ie BS ob esta ys ls fy lh 


pds Sai Js png pO 


ie Si oi, pts 5 
Ue pSSe Bly tall es Sy35 “alg hes eh SSL y aad ha 


SO Fit Elba (Lb 


N40 pb ESI AIBN 9 


Chapter Five: Economical Policies 333, 


205, Imam ‘Ali (2.x) —in his instructions to Malik al-Ashtar: “Then 
do good to traders and craftsmen (or examine their affair). 
Know, nevertheless, that in many of them, there are shameful 
miserliness, detestable avarice, hording of benefits and 
arbitrariness in sales. They hoard goods for profiteering and fix 
high prices for the merchandise. This is a source of loss to all 
and a stain upon rulers. So prohibit hoarding, for the 
Messenger of God (saw) prohibited it. Let selling be 
openhanded one with justly balanced scales and prices, not 
harmful to either party, the seller or the buyer. Whoever lets 
himself be tempted to hoard after you have forbidden him (to 
do so), make an example of him and punish him, but not 


excessively.” 
5/8 
Levying Taxes 
206. Imim ‘Ali (: in his letter to the tax collectors; “In the 


Name of God the All-Beneficent, the All-Merciful. From the 
servant of God ‘Ali, Commander of the Faithful to the tax 
collectors: So now, he who does not fear where he is going (viz. 
the Hereafter) does not send forward for himself that which 
could protect him; and he who follows his desires and 
surrenders to them (despite of his knowledge of benefits that 
exist in the hereafter), will soon be among the regretful. 

Know that the most felicitous person in the world is he who 
withdraws from what he knows is detrimental to him; and the 
most wretched person is he who follows passions. So take heed! 


Know that whatever good you forward [to the Hercafter] 
will belong to you; apart from that, whatever you send forth, 
you would like that there would be a long distance between you 
and that. God warns you to beware of [disobeying] Him and 
God is the most Affectionate and the most Merciful to His 
servants. Certainly the loss of what you were negligent of, 
would return to you. And what you have demanded, is litte, 
and Allah's reward is great. 


1 Nabj abBalaghab, Leer 33, Tubal alUgal, . 140. 
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If there were no punishment to be feared of in doing 
injustice and aggression that has been prohibited, there 
certainly is enough reward in avoiding it, leaving no excuse for 
anyone to give it up. Be merciful so that you may be granted 
(His) Mercy. Do not torture servants of God; and do not task 
them beyond their capacity. Be fair to people and be patient in 
fulfilling their needs, since you ate the treasurers of the 
subjects. Do not keep doorkespers for yourselves; and do not 
prevent anyone from gaining access to you to pursue his case. 
Do not take anyone for anyone else except he who has 
guaranteed for him. Make yourselves patient regarding the joys 
fof life]; and beware of postponing tasks and repelling 
goodness, for certainly there is regret in doing so. Wassalim!"" 


207, abKaft ~ narrating from Muhajir, on the authority of a man 
from the Thaqif tribe: “‘Ali ibn Abi Tilib (2.5) appointed me 
4s tax collector in the region of Bangiy3 and a village in Kafa 
and told me in the presence of the people, ‘See into the (land) 
taxes and make attempts in (collecting) them. Do not neglect 
even a single ditham, and whenever you want to go there come 
to me (first)."” 


[He said,] “I went to him and he told me: Indeed, what you 
heard from me was a kind of plan and tactic. Never beat a 
Muslim, a Jew or a Christian for a dirham of tax; or sell an 
animal ‘used by people for [levying] taxes, because we are 
‘ordered to take from them the extras [to their income].”” 


208. ulSunan al-Kubra ~ narrating from ‘Abd abMalik ibn ‘Umayr: 
“A man from the Thagif tribe told me that ‘Ali ibn Abi Talib 
(as) assigned me [to collect taxes] over the vast region of 
Shapar’ and said: “Never whip anyone for collecting a dirham 
of tax or sell their sustenance, their winter or summer clothes, 
or their animals that they use. And do not appoint a person to 
collect a dirham.” 


P. 10% APMi‘ptr abMaswizin, p. 122, aso cf, Nahj abBalaghab, 


$4 b § Tahdbib alAbktm, vol. 4p. 9, h. 225, Man ld yabdaraba al- 
Fagib, vol. 2, p. 24. 1605. 
3. An area in Baghdad. 
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The man said: “I told him: “O Commander of the Faithfull 
In that case I would return to you empty-handed as I left you 
empty-handed!” 


He said, “Even if you return as you left, Woe onto you! We 
are ordered to take from them the extra: 


209, Tarikh Dimasbg — narrating from ‘Abd al-Malik ibn ‘Umayr: “A 
man from Thagif told me that ‘Ali ibn Abi Talib (a.8) assigned 
me [to collect taxes] over the region of ‘Ukbari (where no one 
who performed prayers lived) and told me in the presence of 
the people there: "Taxes must be fully taken from them, Take 
care not to show them leniency.” Then he told me to go to him 
‘at noon time.” 


I went to him and I did not see any doorman (at his place) 
to stop me, I saw him sitting down, and there was a bow! and a 
water jug. He asked for his bag and I said to myself that maybe 
he wanted to do me a favor, as I did not know what was in the 
bag. I found that the bag was sealed and lhe broke the seal and 
there was sawig? in it. He took it out, put it in a bowl and 
poured some water on it, He then drank from it and also gave 
me some to drink. 


1 could not help asking him: ‘O Commander of the 
Faithful! Do you act like this in Iraq? The Iraqis have much 
better food than this.” 


He said, “Know that by God, I do not seal it out of avarice; 
rather I buy as much as it meets my needs, for I fear that if it is 
not sealed, other things may be added to it, So I take care of it 
[by sealing it’ and I dislike using anything other than clean 
food, As for what I said in the presence of the people, I had no 
option but to say what I said to you. They are deceitful people; 
but now I order you how to deal with them, for if you act that 
‘way, you will be saved; otherwise — besides me - God will also 
reprove you. If am informed that you have acted contrary to 


1. abSunan atKibrt, vol. 9, p. MS, b. 1736, Usd al Ghabe, vol. 4, p. 98, be 378, Kane 
‘al-Ummai, vol. 4, p. Sot, 11:88 

2. A food made of wheat and barley Nour. 

3. It is clear that he means that if this food is added to, his friends and relatives 
‘might add better food to it, and this is why he buys to his need and seals the 
container. 
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what I have ordered you, I will dismiss you. Do not sell (take 
from) their daily foods and their summer and winter clothes; 
do not whip anyone for a dirham, nor disgrace them, as we a 
not ordered to do so; do not seize their draught horses, since 
‘we are ordered to take from them the extras.” 

‘The man said: “I told him that { would return the same way 
that I went (with empty hands).” 


“Ali (as) sai 


“Even if you do so.” 


The man said: “I went on to collect taxes as he had ordered 
me and by God; when I returned I gave him what was with me 
to the last ditham.”" 


210. Imim ‘Ali (as.) — in his letter to one of his administrators 
whom he had sent for (collecting) taxes: “I order him to be 
wary of God in his secret matters and hidden actions where 
there is no witness except He and no one watches save He. 


1 also order him that whatever he does in obedience to God 
openly should not be different from what he does secretly. He 
whose hidden position is not different from his open position 
and whose action is not different from his words has 
discharged his obligation and his worship is pure. 


1 also order him that he should not harass them, should not 
be harsh with them and should not turn away from them 
because of superiority of official position over them, for they 
are brethren in faith and help in the recovery of rights. 


Certainly you have a fixed share and a known right in these 
alms, and there are other sharers who are poor, weak 
and starving, We shall fully discharge your rights. So you 
should fully discharge their rights. If you do not do so, you 
will have the largest number of enemies on the Day of 
Judgment. How wretched is the man whose enemies in view 
of Allah are the needy, the destitute, the beggars, the turned 
away, and the indebted and (penniless) travelers. 


|. Tarik Dimasbe, vol. 2, p. +87, Hilyat atAcsivé, wo. |, p. $2. Also cf, alMi'yaral- 
Mawitin, . 28. 
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He who treats the trust lightly, indulges in treachery and does 
not keep himself and his faith untarnished by it has certainly 
deserved humiliation in this world, and his humiliation and 
disgrace in the Hereafter will be greater. Surely the greatest 
treachery is treachery against the Muslim community and the 
ugliest deceit is deceit towards the Muslim leaders. Wassalam!”" 


211. Imam ‘Ali (a.s.) ~ from his instructions that he used to write to 
whomever he appointed for the collection of taxes: “Move on 
with the fear of God who is One and has no partner. Do not 
frighten any Muslim. Do not pass over his lands without his 
consent. Do not take from him more than God's right in his 
‘wealth, When you go to a tribe, you should stay at their watering 
place instead of entering their houses. Then go to them 
maintaining your dignity, calm. When you are in their midst 
salute them and do not be negligent in greeting and respecting 
them, 

Tell them: "O servants of God, the vicegerent of God and His 
caliph has sent me to you to collect from you God’s right in your 
wealth. Is there anything of His right in your wealth? If so give it 
to His vicegerent.” If someone says no, then do not repeat the 
demand [accept his plea). If someone speaks to you in the 
affirmative, then go with him without frightening him, 
threatening him, making him nervous or behaving with tyranny. 
Take what he gives you such a5 gold or silver (coins). If he has 
cattle or camels do not enter upon them save with his permission, 
because the major part is his. Therefore, when you get there do 
‘not enter upon them as one who has full control over them or in 
a violent manner. 


Do not scare away and frighten any animal; do not tease and 
bother their owner. Divide the property into two parts and let the 
‘owner choose one. When he has chosen do not object to it, Then 
divide the remaining into two parts and let him choose one and 
when he has chosen do not raise any objection. Continue like this 
till only that much remains which is enough to satisfy God's dues, 
then take God's due from it. If he still disputes your action allow 
his views, then mix the two (separated) parts and repeat what you 
had done before until you take God's due from his wealth. 


1, Nabj atBalagheh, Lever 26, Bibar abAmmir, vol. 3, p. 52, b. 719. Alo ef, 
Dad‘ ab-ilam, vol, p.252. 
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Do not take an old, decrepit, broken, limbed, sick or 
unsound animal. Do not entrust them (for custody) except to 
fone whom you are confident of his faith and takes care of 
Muslims’ wealth until he hands it over to their chief to 
distribute it, Do not entrust the animal to anyone except a well 
wisher, God-fearing, trustworthy and watchful, and a person 
who is not harsh on Muslims’ wealth nor makes them 
exhausted 100 much, nor tires them, nor labors them. Then 
send to us all that you have collected and we shall deal with it 
as God has ordered. 


‘When your trustee takes over (the animal) tell him that he 
should not separate the she-camel from its young and not to 
milk so much that nothing is let for its young and also that he 
should not exhaust it in riding, and should treat it and all rest 
fairly. He should allow camels (that are tired) to rest, and drive 
with ease those whose hoofs have been rubbed off. When 
passing a water spring he should take the camels there for 
drinking and should not take them away from vegetated land 
to barren paths. He should allow them rest now and then and 
sive them time near water and grass. In this way when they 
reach us by will of God they will be fat with plenty of marrow 
and would not be fatigued or distressed. We will then 
distribute them according to the (commands of) the Book 
of God and the sunna of His Prophet (s.a.w.). Certainly this will 
be a great source of reward for you and a means to secure your 
salvation by the will of God.”" 


1 Nab a Balighoh, Lette 2, ab Kft vol. p.596., Tabdbth artim, vo 4p 
96h. 204, 
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212. Imim ‘Ali (a) — in his instructions to Malik al-Ashtar: "Investigate 
the situation of the land tax in a manner that will rectify the state of 
those who pay it, for in the correctness of the land tax and the 
welfare of the taxpayers is the welfare of others. The welfare of others 
will not be achieved except through them, for the people, all of them, 
are dependent upon the land tax and those who pay it. Let your care 
for the prosperity of the earth be deeper than your care for the 
collecting of land tax, for it will not be gathered except in prosperity 
Whoever exacts land tax without prosperity has desolated the land 
and destroyed the servants (of God). His affairs will remain in order 
but briefly. So if your subjects complain of burden, of blight, of the 
cutting off of irrigation water, of lack of rain, or of the 
transformation of the earth through its being inundated by a flood 
‘or ruined by drought, lighten (their burden) to the extent you wish 
their affairs to be rectified. And let not anything by which you have 

their burden heavily against you, for it is a store 

your 

land and embellishing your rule. You will gain thei fairest praise and 
pride yourself at the spreading forth of justice among them. You will 
be able to depend upon the increase in ther strength (resulting) from 
what you stored away with them when you gave them ease; and upon 
theit trust, since you accustomed them to your justice toward them 
through your kindness to them. Then perhaps matters will arise 
which afterwards they will undertake gladly if in these you depend 
upon them, for prosperity will carry that with which you burden it. 

Truly the destruction of the earth only results (rom the destitution of 

its inhabitants, and its inhabitants become destitute only when rulers 

concern themselves with amassing (wealth), when they have 
misgivings about the endurance (of theit own rule) and when they 
profit little from warning examples.”* 


213, min “Ali (0) ~ in his instructions to Malik alAsbtar (as narrated 
in Tubaf alUgal): "Gather taxpayers of all the regions under your 
dominion and order them to inform you of the situations of their 
repions including ways of prosperity and the ease in the collection of 
taxes. Then check the views raised by the experts other than tax- 
payers. If they complain of heaviness of taxes, or problem caused by 
the severing of the irrigation water, or of a change in the condition 
‘of the land either due to flood or drought or pestilence, you should 
remit the tax (0 the extent that you hope God will improve their 
position. If they seck help in rectifying what they can do with their 
‘own fortune, you should assist them; for your assistance will bring 
about prosperity. 


1. Nahj abBalaghah, Letier 8. Also cf, Da'a'ieabilam, vol. p. 362. 
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The remission granted for the removal of distress from them 
should not be grudged by you, because it is an investment 
which they will return to you in the form of prosperity of your 
country, the progress of your dominion, the earning of their 
praise, well intention and happiness in addition to those which 
Allah ‘makes easy for you to attract. The land tax cannot be 
collected through fatigue and exhaustion, yet, it is what you 
can depend upon. Besides, if something happens, you can 
depend upon them, that is because of the strength you 
preserved abundantly for yourself in them through catering for 
them and also because of their trust in you that you have 
gained through always treating them justly and also because 
you have shown to them that you have understood their 
‘excuses concerning the matters you relied on them and they 
happily accepted them. Indeed prosperity of towns guarantees 
what you expect and impose and the poverty and ruin of the 
land is because of the poverty of its people and people become 
poor when rulers turn towards extravagancy. AS a result there 
remains very little hope for them (rulers) to remain in their 
post because of benefiting little from past lessor 


5/9 
Refraining from Delaying the Distribution of Public Assets 


214, Ansab alAsbraf ~ narrating from Abi Salih al-Samman: “I saw 

(a) enter the public treasury and he noticed some money 
there and he said: “These are here while there are people in 
need?" He then ordered the money to be distributed among 
people. He had the place swept and sprinkled with water and he 
said his prayers there.”* 

218, akGhardt — narrating from Bakr ibn ‘Isi_mentioning the 
conduct (sina) of Imam ‘Ali (a): “Verily he distributed (among 
the people) whatever there was in the public treasury. There 
came no Friday when anything would remain in the treasury. 
Every Thursday evening, he ordered the treasury to be cleaned 
and sprinkled with water and he would then perform two units 
(rak’as) of prayers.”* 


1. Tithafal‘Ugal, p. 137. 
2 Ansab atsAsbraf, vol 2, p 371, Terith Dimashq, vol. 2, p. 476. 
3 alGhaint, vol. 1, p. 40. Also cl, Hillyer abwlipa, vol, p. 300 
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216, al:Ghandt — narrating from Mujamma‘ al-Taymi: “In truth, “Ali 
(as) would sprinkle the treasury with water and perform 
supererogatory prayers there, saying: “Bear witness on the Day 
of Resurrection that I did not lock the wealth of the Muslims 
in you."* 

217, Pada'il abSababa — narrating from Mujamms' akTaymi: “Ali 
(a) would order the treasury to be swept and sprinkled with 
water. After that he would perform his prayers there in the hope 
that it would bear witness for him on the Day of Resurrection 
that he did not lock up wealth from people.> 


218, Tarik Dimashg ~ narrating from Aba Hakim Sahib al-Hifa’ on 
the authority of his father: “Ali (a) would distribute the 
collected wealth [among people] three times a year. Once, some 
sreath was brought to Rien fom lsfaban and he suid: “Proceed 
for the fourth distribution. Certainly I am not the one who 
amasses {wealth].” 


[The narrator says] “He distributed the ropes and some 
people took [their share] and some refused to take.”> 


219. Murij al-Dhabab ~ regarding the events of the year 38 AH / 658 
CE: “Ali's (as) companions received from him their 
provisions three times a year, depending on whatever wealth he 
would receive, He then received some wealth from Isfahan and 
he said: “The fourth distribution shall be next morning, By 
God, I am not the one who amasses [wealth].”, 

He was an exemplar for the people in the distribution of the 
public wealth and he would take a share for himself like any of 
the other people 

220. Al-Amalt - narrating from Hilal ibn Muslim alJabdari: “I heard my 
grandfather, Jarrah (or Jawwah) say: “I was in the presence of 
“Ali ibn Abi Talib (2.5) in an evening when some money was 
brought to him.” 

He said. “Distribute this! 


49, Tanith abKhulafa, p. 213. Also ef, Managib alImam Amir 
intn, wo. 2, p32, h. 317. 
sat Subdbe, vol. 1, p. 533, h. £85, Taztth allem, vol.3, p. 663. 

al Amreel, p. 284, b. 673, Kenz al-Unemal, vol. 4, p. 


4 Muraj alDhahab, vol. 2, ps2. 
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‘The people said: “O Commander of the Faithful! [tis night 
now, put it off until tomorrow.” 

He said: “Do you guarantee that I will live until tomorrow?” 

They repli 

He said: “Then do not delay it and distribute it” A candle 
was brought in and the money was distributed on that same 
night.”" 

221, al-Ghardt ~ narrating from Dabbak iba Muzahim from Imam 
“Ali (as): “My friend, the Messenger of God (s.a.w.) would not 
keep anything for the next day, but Aba Bakr did, ‘Umar ibn 
Khattab, however, decided to establish bureaus and the 
distribution of the wealth to be on yearly basis; but I will do as 
did my friend, the Messenger of God (2.7). 

[The narrator said:] ‘Ali (a) used to distribute the wealth 
‘every Friday and would say: 


isnot in our hands.” 


“This is my harvest and the best of it isin it 
Yat, every harvester puts it with bis own band in bis own 
mouth," * 
222, Sharb Nahj atBalaghah ~ narrating from ‘Abd al-Rahman ibn 
‘ajlin: “Ali (4s) used to distribute seeds of flax, pepper-gras, 
caraway, and other things among the people.”* 


1. abAmalt by s- TOs, p40, b. 905, Tend eb Khaetir, vol. 2, p17, Magid ‘At 
‘ibn ABE Talib ol. 2, 6-98 

2 Ibn Athir sui, “This i a parable fist utered by ‘Ame, Jadhima's nephew. He 
and hit friends were picking mushrooms and whenever his friends found a 
00d mushroom, they would put iti their mouth, but he would place iti his 
Sleeve ro take it to his [maternal] wacle. “Al (a3) has implied by this parable 
that he does not ruin the Muslin" wealth; rather, he puts it im its rightful 
place" ab Nibipe, vol. 1 p38. 

3. alGhardt, vol, p47, BibirabAmear, vol 10, pb. 9 

4 Shah ah a Baliga vo. p AKG, wl. 1 Bib alten, 
volt, p 6. 
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223. Sharh Nakj al-Balaghah — narrating from Sha‘bi: “I was a young. 
man when I entered a square in Kufa together with other young 
men. [ saw ‘Ali (2.8) who was standing over a pile of gold and 
silver and holding a whip in his hand with which he was 
keeping people off and at the same time distributing the 
property among people until there was nothing left of it. Then, 
he returned home without taking anything with him, neither 
litele nor much. 

I went back to my father and said to him: “Today, I saw the 
best of the people or the most foolish one!’ He asked: O son, 
who he was.” 

I said: “‘Ali ibn Abt Talib (as), the Commander of the 
Faithful. I saw him acting in such and such a way”, and 1 told 
him the story. 


My father wept and said: “My son! You have seen the best of 
the people.” 

224, Imam al-Bagir: “Some money was brought to ‘Ali (a.s,), and he 
seated the weighers and the exchangers next to him. He then 
made a pile of gold and a pile of silver and said: ‘O reds and O 
whites! Be whatever you want to be, red or white but deceive 
someone else!” 


“This is my barvest and the best o 


Yet, every harvester puts it with his own hand in bis own 
mouth 

228, Tarikh Dimashg ~ narrating from Aba Salih alSammin: “I saw 
“Ali (as) enter the treasury and see something there, and he 
said: “I should not sce it here, while people are in need of it." 
Then he ordered it to be distributed, had the treasury swept and 
sprinkled with water, and he then performed prayers there or 
took an afternoon nap; of he slept there”? 


|. Sharh Nahj a Balagheh, vol 2 p. 1%, Bibsrab Ansty, vol 4p. 13S. 

2 atmo, p. 5,1. 61, Hiliatn’l Anlyd, vol. |, p81, Sharb Nabj alBalighab, 
ih 

hy, vol, . 476, Mona Ibn Jd, p 315, 2048, 
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226, AlDs‘awit: “Whenever the Commander of the Faithful gave 
out what was in the treasury, he would order it to be swept and 
would perform prayers there and would say in his invocation: 
“© God! I seek Your protection from the sin that brings my 
deeds to naught; and I seek Your protection from the sin that 
expedites retribution; and I seek Your protection from the sin 
that alters blessings; and I seek Your protection from the sin 
that holds back provision; and I seek Your protection from the 
sin that averts repentance; and I seek Your protection from the 
sin that tears apart immunity; and I seek Your protection from 
the sin that brings about penitence; and I seek Your protection 
from the sin that withholds portion (in bounties)."" 


5/10 
Equality in Distributing Public Assets 
227, ul-tkbtisas - describing the characteristics and virtues of Imam 

‘Ali (as): “He made equal distributions and practiced justice 
among citizens, He appointed ‘Ammir ibn Yasir and Aba 
Haytham ibn Tayyhan as directors of the treasury of Madina 
and wrote to them: “The Arabs, Qurayshites, Angas, non-Arabs 
and whoever is a Muslim, whether from among the Arab or 
non Arab tribes are all equal.” 

Sahl Ibn Hanif brought a freed black slave to him and asked: 
“How much would you give him?” 

‘The Commander of the Faithful asked him: “How much 
have you received?” 

He replied: “Three dinars. The others have received the same 
amount.” 

‘The Imam said: “ 
others: three dinars."* 


228. Al-Amali ~ narrating from Ibrahim ibn Salih al-Anmat 
morning after the allegiance, he entered the treasury and 
distributed the wealth that gathered there among all the people 
present, giving three dinars to each one of them. 


the freed one the same amount as 


1. al Da’, p. 60, b. 150, Biber alAwdr, vol ¥, p93... 
2 alesis, p. 182, Bibdr al Anwar, vol 90, p. 107, 17 
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Sahl ibn Hunayf stood up and said: “O Commander of the 
Faithfull I freed this slave.” 
‘Then the Imam gave him [the freed slave] three dinars; the 


same amount that he had given to Hani 


229, ubKaft ~ narrating from Abu Mikhnaf: “A group of the Shitites 
came to ‘Ali (a.,) and said: 'O Commander of the Faithful! Why 
don't you distribute these assets among the dignitaries and chiels 
and give them priority to us so that things can settle down, Then, 
later you can return to the best of your character that God has 
bestowed on you, which is making cqual distributions and 
practicing justice among citizens.” 

‘The Commander of the Faithful said: “Woe onto you! You are 
commanding me to seck support by doing injustice and inequity 
to the Muslims over whom T have been chosen as a guardian, By 
God, Iwill not do that as long as the world remains and as long as 
I see'stars in the skies. By God, even if it were my wealth, | would 
dintbue equally among them; how could it be when the wealth 
is theirs? 


230. Imim ‘Ali (a.s.) ~ in his sermon given when he was reprimanded 
for equal distribution of assets: "Regarding this booty, no one 
should enjoy precedence in the shares of the booty. God the Great 
and Almighty has completed its distribution, It_is God's 
possession and you Muslim are the servants of God. This is the 
Book of God; we recognize it, declare it and submit to it. Our 
prophet’s Sunnab (ways of conduct and eachings) is with us, 
Hence submit to the matter. May God's Mercy be upon you! 
Whoever doet ot yield to this mater may lave us in any way he 
chooses.” 


231, Imam “Ali (a.s.) ~ from his letter to Masqala ibn Hubayra al 
Shaybini, his administrator in Ardashir Khurrah:' “Know that 
the right of those Muslims who are around you and those who are 
around me in this wealth is equal. For that reason they come to 
me to take it and retuen.”> 


1. abAmalt by ak TOs, p. 646, b. 1457, Managib ‘Ai ibm Abt Talib, vol. 2, p. 111 

2.abKeaft, vol. 4, p. 31, b- 3 Tebaf al'Upi,p. 198, Nathr alDury, vol. 1, p. 318. Also 
ef, ahemall,p. 198, 6 

3. Tubaf alUgil, p. 184, abMiyatr abMawézin, p. 112, Shark Nabj alBalagheh, vol. 7, 
pao. 

4. A region in Firs (a province in southern Persis) which Ardashir Babakan 
developed and this urea includer Shirsz and Kazirun. 

5. Nahj abBalaghab, Lenec 33, Bir Anat, vol. 33, p. 516 b. 792. 
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232, Imim ‘Ali (2) — from his letter to Hudhayfa ibn Yaman, his 
governor of Madi‘in: “I command you to collect land taxes 
rightfully and equally; do not violate what I sent you for and do not 
be negligent of it, nor make any innovation in it. Then distribute it 
‘equally and fairly among those who are entitled to it." 

233, alGharat ~ narrating from Abu Ishaq alHamadan: “Two women 
‘came to ‘Ali (as) at the time of the distribution [of the wealth}, one 
‘was Arab and the other non-Arab and he gave each one of them 
twenty five dichams and a measurement of corn, 

The Arab woman said, “O Commander of the Faithfull | am an 
Arab and she is a non-Arab. 

‘Ali (as) said: "By God! 1 do not see any preference for the 
children of Isma‘il (Ishmael) over the children of Ishaq (Isaac) in this 
boon 

234, Ansab abdubraf ~ narrating from Hath; “I was with ‘Ali (as.) when 
{two women came to him and said: ‘0 Commander of the Faithfull 
We are poor and needy.” 

Ali (as) said: “If you are truthful, your rights would be 
incumbent upon us and all the well-to-do Muslims.” 

Then he ordered a man to go along with them to the market and, 
(o buy for each one of them a measurement of corn, thrce pieces of 
clothes ~dresses, scarves, and veils~ and to give one bundred dirhams 
from his own grants to each one of them. 

‘When they returned, one of them unveiled her face and said: “O 
Commander of the Faithful! Favor me by what God has favored and 
honored you.” 

He asked: “How has Allah favored and honored me?” 

She said: “By the Messenger of Allah ($.2..).” 

“Ali (as) said: “You are right, who are you?” 

She sai 

{Harith said:] “He took something from the ground and then 
said: “I have read what was between the two tablets (the Quran) and [ 
did not find any virtue for the children of Ismi‘il over the childeen 
of Ishaq, even by an insect’s wing.” 


“Lam an Arab woman and this woman is a freed slave.” 


1. Inbad a Qulab, p. 321, atDaraja at Rafa, p. 229, Biber alAnawar, vol. 2%, p. 8, 82. 
2 alGharat, vol 1, p. 70, ab bhusts,p. 181, alSunan al-Kubnt, vo. 6, p. $67, h. 1299. 
3. Ansab abshraf, vol. 2, p. 78. 
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238. Ansab al-Ashraf - narrating from Mus‘ab: “'Ali (a.s.) distributed 
everything among us; he even distributed perfume among our 
wives."* 

236. Ansib alAshraf ~ nasrating from Harith: “I heard ‘Ali (as) say 
in his sermon: ‘We ordered to give red garments and needles to 
the Mubajirin women.’ (Harith says:| “He had taken the needles 
as poll tax (jizya) from a group of Jews.”* 

237, Fada‘il al Sababa ~ narrating from Fadala ibn ‘Abd al-Malik, 
on the authority of Karima, daughter of Humam al-Tabiya: 
“Ali (a.s.) distributed red garments among us in Kufa.” Fadala 
said: "We construed it as justice from him (as).”” 


238, AlManagib — narrating from Hakim ibn Aws: “Ali (as.) would 
send [leather] containers of honey to us to be distributed 
among us. He would then order the containers to be licked 
(cleaned). Several times fruits were brought to him and he 
ordered them to be sold and the money deposited in the 
treasury."* 


239, Tarikh Dimashy ~ narrating feom Kulayb: “Some wealth was 
brought to ‘Ali (a) fom Isfahan. He divided it into seven 
portions and found some bread in it and he also divided that 
bread into seven parts and allocated each part to one of the 
portions. He then called the chiefs of the tribes and drew lots 
among them to decide who to receive his portion first.”* 


1 Amutb abAshraf vol 2, p78 
2.tbid 


3. Fada‘l atSabiba, vol. 1, p. 347, b. 920, Dbakhi‘ir al'Ugbd, p. 19, abRivid at: 
‘Nadrt, vol. 3, p. 22. 


4. Mandgib ‘Ali ibn Abt Tait, vo. 2, p. 111, Bibér ab Ammdr, vol at, p. 117, B24, 
5. Tarik Dimashy, vol. 42, p. 496, Fada al Sabb, wo. 1, p. $48, 913 
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240, al-Gharat = narrating from Kulayb al-Jarmi: “I was with ‘Ali 
{as) when some wealth was brought to him from the 
mountains, He stood up and we rose along with him too, and 
went toward the donkey-keepers and camel-drivers. People 
crowded around him. Then he took some pieces of rope, tied 
them together and made a fence around the wealth and said: “I 
shall not let anyone pass through this rope.” 

We sat behind the rope and ‘Ali (as) walked over the rope and, 
said; “Where are the chiefs of the seven tribes?” 


‘They went to him and began to move the saddlebags here 
and there until they divided them into seven portions.” 


Kulayb said: "He [°Ali (.s)] found some bread among the 
‘goods and he divided it into seven parts, then placed a piece of 
bread on each portion and said: 

"This is my barvest and the best of it isin its 
Yer, every harvester puts it with bis ow band in bis own month.” 


Kulayb said, “Then he drew lots on the portions and the 
chiefs of each tribe called their tribesmen to carry away the 
saddlebags.”" 


21, Murij al-Dbabab: “He took back the properties that “Uthman 
had granted to a group of Muslims and distributed what was in 
the treasury, without Fevoring anyone over anyone els."* 


242. Muri al.Dbahab ~ from the report on the battle of Jamal: “Ali 
(as,) took hold of what was [left] in the battlefield of the enemy 
such as arms, animals, wealth, etc,, and he sold them and 
distributed the money among his companions (those present in 
his army), taking for himself as much as his other companions, 
household and children which was five hundred dirhams, 

‘Then a man from among his companions came to him and 
said: "O Commander of the Faithful! I did not get anything 
because I was not present for such and such reason.” And he 
gave his excuse for not being present and ‘Ali (as) gave his 
‘own five hundred dirhams to him.”* 


1. abGharit, vol. 1, p. 52, Bikar ahmed, vol 00, p ,b. 10. 
2. Mura al-Dhthab, vo. 2, p. 362. 
13. Muraj at Dhahab, vol 2, p. 380. Also cf, Sherb Nabj abBalaghab, vol. 1, p. 250. 
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243. abjamat: (Alter the Battle of Jamal] ‘Ali (as) dismounted and 
summoned a group of his companions. They accompanied him 
to the treasury and entered it. He then sent for the Qur'an 
reciters and called them in; he also summoned the treasurers 
and commanded them to open the doors behind which the 
assets were kept. When he saw the abundance of wealth, he s 


“This is my harvest, and the best of it.” 


‘Then he distributed the wealth among his companions, who 
consisted of twelve thousand people, giving six thousand 
dithams to each one of them. He took for himself the same 
amount as others. At this time, a man came in and said “O 
‘Commander of the Faithful! My name has been left out of your 
registers and I have faced a lot of problems.” ‘Ali (as) gave his 
‘own share to that man! 


244, alGhardt ~ narrating from alMughayra al-Dabbi: “The nobles 
of Kafa were dishonest to ‘Ali (a..) and were inclined towards 
Mu'‘awiya, as ‘Ali (a.s) did not grant anybody beyond their 
Fights from the spoils. However, Mu'awiya Ibn Abi Sufyin had 
allotted two thousand dirhams to each one of the chiefs.” 

248. Imam ‘Ali (a.s.) — regarding a group of people in Madina who 
joined Mu'awiya: “They have known justice, seen it, heard it 
and appreciated it. They have realized that according to us all 
people are equal in rights, but they ran away to selfishness and 
partiality. Let them be far away (from God's Mercy).”* 

‘See 6/1 (Social Policies: Establishing Justice). 


4 Nab aalaghe, Letter 9, Kady ab ia, p11, Bir ab Ard, v0.38 
21, h. 78, 


An Explanation on the Method of Distribution of Public 
Revenue in Early Islam 


The term “Public Treasury” in the hadith texts is a general term for 
the public income of the Muslims that is left to the Islamic state to 
be spent. A comprehensive study of hadith (narrations) reveals that 
there are two categories of expenditure for the public treasury: the 
specific and the general. 


1. Specific Expenditure 

This category includes a series of public expenditure that has 
specific titles, such as: providing for the poor, the needy, the disabled 
and the families of martyrs; providing salaries for judges and troops; 
education and health care; the prisoners expenditures; (discharging 
the] debts of the [desperate] debtors; [discharging blood money 
(diya) for the murdered who had no personal perpetrators, the 
developing and building of cities, ete. 


2, General Expenditure 

In eatly Islam, after providing for the specific expenditure, the 
surplus of public treasury was distributed among the Muslims. In 
badith texts, this type of expenditure is referred to as the people's 
general right in the public treasury. 

The ideal distribution of the public treasury from an Islamic 
viewpoint relies on two fundamental features: 1) Observing justice 
and fairness in distribution, 2) Not locking up any public assets. 


1. Observing justice in distribution: Economic justice in the 
distribution of public facilities in Islam, incorporates two main 
criteria: giving priority to social welfare and fulfilling the needs of 
the underprivileged and vulnerable strata and increasing their 
‘welfare; observing justice regarding equal entitlements. 


‘The clearest instance of these two criteria is seen in Imim ‘Ali's 
(az) distribution policies. In his letters to his governors, he would 
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always assert the allocation of part of treasury resources to the 
underprivileged and the low-income class. His strong emphasis on 
canceling undue and ambiguous privileges and granting equal rights 
to relatives and non-relatives, Arabs and non-Arabs, men and women, 
the famous and the unknown has displayed a brilliant image of 
human justice to those searching for justice in the world. 


2. Not locking up public aseis: Hastening in spending (infdq) and 
the avoidance of locking up public assets are among the basic 
characteristics of economic policies in Islam. Despite its emphasis on 
the necessity of moderation and even planning and precautions in 
spending, Islam has strongly condemned the locking up of the public 
property and stressed on speed in disbursement, 


Considering the two above features, the ideal practice of spending 
from the public treasury can be stated as follows: Whenever part of 
the (state's) incomes is dedicated through certain planning to a 
particular purpose in a way that both the income and the expense are 
immediate, delay in spending in such cases is regarded as ‘storing’ 
and ‘parsimony’, and that is what the pad/ths concerning the 
‘avoidance of accumulating public property’ refer to. 

The holy Prophet's (3.a.w.) concern for observing this principle 
‘was 50 great that when even a small amount of the property that was 
supposed to be handed over to those who were entitled to it, 
remained in his hand, he would become very sorrowful. In the time 
‘of ‘Umar, when there had been an unprecedented increase in public 
incomes, the government proceeded to establish public treasury and 
to set up state council. The public incomes were collected and stored 
all year round then finally distributed among Muslims at the end of 
the year. 

Rejecting this policy, Imam ‘Ali (as) took up the Prophet's 
(saw) procedure in this respect after he took reign over the 
government. His avoidance of delaying the distribution of the public 
treasury, even for a single night, and his emphasis on distributing 
what existed in the public treasury and even the dividing of a rope 
into seven portions indicates his great concern for refraining from 
piling up public property. 
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s/il 
Fulfillment of Basic Needs for All 


: “God the Glorified has fixed the livelihood of 
the destitute in the wealth of the rich. Consequently, whenever 
4 poor person remains hungry it is because a rich person has 
denied (him his share) and God Almighty will question them 
about it.”" 


247, Imim ‘Ali (a.s.): “God has fixed in the wealth of the rich what is 
enough to suffice the poor. If the poor remain hungry and 
clotheless, attempts must be made to restrain the rich. It is a 
right upon God to judge the rich on the Day of Resurrection 
and punish them for this [negligence]."* 

248. Imim ‘Ali as.) “There is no one in Kafa who does not have a 
good welfare. The lowest among them in rank has wheat bread, 
sits in the shade and drinks from the Euphrates.” 


249, Tahdbih alAbkam — narrating from Muhammad ibn Abi 
Hamza on the authority of a man who was met by ‘Ali (a 
“An old blind person who was begging passed by and the 
Commander of the Faithful asked: “Who is that man?” They 
said: “O Commander of the Faithful! He is a Christi 
[The narrator says] “The Commander of the Faithful said: 
“You exploited him until he grew old and disabled, and then 

you deprive him? Spend on him from the Public Treasury.™* 


1. Nabj abBalaghab, Aphorisen 328, Rewdet af Wa'ighn, p.o97, ‘Uyin al-Hiham wa al 
‘Madi, p. 182, 3343. 


2, abSunan aKubrd, vol 7, p. 37, 13208, Keng al‘Ummal, vol. 6 p. 528, 16840. 


3, Fada’! at Sababa, vol. |, p. $31, b. $83, ab Musenniff al Abadith wa ab-Athar, vol. 8, 
P-157, BAS. 


4. Tabdbib abAbham, vo. 6, p. 293, b $1. 
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siz 
Supporting Lowest Class 

250, Imam ‘Ali (a..) - from his letter to Qutham ibn ‘Abbas: “See 
into what has been collected with you of the funds of God (in 
the public treasury) and spend it on those around you from 
among the people with families, distressed, the starving and the 
‘empty-handed. Send the remaining to us for distribution 
among those who are next to us (throughout the state). 


251, Imim ‘Ali (2) ~ in his instructions to Malik al-Ashtar: “Then 
(feat) God, (feat) God regarding the lowest class, the wretched, 
the needy, those suffering and the disabled who have no means 
at their disposal, for in this class there is he who begs and he 
who is needy (but does not beg). Be heedful for God's sake of 
those rights of theirs, which He has entrusted to you, Set aside 
for them a share of your treasury and a share from the crops of 
the lands taken over as booty for Islam in every area, for to the 
farthest away of them belongs the equivalent of what belongs to 
the nearest, You are bound to observe the right of each of them; 
therefore be not distracted from them by arrogance, for you 
will not be excused, if attending to the important affairs, you 
neglect the small matter and trifling. So avert not your 
solicitude from them and turn not your face away from them 
in contempt.” 

“Attend to the affairs of those (of the lowest class) who are 
unable to gain access to you, those upon whom eyes disdain to 
gaze and whom men regard with scorn. Appoint to attend 
exclusively to them a person whom you trust from among the 
God-fearing and humble and let him submit to you their 
affairs (demands). Then act towards them in a manner that will 
absolve you before Allah on the day that you meet Him. For 
among the subjects these are more in necd of equity than 
others; in the case of each of them prepare your excuse with 
Allah by accomplishing for him his rightful due.” 


(ab) at Bataghab, Lever 67, Bibar abAmwar, vol. 3, p. 487, be 12. 
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“Take upon yourself the upkeep of the orphans and aged 
from among those who have no means at their disposal and do 
‘not exert themselves in begging. (All of) This is a heavy burden 
upon rulers. The truth, all of it, is a heavy burden.” 


252, Imim ‘Ali (a) ~ in his instructions to Malik al-Ashtar (as 
related in Tubaf al.’Ugal): “Take upon yourself the upkeep of the 
orphans and aged from among those who have no means at 
their disposal and do not exert themselves in begging. Arrange 
pensions for them. They are the servants of God. Seck God's 
favor through relieving them [from their plights] and keeping 
them in their proper positions in provisions and rights, since 
deeds are regarded sincere when they are well intended, The 
people, or some of them, will not be tranquil even if you settle 
their needs and fulfill their rights in your absence, without 

0 their problems physically present. This is a heavy 
ipon the rulers. The truth, all of it, is a heavy burden, 
tens it for those who seek the next world and endure 

{hardships} upon themselves and trust in the truthfulness of 

God's promise to those who endure {hardships} and are sincere, 

So be one of them and seek God's help.” 


253. Imam ‘Ali (as.) - in his instructions to Malik al-Ashtar on 
various classes of people: "Know that subjects are of various 
classes, Then there is the lowest class from among the needy 
and deprived who have the right to aid and assistance. With 
God there is ampleness for each (of these classes] and each has a 
claim ypon the ruler to the extent that he will set them 
aright.”” 

254, Imam ‘Ali (as. ~ from his letter to one of his administrators 
sent for collecting taxes: “Indeed you have a fixed share and a 
known right in these taxes and there are other sharers who are 
poor, weak and starving. We shall fully discharge your rights, 
50 you should also discharge their rights fully. If you do not do 
0, you will have the largest number of enemies on the Day of 


1 Nabi ablaheh ees Ato cf, Dem aam, wl. tb. 36 
2 Tab 
3.Na 


Usa p. 
i Belagheh, Leer Sb, Tua ‘Ug, p32. Also cf, De'‘im alam, vol, 
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Judgment, How wretched is he whose enemies in the view of 
God are the needy, the poor, the beggars, the turned away, the 
indebted and the helpless traveler [who is without any 
means).”" 


255, Da‘a'im allam: “He ['Ali] (2. gave lengthy instructions to 
Mikhnaf ibn Sulaym al-Azdi whom he had sent to collect 
taxes — in which he enjoined him to be wary of God who is his 
Lord in hidden affairs and secret actions and to meet people 
cheerfully and gently. He enjoined him to commit himself to 
hhumbleness and to avoid arrogance, as God elevates the humble 
and debases the arrogant.” 


“Then he told Mikhnaf, ‘O Mikhnaf ibn Sulaym! Indeed 
you have a fixed share and a known right in these taxes and you 
have other sharers in them who are the poor, the destitute, the 
indebted, wartiors, travelers (with no money), the slaves and 
those whose hearts are to be reconciled. We shall fully discharge 
your rights so you should also discharge their rights fully. If 
you do not do 0, you will have the largest number of enemies 
‘on the Day of Judgment. How wretched is a man whose 
‘enemies are such people!” 


s/13 
Special Concern for the Orphans 


256, alKaf? ~ narrating from Habib ibn Abi Thibit: “Honey and 
figs were brought for the Commander of the Faithful from 
Hamadin and Hulwan,’ and he ordered the authorities of the 
tribes to bring along the orphans. He seated them next to the 
[leather] containers of honey to eat from them while he 
distributed it among the people, container by container.” 


1. Nahj abBalaghah, Lecer 6. 
2 Da‘a'im abléo, vol. p- 252, Bibar abAmedr, vol. 9, p.85,b.7. 


1. An ancient city in Persia that the Arabs conquered in 640 CE and the Seljugis set 
it on fire in 1016 CE, and it was destroyed by earthquake in 1199 CE. 
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‘They asked him: “O Commander of the Faithful! Why do 
they lick the honey?” 


He said: “The Imam is a father to the orphans, and as their 
father I made them eat honey.”" 

257. Rabi‘ atAbrar — narrating from Abo Tufayl: “I saw ‘Ali (a) 
calling orphans and giving them honey to eat, to the extent 
that one of the companions said: “I wish I were an orphan 
too!” 

288. Ansab al-Ashraf ~ narrating from al-Hakam: “I saw ‘Ali (3.5) to 
whom several containers of honey were brought and he called 
the orphans and said: “Come here and eat!" to the extent that I 
wished I had been an orphan, Then he distributed the honey 
among people and one container was left and he ordered it to 
be given to the people of the mosque.” 

259, AbManagi: “Ali (as) saw 2 woman carrying a container of 
water on her shoulder. He took the container from her and 
carried it to her house and he asked about her situation. The 
woman said: “Ali ibn Abi Talib sent my husband to a frontier 
region and he was killed and he left behind orphaned children 

hhave no wealth and I have to serve people as a 


“Ali (a.s.) returned and was distressed throughout the whole 
night. When the morning dawned, he took a basket of food on 


his back. Some people said: “Let us carry it for you.” 
He said: “Who will carry my sins for me on the day of 
Resurrection?” 


‘Then he went to her house and knocked at the door. 

‘The woman asked: “Who ate you?” 

‘Ali (as) replied: “The one who carried your water container 
for you yesterday, Open the door; I have brought some food 
for your children.” 

The woman said: “May God be pleased with you and judge 
between me and ‘Ali ibn Abi Talib. 

He then entered the house and said: “I would like to earn 
some rewards; s0 choose between either you making dough and 


1. abKafi vol. p. 46, b. 5, Bibér akAnaedr, volt, p. 123, b-30 
2 Rab’ abbr, vol. 2, p. ih, abMi'zar wa abMacedzin, p. 251, Mandgib ‘Ali Amir 


abMw mintn, vol. 2, p75 
3. Amb al Arif, vol. ,p. 373. 
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baking bread or amusing the children and I will make bread?” 

‘The woman said: “I am more acquainted with the baking 
and more capable of it. You stay with the children and keep 
them amused until | finish with the baking of bread.” Then the 
woman took the flour and kneaded it and ‘Ali (a.s.) picked up 
the meat, cooked it and made morsels of dates, meat and other 
foodstuff and put them in the children’s mouth. Every time the 
children swallowed a mouthful, he would tell them: “My child! 
Forgive ‘Ali ibn Abi Talib for what has befallen you! 

While the woman kneaded the flour, she said: “O Servant of 
God! Make some fire in the oven!” ‘Ali (a.s) hastened to make 
the fire and when it flared up and the heat touched his face, he 
said: “O ‘Ali! Taste it! This is the punishment of he who 
neglects the widows and the orphans.” 

‘Another woman who knew ‘Ali (a.s) saw him and she said 
to the widow: “Woe onto you! This is the Commander of the 
Faithful!” 

‘The narrator said: “The woman hastily said: “I am ashamed 
before you, © Commander of the Faithfull” 

“Ali (as) said: “I fel ashamed before you, O servant of God, 
since | fell short of your affairs.”’ 


260. Kashf al-Yagin: “Ie is reported that one night ‘Ali (a.s) passed 
by a woman whose little children were crying out of hunger. 
‘The woman was amusing and playing with them to make them 
go to sleep, while she had set up a fire under a pot that 
contained just water so that the children would think that there 
is some food in the pot being cooked for them. 


‘The Commander of the Faithful (2) found out about the 
woman's condition. He went to his house along with Qanbar 
and he took a basket of dates; a sack of flour; some fat, rice and 
bread and put them on his back. Qanbar asked if he could 
carry it himself, but he (a.s.) refused. 


\ Managib ‘Ali ibm Abt Talib, vol. 2, p_118, Bibar alAmandr, vol. 4, p. 52. Also ef, 
Engrlopedia of Amir al Mx inte: vol. 5, . tt: The Leader of the Oppressed’. 
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‘When he reached the woman's house, he asked permission 
to enter and the woman allowed him in. He put some rice in a 
pot together with some fat and when he finished preparing the 
food, he called the children and asked them to eat. When they 
became full, he began to hop around the room (mimicking the 
actions of a lamb) and bleating and making the children laugh. 

When they left the house, Qanbar said: “O my master! I saw 
something astonishing tonight and I understood the reason for 
it that is your carrying of the food which was for the sake of 
earning reward, but I did not know the reason for your 
hopping around the room and bleating!” 

The Imam (as) said: “O Qanbar! I went to see these 
children while they were crying from starvation and 1 wanted 
to leave them while they are full and laughing. I found no way 
to make them laugh other than the way I did.”! 


s/4 
Prevention of Extravagance in Public Property 


261, Imvien ‘Ali (a): “The rulers’ generosity in using public property 
of the Muslims is injustice and treachery.”* 

262, Imm “Ali (as) ~ addressing ‘Abdullah ibn Zam'a, one of his 
followers who came to him during his caliphate to ask for 
some money: “This money is neither for me nor for you, but it 
is the booty gained by the Muslims and the acquisition of their 
swords. If you had taken part with them in their fighting you 
would have a share equal to theirs, otherwise the earning of 
their hands cannot be for other than their mouths. 


1. KabfabYagin, p36, ). 29 
2. Ghurar al-Hikam, b. 725 


3. Nabj al Baldghah, Sermon 232, Managib ‘Ali ibn Abt Tit, vol. 2, p. 110, Ghurar 
sab likam, be 372 
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263. Da‘a'im ablslém: “He [‘Ali] (as) was sitting and distributing 
‘some money among the Muslims and an elderly man stopped 
nest to him and said: "O Commander of the Faithful! As you 
see, | am an aged man and I am a contracted slave (mukat 
so help me from this money.” He said: “By God, this wealth is 
not the earning of my hands, nor it is my father's bequest to 
ime; rather it is a trust that I should keep and return to its 
‘owners; however, take a seat.” 


‘The old man sat down and the people gathered around the 
‘Commander of the Faithful. He looked at them and said: ‘May 
God forgive him who helps this old man!” People started 10 
help him out.”* 


s/s 
Refraining from Preferring One’s Children 
and Kin over Others 


264, abdur‘ab: **Ali (a.)...would not leave anything of the wealth in 
the treasury, unless he was unable to distribute it the same day 
and he would say: "O World! Deceive other than me!” He 
would not allocate anything of the booties for himself nor 
would he dedicate anything to his close ones or kin." 


265, ablkbtsas - reporting on the merits of the Commander of the 
Faithful (a.s): “One day before his martyrdom, people came to 
his audience and all of them testified that he improved the 
public assets and withheld himself from their world. He did 
not take bribes, nor used the Muslims’ treasury, even as little as 
a camel's shackle; he did not make use of his own wealth except 
for his dire need. All of them testified that the most distant 
people to him had the same position to him as the nearest 
one: 


1. A mukaétad slave it one who has contracted with his master chat if he pays his 
il be fred. 
310, b. 71, Mamagib ‘AU bw Abt Tali, vol. 2, p10. 
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SaS-1 


Hasan and Husain 

266, Ansab atAshrif — narrating from Dawad ibn Abi ‘Awf, on the 
authority of a man from the Khath‘am tribe: "I saw Hasan and 
Husain (a, eating bread, vinegar and vegetable and I said to 
them: “You are eating such food, whereas there ate various 
foods in Rubba' [for you to ea ey said: “How unaware 
you are of the Commander of the Faithfull”? 

267. Sharh Nabj at-Balaghab -narrating from Khilid ibn Mu'ammar 
al-Saditsi who was addressing ‘Alba’ ibn al-Haytham: “What do 
you expect from a man whom when I asked to add a few 
dirhams to the share of Hasan and Husain (1.4) so that they 
could possibly make up for the shortages of their lives, he 
rejected, got infuriated and did not do so.”> 

268. Fada'il alSahaba ~ from Abu Salih: “I went to visit Umm 
Kulthim, the daughter of ‘Ali (as) who was sitting behind a 
curtain that was between her and me and she was combing her 

yan and Husain (2.5) came in and went to her while she 

ting there combing her hair. 
They said to her: “Why don't you give anything to Aba 

Salih to eat?" 


“They brought in a bowl containing some 
soup and grains and 1 asked: "You serve me with such food 
while you are masters?!” 


“O Aba Salih! What would you say if 
you see the Commander of the Faithful?" 


|. Rabb has several meanings. It is the namse ofa village near al Qudisys; it also 

means the public square as well a the courtyard to a mosque. Here it seems 10 
y's public square. 

2 Amat asia, vol. 2p 375, ab War, . 9, b 28, Mandgib Al be Ab Tali, 
vol 2p 108 

4. Sharb Nahj at Balighab, vol. 10, p.280 

4 Fadel atSababa Ol tp 0,1. 91, a Masai fal Abadub wa atdibtr, old, 
P. 156 b.7 
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“Abdullah ibm Abi Sufyin replied: “One of the chiefs of the 
villages in the region of Sawad sent these garments (as gifis] to 
me and Husain (a). 

He went on to say: “Ali (a.s) took them from us and put 
them in the treasury." 


S/S -2 


Umm Kulthiim 


270, attkbriség. “A gift from the sea was brought for ‘Ali (as) from 
Basra whose price was not known, 0 his daughter Umm 
Kultham said to him: “O Commander of the Faithful! Will 
you give it to me to wear it around my neck as ornament?” 

‘The Imam said: “O Aba Rafi"! Pur it in the Treasury! It is 
impossible, except when all Muslim women have one like 
that.” 

2M. AtMwannaf ~ narrated by AbY Rafi’ who was ‘Ali's (2) 
tucasurer: "I gave Ali's (a) daughter a pearl from the Treasury, of 
which the Commander of the Faithful had knowledge, to 
‘ornament herself with. He saw it on her and he asked: “Where did 
the gt tit from? Iam responsible in front of God to cutoff her 
hand.” 


Aba Rafi' said: “When I found out about this, I said: ‘O 
Commander of the Faithful! I gave it to my brother's daughter, 
otherwise where could she have gotten it from?” When he heard 
this, he kept silent.”* 


4, Tarik Dimashg, vol. 42, p. 478 “Tarjumat almém ‘Ali (as” researched by 
Muhammad Bigir at Mabmedi” (vol. p. 182, 1253). 

2 aldkhrias, p.151, Bibdr alvtwar, vol 40, p. 108 

SabMuannaf ft atApadits wa atAuht, wo. 2, p. 622, b. 6, Terikh alTabars, vol 5, 
pulse. 
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272. Yahdhib al-Abkam — natrating from ‘Ali ibn Abi Rafi‘: “I was 
the treasurer and scribe of the Commander of the Faithful and 
there was a necklace in his Treasury which had been obtained 
in the battle of Basra, 


‘The daughter of ‘Ali ibn Abi Talib (2.5) sent a message to 
me saying: “I have heard that there is a pearl necklace in the 
Treasury of the Commander of the Faithful and that it is at 
your dispotal. I would like you to lend it to me to wear during 
the celebration of id abadba.” 


I replied the message asking: “O Daughter of the Commander 
of the Faithful! Is it as a guaranteed loan to be returned?” 


‘She replied: “It is a guaranteed loan to be returned in three 
days.” So I handed it over to her. The Commander of the 


Faithful found it with her and recognized it and he asked: 
“How did this necklace happen to be with you?” 

‘She said: "I borrowed it from ‘Ali ibn Abi Rafi, the treasurer 
of the Commander of the Faithful in order to wear it as an 
ornament during ‘d aladhé and then return it to him.” 

The Commander of the Faithful sent for me and I went to 


him, He told me: “O Son of Abi Rafi'! Are you betraying the 
Muslims?!” 


I said: “I seek refuge in God from betraying the Muslims.” 


He said: “How did you lend to the daughter of the Commander 
of the Faithful a necklace from the treasury of the Muslims 
without my permission and their consent?” 


I said: “O Commander of the Faithful! She is your daughter 
and she asked me to lend it to her to wear it as an ornament so 
I lentit to her as a loan guaranteed to be returned; and I 

_Buaranteed it with my own wealth and it is upon me to return 
it safely to its place.” 
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He said: “Return it today! Take care that this should not be 
repeated of you will receive my punishment!” 

Then he said: “I swear that if my daughter had taken that 
necklace by any means other than the way of a guaranteed loan 
to be returned, she would have been the first Hashimi woman 
that I would have had her hand cut off for theft.” 

The words reached her daughter and she told her father: "O 
‘Commander of the Faithful! I am your daughter and part of 
your flesh, Who is more deserving to wear it than I am?” 

The Commander of the Faithful said to her: “O daughter of 
‘Ali ibn Abi Talib! Do not be tempted by your desires to ignore 
the truth. Do all the women of the Mubajirtn ornament 
themselves on this ‘id with such a necklace?” 

“Ali ibn Abr RaGi said: “I took the necklace from her and 
returned it to its plac 


SAS ~3 

*Aqil 
273. Imim abSadiq (as.): “When Imam “Ali took up 
government, he ascended the pulpit and after praising God he 


said: “By God, I would not take a dirham from your treasury as 
long as [ have a palm tree in Madina. Return to yourselves 
(conscious) and be fair! Do you suppose that I deprive myself 
and bestow onto you (with no reason)?” 

The [narrator] says: “[At this time] ‘Aqil stood up and said 
to him: "By God, will you equate between me and a black man 
in Madin: 

‘The Imam said: “Sit down! Was there no other person than 
you to speak? You have no precedence over him [the black 
man] except by precedence in religion or Godwariness.”? 


|, Tahdbib alAbtam, vol. 1, p. 131, b- 608. Tanbib al-Khewatir, vol. 2, p.3. Also cl, 
‘Managib ‘Ali ibn Abt Talib, vol. 2, p. 108. 
2. ab Kafi vo. ¥,p. 182, 20, Tanith ab Khawétir vol. 2, 


St, abIkhtiny, pt. 
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274, mim ‘Ali (as): “By God, I would rather pass a night in 
wakefulness on prickly thorns or be driven in chains as a 
prisoner than to meet God and His Messenger on the Day of 
Resurrection as an oppressor of some people and a usurper of 
some worldly wealth. How can I oppress any one for the sake of 
a life that is fast moving towards destruction and [a body 
which] is to remain under the earth for a long time? By God, I 
saw [my brother] ‘Aqil fallen in destitution and he asked me 
for asa"! out of your wheat. I also saw his children with messy 
hair and a dusty face due to starvation, as though their faces 
had been blackened by an indigo color. He came to me several 
times and repeated his request to me again and again, I heard 
him and he thought I would sell my faith to him and I would 
follow his path leaving my own way. Then I heated a piece of 
iron and took it near his body so that he might take a lesson 
from it, and he cried the way a person in protracted illness cries 
with pain and he was about to get burnt with its branding, 
‘Then I said to him: May moaning women moan over you, O 
“Aqil! Do you ery on account of this iron which has been 
heated by a man for fun while you are dragging me towards the 
fire which Almighty God has prepared for [a manifestation of] 
His wrath? Should you cry from pain, but I should not cry 
from the (Divine) Furnace?”? 

275, ALManagib: “‘Aqil went to him [‘Ali] (as) and asked Hassan: 
“Clothe your uncle!” Hassan clothed him with a garment and a 
robe of his own and when dinner was prepared, there was only 
bread and salt. 


“Aqil said: “Is there nothing else beside what I see?” 


‘Ali (as) said: “Is this not God’s blessings? All praise be to 
Him.” 


1. A $a" is about three kilograms in weight 
2. Nabj alBalagheb, Sermon 224. Also ef, alAmalt by abSad0a, p. 718, b. 988, 
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*Aqil said; “Give me some money to discharge my debt and 
be quick to fulfill my request so that I may go away from you.” 

He asked him: “O Aba Yazid! How much is your debt?” He 
“One hundred thousand dichams.” 


‘Ali (a.s) said: “By God, there is not such an amount of 
money with me and I do not own this much; but wait until I 
receive my share [of the treasury] so that I help you with half of 
it and if it were not for the needs of my household, I would 
grant it all to you.” 

“Aqil said: "The treasury is at your disposal and you put me 
off to [the time of receiving} your own share? Now, how much 
is your share? And if you give your entire share to me, how 
much would it be?” 


He said: "You and I are [treated] like anyone of the Muslims 
in this wealth.” 

‘They were talking together on top of dar al:bukuma (the seat 
of rule) overlooking the [safe] boxes of the marketers and ‘Ali 
(as) told him: "O Aba Yazid! If you do not accept my words, 
0 down, break the boxes, and take what is in there!” 

“Aqil said: “What is in these boxes?” 

He replied: “The wealth of the traders.” 


*Aqil said: “Do you command me to break the boxes of the 
people who have trusted God and placed their wealth in there?” 


pe 


The Commander of the Faithful said: “Do you command 
me to break into the treasury of the Muslims and give their 
wealth to you while they have trusted God and locked it? If you 
like, take your sword and I will also take my sword and go to 
Hira,’ as wealthy merchants live there and we will ambush 
them and take their wealth!” 


“Aqil said: “Did I come here as a thief” 


1. Am ancient city near Kafa in which the house of ‘Ali Nu'min Mundhar is 
located. Ie had many rivers and a better climate than Kota, 
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He said: “It is better that you steal from one person than to 
steal from all Muslims!” 


“Aqil said: “Do you permit me to go to Mu‘awiya?” 

He said: “I permit you.” 

“Aqil said: “Then help me with this journey.” 

He said: “O Hasan! Pay your uncle four hundred dirhams.” 

*Aqil left the place saying: 

“Soon be will make me needless (of you), He who made you 
needless of mé; 

And the Proximate Lord will soon discharge oxr debts” 


Sis—4 


‘Abdullah ibn Jo'far 

216, alGhardt narrating from Habib ibn Abi Thabit: “Abdullah 
ibn Ja'far, bn Aba Talib told ‘Ali (as): “O Commander of the 
Faithful! Give an order so that I am being helped or provided 
with an allowance. By God, I have nothing except that I sell 
some of the forages.” 

“Ali (as) said: "No, I do not find anything [of a share] for 

you, except that you command your uncle to steal and give it 
to youl" 


SAS-5 


The Imim's Granddaughter 

277. Ansdb al-Asbraf - narrating from Muslim, the author of al- 
Hani: “When ‘Ali (a.s) was through with the Battle of Jamal, 
he came to Kafa and entered the treasury.... Then the daughter 


of Hasan ~or Husain- (2.5) came in and took something from 
it, 


1. Manigib ‘Alt ibn Abt Talib, vol. 2, p. 108, Bibér atmo, vol. 41, p. 113, 23 
2. alGharat, vol. , p. 6, Sharb Nabj alBalaghah, vol. 2, p. 200 
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He [Ali] (a) went after her, opened her fist and took it back 
from her.” 


We said: “O Commander of the Faithful! There is a right for 
her in the treasury!” 
He said: "When her father receives his shate, he can give her 
as much as he wishes.” 
ss-6 
The Imam's Sister 
278, aldkbtisés. “Al's (as) sister Umm Hani, the daughter of Aba 
Talib came to visit him and he gave her twenty dirhams. 
‘Umm Hani asked her non-Arab freed slave girl: “How much 
did the Commander of the Faithful give you?” 
She said: “Twenty dichams.” 
Umm Hani angrily returned [to ‘Ali (a)] and ‘Ali (as) 
said to her: “Go back! May God have Mercy on you! We did 
not find any precedence for Isma'il (Ishmael) over Ishaq (Isaac) 
in the Book of God.”* 


sns-7 


‘The Imim's Maidservant 

279, AbMujannaf ~ narrating from Umm ‘Uthmin, a maidservant 
who had a son from “Ali (a): “I went to visit “Ali (a.s) and 
saw carnations before him scattered in the yard. | asked him to 
give some flowers to my daughter and he said: “Like this 
(gesturing with his hands meaning “show me a good one 
dirham”); because these belong to the Muslims, or wait until we 
receive our share, then I shall give a bunch to your daughter.” 


L Ansdb abAshnaf, vol. 2, p. 0 
2. alles, p18 


3. abMeennif fl atAbadich wa abdibar, vol 8, p. 157, h. 16 and vol7, p. 622, h. 2, 
‘Managib ‘Alt ibn Abt Talib, vol 2, p. 109 


400 Imam Ali and Political Leadership 
16/5 
SIZ Sil 
IE St aks J - age (lay! 280 
il op pal 
‘NaN SoZ Y Satell 


Sash Jul Sis 5 Stam} 281 


25 OS Sb Bis oo NLS cat ye 81 

“p35 Kote! 
EEE hb eS VAN or Mae o See GH 615s 282 
th Se BSS Se He hs By we Ye ES yl 


BEE estate UB ol on Shp at oS os 
HES le ao Sate wine Mls 


SMU oj AS TEN Yt) 


Ts Bhat pag Yc Sud 


AEM sect gp Saha NN hy Bi pl eA gp BS NOG Sah 
610 

By ip BMNS Ig Bestar! 

MAB Ve deep pal AD EWS nde S38 DPI ID Se ped on is ti 

(ee Mevantevie nis. hy hit ht 

API Ag iatpST pV BURNIN AEE Sot 


Chapter Five: Economical Policies 401 


5/6 


Simplicity and Caution in Spending from the Public Treasury 

280. Imam ‘Ali (as) ~ in his letter to his administrators: “Sharpen 

your pens, shorten the space between the lines, [in writing to 

me] be brief and terse in wording and attend to the meaning, 

and avoid excessive writing; for the public treasury will not 
withstand to incur loss." 


281. Ibgag al-llag: “One night ‘Ali (as.) entered the treasury and was 
writing down the distribution of the wealth when Talha and 
Zubair came in. He turned off the li 
ordered a light to be brought in from 


Talha and Zubair asked him for the reason and he 3 
oil of the light belongs to the public treasury and it is not 
correct for me to speak with you under its light. 


282, Makarim atAkblag ~ narrating from ‘Ail ibn ‘Abd al-Rahman 
al-Khawlani int was the wife of ‘Aqil, son of Aba Til 
and she went to visit "Ali (as) in Kafa and he was sitting on a 
worn out donkey packsaddle. She said: “At this time ‘Ali's (a..) 
wife from the Bani Tamim tribe arrived and I told her: “Woe 
conto you! Your house is full of goods and the Commander of 
the Faithful is sitting on a torn packsaddle?" 


The woman said: “Do not reproach me. By God, whatever he 
sees that is unfamiliar to him, he places it in the treasury.”* 


1. at Rbistl,p. 310 b. 8, Bibér akAradr, vol. 4, p. 105,66 
2 thaty al blag, vol. 8, p. 399, abMenagib alMartadamipa, p29. 
3. Makarim atAkblég, vo. \, p. 286, b. 894, Memegib ‘Ali ibn Abi lib, vo. , ps7. 
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283, Fada’il alSabdba ~ narcating from al-A‘mash: “Ali (a.s,) used 
to have breakfast and dinner and eat from what was brought to 
him from Madina.” 


284. alGhardt ~ nacrating (rom Bakr ibn ‘Ist: “Imam “Ali (a8) 
would say: “O Kufans! If leave you with something other than 
my mount, my travelling apparatus and my servant, then I am 
a traitor!” His income came to him from his products from 
Yanbu' in Madina.”* 


285, aljamal ~ narcating from AbO Mikbnaf Lut ibn Yahya on the 
authority of his narrators: “When the Commander of the 
Faithful decided to set out for Kifa, he stood up among the 
people of Basra and said: “O People of Basra! By which do you 
want to criticize me for?” He pointed to his clothes and said: 
“By God, these [two pieces of clothes] are made from my wife's 
spinning. How can you criticize me, O People of Basra?” He 
pointed to a bag in his hand which contained his income and 
he then said: “By God, this is from my crops in Madina, so if | 
leave you and you see more than what is with me, then I will be 
among the traitors in the eyes of God.” 


286, Tarikh Dimaiby ~ narrating from ‘Antara: “I went to visit ‘Ali 
(as. in the region of Khuwarnaq* and he was wearing an old 
garment and shivering. I said: “O Commander of the Faithful! 
God has allotted a share for you and your family in this wealth 
and you are treating yourself like this?” He said: “By God, 1 
would not take anything from yours, and this is but the 
garment that I took from my house (or he said, ‘from 
Madina’)"* 


1, Fada't al Sapabe, vol. 
Nadea, vol. 3 p21. 

2. alGharat, vol. 1, pst, Shark Nabj al Balaghab, vol. 2, p. 200. Also cf, Managib ‘Ali 
‘kn Abt Talib, vol. 2, p98. 

3.alJanal, p. 422, Managib ‘Alt ibm ABC Talib, vol. 2, p. 98. 

4.4 place around Kua. 

5 Tanith Dima, vl 2, p37 and a, aber, p28, 62, Hiatal, 
vol 1, p. 82 


336, b. 392, Hiya alvtwlipd, vol 1, p. #2, a 


iad ale 
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287, alGbanit — narrating from Zadan: “I went together with 
Qunbar to ‘Ali_ (as) and Qanbar said to him: "O 
Commander of the Faithful! Stand up as 1 have hidden 
something valuable for you.” 

He asked: "What is 

Qunbar said: “Come with me.” 

‘Ali (4.5) stood up and left for his home and there he saw 
bags full of gold and silver cups. Qanbar said: “O Commander 
of the Faithful! You do not leave anything without dividing it, 
s0 I saved these for you.” 

‘Ali (as) said: “You liked to bring a huge fire into my 
house! Then he unsheathed his sword and struck down on t 
cups and cleaved each into two oF three parts. He then sa 
“Divide them into portions!" They did 40, and then he uttered 
the following poem: 


This is my barves, and the best of it isi 

Yet, every harvester pat it with bis ow hand in bis own mouth, 

© white (silver), deceive someone else! © yellow (gold), 
deceive someone else?” 


288, al-lkbtisés ~ concerning the food of Imam ‘Ali (a): “He heard 

[the szling of] meat Being routed in his house ad he rose 0 

is Feet and said: "Woe betide ‘Ali ibn Abi Talib if he eats this 
roasted meat (karaker)"?” 

‘The narrator goes on to say: "His family got scared and said: 

“© Commander of the Faithful! A camel has been slaughtered 


it; 


1. alGhardt, vol. 1 p. $5, Mandgib ablmim Amit alMu'minin, vol. 2, p. 3, h. 518 
‘Also cf, Manégib ‘Ali ibn Abt Talib, wo. 2, p. 108. 

2 This statement means that if the meat being roasted in ‘Al's house it procured 
by unlawful means, he will be punished for it. Kataker here means tasty meat, as 
it is rom the breast part of the camel's meat which is its most delicious part. a 
Nibépa, vol, p. 16. 


406 Imam Ali and Political Leadership. 


Spey ylge ol ul 290 
be gst tad ps Sis Ui the 


Aiges Sci tly 
Map ue) 


(8) go 2 CHa eid a IHL ZIV Bs gS IB op at 
8b 3g IU pe) pea Sap hin Nis Rap) 

40g 202 ye Sp MATE ge Aig Sa aEE 

aps 2002 2g bl VEGA CAI IANA Ny Test 


Chapter Five: Economical Policies 407 


in your wife's tribe and her family has brought her a share as a 
sift” He said: “Eat it, may it be pleasant and pure!"* 

289, Tarikh Dimashg — narrating from ‘Abd alRahman ibn Abi 
Bakrah: “‘Ali ibn Abi Talib (as. did not take anything from 
our treasury (of Basra) until he parted from us, except for a 
cheap fur garment or a black tunic from the region of 
Darabgard (in Shiraz).”? 

290, alGhinit — narrating from Abs Raja’: ““Ali (as) brought a 
sword to the market and said: “Who will buy this from me? If1 
hhad enough for [buying] a garment, I would not sell this.” 1 
said: “O Commander of the Faithfull I sell you a garment on 
credit until you receive your share fof the public treasury].” 

So 1 sold him the garment [on credit] until the time of 

distribution of treasury, and when he received his share, he 
paid me my due.” 


1. abe, p15. 

2 Tarikh Dimashg, vol. 42, p, $76, alAmrwal, p. 283, b. 670. 

4 abGharat, vo. p 63, Hie abstr vol 1 8, Shark Nahj al Baligheh, vol 
2. p20. 
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Chapter Six 
Social Policies 


of 
Establishing Justice 


291, Imam ‘Ali (a..) ~ in his letter to Ibn “Abbas: “Your envoy came 
to me and you have reported what you have seen or heard 
concerning the people of Basra after my return. 1 will now 
inform you about those people: They are either a group who 
desire something and aspire to obtain it, or one who are aftaid 
of a punishment. So, make the eager ones hopeful by doing 
justice, being fair and doing good to them.” 


292, Imim ‘Ali (a) ~ in his instructions to Malik albAshuar: “Let 
the dearest of your affairs be those which are the nearest of 
them to rightfulness, most inclusive in justice and most 
comprehensive in (establishing) the pleasure of the subjects. 
Verily the foremost delight of the eye for rulers is the 
establishment of justice in the land and the appearance of 
friendship among the subjects."* 

293, Imim ‘Ali (as.) ~ in his letter to Aswad ibn Quiba, the 
commander of the Hulwin troops: “Now, if the governor's 
passions and desires increase, then he will be greatly hampered 
in justice. All people should be equal in right before you, for 
there is nothing in tyranny and oppression to substitute for 
justice, So avoid what you would not like for yourself.”> 


1. Waa at Siffn,p. 108, Nathr atDurar, vol. tp. 2 


2 Nab al Balaghab, ewe 5, Taba al-Ugi,p. 128 & 13, Dad'om até, vl. 1p. 
235 4 38. 


3, Nahj at Balaghah, Lewes 9, Biba at Awandr, vol 33, p51, 708. 
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294, Imm ‘Ali (as): “This is the commandment of the servant of 
God the Commander of the Faithful ‘Ali to Muhammad ibn 
Abi Bake when he appointed him as the governor of Egypt. He 
‘ordered him to be wary of God, secretly and openly; to fear 
God in privacy and in public; to be gentle with Muslims; to be 
hard on the evildoers; to do justice to those under the 
protective covenant (ab! al:dbimmah from among non Muslims); 
to be fair to the 


oppressed and severe to the oppressors; to pardon people and 
to be charitable to them as much as possible; God will reward 
the righteous and punish the sinful. 


298, Imim ‘Ali (a.,) ~ in his commandment to Muhammat 
Bakr when he appointed him as the governor of Egypt: 
humbly with the people, keep yourself lenient, mect them with 
cheerfulness, accord them equal treatment so that the big 
should not expect injustice from you in their favor and the low 
should not be despondent of your justice to them. O group of 
His servants, God the Sublime will certainly question 
about your actions, small or big, manifest or concealed, If He 

yunishes you, itis because you have been oppressive, and if He 
forgives, then itis because He is the Most Generous.” 


296, Imim ‘Ali (a) from his words when he was reproached for 
showing equality in the distribution (of shares from the public 
(reasury}: “Do you command me that I should seek support by 
oporesing those over whom I have been placed as ruler? By 
ou I will never do so as long as the world goes on and as lonj 
a one nat leads another in the sky! Even it was my wealth, 
would have distributed it equally among them, so how would 
bbe the case when the wealth is that of God.”* 


297. Imim ‘Ali (as: “By God, I would rather pass a night in 
‘wakefulness on prickly thorns or be driven in chains as a 
prisoner than mect God and His Messenger on the Day of 
Judgment a5 an oppressor over any person or a usurper of 
anything out of worldly wealth. Hiow con | oppress any one for 
the sake of a life that is fast moving towards destruction and 
Ithe body that] is to remain under the earth for a long time?” 


1. Tuba al-Ugit, p16, abGbardt, vol 1, p. 224 

2 Nabj alBalaghah, Letcer 27 & 46, TubafalUgil, p. 177. 

3. Nabj alBaldghab, Sermon 126, TabafalUgil, p. 185 

4 Nabj abBaléghab, Sermon 224, 'Uyan abtlitam wa al Mesea, p50, 9288, al- 
‘Sindy a Mustagiog, vol. p18 
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298, Imim ‘Ali (as): “By God, even if I was given all the seven 
domains and all that exists under the skies in order to disobey 
God to the extent of snatching one grain of barley from an ant 
I would not do so. For me your world is inferior than the leaf 
in the mouth of a locust that is chewing it. What has ‘Ali to 
do with bounties that will pass away and pleasures that will not 
last?"" 

299, Imam ‘Ali (a): “On the Day of Resurrection 1 will argue with 
people regarding nine things: Performing of prayers (sald), 
paying alms tax (eekat), enjoining good and forbidding wrong, 
doing justice among people, equal distribution, fighting in the 
path of God, implementing punishments, and the like.” 

300, Tarik Dimasbg — narrated by “Ali ibn Rabi‘a: “Ja'da ibn Hubayra 
‘came to ‘Ali (as) and said: “O Commander of Faithful! If two men 
come to you and you are more likeable to one of them than his own 
soul or his household or his wealth and the other one would kill you 
if he could, then would you judge in favor of the first man and 
against the second one?!” 

He struck me on my chest and said: “Indeed, if it were up to 
me, [ would do so; but this is an affair pertaining to God.” 

301, ALKamil fi al-Tarikh ~ in a report about ‘Ubaydullah ibn al- 
Hurr abJu'fist “When ‘Uthman was killed and the war broke 


1. Nahj abBalegheb, Sermon 224, abSinis alMustagim, vol. 1, p. 163, Yamabt’ ale 
Mawadde, vl. 442, b.6 


2 Fada il al Saba, vol |, p. 33% b. 898, a hid, p. 383, b. 38. 


3, Tartkb Dimashy, vol. 42, p. 48%, al-Bidya wa al-Nibaya, vol. 8, p3, Mandgib ak 
Imam Amis al Mu'zninin, vo. 2, p57, b. 55, 

4: "Ubaydullh iba Lure abJu'6 was a brave wa 
*Uthimia. When the lawee was ki 
Mu'ivwiya and said: "God knows 
die 
He ‘therefore left for Sham and attended the Batle of Siffin along with 
Mo'iwiya and remained beside him until “Ali (4s) was killed. After the 
uprising of imam Husain (as), he left Kufa so thatthe Imam would not enter 
Kota while he wat there, a he si “By God, I do not want 1 se him or 
should he see me” eS 


ior and one of the companions of 
J. “Ubaydullah became inclined towards 
1 love “Uthmin and I will help him until 
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out between ‘Ali (1.:) and Mu‘awiya, he [‘Ubaydullah] went 
towards Mu‘awiya and remained with him because of his love 
for ‘Uthmin, He and Malik ibn Misma‘ accompanied 


Mu'awiya in the battle of Siffin. ‘Ubaydullab stayed with 


Mu'awiya and his wife was in Kafa and since his separation 
lasted long, his brotherinlaw married her off to someone 
called ‘Ikrama ibn Khabig. When ‘Ubaydullah was informed 
about this, he left for Kofa and went to ‘Ali (a.) to make a 
complaint against ‘Ikrama. 

“Ali (as) told him: "You helped out the enemy and now you are 


infuriated? 
“Ubaydullah said: “Will this deprive me of your justice?” 
‘The Imam said: “No.” 


“ex When Imimm Husain (2.5) entered Qasr Bani Magitl (one of the rest areat 
between Mecca and Kufa) and saw his tent, he sent one of hit companions to 
him ['Ubaydallab] to call him for his assistance, but he did not reply. Imam 
‘Husain (a) put on his shoes and went to him, he greeted him and sat down, 
‘Then he invited him to join the uprising, but he did not accept 


‘Afer Imi Husain (2) wat killed, “Ubsydallab went to ist fbn Ziyid who 
had reprimanded him for not helping the troopr of Yaxid against Imam 
Husain (as) He then held back his teats and left forthe land of Karbala. He 
observed. the battlefield and. asked for God's forgivencis for them and 
composed 4 long potm in which he praised Imam Husein (a1) and his 
‘martyred companions, showing his repentance and pity for not joining them in 
{he uprising agains he trickster tyrants ofthe ime 
soit hi item rove wp and tr o Cig nd ober 
‘not only private but also public propery. His uprising continued 
through the tare of Makinar and May's, cadiog up wo kis © 
wth “Abd al-Malik ibn Marwan, He wos billed when confronting the troops 
‘of Muy ab. [Tartb ab Taburt ol 6, . 124138], 
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Then he told his story to ‘Ali (as) and he returned his wife to 
him. She was pregnant, s0 he left her with someone whom he 
trusted until she gave birth to her child and he handed the child to 
‘Ihrima and retumed the woman to “Ubaydullah. He ['Ubaydullah] 
‘went back to Shim where he stayed until ‘Ali (as) was killed."! 


302, Tarikh at-Ya'gabt— narrating from al-Zubrt: “One day, I went to 
see ‘Umar ibn ‘Abd ak‘Aziz and while I was with him, he 
received a letter from one of his administrators stating that 
their city needed rehabilitation. I told ‘Umar: “One of the 
administrators of ‘Ali ibn Abi Talib (as) had sent him a 
similar letter and he had replied to him as follows: “Now, 
fortify the city with Justice and clean the tyranny off its 
pathway!” ‘Umar wrote the same reply to his administrator,”? 


‘See: 1/4 (he Imim’s Motives for Accepting the Rulership). 


6/2 
Commitment to Rights 
303, Imam ‘Ali (a.) — in the Battle of Siffin: "God the Glorified has 
made incumbent upon you some rights for me by placing me 
over your affairs (being your ruler) and you too have a right 
‘over me like mine over you. The truth is very encompassing in 
its description but very narrow (difficult) in its application, 

Right does not apply in favor of any person unless it applies 
against him also, and it does not apply against a person unless 
it also applies in his favor. It is only Allah the Glorified that 
hhas rights over others without them having any rights over 
Him and that is by virtue of His Might over His creatures and 
by virtue of the justice permeating all of His decrees. He the 
Glorified has made His right over creatures that they should 
obey Him and He has laid upon Himself to reward them 
several times as a mark of His bounty and the generosity that 
He is worthy of. 

Then, from His rights, He the Glorified assigned certain 
rights for certain people against others. He made them 10 as to 
equate with one another. Some of these rights produce other 
rights. Some rights are such that they do not apply except when 


1 alKamil fi el Tart, vol. 3, p25. 
2. Tar ab Yagi, vol. 2, p. 308. 
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others do. The greatest of these rights that God Almighty has 
made obligatory is the right of the ruler over the ruled and the 
right of the ruled over the ruler. This is an obligation which 
God the Glorified has placed on each one against the other. He 
has made it the basis of their (mutual) relations and honor for 
their religion. Consequently, the ruled cannot prosper unless 
the rulers are sound, while the rulers cannot be sound unless 
the ruled are steadfast. 

If the ruled fulfill the rights of the ruler and the ruler fulfils 
their rights, then rights attain the position of honor among 
them, the ways of religion become established, signs of justice 
become fixed and the traditions (sane) are carried out. In this 
way time will improve, the continuance of government will be 
expected and the aims of the enemies will be frustrated. 

But if the subjects overcome the ruler or the ruler oppresses his 
subjects, then differences will arise, signs of oppression will 
appear, wile will enter the religion and the traditions (suna) will 
become forsaken. Then desires are acted upon, the commands (of 
religion) are discarded, diseases of the soul become numerous and 
there is no fear for disregarding even great rights nor for the 
committing of major wrongs. 

In such circumstances, the virtuous are humiliated while the 
vicious are honored and there are serious punishments from 
God almighty on the people. 

You should therefore counsel each other (for the fulfillment of 
your obligations) and cooperate with each other. However 
extremely eager a person may be to secure the pleasure of God and 
however fully he strives for it, he cannot discharge (his obligation 
for) obedience to God Almighty asis rally due to Him. 

Ic is an obligatory right of God over the people that they 
should advise each other to the best of their ability and 
cooperate with each other for the establishment of truth among 
them. No person, however great his position in the matter of 
truth and however advanced his distinction in religion may be, 
is above needing help in connection with the obligations 
placed on him by God. No man, however small he may be 
regarded by others or however humble he may appear before 
eyes, is too low to assist or to be afforded assistance in this 
matter. 


|. Nab ab Balaghab, Sermon 


Also ef, abKafi vol. 8, p. 382, h. 550 
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304, Imim ‘Ali (as): “God the Glorified has put the rights of His 
servant ahead of His own rights (given priority to their rights). 
Therefore, whoever fulfils the rights of the servants of God will 
fulfill the rights of God." 


6/3 
‘The Development of Constructive Freedom 

305, Imim ‘Ali (2.8): "O People, verily Adam (a) did not beget 
slave men and women; all people are free.”” 

306. Imim ‘Ali (as): “And now, verily God the Blessed and the 
Exalted sent Muhammad (¢.a.».) so as to bring His servants out 
from the servitude of His servants towards the servitude of 
Himself, from the covenant of His servants to the covenant of 
Himself, from obedience to his servants towards obedience to 
Himself and from the guardianship of His servants toward 
guardianship of Himself”? 

307. Imim ‘Ali (as.): “Do not be the slave of others as God has made 
you free."* 

308, Imim ‘Ali (a): “He who fulfils the requirements of servitude 
[to God] deserves freedom and he who neglects the rules of 
freedom will be returned to slavery." 


309, Imam ‘Ali (as): “Beware of what infuriates your Lord and 
frightens people away from you! He who infuriates his Lord 
will be exposed to death and he who frightens people has 
disclaimed freedom.”* 


1. Ghurar. 
2 atKaf 


sh $780, "Upon al Hikam we al Maw i 223, 6.0. 

(0, 26, Bibi abAnaedr, WoL 32, . 134, 10, 

3a afi ol. 8, p, 38h 386, Falah al Sai . 372. 244 Biber abAntet, vol. 7, p. 
245, be 


4. Nabj abBalaghab, Leter 31, Tubaf al: Upil, 77, "Urn abHikam me abMareai, 
526, b. 9572. 

5. Ghnrarabikam, 882930, ‘Usain al Likem wa al Mae 480 b. OS. 

© Ghurar al ikem, b. 2728, ‘Upin at Hikam wa abMewaz p. 0, 292. 
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310, Imam ‘Ali (2): “The beauty of a free person (from all sorts of 
bondages) is in keeping away from infamy.”" 

SAL, Imam ‘Ali (as): “A free person remains free even if distress 
befalls him and a slave remains a slave even if destiny assists 
him, 

312, Imam ‘Ali (a.s.): “O Kufans! I am entangled with you, there are 
three things [that you possess] and two others (that you lack}: 
[Concerning the three things} you are deaf in spite of having 
ears, dumb in spite of speaking and blind in spite of having 
‘eyes. [As for the two] you are neither true supporters in combat 
nor dependable brothers in distress.” 

313, Imim ‘Ali (as) ~ after hearing about the issue of the 
arbitration: “Woe betide you! I had to bear a lot of difficulties 
from you. One day I have to call you loudly (to jihad) and on 
‘one day I have to whisper to you in confidence, you are neither 
tue free men at the time of the call nor trustworthy brothers at 
the time of speaking in confidence.”* 

314, Imim ‘Ali (as.) - from the aphorisms attributed to him: 
“Whatever befalls a free man, he will bear it and see it as per his 
‘magnanimity, unless when a [small] fraction of his freedom is 
degraded; and that is when he refuses and does not respond to 
in” 


os 
Attaching Importance to the Pleasure of the Public 


— in his instructions to Malik al-Ashtar: “Let 
be those which are middlemost in 


318, 


rightfulness, most inclusive in justice and most comprehensive 
in (establishing) the content of the subjects, for the discontent 
of the masses invalidates the content of favorite {people] and 
the discontent of favorites is pardoned at the achievement of 
the content of the masses. Whereas the support of religion, the 


3. Nab al Balaghah, Sermon 9 
4 Nab al Balaghab, Sermon 12. 


5. Sharb Nak at-Balaghab, vol 20, p. 279, 20, 
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solidarity of Muslims and preparedness in the face of the 
enemy lie only with the common people of the community, s0 
let your inclination and affection be towards them, Verily the 
foremost delight of the eye for rulers is the establishment of 
justice in the land and the appearance of friendship for the 
subjects. But surely the subjects’ love will not appear without 
their hearts being sound.”' 


316, Imam ‘Ali (as) ~ in his instructions to Malik akAshtar: 
“Therefore, you should act in your rule like him who desires 10 
secure the praise of the subjects, the reward of God and the 
pleasure of the Imam. There is no power save in God.”* 


o/s 
Kindness to the Subjects and Love for them 


317, Imam ‘Ali (a) ~ in his instructions to Malik al-Ashtar: “Infuse 
your heart with mercy, love and kindness for your subjects, Be 
not in face of them a voracious animal, counting them as easy 
prey, for they are either your brothers in religion or your like 
in creation, They are subject to mistakes, deficiencies overcome 
them and evil deeds are committed by them intentionally and 
by mistake. So grant them your pardon and your forgiveness to 
the same extent that you hope God will grant you His pardon 
and His forgiveness, for you are above them and he who 
appointed you is above you and God is above him who 
appointed you. God has sought from you the fulfillment of 
their requirements, and He is trying you with them. Set not 
yourself to war against God, for you have no power against His 
vengeance, nor are you able to dispense with His pardon and 
His mercy. 

Know that there is nothing that brings about the trust of the 
tuler in the subject more than to be kind to them, to lighten 
their burdens and abandon coercing them in that in which he 
possess not any right over them. So, you should attain a 


1. Nabj al Balaghab, Lewer 33, Taf elUil,p. 128 133, Da'd'im aldalém, vol, p. 
355 4 358 


2. Tubafal'Uet, p. 138 
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situation in which you can have trust in your subjects, as 
trusting them will sever from you a lasting strain, Surely he 
who most deserves your trust is he who has succeeded when 
you have tested him and he who most deserves your mistrust is 
he who has failed when you have tested him.”" 


In Tihaf al'Ugal the following is added to the above:] “Try 
to realize that this position can be for or against you, so that 
you will be more cognizant in doing good and having a good 
impression with people in addition to the reward that God 
shall have for you on Judgment Day.”? 


318, Imam ‘Ali (a.s) - from his letter to Ibn ‘Abbas when he was his 
agent in Bagra: "You should know that Baga is the place where 
Satan descends and mischief happens. Therefore, keep the 
people of this place pleated with good treatment and untie the 


knots of fear from their hearts.”” 


6/6 


Direct Contact with People 


319. Imim ‘Ali (a) ~ in his instructions to Malik al-Ashtar: “Set 
aside for those who have requests from you a portion (of your 
time) in which you yourself are free (to attend) to them. Hold 
fan open audience for them and therein be humble before God 
who created you. Keep the soldiers and aids that are your 
bodyguards and police away from them so that their 
spokesman may address you without stammering (in fear). 1 
heard the Messenger of God (s.a.w.) say on more than one 
occasion: “A nation in which the rights of the weak are not 
taken from the strong without stammering shall never be 
sanctified.” 


“Then there are certain matters of your affairs in which you 
must carry out personally. Among them are: responding to 
your administrators when your secretaries are unable to do, and 
meeting people's need the same day presented to you. Do not 


1. Nahj abBalaghah, Leer 53, Da‘é'im at-slam, vol. , p. 354 386. 
2 Tibaf al'Ugal, p. 26~ 00. 
4. Nah al-Balaghab, Lever 8, Bibar abner, vol3, 492, h. 69, 
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prolong your seclusion from your subjects, for the rulers’ 
seclusion from their subjects is a kind of constraint and will 
result in a lack of knowledge of the affairs, Seclusion from 
people deprives the rulers from acquiring the knowledge of 
what they are unaware of and then as a result they begin to 
regard great matters small and bad matters good. The great 
appears to them as small and the small as great and the 
beautiful will appear as ugly and the ugly as beautiful.” 

320, Imim ‘Ali (as) ~ from his letter to Qutham ibn ‘Abbas, his 
agent in Mecca: “There should be no intermediary and envoy 
between you and the people except your tongue and no guard 
save your own face. Do not prevent any needy person from 
meeting you, because if the needy one is returned unsatisfied 
from your door in the first instance, then doing it thereafter 
will not bring you any praise.”” 

321, Imim ‘Ali (a,) ~ from his letter to the (ax collectors: “Do not 
employ doorkeepers for yourself and do not bar anyone from 
making their requests until they hand it over to you.”* 


322, Imim ‘Ali (2s) - from his letter to the commanders of the 
troops: “From the servant of God ‘Ali (as. ibn Abi Tilib the 
Commander of the Faithful to the commanders in charge of 
the garrisons, The distinction that an officer achieves or the 
wealth with which he has been exclusively endowed should not 
make him change his behavior towards his subjects and rather 
the riches God has bestowed on him should increase him in 
nearness to his people and kindness over his brethren." 

323. Imim ‘Ali (as.) — in his letter to Qays ibn Sa'd: “Cut the 


distance between you and the people, leave your door open and 
adhere to the truth.”* 


1. Nabj at Belagha, Lewee 5, Tubafal'Ugal, p12. 

2 Nah al Balaghah, Leet 67,Bibir at Away, vol 3, p. $97, b. 72. 

43. Wes'at Sift, p. 10s, Biba abner, vol25,p. 35, 5.2. 

4. Nab alaghab, Leer 5, Waat Sift, p07, abdrmali by aK Tost, p. 217, bm, 
abMi'tr tal Mazedzn, p, 10. 

5: Tarik a Ya'a, v0.2, p22. 
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324, Imam ‘Ali (as): “There are three traits that if they were 
possessed by any of the leaders, he would deserve to be regarded 
as a trustworthy leader: to be just in his judgments, not to veil 


{equally concerning the acquaintances and the strangers.”" 


7 
Tolerating Difficulties Caused by People 


325, Imam ‘Ali (25): “He who does not tolerate the cost of people's 
Provision is preparing to hand over power [to someone else].”* 

326. Imiim “Ali (as): “Tolerance is the adornment of politics 
(ule).”* 


327. Imm ‘Ali (a..) ~ in the aphorisms attributed to him: “He who 
‘manages to direct his soul to be patient about the ignorance of 
the people deserves to become a ruler.” 


328, Imam ‘Ali (a.s,): "When you become a ruler, be lenient,"* 


329, Imim ‘Ali (a): “The foundation of politics is to practice 
leniency."* 


330. Imim ‘Ali (a.s.): “The best of politics is leniency.” 
331, Imam ‘Ali (a): “He who acts with leniency will be successful."® 


332. mim ‘Ali (a.s,): “He who is not lenient to those inferior to him 
will not achieve his desires.”” 


1. Kane alUmmal, vol. 5.9.76, 101s 

2. Ghnar alien, b. 9982 

3. Gherar atHiam, b. 772, "Upin al: Hikem wa al Mate ip, p24, b. 209. 

4, Sharh Nabj at Baldghab, vol. 0, p. 318, 655. 

S. Ghurar al-Hikam, b. 399, ‘Uy al Hikeme wa al Mare, p. 133, b 2098 
6. Ghurar abHikam, 526, ‘Cyn al Hiker wa al Masea i, p. 263, b 478. 
17. Ghurar al Hikam, by 997 

% Ghurar al Hikam, b 762, ‘Uys a-ffikam wa al Mavediz,p. 453, 8132 
9. Ghurerab{Likam, b. 9006. 
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‘333, Imim ‘Ali (2s) ~ in what he wrote to Hudhayfa ibn al-Yaman: 
“Lcommand you to be tolerant in your affairs, lenient and just 
to your subjects," 


334, Imi ‘Ali (as) in a letter he wrote to the people of Mada‘in: 
“I assigned your affairs to Hudhayfa ibn al-Yaman whose 
approach I favor and whose righteousness I am hopeful of. 1 
have commanded him to do good to your benevolent ones, to 
be strict on your evil doers and to be lenient to those with good 
behavior among you. I ask God for well-being and benevolence 
and His All-embracing Mercy for you and for myself in this 
world and the hereafte 


335, Imim ‘Ali (as, “Be lenient, for it is the key to righteousness 
and the character of those who possess intellect.”* 

336. Imim ‘Ali (a): “Tolerance and leniency ease off hardships and 
facilitate difficult means. “* 


337, Imim ‘Ali (as): “He who exercises leniency, difficulties will 
become easy for him."* 


6/8 

jing from Anger 

338, Imim ‘Ali (2.5) ~ from his instructions to Ibn ‘Abbas when he 
appointed him as his administrator in Basra: “Treat people 
with a broad face, when meeting them, in gatherings and when 


passing a rule. Beware of anger because it is an augury of 
Satan.”* 


1. dnhid al Qulnb, p. 321, AtDaraat abRaft'a, p. 288: Bibtr at Ansar, vol. 28 p. 8, 
ba 

2 Inbid a Qulab, p. 372, AbDarajdt ab Raft, p. 209. Also cf, al Gbdrdt, vol. 1, p21 

3, Ghurar abttikam, b. 0114, "Uyin af Hikam t02 al Mazed‘iz,p. 334, b. 570, Ibid, p. 


4. Ghurar al likam, 1778 
5. Ghuraral-tikam, b. 8400, ‘Usan at Hikar a ab Maredg, p. 485, 4218. 
6. Nabj abBalaghat, Letter 1, Bibir at Anwar, vol. 33, p. $98, b. 704. 
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Ca 
Forbidding Fault-finding 
339. mim ‘Ali (a): “Certainly people are subject to faults, so do 
not uncover what is concealed from you; for God the Glorified 
will judge about it. Veil imperfection as much as you are able to 
and God will veil what you would like to be veiled.”* 


340, Imi ‘Ali (2) ~ in his instructions to Malik alAshtar: “Let 
the furthest of your subjects and the most hateful to you be he 
who most seeks out the faults of men. For people have faults, 
which the ruler more than anyone else should conceal. So do 
not uncover those of them that are hidden from you, for it is 
only incumbent upon you to remedy what appears before you. 
God will judge what is hidden from you. So veil imperfections 
as much as you are able to and God will veil what you would 
like to be veiled from your subjects."? 

341. Imim ‘Ali (2.5) ~ in the aphorisms attributed to him: “The 
mischievous look for the defects of people and overlook their 
merits like the flies that go after putrid places.”” 

342, Imim ‘Ali (as): “When a debauched woman is asked: “who has 
committed debauchery to you?” and she answers ‘so-and-so’, 
then two punishments must be inflicted on her: a punishment 
for her debauchery and another one for accusing a Muslim 


man.”* 


343, Imam ‘Ali (a.,): “To pursue others’ weaknesses is of the worst 
of vices’ 


*s 


; abd, v0.1 9.388 

2 Naha Balaghab Lee 3, Taba al Uys, p12. 

3. Sharb Nak al-Balaghab, vol. 20, p. 269, b. 113. 

4 abKap, vl. 7, p20, b. 2, TabdbibatAbham, vol. 1, p34. 17h ‘Upon Air 
at-Rida, vol, 2, p. 3%, b. 118. 

5. Ghurer alta, W450. 
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6/10 
Uncovering Excuses to Remove Suspici 


‘M44. Imim ‘Ali (as.) — in his instructions to Malik al-Ashtar: “If 
your subjects should suspect you of an injustice, then explain 
to them your justification. By your explanation, turn their 
suspicions away from yourself. This way, you are training your 
self, acting kindly to your subjects and you will achieve your 
goal of setting them on the path of the truth.” 


o/h 
Helping the Oppressed 

3S, Imam ‘Ali (as): “He who does not take the rights of the 
oppressed from the oppressor, God will take his strength from 
him.” 

346, Imim ‘Ali (a): “Behold, by Him who split the grain (to grow) 
and created living beings. If people had not come to me and 
supporters had mot exhausted the argument and if there had 
been no pledge of God with the learned to the effect that they 
should not acquiesce in the gluttony of the oppressor and the 
hunger of the oppressed, I would have cast the rope of 
Caliphate on its own shoulders. I would have given the last one 
the same treatment as to the first one (ie. leave it as before). 
‘Then you would have seen that this world of yours in my eyes 
is no better than the sneezing of a goat.”” 


347, Imim ‘Ali (a.s.): "© people! Support me in your own affairs. By 
God, 1 will take revenge on the oppressor on behalf of the 
oppressed and will put a string in the nose of the oppressor 
and drag him to the spring of truthfulness even though he may 
grudge it."* 


|. Nabj abBalaghah, Lever 83, Tubaf al Uzal, p. 14s. 

2 Gherar ab Hikam, b. 8966, ‘Uyin al Hikam wa al Maced i, p. 428, b. 7261 

3. Nehj abBalaghah, Sermon 3, Ma‘éxt abARhber, p. 362, b. | ablnkad, vo. 1, p24, 
‘Mal abSbard’ p. 151,12. 

‘4 Nabj al Balaghas, Sermon 136, Bibar alArwar, vol. 32, p49, . 22, 
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348, Imam ‘Ali (2.5.}: “The humiliated person in my view is honorable 
until I secure his rights for him and the strong in my view is weak 
until I take the rights (of others) from him.”" 


349, Imim ‘Ali (2.5. ~ in his instructions to Malik al-Ashtar: “Then, 
look into the matter of the judgments among people with good 
intention. The true judgment is to take back the rights of the 
‘oppressed from the oppressors, to support the weak against the 
strong and to execute God's laws according to their proper ways 
and courses, which will set aright God’s servants and His lands.” 


350, Imm al-Bagit: “Ali (2..) was returning home in the heat [of the 
day| when he saw a woman standing, saying: ‘My husband has 
wronged me, seared me, harassed me and he has threatened to beat 
me’ 

“Ali (as) said: “O Servant of God! Be patient until the weather 

cool off and then I will go with you if God wills.” 

‘The woman said: “His anger and fury will increase against me.” 

He lowered his head, then raised it and said: “By God, (1 will 
not stop) until the right of the oppressed is sceured without 
stammering. Where is your house?” 

He went to the man’s house, stopped at the door and called 
‘out: “Peace be on you (assaldm alykum!)” 

‘A young man came out and ‘Ali (a.s.) said: "O Servant of God! 
Be wary of God! You have scared your wife and brought her 
forth," 

‘The young man said: “Who are you to get involved? By God, 1 
will burn her because of your words!” 

‘Then the Commander of the Faithful said: “I am enjoining you 
to do good and reftaining you from doing wrong and you 
respond to me with wrong and ignore the good?” 

The narrator [Imim abBigir (a.)] said: “People were gathering 
around and saying: “Peace be on you O Commander of the 
Faithful!” 

Repentant and confused, the man said: “O Commander of the 
Faithful! Forgive my fault. By God, [from now on] I will be like 
the ground for her to step on.” 

“Ali (as.) sheathed his sword and said: "O Servant of God! 
Enter your house and do not force your wife into such troubles.” 


{. Nakj abBalaghab, Sermon 37, Bibér abAnmar, vol. 9, p. 381, b. 28. 
2. Tihaf aUgal, p13. 
3. Managib ‘Ali tm Abt Talib, vO. 2, p. v0, Biber alAredr, vol. 4, 37,7. 
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Chapter 


SSL, aldkbtisis: Sa°id ibn Qays al-Hamadini saw ‘Ali (a5) near a wall on a 
hot day and he asked him: "O Commander of the Faithful! What arc 
you doing here at this hour?” 

He said: “I have not gone forth but to help an oppressed person 
or assist one who asks for help.” 

‘At this time a woman who was disheartened and bewildered came 
towards him. She stopped before him and said, "O Commander of 
the Faithfull My husband has wronged me, harassed me and 
threatened to beat me. Come along with me to go to him.” 

He lowered his head, then raised it and said: ‘By God, not until 
the right of the oppressed is secured without stammering. Where is 
your house? 

She said in such and such a neighborhood. 

He went along with the woman until they teached her house. The 
woman said: “This is my house.” [The narrator goes on to say] He 
rere snd theo a man cane ot and be was wating «long colt 
‘garment, ‘Ali (a) told him: “Be wary of God! You have scared your 
wife.” The young man said: “Who are you to get involved? By God, 
Twill burn her because of your words!” 

[The narrator says] Whenever he [‘Ali (a.s.)] went somewhere he 
would carry his whip in his hand and wear his sword. If someone was 
judged to be punished by whipping, he would whip him and if 
someone was judged to be punished with a sword, he would 
promptly carry it out. 

All of 4 sudden the young man noticed that ‘Ali (as.) had 
vnsheathed his sword and was saying: “I am enjoining you to do 

and refraining you from doing wrong and you are rejecting 

‘good? Repent! Or I will punish you.” 
[The narrator says] People from the nearby alleys came towards 
‘Commander of the Faithful (a) and crowded before him. [AC 
this time] The young man repented and said: “O Commander of the 

Faithful Forgive met May God forgive you [too}! By God, {from now 

on] I will be like the ground for her to step of 

Then he ordered the woman to go back to her house and he 

himself returned [home] (00, while eciting: “There is no good in much 

of thir secret talks, excepting hime coho enjoins charity or what is right or 
between wy 


bbe to God who through me reconciled between a woman 
and her husband. God the Blessed and the Exalted says: "There is no 
00d in much of their secret talks, excepting him rwho enjoins charity or 
what it right or reconciliation between people, and wehocver docs that 
seeking God's pleasure, soon We sball give bim a great reward."* 


1. Qur 
2. ablthinas, p15, Bibar al Anwar, ol. 4, 9.113. 
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382, alKaft - narrating from Usayd ibn Safwan, 2 companion of the 
Messenger of God (¢2.w.): “On the day of the death of the 
Commander of the Faithful, the town of Kofa was quivering with the 
people's weeping and the pcople were astounded (confused) just like 
the day of the Prophet’ (s.a.w.) death.” 

JAC this time] a man came running towards us and reciting the 
verse "Indeed we belong to God, and to Hire do wee indeed rewrn” avd be 
said: “Today the chain of succession of Prophethood is broken off.” 
He stopped at the door of the house in which the Commander of the 
Faithful (a) was and said: “O Abu allfasan. may God have Mercy 
‘upon you! You were the first of the people in [embracing] Islam and 
their most sincere in faith. The weak and the humiliated were 
powerful and honorable with you until you would secure their rights 
and the powerful and strong were weak and humiliated before you 
until you would cake from them the rightful due, The distant people 
and the nearest ones were all the same to you in these things.” 


Sec, 6/6: "Direct Contact with People 


6/12 
Setting up the ‘House of Complaints’ 


353, Subb abA'sha: “The first person who set up a place for people to lodge 
their complaints was the Commander of the Faithful "Ali ibn Abt 


~ narrating from Muhammad iba Sirin: “Ali 
‘house in which the people would lodge their complaints.” 

385. Sherb Nebj abBalagheb: “There was a house belonging 10 the 
‘Commander of the Faithful which he named bayt alisas (the house 
‘of complaints) and the people would drop their letters of complaints 

386, [mim ‘Ali (a.s,) ~ saying to his companions: “Any one of you who 
bas a request from me should write it in a note so that I spare your 
face from direct questioning.”* 


.) set up a 


1s ab Kafh, vol. 1, p. 454 b , Kamal atin, p.386~ 190, b.5, abAmali by abSadag, 
p32, h 3a 

2 Sib abc's, vol |, pate 

Labia’ p. 42. 

4 Sharh Nabj at Baleghab, vol. 1p. 

Scal'lydelBerd v0.1, p20 
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6/13 
Inspection to Repel the Wrongs Done by the Troops 


357, Imam ‘Ali (as): “From the servant of God ‘Ali, the Commander 
of the Faithful ro whomever through whose jurisdiction the army 
passes, be they collectors of revenue or administrators of the land: 


Thave sent an army that will pass by you, iff God wills. I have 
instructed them about what God has made obligatory on them, 
namely that they should avoid molestation and evade harm. I 
declare before you and based on the covenant I have with you 
(or those who are under your protection) that I denounce any 
annoyance committed by the army except when one is 
compelled by hunger and there is no other way of satisfying it. 
‘Then punish those who commit injustice. Prevent those who 
intend to do wrong to them from their injustice and avert the 
silly ones among you from harming them [the army] and to 
intervene in their affaics except in that which I have allowed, I 
myself am within the army, so refer to me their complaints and 
any hardship which is caused by them and which you cannot 
repel except through God and through me. I shall then repel it 
with the help of God, if He so wills.”' 


w/a 
Attempts towards Unifying the Muslim Community 


358. Imam ‘Ali (as.) -— in his letter to Aba Masa al-Ash‘ari in 
response to the issue of the arbitration: “Certainly many people 
changed because they lost so many lasting benefits. Therefore 
they inclined towards the world and spoke out of desire. 1 have 
been struck with wonder in this matter upon which people who 
are self-conceited have gathered. I am providing a cure for their 
wound, but I fear it develops into a clot of blood (and becomes 
incurable). Remember that no person is more covetous than I 
am for the unity of the nation of Muhammad (¢.a.w.) and their 


1. Nabj abBalaghab, Leter 60, Bibér ab Ante, vol 3, p. 486, b. 691. 
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solidarity. I seek through it good reward and an honorable 
place to return to. I shall full what I have pledged upon 
myself" 

359, Imim ‘Ali (a) - on warning against seditions (fimab): “You 
should not be signs of sedition and flags of innovations but 
should adhere to that on which the community is united and 
‘on which the pillars of obedience (of Allah) have been 
founded.” 


360, Imm ‘Ali (a.s.)~ from his speech to the Khawarij “Be with the 
‘great majority (of Muslims) because God's hand (of protection) 
is with the united community. You should beware of division 
because the one isolated from the group is a prey to Satan just 
as the, one isolated from the flock of sheep is a prey 10 the 
wolf” 


361, Imam ‘Ali (a..): “Let Islam and its dignity keep you away from 
tebelliousness and blathering. Be united on one word. Hold 
fast to the teligion of God, that beside it, no other creed would 
be accepted from any one; and to the word of sincerity (There 
is no god but Allah) which is the firm basis of religion.”* 


362, Imam ‘Ali (a..): “You should avoid being divided in the matter 
of God’s religion for your unity in respect of a right you 
dislike, is better than disunity in respect of a wrong that you 
like! Certainly God the Glorified has not given any person, 
neither in the past nor present, any good for [his] separation,” 

363. Imim ‘Ali (as): “Satan has made his ways easy for you and 
wants to break the joints of your religion one by one and to 
cause division among you in place of unity and bring you 
turbulence by division. So keep away from his evil ideas and 
whisperings.”* 


1, Nob al Baga, Leet 7, Biber arnt, v.33, p. 304 

2.NehjalBalaghab, Sermon ist, Yana alMawadda, vol. 3, 9.372. 

1} Nabj Balagha, Sermon 127, pin aitlikem we al Masi, p. 10), 2%, 
Bihar abner, vo. 3.33. 

4, Sharh Nakj alBalaghab, vol. 4, p. 45. 

5S, Nakj at-Balaghak: Sermon 176, Bibar al Anwar, vol 2, p. 313, b. 76, Yanai’ al- 
‘Maradda, vol p13 4.9 

6 Nabyabalighab, Semon (2 
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364, Imim ‘Ali (as): “By God, no communities differ [mong 
themselves) after their Prophet except that their falsities 
‘overwhelm their truths except what God : 


365. Imim ‘Ali (as.): "By God, I can see that these people will soon 
overcome you because of their unity [even] on their wrong and 
your disunity in your right.”> 

366, Imam ‘Ali (a.) ~ on warning people against disunity: “You 
should fear what calamities befell people before you on account. 
of their evil deeds and detestable actions. Remember what has 
happened to them during good or bad circumstances and be 
cautious that you may become like them! 


After you have thought over both conditions of these 
peopl, atach yourself to everything with which their position 
ecame honorable and on account of which enemies remained 
away from them and through which safety spread over them. 
Attach yourself to that by which riches bowed before them and 
as a result of which they achieved distinction and honor, These 
things were all because of abstention from division, sticking to 
tunity, calling each other to it and advising each other about it. 
Avoxd everything which broke their backbone and weakened 
their power, such as malice in the heart, hatred in the chest, 
tuming away (from each other's help) and withholding the 
hand from the assistance of one another! 


Think about the condition of people from among the 
believers who passed before you. How they were in trials and 
distress! Were they not the most over-burdened among all the 
people and in the most straitened circumstances in the whole 
world? The Phariohs took them as slaves. They inflicted on 
them the worst punishments and bitter sufferings. They 
continuously remained in this state of ruinous disgrace and 
severe subjugation. They found no plan for escape and no way 
for protection from sufferings until God the Glorified noticed 
that they were enduring troubles in His love and bearing 
distresses out of fear for Him, He saved them from the 
distress of trials. He changed their disgrace imto 


I abAmatt by ab Mule, p. 295, b. 5. abAmalt by ab Taxi, p. 1, b. 13, Wagrat Siffr, p. 
2, 


2. Nab al Belughah, Sermon 2s. 
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honor and fear into safety and they became ruling kings and 
conspicuous leaders and God's favors over them reached that 
limit which their own wishes had not reached. 


Look how they were when their groups were united, their 
views were unanimous, their hearts were upright and straight, 
their hands used to help one another, their swords were intended 
for assisting one another, their eyes were sharp and their aims 
were the same. Did they not become masters of all corners of 
the earth and rulers over the parts of the worlds? Thereafter, see 
what happened to them towards the end when division 
overtook them, unity became fractured and differences arose 
berween their words and their hearts. They were divided into 
various groups and were scattered, fighting among cach other 
and then, God took away from them the apparel of His honor 
and deprived them of the affluence of His favors. Only their 
stories have remained among you for the guidance of those 
who may leara lesson from them, 


You should take a lesson from the fate of the progeny of 
lama'il, the children of Ishq and the children of Isri'il. How 
similar are their affairs and how akin are their examples. 
Ponder on their condition during the days of their division 
and disunity, when [such tyrants as} Kestas and Caesar were 
their masters. They turned them out from the pastures of their 
lands, the rivers of Iraq and the fertility of the world towards 
thorny forests, the passages of (hot) winds and hardships in 
livelihood. In this way they turned them into just herders of 
camels, Their houses were the worst in the world and their 
places of stay were the most droughtstricken, There was not 
‘one voice towards which they could turn for protection, nor 
any shred of affection on whose strength they could trust. 
Their condition was full of distress. Their hands were scattered. 
Their majority was divided. They were in great anguish and 
under layers of ignorance. They buried their daughters alive, 
worshipped idols, disregarded kinship and practiced robbery. 


Now, look at the various favors of God upon them, when 
He sent forth for them a Prophet who made them to pledge 
their obedience to Him and made them unite through His call, 
[Look] how God's bounty spread the wings of its favors over 
them and flowed for them streams of its blessing and the whole 
community became wrapped in blissful prosperity. Consequently 
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they were submerged under its bounty and enjoyed its lushful 
life. Their affairs became settled under the protection of a 
powerful ruler and the circumstance offered them overpowering 
honor and all things became easy for them under the 
auspiciousness of a strong country. They became rulers of the 


world and kings in [various] parts of the earth. They became 
masters of those who were formerly their masters and began 
issuing commands over those who used to command them, 
They were so strong that neither their spears needed testing nor 
did their weapons have any flaw. 


Indeed, you have diverted yourselves from the rope of 
‘obedience and broken the divine forteess of God that was put 
up for you [by resorting to] the laws of the age of ignorance. 
Certainly it is a great blessing of God Almighty that He has 
engendered among them unity through the cord of affection 
under whose shade they walk and take shelter. This is a blessing. 
whose value no one realizes because itis greater than any cost 
and more majestic than any hon 


1. Nakj atBaléghab, Sermon 192, Bibér al twwar, vol. 1, p-472,h. 37. 
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Chapter Seven 
Judicial Policies 


mM 
Electing the Best for Judgment 


367, Imim ‘Ali (a..) ~ in his instruction to Malik Ashtar: “Then 
choose to judge among men, the most excellent of subjects in 
your sight, i., one who is not beleaguered by (complex) affairs, 
who is not rendered ill-tempered by the litigants, who does not 
persist in error, who is not distressed by returning to the truth 
when he recognizes it, whose soul does not descend to any kind 
of greed, who is not satisfied with an inferior understanding 
(of @ thing) short of the more thorough, one who hesitates 
‘most in (acting in the face of) obscurities, who adheres most to 
arguments, who is the least to become annoyed at the petition 
of the litigants, who is the most patient (in waiting) for the 
facts to become clear and who is the firmest when the verdict 
has become manifest; a man who does not become conceited 
when praise is lavished upon him and who is not attracted by 
temptation. But such (men) are few.” 


1/2 
Financial Support for the Judges 
368, Imim ‘Ali (as. ~ in his instruction to Malik Ashtar: “Then 
choose to judge among men, the most excellent of subjects in 
your sight ... and grant generously to him that which will 
éliminate his wants and through which his need from men will 
decrease. 


|. Nabj at Balaghab, Leer 53, Tabof aU, p. 138. 
2 NabjatBalaghab, Letce 89, Tabaf algal, p. 195 & 138, Biber abn, vol. 3, p 
os, R748, 
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1/3 
Occupational Security for Judges 
369. Imam ‘Ali (as. ~ in his instruction to Malik Ashtar: “Then 
choose to judge among men, the most excellent of subjects in 
your sight .... Bestow upon him that station near to you that 
none of your other favorites may aspire to, that by it he may be 
secure from harm by men of importance. Look into that (ie, 
the selection of judges) with thorough consideration, for this 
religion was prisoner in the hands of the wicked who acted 
with it out of caprice and used it to seek (the pleasures of) the 
present world,”* 
{le is also narrated in the same letter in Tihaf al-'Ugat) 
Check frequently his decisions and grant generously to him 
that which will eliminate his wants and through which his need 
for men will decrease. Bestow upon him that station near to 
you (o which none of your other favorites may aspire to, so 
that he remains safe from the harm of those around you. Be 
respectful to him when you associate with him, favor him in 
sessions, agree to his judgment, implement his rulings, support 
him and choose his supporters to be from among the 
jurisprudents and people of piety who would advise for the 
sake of God and His servants. He may discuss with them any 
doubtful question, refer to them what he is ignorant of and 
they can be witnesses on his settlement of disputations among 
the people, God willing.”” 


Wa 
Emphasis on Good Manners of the Judicature 


370. Imm ‘Ali (as.) ~ to Shurayh: “Look into the state of those 
delaying in discharging people's rightful due from among the 
rich and the needless, who put the Muslims’ riches at the rulers’ 
disposal. So take the Muslims’ rightful due from them and sell 


1. Nabj abBalaghah, Leer 83. 
2 Tabafal'Ugil,p. 6 
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the houses and lands, for I heard the Messenger of God (3...) 
say: “The delaying of 2 rich Muslim is [equal to] oppression to 
the Muslims; and those who do not own lands nor houses or 
wealth are not to be obliged.” 

Let it be known that no one will enjoin people to 
rightfulness except he who drives them away from falsehood. 
Treat the Muslims equally by way of your facial expression, 
speaking and meeting so that those who are near you not to be 
tempted and encouraged by your injustice (in their favor) and 
your enemy shall not lose in hope your justice. Return the oath 
to the claimant when evidence is presented (if evidence is 
presented by the accused then the claimant should take oath), 
for this will remove ambiguity and maintain (sound) judgment 

Let it be known that Muslims ate just. They can bear 
testimony regarding each other except the one who has been 
whipped for a punishment and has not repented or is known 
for giving false witness or is suspected (concerning his faith). 
Take care not to express suffering and pain in a judgment 
session, for God has decreed a reward for it and there is a good 
ewaed reserved for the one who judges rightfully. 


Let it be known that reconciliation among the Muslims is 
permissible, except that which prohibits something lawful or 
allows something prohibited; and give a respite to he who 
claims to have an absent witness, If he presents them, his right 
will be restored and if not, he will be duly judged. Take care not 
to carry out a verdict concerning retaliation (gid), Divine 
sanctions and the Muslims’ rights without informing me about 
it— God willing - and do not sit for judgments except after you 
have had your meal."" 


371, abKaf = narrating (rom Ahmad ibn Abi ‘Abdullah (in a 
disconnected’ narration): “The Commander of the Faithful told 
Shurayh: “Do not whisper to anyone in a judgment session and 
if you get infuriated, stand up and do not make any judgment 
im anger.”* 


1. aba, vol. % p s12, be 4, Tabdch alAbhem, vol. 6 p. 225, st, Man le 
mbdarabs alFegit vol. p13, 328. 

2. A hadith which is either directly or through intermediaries ausibuted to the 
Prophet (ka) of one of the Imims (a5) [Majiam Mutalahat al Rijal ta al 
Direya 135 

‘.abKafi vO. 7, p43, Mas la pabdacehe a agi, vol 3p, 29, 
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372, 


373, 


Imm ‘Ali (as.) ~ when he was informed that Shurayh was making 
judgments in his house: “O Shorayh! Sic in the mosque as people 
consider it fairer (and closer to justice) and certainly itis a disgrace 
for a judge to sit in his house.”" 


Imam ‘Ali (a.s.) ~ from his letter to Rifi'a, when he appointed him 
as his judge in Ahwaz: “Leave aside aspirations, oppose the desires 
and adorn knowledge with righteous manners, Forbearance is a good 
assistant for religion; had forbearance been (in the feature of) a man, 
it would have been a righteous one. 


Beware of [expressing] boredom, for it is [a sign) of folly and 
meanness! Do not let the one who is not your like attend your 
sessions and choose the men of courage. Judge by what is apparent 
(and evident) and leave the secrets and ihe hidden matters to the 
Knower [God]. Give up saying, 'l suppose” or ‘It seems to me!” There 
is no room for ambiguity in religion, Do not dispute with the 
fools and he lal experts Yori because the latter will deprive 
you of his blessings and the former will dishearten you by his evils. 
Do not dispute with the People of the Book except in a manner that 
is recognized by the Qur'an and the sna. Do not accustom yourtell 
to laughter, for it effaces your eminence and make your encmy 
brazen against you, Beware of accepting gifts from the adversaries 
and be wary of the internal (secret side of affairs! 


He who trusts in a foolish woman and consults with her and 
consents to her will shal regret. Beware of the tears of the faithful, 
for the one who moves them to tears will be shattered; and those 
tears will put out the seas of fire of such persons. Do not humiliate 
the adversaries and do not chide and repel one who has asked. Do 
‘ot associate with nonjurist in judgment sessions and do not 
consult with them in your verdicts, for consultation is done only in 
warfare and in urgent expediencies. Religion is not a matter of 
opinion; rather, it is a matter of following and obedience. Do not 
waste the obligatory practices while depending on supercrogatories. 


Do good to him who has done evil to you; forgive him who has 
done injustice to you; pray for one who has assisted you; give him 
who has deprived you and be humble to him who has granted to you, 
Be thankful to God for what He has granted to you and praise Him 
for what He tried you with. Knowledge consists of three things: the 
explicit verses (of the Qur'an), the established Sunnah (tradition) and 
the moderate obligation and their criteria is what we command (they 
are measured by our command and loyalty to us).”* 
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374, Imm ‘Ali (a5.) ~ to Rifé'a: “Do not make judgment when you 
are angry, nor when you are drowsy.”* 


375, Imm ‘Ali (a) — in his letter to Mubammad ibn Abi Bakr: “If 
you judge among people, you should be humble, treat them 
leniently, have a cheerful face before them and have equal looks 
at them so that the chief will not expect your injustice in their 
favor and the weak will not despair of your justice for them.” 


376, Imim ‘Ali (a. “The one who practices justice should treat 
people equally in pointing and looking at them and in 
seating” 


377, Imim ‘Ali (2): “It behooves a judge to avoid paying attention 
to only one of the litigants. He must share his glances at them 
equally and not to let one party show injustice (o the other.”* 


378, Imam al-Sidig (a.s.): "A man came to stay with the Commander 
of the Faithful (as a guest] for a few days and he brought up a 
lawsuit that he had not earlier informed him about. The 
Commander of the Faithful asked him if he were one of the 
litigants and he said that he was. Then he said: "Keep away 
from us. Verily the Messenger of God (s.a.w.) has prohibited 
that one litigant be a guest to the judge) unless the other one 
also be with him.” 


us 

Dismissing Judges who Violate the Rules of Judgment 
379. ‘Awalt al-Li'ale “The Commander of the Faithful appointed 
Aba al-Aswad al-Du'li as a judge, then he dismissed him. He 


[Abi al-Aswad) asked him: “Why did you dismiss me, whereas 1 
did not commit any crime nor betrayed?” 


“Ali (a.s,) replied: “I noticed that your voice was louder than 
that of the litigant."* 


1. Da't‘im at. slam, vol. 2, p. 337, b. 1908, Dastar Ma ‘élineal-Hiam, p. 6 

2 Tihaf ak Uphal, p77, Bibar abnwar, vol. 33, p86, b. 733 

3. abKafi, vol. 1, p. 413, b. 3, Tabdith ab Abkam, vol. 6, p. 2%, b. 03, Nasb abRaya, 
vol. 4, p73 


vol. 2, p. $33, h. 195. 
vol. 7, p. 13, h.  Tadbtb abAphim, vol. 6 p. 226 h. 548, Man li 
vabdarabe al-Fageh, vo, 


‘ PI h 36, 
6 Areal abLiatt, vol. 2, p. 38,4. 
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16 
Watching over the Judgment of the Judges 


380, i (as.) — in his instructions to Malik al-Ashtar after 


mentioning to him how to select judges: “Then, investigate 
frequently his decisions."" 


Beware of carrying out a verdict 
divinely decreed penalties and the 
rights of Muslims without informing me about it - God 
willing"? 


‘382, Imim alSidiq (as.): “When the Commander of the Faithful 
appointed Shurayh as a judge, he warned him not to carry out 
any verdict unless he informs him about it."® 


1") 
Warning against Unjust and Reckless Judgments 
383, Imim ‘Ali (a.s.): “The vilest act is the injustice of the judges.”* 


384, mim ‘Al ( 
vanish."* 


“He whose judgments are unjust, his power will 


385, Imam ‘Ali (a): “Among all the people the most detested before 
God Almighty are two kinds of people: ... and the one who has 


1. Nahj abBalaghah, Levee 83, Bihar al Anwar, vol 33, p. 6, b. 248. 


2 Tehdhib abAbham, vol. 6, p. 228, b. $41, aba, vol. 7, p. 412, be 1, Maw la 
sabdaraha al Fagth, vol. 3, p. 1, 320. 


3: ab, vol, p47, h. 3, Tabdbib ab Abhi, vol. 6 p. 217, 50, Da‘é‘im allem, 
vol. 2 p. 34,1808 


4. Ghurar al tikam, W301, "Upam a ikem wa al Masedz,p. 119, 2671, 
5. GhuraratLiam, 7983, "Un al Hikam wa ab Mad i, . 434, b. B16). 
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selected the ignorant to live with, he is enshrouded by the 
darkness of seditions. Those so-called humans have named him 
a scholar but he has not lived soundly even for a day. He wakes 
up early to collect the things the less of which is better (for 
him) than its abundance (worldly things) until when he has 
quenched his thirst fom polluted water (wickedness) and 
acquired meaningless things in his mind. He sits among the 
people as a judge responsible for solving whatever is confusing 
to the others and if he opposes a judge preceding him, he 
himself will not be secure from his verdict being invalidated by 
the one who is to come after him, as he did to the preceding 
ones. If an ambiguous problem is presented before him, he 
Prepares pleonastic arguments for it of his own accord and 
passes judgment on their basis and considers it right, 


Thus, he is entangled in the confusion of doubts like the 
one in the spider's web, not knowing whether he was tight or 
wrong (in his endeavors). He does not consider it as knowledge 
what he does not himself accept and believes in no religion 
except what he has come to believe himself. If he measures 
something with another, he will not disclaim his own view, 
and if he is confused, he will conceal it lest they tell him he 
does not know, for he is well aware of his own ignorance. Thus, 
hhe ventures and makes judgments. He is the key to darkness, 
secking doubts and wandering astray in ignorance. 

He does not apologize for what he does not know so as to 
remain safe. He does not strive to ascertain knowledge through 
which he would be able to make gains. He scatters the 
traditions as the wind scatters the dry leaves. The (lost) 
heritages will weep because of him and blood will cry on his 
account (civil and penal laws of Islam will be corrupted by 
him). By his judgments, unlawful relations (with women) 
become lawful and lawful becomes unlawful. He is neither to 
be trusted in the verdicts he passes nor is competent in what is 
performed by him; for he [only] claims to have knowledge 
about rights.”" 


1 abKaf vol. tp, 38, b. 6 abNahj abBalighab, Sermon 17, atinhéd, vol |, p. 23, 
alba, wo. ,p. 431, b 13, 
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18 
The Imam’s Direct Judgments 


386. ‘Awalt abLi‘ale “Ali (a.s) is reported to have been sitting in the 
mosque of Kafa to judge and there was a special platform for 
this purpose called the platform of judgment (dakkatn’? 
ada)" 

387, Irshad al Quiab: “It is reported that when ‘Ali (a.) would come 
back from a battle, he would dedicate some time to educating 
people and judging between them."? 


388, Imim ‘Ali (as) ~ from his sermon when he assembled the 
people and exhorted them to jihad and they remained silen! 
“What is the matter with you? Are you dumb?” 

A group of them replied: “O Commander of the Faithfull If 
‘you go forth we shall be with you." 


Whereupon the Commander of the Faithful said: "What has 
happened to you? You may not be guided aright or shown the 
right path! Should 1 in these circumstances go forth? In fact, at 
this time one of the brave and the valorous among you whom I 
select should go out. It does not behoove me to leave the army, 
the city, the public treasury, the land revenue and the 
dispensation of justice among Muslims and looking after the 
demands of the claimants; and then follow one contingent 
after the other moving here and there like a featherless arrow 
moving in the quiver. I am the axis of the mill. It rotates 
around me while I remain in my position. As soon as I leave it 
the center of its rotation would be disturbed and its lower 
stone would also be disturbed. By God, this is a very bad 
opinion.”* 


ol. 2, p. 344, h 8. 
2 Irnbad al Quiab, p. 218, ‘Uddat abD4'y, p. wt, Bibér alvnedr, vol. 18, p. 16, 0. 
3. Nabj al Balagha, Sermon 119. 
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9 
Consistency in Judgment Procedures 
Settlement of Judges’ Difference 


389, Imim ‘Ali (3.8) ~ in his instructions to Malik al-Ashtar: *...Then, 
you should do your best to select judges from amongst the best about 
the traditions and the most knowledgeable reporters. They should 
not disagree nor dispute regarding the verdict of God and the 
traditions of His messenger (5.a.w.). Disagreements regarding the 
verdict results in the waste of justice, inadvertence in the religion and 
cause of divergence. God has shown what to do and what to offer, 
and ordered 0 refer what they are ignorant of to those with whom 
God has entrusted the knowledge of His Book and authorized them 
the issuing of rulings.” 


“Divergence of judges arises when tyranny controls them and each 
depends on his own opinion without referring to those whose 
leadership is obligated by God. Neither the religion nor its followers 
will be righteous through such behaviors. Judges should issue 
verdicts according to what they know from the Prophet's traditions 
and practices. If it is impossible for them to judge in a case, they 
should refer to its rightful people. If a qualified person ix not 
avtilable, they should discuss the case with the Muslim jurisprudents 
They should not leave this to others.” 


‘Two judges of the Muslim community should never issue 
different rulings regarding one case without referring it to the Leader, 
Hence, the Leader will judge in chat matter according to his 
knowledge that he received from God. The two judges then should 
agree on the Leader's ruling whether it corresponds or differs from 
theie opinions. You should have a piercing eye in this matter 
because this religion has formerly been a prisoner in the hands of 
vicious people when action was taken according to passion and 
worldly wealth was sought 
"Write letters to the judges of your regions ordering them to raise 
before you any question of judgment about which they dispute. You 
should see into these rulings, authorize any ruling that you find 
consistent with God's Book, the Prophet's traditions and your Icader’s 
instruction, and order the judges to follow. Regarding matters that you 
are in doubt you should gather the jurispradents you and discuss the 
matter with them. Authorize what Muslim scholars unanimously agree 
upon in your presence. Each matter about which the subjects 
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dispute should be referred 10 the leader and he should seek God's 
aid and do his best to enforce the law and force the subjects to 
follow his commandment. There is no strength save in God.”" 


390, Imim ‘Ali (a.s,) ~ Criticizing the scholars’ differences in divine 
rulings: "When a problem is put before anyone of them he passes 
judgment on it {rom his imagination. When exactly the same 
problem is placed before another of them he passes an opposite 
verdict. Then these judges go to the leader who had appointed 
them and he confirms all the verdicts, although their God is One, 
their Prophet is one, and their Book (the Qur'an) is one." 

“Is it God who ordered them to differ and they obeyed Him? 
‘Or He prohibited them from it but they disobeyed Him? Or (is it 
that) God sent an incomplete Faith and sought their help to 
complete it? Or they were His partners in the affairs, thus they 
have the right to say and He has to agree? Or is it that God the 
Glorified sent a perfect faith but the Prophet fell short of 
‘conveying it and handing it over (to the people)? The fact is that 
God the Glorified says: “We have not omitted anything from the 
Book..." and in it there is an explanation for everything, and He 
the almighty, says that one part of the Que'in verifies another 
rt and that there is no divergence in it, as He says: “Had it been 
From ltomcone}otber then God! they would have sttly fornd mach 
discrpancy in it”? Indeed the outward (manifest) aspect of the 
Qur'an is wonderful and its inward (nonmanifest) aspect is dee 
in meaning). Its wonders will never disappear, its marvels will 
never pass away and darkness cannot be cleared except through 
in” 


710 
Execution of Legal Punishment on Near of Kin and 
Strangers 
391, Imam ‘Ali (as.) - in his sermon: “The most important 
responsibility of a ruler towards his subjects is to make certain that 


they performed their religious duties and what God has imposed on 
them. Certainly it is upon us to command you with what God has 


Taba atUgal,p. 136, Bibar abAnwar, vol. 77, p. 251, b. 1 
2 Qur'an, #38 
2, 
4 Nab a Balaghab, Sermon 1, al, wo tp. 2, 2, Bir atm, vol. 2 
28, bot 
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commanded you {to do] and prohibit you from what God has, 
prohibited you from [doing]. It is also upon us to carry out 
God's commands on both the people who are near and those 
who are far [in kinship] and not to heed, that on whom justice 
is being administered.” 

392, Imam al-Bigir: “The Commander of the Faithful ordered 
Qanbar to whip a man as legal penalty. He gave the man the 
due lashes plus three more so ‘Ali (a) retaliated him with 
three lashes in return.” 


393, Imim alSidiq (a.): “The Commander of the Faithful said to 
jUmae ibn aFKhatab, “There ate cree things that if you tke 
heed of and act accordingly, you will be free from needing 
other things and if you abandon them, other things will be of 
no benefit to you. 

“Umar asked: “What are these three, O Abu al-Hasan! 
“The Imam said: “Executing legal penalty on the near and 
the for [of kin} administering justice on the basis of the Book 
‘of God in both [states of] anger and satisfaction; and equitable 
distribution among the black and the white.” 
“Umar said: "By my life, you said it tersely and eloquently."? 
See: The Encyclopedia of Amir alMu'mintn, Vol, Vil, Section 
Vil, Chapter Four (Najashi, Tariq Ibn ‘Abdullah). 
wm 
Submission to Judgment 

394, alKamil ft al-Tarikh ~ narrated by alSha'bi: “Ali ( 
his shield with a Christian and he (a.s) took him t 
[the judge], sat beside him and said: “his is my shield.” 

“The Christian said: This is my own shield and the 
Commander of the Faithful is not alia 
“Sharh shed “Ai (28): "Do you have any proof” 
.) “No. 

in took the shield, walked 2 few steps away and 

then returned and said: “I bear witness that these are the 


4.alGharit, vol. 2, p. S01, Bibar alma, vol. 27, p. 254 h. 18. 

2 abKaft vol. 7, p. 260, ht, Tabdbvb ak phar, vol. 0, 9.28 b 108, Daan al 
‘lam, vo. 2, p24, 1582 

3. Tahdbib abAbham, vol 6 p.227,). 5, Tanith al-Ya'gtbs, vol. 2 p. 208, Managib 
‘Alin Abt Talib, vol, p07 
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Prophetic judgments. The Commander of the Faithful brought me to 
hhis judge and he judged against bim.” 

‘Then the Christian converted to Islam and admitied that ‘Ali 
(a5) had unknowingly dropped the shield on his way to 
(a) was pleased that he embraced Islam and granted him the shield 
and a horse as well. The Christian took part in the battle against the 
Khawarij with him.”* 


398, al:Ghardt ~ narrated by Sha'bi: “Ali (a) found his shicld with a 
Christian. He took him to Shurayh and made a complaint against 
him. When Shurayh noticed him, he headed for another direction, 
“Ali (a) said: "Stay where you are!” He went to him, sat beside him 
and said: “This is my shield and 1 have not sold it nor given it 
away.” 

Shurayb told the Christian: "What does the Commander of the 
Faithful say?” 

‘The Christian said: “This is my shield and in my view the 
Commander of the Faithful is nota far.” 

‘Shurayh turned towards ‘Ali (s.) and asked: “Do you have any 
evidence?” He said that he did not. 

So Shurayh passed the verdict in favor of the Christian. Then he 
happily set out to go, but he returned and said: “Let it be known, | 
bear witness that this is [the type of] Prophets’ judgments. The 
Commander of the Faithful brought me to his own judge and he 
passed a verdict against him! { bear witness that there is no god but 
Allah who is One and without partaers. 1 also bear witness that 
Muhmmad (5...) is His serva Messenger. | swear by Gody 
© Commander of the Fait that tht shield i yous! It dropped 
‘off from your tawny camel while you were on your way to $i 
along with your troops.” 

‘The Commander of the Faithful said: “Now that you have 
embraced Islam, keep the shield for yourself” and he (as) mounted 
him on a horse (grant it to him)."? 

396, Rabi’ abAbrir: "A man eaised a complaint with ‘Umar against ‘Al 
(as)) who was sitting down. ‘Umar looked at ‘Ali (a I: 
‘Abw al-Hasant Get up and sit next to your plaintiff ‘Ali ( 
up and sat next to his plaintiff and they both began to debate. Then 
the man left and ‘Ali (a) returned to his place.” 

"Umar found him troubled in his face and asked him: “O Aba al- 
Hasan! Why do I see you disturbed? Are you upset about what 
happened?” 


Kamil a-Tarthh, vo. 2, p. 43, Jawthir abMatalib, vo. 2, 
2 alGhart, vol. 1, p. 124, Bibér abr, vol. 01, p. 20, 
‘Nihaya, vo. p.4 
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He said: “Yes.” 

“Umar asked: “Why?” 

“Ali(a.s)) replied: “You called me by my kunya (nickname) in 
the presence of the plaintiff. Why did you not say: “O ‘Ali? Get 
up and sit next to your plaintiff?” 

"Umar held ‘Ali's (2s) head [in his hands] and kissed 
between his eyes and then he said: “May my father be sacrificed 
for you! Through you God has guided us and by you He 
brought us forth from darkness into light.” 


2 


The Status of the Interests of the Islamic State in the Issuing 
of Verdicts 


397, alGhardt — nartating from Shurayh, “Ali (a) sent an order to 
me: “Judge as you have judged before until the affairs of the 
people are settled.” 


398, Sharb Nabj al-Balaghah ~ explaining ‘Ali's (a.s) statement: “If 
my steps stand firm on these slippery places, I would alter 
several things": Without doubt, in certain legal ordinances and 
events he moved in ¢ rection which contradicied_ the 

ompanions abibub declarations such a amputation of the 
thief’s tips of fingers [rather than the whole hand], sale of 
mothers of one's children (slavemaid), etc; what prevented 
him from reforming the previous ‘ordinances was _ his 
involvement in the battles against the rebels and the Kharijites, 
to which he referred as madidhid (turbulences or slippery places) 
and in which he wished his steps would stand firm. Therefore, 
he ordered his judges: “to judge as you have judged before s0 
that people remain united.” Here the word “batta’ suggests that 
he allowed them to follow the previous procedures in judgment 
so long as the people's integration is maintained; and [it is 
evident] that the clauses after ‘herta’ are in contrast to the main 
clauses (this means that when there is no fear of division, do 
not follow the previous procedures any more).”* 


1. Rabt’abAbnir, vol. 3, p. 398, a 
17, p65. 

2. alGharat, vol. 1p. 123 

3. Sharb Nabj abBaligheb, val 19, p 


lagi. 9, b. 9, Sharb Nabj at Balagheh, vol. 
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Chapter Eight 
Security Policies 


al 
Importance of Security 


399, Imam ‘Ali (a): “The worst of counties is a country that has 
neither security nor prosperity.”" 


400, mim ‘Ali (as): “O God! You know what we did was neither to 
seek power nor to acquire anything from the vanities of the 
world. Rather we wanted to restore the signs of Your religion 
and to bring prosperity into Your cities s0 that the oppressed 
among Your worshippers might be safe and Your forsaken 
commands might be established." 

401. Imm ‘Ali (a..) ~ in his instructions to Malik al-Ashiar: "By the 
will of God, the soldiers are the forttesses of the people, the 
adornment of the rulers, the honor of religion, the routes of 
security and the people's affair will not be firm except through 
them, Never reject a peace treaty to which your enemy calls you 
to and which is accepted by God, for in peace there is ease for 
your soldiers, relaxation from your worries and security for 
your land.”* 

402, Imim ‘Ali (as.): “The fact is that people have no choice but to 
have a ruler, good or bad, in whose rule the faithful persons 
perform (good) acts, while the unfaithful enjoy (worldly) 
benefits until God would therein bring all to end. Through 
the ruler, public assets are collected, the enemy is fought, 


1, Ghurar abHikam, 0. Sos, ‘Uyin ab Hike roe at Marea i, p. 20, b. 525. 

2. Nahjal-Balaghas, Sermon 131, Tadbhina abbas, p12. 

3. Nabj alBalaghab, Lewer 83, Tubaf al'Ugal, p. 131, bid, p. 48. Also sce: De‘a'im 
abslam, vo. ,p. 387 
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roads are protected and the right of the weak is taken {rom the strong. 
‘until the virtuous enjoys peace and protection from (the oppression 
of) the wicked."" 


3/2 
Collecting Information 


403, [enim “Ali (a.,) —in his etter to his administeators: “In the Name of 
God, the All Beneficent, the All¢Mercfud. From the servant of God, ‘Ali 
the Commander of the Faithful to whomever of the administrators 
that reads my leter: Now, some men who have sworn allegiance to us 
have now escaped. We suspect that they have moved towards the 
cities of the Basra region. Ask about them from your townspeople 
and assign secret agents throughout your land over them. Then write 
to me whatever you find about them. Wassalam!"™ 


404, Weg'at Sifin: ‘Ali (a.) mentioned that the next morning he would 
be setting out to fight against Mu'awiya. The news reached Mu‘awiya 
tnd the people of Sham fell into a panic and were shattered by this 
[rumor]. Mu‘awiya ibn alDahhak ibn Sufyan ~ the standard bearer 
of the Bani Salim cribe- was with Mu'awiya while antagonizing him 
and the people of Shim and favoring the people of Iraq and ‘Ali ibn 
Abu Talib (a). He used to write the news to ‘Abdullah ibn Tufayl 
ab‘Amirl and be would then send them to ‘Ali (as).”” 


408, Way'at Siffn: "Ali (as.) sent a group to obstruct the source of the 
water to Mu‘dwiya who then dispatched al-Dahbak ibn Qays ab-Fihri 
along with a group of soldiers towards them and dispersed the group 
sent by ‘Ali (as. 

‘Ali's (a) secret agents came back and reported what had 
happened to him (4), 40 “Ali (as) asked his companions: "What 
shall we do?” 

A group said, do this and the other said do that; when he noticed 
their discrepancy, he ordered them [to be prepared] to launch an 
assault on Mu'awiya. He led them co che battle (of Siffin) and the 
people of Sham were defeated."* 


1. Nabj at Balaghab, Sermon 40, 

2.alGharit, vol. 1, p. 387, Bibar abAnsdr, vol 33, p. 407, b. «28 

3. Wag'at Sift, p. 08. 

4. Waa at Sifts, p. 00, Bibar atAnmdr, vol. 32, p. $0, b. 30, Sharh Nahj atBalagheh, 
vol.§, p.3% 


484 Imam Ali and Political Leadership. 


BE eR LEW CLI 406 
bbe SH et 


Ls; 


408 


Abel) $38 poem lego pepe 
3/8 
Diss 
Gat vile (uy 409 
Ls Ghat vaste 410 


Tay igi stds 
1B ge tll all 8 

My e 

DEBE HAS elle Llp 8290 pI 
10 pina 


Chapter Eight: Security Policies 485 


406, Ansab al-Ashraf. “Ali's (a.s) secret agent in Shim came to him 
and handed him a report on Busr. This secret agent is said to 
hhave been Qays ibn Zurdra ibn ‘Amr ibn Hityin al-Hamadini 
who used to report all news from Sham to him."' 


407, Imam ‘Ali (as) ~ from his letter to ‘Abdullah ibn Badil: 
“Beware of encountering the enemy's troops until I come to 
you! Send the secret agents toward them and make sure they 
carry arms with them to fight with, The secret agents should be 
from among the brave troops; for the coward would not bring 
you correct reports. You and whoever is with you should abide 
by my commands, by the will of God. Wossalim.”” 


408. Imim ‘Ali (as.) ~ in his report on the battle of Siffin: “A man 
from the Himyar tribe by the name of Hasin ibn Malik was 
with Mu'awiya and used to have correspondence with ‘Ali ibn 
Abi Tilib (as), informing him about the weaknesses of 
‘Mu'awiya.”” 


8/3 
Reforming the Enemies 


409, Imam ‘Ali (a.s,): “He who reforms his enemy has [indeed] added 
to the number of his company.”* 


410. Imim ‘Ali (2.8): "He who reforms the opponents will achieve 
his goal.”"* 


LAmab Al Ara, vo, 9202 
2 alMiyar we abMucwein, p13. 

alas vol, p78. 

4. Oburar at ikem, 520, ‘Up alHikem a ab Mas‘, p. 448, b. 709 
5. Ibid, rons 
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411. Imam ‘Ali (as): "The most complete of prudence is reforming. 
the opponents and acting moderately with the enemies.”! 

412, Imim ‘Ali (2.5): “Reforming the enemies with nice words and 
decent behavior is more convenient than confronting them and 
fighting against them with pain and suffering.” 

413, Imam ‘Ali (a.s.): “Doing good to him who wrongs us reforms 
him." 

414, [mim ‘Ali (a.s): “In the past the wise used to say: 
to frequent houses of others for ten purposes: 
First, to the House of God Almighty for performing the rituals 
{of Haji}, discharging God's right and fulfilling His obligatory 
commands, 


is befitting 


wand nine to the houses of the enemies those who by 
tolerance their turbulence would calm down and by leniency 
and visitation, their hostility would be repelled."* 

415, Imim ‘Ali (as): “Reftaining from annoying [others] would 
reform the hearts of the enemies.” 


416, Imam “Ali (a.s,): “Shake hands with your enemy, even though he 
dislikes it, for it is one of the things to which God has enjoined 
his servants, [where] He says: “Repel [evil] with what is best. (If 
you do 10,] behold, be between whom and you twas enmity, will be as 
though he were a sympathetic friend. But none is granted it except 
those who are patient and none is granted it except the greatly 
endowed."*" 


4. Ibid, 700, 
2. thi b 926 

Albi, bos 

-Kbid,p 426 b.,Bibir abner, vl. 76, 9. 6h be 

5. Churar ab iam, 9768 

6 Quran, 41:3¢~35, af Rb, p63, b. 10 Biber abd, vol 2h, p21 h. 56, 
"al Khish p83, b 1, Bibar altewar, vo, p31. 
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417, Imam ‘Ali (as.) — from an aphorism attributed to him: “If your 
‘enemy pretended friendship and honesty to you, accept it with 
warm friendship, for if he goes on with this [attitude] and gets 
accustomed to it, his friendship will become sincere."" 


8/4 
‘Compromise along with Sagacity 
418, Imam ‘Ali (as.} “I found compromising more beneficial than 
‘combating, s0 long as it does not weaken Islam.”* 


419, Imam ‘Ali (as.): “The best of advice is guiding to reconciliation." 


420, Imim ‘Ali (2..)- in his instructions to Malik al-Ashtar: “Never 
reject a peace to which your enemy calls you and in which is 
God's pleasure, for in peace there is ease for your soldiers, 
relaxation from your worries and security for your land. But be 
‘cautious, very cautious, with your enemy after (having made) 
peace with him, for the enemy may have drawn near in order to 
take advantage of (your) negligence, Therefore be prudent and 
have doubts about trusting your enemy in this (matter).”* 


as 4 
Extreme Warning against the Enemy 


421, Imam ‘Ali (a.s.): “One who is asleep (negligent), [others] are not 
asleep (negligent) about him."* 


422, Imam ‘Ali (a 


): “Be extremely vigilant against your enemy."* 


1. Shar) Nabj al Balaghab, vol. 20, p. 21). 80, 
2 Ghunar ab Htikame: 10138, ‘Uyen alHikem wa al Mawes ip, p. 506, b. 9288, 
3. Ghunar al-Hikam, b. 9379, “Upon al Hikam wo at: Mazed‘ip,p. 470, 957%. 


4 Nabj abBaleghab, Letter 53, Khaya's ab imma, p. 128, Da'a'im abislam, vol. p 
367. 


5. Nabj at Beleghab, Lewes 62, ak Ghent, vol. p. 321 
6. Ghurar abtlikam, b. 1030 
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423, Imim ‘Ali (as): “Do not feel safe from any enemy, even if he 
expresses appreciation." 

424, Imim ‘Ali (as): “The worst of enemies is he who is more 
insightful and more covert in conspiracies.” 

425, Imim ‘Ali (a. — from an aphorism attributed to him: “Be 
more wary of a secretive enemy than the enemy who openly 
fights against you.”” 

426. Imi “The weakest enemy in deception is he who 
manifests his enmity.”* 

427. Imim ‘Ali (as): “He who manifests his hostility is less 
deceitful.”* 

428. Imim ‘Ali (a.s.): “Do not be deceived by the enemy's flattery, 
for the enemy is like water which, although taking long to boil 
with fire, it does not fail to put it out."* 


1. Ibi, 10197 

2. Ibid, sm. 

3. Sharb Nah atBalaghoh, vo. 0, p. 311.37. 

4, Ghnrar al-Btitum, b 3258 Sharb Neb el-Balaghah, vol. 2, p. 34, bh 967 

5. Ghurar alLlikam, b. 796. 

6 Ghurar allan, by. 1098. 

Imam abBigit (a) says "When the Commander of the Faithful a) came down 
to the region of Naheawin, he asked about Jamil ibn Bayhii, Anushirwan’s 
scribe, They sai he was stl alive and having his} daily sustenance. He ordered 
him to be summoned. When he arrived, “Ali (as.) found him sound in i 
senses (except for his sight clearminded and highly talented. He asked hu 
“0 Jamil! How should « person be?” 

He aid: "He should have few friends and many enemies!” 

‘The Imim ssid: "You uttered « strange thing, O Jamil, at people are 

imous that it is better to have many fiends.” 

‘is not as they suppote; for when something is imposed on frends, 
4ct as they should, there is also a proverb in this regard which says 
"The ship sank because it had (00 many sailors” 

‘The Commander of the Faithful sad: “I have tied this and it 

benefit is there in having many enemies?” 

‘When there ae 109 many ener 
utter a word by which to get stuck [ia trouble), of make a blandet to be 
wnded for. Therefore, he is always protected from erring” The 
‘Commander of the Faithful approved this. (aLDa'wt, p. 297, b. 68, Bibtr al 
Art, ol. 3, p33) 
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8/6 
Warning against Underestimating the Enemy 


429, Imim ‘Ali (as): “Do not underestimate any of the enemies, 
even if they are weak.” 


430, Imam ‘Ali (2s) — from an aphorism attributed to him: “Beware 
of underestimating the enemy, for it bars you from vigilance. 
‘Many a small group has defeated a great group!" 

431, Imam ‘Ali (as) — from an aphorism attributed to him: “Do not 
underestimate the power of your enemy when you are fighting 
with him, for if you win (the battle], you will not be praised 
and if he defeats you, you are not excused. The weak that keeps 
4 watchful eye on the powerful enemy is closer to safety than 


the powerful who is conceited of his own power over the 
fs 


37 
Warning against Consultation with the Enemy 


432. Imm ‘Ali (2. 
ignorant." 


): “He who seeks consultation with his enemy is 


433, Imim ‘Ali (as): "Do not consult your enemy, and conceal your 
news from him."* 


434, Imam ‘Ali (a): “Consult your enemies only in order to find 
‘out the extent of their enmity and their goals.”* 


1. Churar abHikam,b. 10216. 
2. Sharb Nah atBalaghah, vol. 0, p. 282 8.23, 
3. Sharb Nabj abBalaghah, vol. 20 9.309, b. 343 
4. Ghurar abHikam, b 663. 

5. Ibid, b. 10158 

6. Ibid, h. 2462, 
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435, Imim ‘Ali (2.5. — from an aphorism attributed to him: “As a 


consult your enemy in order to realize the extent 


436, Imam ‘Ali (as): "He who seeks help from his enemy for his 
need, will move farther away from it 


3/8 

g the Right Time [seizing the opportunity] in 
Encountering the Enemies 

437, Imim ‘Ali (as): “Employ [the strategy of] waiting for 
possibilities and seizing the opportunity in order to gain 
victory.” 

438. Imim ‘Ali (as): "Do not assault the enemy before you are 
powerful [enough},"* 

439, Imim ‘Ali (a): "Do not disclose your enmity to those over 
whom you have no power.”® 

440, Imim ‘Ali (as.): “Do not confront your enemy when he is 
advancing, as this will help him over you; nor confront him 
when he is retreating, as his withdrawal will be sufficient for 
you regarding his affair."* 

441, Imim ‘Ali “It is most destructive to your enemy that you 
do not inform him that you have taken him as an enemy.”” 

442, Imim ‘Ali (a5) — from an aphorism attributed to him: “It is 
most fatal to your enemy that you do not let him know that 
you have taken him as an enemy.’ 


Knot 


1. Sharb Nabj abBalagheb, vol. 20, p. 317, 634 
2. Ghunar a Hiker, b 9986 

3. Ghar altlikam, 234, 

4. Ibid, 10238, 

5. Kang al Favs i, vol. 2. 83, Bibi abAnedr vol. 7, p. 93, . 108 
6. Ghar ab ikem, b, 10308 

1. Nathr atDarar, vol, 9.29. 

8. Sharb Nab abBalagheh, vol. 2, p. 283, 264. 


496, Imam Ali and Political Leadership 


9/8 
8 east ol Je LE A) Jos Jat 403 


5 Heel 


aye SB el 


ANY ie Sal fat gh BG Las apat g gue 2S Sd 


JB Ga usie 26 36 a5 boo y heyy La 


16 ye fads 


Chapter Bight: Security Policies 497 


8/9 
Refraining from Punishment on the Basis of Conjecture 
443. alJamak: “Ibn ‘Abbas visited the Commander of the Faithful 
(a.s,) and he first started to speak and said: “O Ibn ‘Abbas! Do 
you have any news?” 
He said: “I saw Talha and Zubair.” 


He told him: “The two asked my permission for ‘Umra 
(pilgrimage) and I granted them permission after I had them 
pledge not to deceive, commit betrayal or get involved in 
corruption. O Ibn ‘Abbas! By God, they have no intention 
other than treason. I know that they have gone to Mecca to seek 
assistance against me; for the treacherous wicked Ya'la ibn 
Munyah has taken the wealth of Iraq and Persia to spend it all, 
The two men will soon ruin my affair and shed the blood of 
my followers and companions.” 

‘Abdullah ibn ‘Abbas said: “If you think so, why did you 
give them permission and why did you not put them in jail and 
shackle them so that you would save Muslims from their 
harm?” 

The Imam (a.s) said: “O Ibn ‘Abbis! Are you asking me to 
hasten (o tyrannize and practice evil instead of doing good and 
punish on the basis of conjecture and accusation? Far be it! By 
God, I will not withdraw from the pledge I made to God as to 
judge on the basis of justice and speaking the truth. 

Ibn ‘Abbas! I gave them permission and I know what they 
will commit; however, I asked God for help against them and I 
swear by God that I will kill them and make them hopeless and 
they will not fulfill their wish, for God will punish them for 
their injustice and transgression towards me and their violation 
of my allegiance and persecuting me.”' 


aljemal, p. 06. 
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444, Tarik at Tahari - narrated from Jundab: “When ‘Ali (a.s) was 
informed about the afflictions and tragedies inflicted upon of 
Bani Najiya and the murder of their chief, he said: “May his 
mother fall [die]! How feeble-minded he was and how daring he 
was towards God! Once somebody came to me and said, ‘There 
are men among your companions who, I fear, may separate 
from you. What do you think of them?” 

Told him: “I do not administer punishment on the basis of 
accusation, nor do I chastise on the basis of assumptions. | do 
not fight against anyone but the one who has antagonized me 
and manifested his enmity towards me and that I will not start 
to fight him (but) after I have invited him and presented my 
proofs to him. Then, if he repents and returns to us, I will 
accept him as one of our brothers; but if he refused and wished 
for nothing but battle against us, we will ask God to help us 
against him and will fight him. May God keep away from me 
what He wishes!” 

Once again he came to me and said: “I fear that ‘Abdullah 
iba Wahab alRasbi and Zaid ibn Husayn would ruin your 
affair. I heard them say things about you that if you heat, you 
will not let them go unless you kill or chastise them. So never 
telease them from the prison.” 

I said: “I will consult with you about them, so what do you 
suggest?” He said: "I suggest you send for them and kill them.” 

Then I found out that he was neither pious nor wise, so 1 
said: “By God, 1 do not suppose you are pious, nor helpful or 
wise. By God, even if I ever wanted to kill them, it would be 
more fitting for you to say to me: “Be wary of God! Why do 
you consider their blood as lawful since they have neither 
killed anyone, nor have they risen up in war against you, or 
given up obeying you?” 

445, Imim al-Sadiq: “The Commander of the Faithful ‘Ali ibn Abi 
Talib (a) used to say to the people in Kafa: "O people of 
Kafal You suppose that I do not know what sets you aright? 
Yes, I do, But I do not like to do so by ruining myself fusing 
unlawful means}.” 


1 Tait aba, vo. % p13), Sharh Nab atBalghe, vol. 3p. 1k Ghar, 
vol. 1, p. 371 
2 allmalt by ak Mul, 


- 207, 40, Biber abana, vol typ. 114, b-16 
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446, alGhanit — reporting on the desertion of Khircit ibn Rashid, 
who was one of the Kharijis, from the Commander of the 
Faithful: “Abdullah ibn Qa‘in said: “...1 came to the 
‘Commander of the Faithful and reported to him what I had 
heard about Khirrit, what I had told his cousin and the 
response he had given me.” 

The Imam said: “Leave him alone. If he accepts the truth 
and returns, we will recognize that and accept it from himy; and 
iff he rejects it, we will send for him.” 


I said: “O Commander of the Faithful! Why do you not 
seize him right now to give his pledge of assurances [to be 
secure of his evils)?” 


He said, “If we treat all those whom we accuse like this, then 
we should fill up prisons by them; and I do not believe ir to be 
permissible to attack people, imprison them and punish them, 
unless they have openly exprested their antagonism towards 
us." 


See: The Encyclopedia of Commander of the Faithful, V1, 447 
(The Revolt of Khierit ibn Rashid). 


8/10 
Warning against Torture 
447. Imim ‘Ali (as): “He who whips a person unjustly, God the 
Blessed and the Exalted will whip him with a whip of fire."™ 
448, Imim ‘Ali (25): “The most detested person before God is one 
who bares @ Muslim's back unrightfully and beats a person who 


has not beaten him, or kills he who has not committed a 
murd 


1. abGhardt, vol. 1, p. 333 & 335, Bibar abAedr, vol. 33, p. 407, h. 628, Sharh Nabj al 
Balaghah, vo. 3, p. 129, 

2 Da‘a‘im abla, vol. 2, ps, b. 1907. 

3: Da'a'im abtslaim, vol. 2, p. 4s, St, Tedbid abAbkim, vol. 1, p. (38, b. S86, 
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449. Imim ‘Ali (as) ~ in his letcer to the chiefs [collectors] of land tax: 
“Even if there had been no fear of punishment for revolt and 
disobedience, which God has prohibited, the reward in keeping aloof 
from them would be enough [incentive| to abstain from going after 
them. Show mercy [on others} so as to be shown mercy; do not 
torture servants of God and do not charge them to that which is 
beyond their capaci 

450, Imm ‘Ali (2): “O People! I called you to the Truth but you turned 
your back on me and I beat you with the lash but you tired me out 
Know that after me you will be ruled by rulers who would not be 
content with this; rather they would torture you with whips and iron, 
But I do not torture you with whips and iron, for whoever tortures 
people in this world, God will torture him in the Hereafte.”” 

451. Musnad Zaid ~ narrating from Zaid ibn ‘Ali (xs), from his father, 
from his grandfather about ‘Ali iba Abi Talib (a.): “In truth, he 
[‘Ali] (as) told "Umar concerning a pregnant woman who had 
admitted to committing adultery and "Umar had ordered her to be 
stoned: “Perhaps you have shouted at her or frightened her?” 

“Umar replied: "That isso." 

“Ali (a) suid: “Have you not heard the saying of the Messenger 
of God (ga.w.): “There should be no legal punishment to the one 
who has confessed after being tortured. Indeed the confession of the 
person whom you shackle, incarcerate, or threaten is invalid?” 

He [the narrator] said: "Umar released the woman, then he 
“Women are unable to give birth toa son like ‘Ali ibn Abi Talib. [ft 
was not for ‘Ali, ‘Umar would be perished.”” 


452, Imim ‘Ali (as) ~ in his sermon at the beginning of his government: 
“Surely, God has made unlawful the things which are not unknown 
and made lawful the things which are without defect. He has given 
precedence to the esteem of Muslims over others. He has placed the 
rights of Muslims in the same grade of importance as sincerity [to 
Him Almighty] and monotheism. Therefore a Muslim is one from 
‘whose tongue and hand every (other) Muslim is safe except in the 
matter of truth. itis not lawful to harm another Muslim unless itis 
obligatory."* 


1, Weg'at Siffn,p. 108, Nabj alBalaghab, Letter Si, al-Mi'ytr we alMaveazin, p12 
2. akGhanit, vol 2, p 488, ablmbad, vol. , p. 322, Sharb Nabj al Baléghah,p. 2, p. 306 
3. Musnad Zaid, p. 338, KasifabYagtn, p73, b. 88, Dhaka ir al'Ugba, p. 146 

4 Nabj al Balaghah, Sermon 187, Bir abner, vol. 32, p. 40, b. 26 
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all 
‘Warning against Insult 


453. Imam ‘Ali (a.s.) — narrating from ‘Abdullah ibn Sharik: “Hujr 
ibn ‘Adi and ‘Amr ibn Hamq went out while openly expressing 
their aversion and cursing the people of Sham, so ‘Ali (a) sent 
a message to them to avoid what he had been informed about. 


‘The two came to “Ali (as) and said: “O Commander of the 
Faithful! Are we not on the right path?” 

He said: “Yes.” 

They asked again: “Are they not on the wrong path?” 

He said: "Yes." 

‘They said: "Why then did you prevent us from cursing them?” 

He said: “I did not like you to be among the cursers and 
revilers who curse people and express aversion; but if you 
described their misbehavior and said: “Their conduct is such 
and their behavior is 40", it would be more appropriate in 
ing and more effective in excusing, If instead of cursing and 
disavowing them, you would say: “O God! Spare our blood and 
theirs, reconcile between us and them and deliver them from 
their misguidance so that the one who has ignored the truth 
knows it and the one who has attached himself to aggression 
and enmity refrains from it", this would be dearer to me and 
better for you.” 

They both said: “O Commander of the Faithful! We accept 
your advice and we shall discipline ourselves by your good 
manners’ 


454. Imam ‘Ali(as: “Do not dishonor your cnemy even if he 
dishonors you.”? 


1. Wag'at Siffs.p. 10, Bibar alvtntedr, ol. 32, p. 399, b. 60373. Nabj al-Baleghab, 
Sermon 204, a-Akhbat abTiwal, p. 168. 
2. Gharar allitam,b. 0418. 
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8/12 
Gentleness as long as There Is no Conspiracy 


Imim ‘Ali (as): “Gentleness will soften the roughness of 

‘opposition and defiance.”" 

456. Imim ‘Ali (a.s.) ~ in the aphorisms attributed to him: “Get close 
to your enemy to the extent that you may fulfill your need; and 
do not get too close to him lest you should debase your 
companions and yourself. Look at the stick erected before the 
sun. If you tilt it, the shadow will get longer and if you go to 
extremes in tilting the stick, the shadow will diminish.” 

487. Tartkh al-Tabart — narrating from ‘Abd al-Malik ibn Abi 
Hurrah alHanafi: “One day ‘Ali (as) went out to give a 

sermon. He was lecturing while the Khawarij were chanting in a 

corner of the mosque ‘there is no Sovereignty save for God’ (la 

uk ill Ui'tlab) 


FA 


i) isa true 
word but falschood is intended. If they keep silent, we will 
abandon them; if they go on talking, we will debate with them; 
and if they rise against us, we will fight them.” 

458, alSunan al-Kxbra ~ narrating from Kathie ibn Namir: “While { 
‘was attending the Friday prayer and ‘Ali (a.s.) was on the pulpit 
when a man rose and said, ‘there is no Discretion belong only 
to God? (la buko illali'lab)!” 

Another person rose and said, ‘there is no Sovereignty save 
for God’! Then the Khawirij stood up from around the 
mosque. ‘Ali (a.) requested them to sit down and he said: "Yes, 
Sovereignty belongs to God alone; a word by which a falsehood 
is intended. We will deal with you according to the judgment 
of God. Let it be known that there are three issues regarding 
you that matters for me: 

So long as you are with us, we will not prevent you {rom 
the mosque in which you may utter the name of God; 


1. tbid, p. 500. 

2 Sharh Nabj atBalaghab, vo. 2, p. 32, b. $23. 

13. Tarthb at Tabart, vol. 5, p. 72, abKémil ft al Tarikh, vol. 2, p. 39%, Amsab alAsbrif, 
vol 3, p35. 
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So long as your hands are in ours, we will not deprive you of 
the public assets; and we will not fight against you unless you 
fight against us.” Then he went on with his sermon.”! 

459, al-Amowal ~ narrating from Kathir ibn Namir: “A man brought 
another man from the Khawarij to ‘Ali (as) and said, *O 
Commander of the Faithful! I saw this man cursing you.’ 

He said: “Curse him back, the same way as he cursed me.” 

He said: “He has threatened you!” 

"Ali (as) said: “I will not kill a person who has not killed 


mi 

‘Then he said: “They have three rights over us: not to prevent 

them from the mosques where they utter the name of God; not 

to deprive them of public assets so long as their hands are in 

fours and not to fight against them until they begin to fight 
against us. 

460. atMugannif ~ narrating from Kathir ibn Nami: “A man 
brought another man from the Khawarij to ‘Ali (as.) and said 
he [and his group] have threatened you and then ran away and 
Taught this man,” 

‘The Imam sai 
me?” 

‘The man said: ‘He cursed you!" 

He said: “You either curse him or let him go.”” 

See The Enowlopedia of Commander of the Faithful, VI, 390 
(The Imam’s patience with the persecutions of the Khawarij 
and his tolerance towards them). 


8/13 
Exiling or Detaining the Plotters 


461. Sharh Nabj abBalighok: “It is narrated that ‘Umrin ibn 
Husayn was one of those who had deviated from ‘Ali (as) and 
he (as) had exiled him to Mada’in for he had said: “If ‘Ali 
dies, 1 do not know how his death will come! And if he is to be 
killed — that I hope he will — I look forward to that!” 


“Should { kill the person who has not killed 


1. atSian at Rar vl. 8 p39, 66, Tait al Tahar, wl. 5p. 70, Kami fi 
‘alTartt, vo. 2,939 

2 alm, p 265, 567, Kemea-Ummal, ol, p30, 38, 

Lal Mujennf ft addi wa aha, vol. tb. 17, Keng Um 
Pi b iat. 

4. Sharh Nabj al Balaghab, vol. 4, p. 77. 
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462, al-Gharat — narrating from Sa‘id al-Ash‘ant: “When setting out 
for Nahrawan, ‘Ali (a.s.) put a man from the Nakha’ tribe by 
the name of Hini ibn Hadha in his place. He wrote to ‘Alt 
{a.s.) that: “The Ghani and Bahila tribes had revolted and 
prayed that your enemy gain victory [over you].” 

“Ali (as) wrote back: “Deport them from Kafa and do not 
leave any of them therein.” 

463, Tartkh al-Tabart ~ narrating from Mubill ibn Khalifa: “A man 
from the Bani Sadas wibe called ‘Ayzir ibn Akhnas who 
believed in the Khawarij[sympathizing with them] set off on a 
trip towards them, In the outskirts of Mads’in, he ran into 
‘Adi ibn Hitim who was accompanied by Aswad ibn Qays al- 
Muridi and Aswad ibn Yazid al-Muradi. 

When ‘Ayzir encountered ‘Adi, he asked him: “Are you a 
healthy and successful person or a tyrannic and sinful one? 

“Adi said: “healthy and successful.” 

The two Muridis said: “You only ask this out of the evil you 
have in you. We know for sure that you carry the views of the 
Khawirij, © ‘Ayzar! You shall not be separated until we take 
you to the Commander of the Faithful and report your state to 
him.” 

A short while later “Ali (as) came and they reported to him 
saying: “O Commander of the Faithful! He is of the same 
opinion as that of the Khawarij, We know him.” 

He (as) said: “[The shedding of] his blood is not 
permissible to us; however, we will imprison him.” 

“Adi ibn Hitim said: “O Commander of the Faithful! Leave 
him with me and I ensure that no harm would come to you 
from him.” ‘Ali (a.s) left him with ‘Adi."™ 


i. Ghirit, vol. |, p. 18, Bihér bAnmar, vol 33, p. 386, b $8. 
‘Tarikh al Tabari, vol 5, p. 
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Chapter Nine 
Warfare Policies 


wl 
Attaching Importance to Military Training 


A. Training the Troops 

| Imam ‘Ali (a..) ~ ftom his commandments to Ziyad ibn Nadr 
when he assigned him as the commander of his army in the 
battle of Siffin: “You should know that the vanguards of an 
army serve as their eyes and the eyes of the vanguard are t 
forerunners. Therefore when you leave your town and approach 
the enemy you should not feel weary to search for them because 
the informers are everywhere and in some of the defiles, woods, 
and secret places as well as every area x0 [be on your guard] that 
your enemies will not raid you of lay trap for you. 

Do not make the battalions and tribes proceed from 
morning to evening unless you want to mobilize them, so that 
when a matter occurs or a trouble befalls you ate already 

for 
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Your camp should be upon heights, slopes of the mountains, 
or in between rivers so that they will form fortresses for you 
and will prevent your enemies from reaching you. Your 
fighting should be from one or two fronts. Order the 
vanguards to settle on the summits of mountains, heights and 
‘on the edges of rivers. They should oversee for you so that the 
‘enemies will not attack you from a fearful or secured place. 

Ifyou want to reside, you should reside collectively and when 
you want to continue your march, you should continue 
collectively, When you reside at night, you should encompass 
your camp with spears and armors, Put the archers behind the 
carriers of armors 50 that you will not be taken by surprise or 
inattentively. 

Guard your army yourself. Beware, you should not sleep 
unbrokenly and should not pass a night with deep sleep. You 
should keep up this method until you meet your enemy. 

You should be careful and deliberate in fighting. Beware of 
hasting unless a good opportunity arises for you, Do not fight 
before the enemy attacks you or you receive my order, Peace 
and God’s mercy be upon you." 

465, Imim ‘Ali (as.) ~ from his commandments to Ma‘qal ibn Qays 
abRiyahi when he was dispatched to Sham as the head of a 
three thousand strong vanguards: “Be wary of God before 
Whom attendance is inevitable and with other than Whom 
there is no meeting. Do not fight except with those who fight 
you. Travel in the two cool periods (i.e. morning and evening). 
Let the men have midday rest and sleep. Give them ease and 
comfort when marching and do not travel during early hours 
of night for God has made it for resting and has ordained it for 
staying, not for journeying. Therefore give rest to your body in 
the night and let your carrier-beasts also rest. When morning 
hhas appeared and dawn has arrived, commence your journey 
with God's blessings. When you face the enemy stand in the 
midst of your comrades. Do not get too close to the for, like 
the one who wants to commence the fighting, nor remain too 
distant like he who is afraid of action, till you receive my 
orders. Hatred for them should not lead you to fight before 
inviting them (to guidance) and leaving no excuses for them,”” 


1, Tuhafal-Usil, p. 191, Nabj akBalegheh, Leer 11, Wag'at Sif, p. 128, ahARDbér 
‘al Fite, p. 6. 
2. Nebj al Balaghab, Lester 12 
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466, mm ‘Ali (a. — from his leter to some of his army chiefs: “If 
they [the enemies} return to the shelter of obedience, then this 
is all that we want. But if the affair of these people led to 
separation and disobedience, then take with you those who 
obey you and rush upon those who disobey you. And be 
content with those who follow you and do not worry about 
those who hold back from you because the absence 
of a halfhearted man is better than his presence and his sitting 
down is better than his rising up.”" 

467, lmbm ‘Ali (as): “If the enemy launches an assault upon you, 
then spread your troops on the gates of the ditches for there 
exists nothing save swords; stand firm on the ground after 
artaying the troops. Do not look at the enemics in the Lace. 
Theit number should not scare you, look to your own land 
[and front] instead. 1f they assault you, bend over on your 
horses and hide yourselves behind your shields like an 
impenetrable stronghold; and if they turn their back on you, 
launch an attack on them with your swords. If they stand firm, 
then stand firm on the other side too. And if they run away, 
rush on them and catch them"? 

468, Imam ‘Ali (23): “If God forbids you happen to face a defeat, 
hold a gathering and remember God and how He promised the 
deserters of the battlefield [to be punished]. Reproach the one 
whom you sce turning his back on the enemy. Gather the 
banners and tie them together. The roughriders must hasten to 
bring the fugitives back to the troops and the army and anyone 
hiding in the hideaways is to come back to you. When the 
dispersed troops were gathered and your power was reclaimed 
and the defeated state has left you, hand over the troops to the 
commanders, mobilize the forces and fight. Seek assistance 
from God and be patient, for there is great reward for 
Perseverance at the time of defeat and for the brave man’s 
attack on the enemy."? 


lahj al Baléghab, Lewter 4, Bibitr alAnindr, vol. 32, p. 67, b. 46, Tadbkira al 
Khaves, p. te. 

2 Da'a'im ablsdam, vol, p- 373 

3. Da'a’im ablilame, vol. i, p. 373. 
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469, Tartkh Dimashg ~ narrating from Ibn ‘Abbas: “Women fail to 
give birth to the like of the Commander of the Faithful ‘Ali 
ibn Abi Talib (as). By God, I have neither seen nor heard of 
any chief to be compared to him. I saw him at the Battle of 
Siffin wearing a turban with the folders on both sides let down. 
His (wo eyes looked [glazing] like two fiery lights. He was 
standing before a small group and inciting them to fight until 
he reached me while I was standing amid the people. Then he 
said: “O Gathering of the Muslims! Let your heart feel the fear 
of God, lower the voices, put on tranquility, make use of the 
spears and before drawing your sword give it a good shake. 
Wave your swords to the left and right and strike them with 
their sharp edges. Coordinate your swords with your steps 
and your arrows with your spears. Certainly you are in the 
sight of God and in the company of the Prophet's cousin. 
Launch your assaults consecutively and be ashamed of 
deserting, for it is a great shame that will remain in generations 
and it is fire on the Day of Account. 

Keep yourselves lively and delighted. Step toward death 
readily and lightheartedly. Take care of (concentrate on) the 
bulk of the [enemy's] troop and the tent whose ropes are 
stretched around and aim at their hearts, for the Satan has 
mounted the unruly camel and has extended his arms, holding 
fone hand forward to attack and a foot backward to run away. 
So stay firm and persevere, so as the Light of God may shine on 
you, as: "...and when you bave the upper hand and God is with you, 
and He will not stint [tbe reward of] your works." * 


470, Imam ‘Ali (a.s.): “Do not let your banners bend down, nor leave 
it alone, Do not give it to anyone except the brave and the 
defenders of honor among you because they alone endure the 
befalling of troubles. And know that the guardians are those 


1. Quran, «735, 
2 Teith Dimas, vol. pt Mart af Dhaba vol. 2, p. 9, "Upin a Abar, 
volt pt 
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who surround the banners and encircle them on all sides and 
do not let it be ruined. They do not remain behind lest they 
sive them over to the enemy, nor they go ahead of them lest 
they leave them alone.”' 


B. Arrangement of the Troops 

471, Da‘a'im atdslam — regarding ‘Ali (as): “When he advanced 
forward to fight, he would arrange the troops to the left, the 
right and the middle flanks, with himself stationed in the 
middle. He would appoint liaisons for them, would send forth 
vanguards and would order them to lower their voices, o pray, 
to have their hearts united, to draw their swords, to display 
their power. He would also order every group to be stationed in 
their own positions and that everyone who would make a raid 
should return to his position after the raid."” 

472. Da‘a'im abtslam ~ regarding ‘Ali (as): "When he was ready to 
g0 on a battle, he would prepare the battalions and separate the 
tribes, He would appoint a person over every group, array the 
troops and divide them into divisions. Then he would set off 
for the battle.”* 


473, tev ‘Ali (a) ~ on how to prepare for a war: “Send the 
infantry and the archers ahead to storm them [the enemy] with 
arrows, while the two flanks raid on them with spears, Set the 
riders and the elite forces as the support of the banner and the 
forerunners; and do not leave your positions for a rider from 
the enemy who has been left alone.”* 


Lal Ka, vol. Sp. 9, be 4 Bir alfred, vol. 32, p. 563, b. a68. Also, ef, Nabjal- 
Balagheb, Sermon 124. 


2 Da'aim atta, vol. p. 32. 
3. Ibid. 
4 ibid, volt, p.372. 
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474, Imam ‘Ali (as.) his commandment to the troops when 
dispatching them to confront the enemy: “When you proceed 
towards the enemy or he proceeds towards you, the position of your 
forces should be on the high ground or on the mountain slopes or 
the bends of rivers so that i€ may serve you as a shelter and 
hindrance to the enemy. Your encounter should be rom one or (wo 
fronts 


Place watchers on the peaks of mountains and the sides of 
highlands so that the enemy may not approach you from a secure 
fo a fearful place, And know that the vanguard of an army serves as 
thelr eyes, and the eyes of the vanguard are their informers, 


Beware of separation. When you halt, do so together, and when 
you move, you should move togcther. When night comes fix your 
spears in a circle and do not sleep except for a dosing or napping, 

C. Keeping Hold of One's Weapon in Battles 

475, Du'd'im atlslém: “He {'Ali] (2) detested a man to drop his weapon 
during combat. When pointing out the ‘Prayer at the time of Fea 
God said: “Let « group of them stand with you carrying their weapons’ 
and He also said: "The faitbls are eager that you shoxld be oblivion of 
‘your weapons and your baggage, 10 that they cowid asiat you all at once! 

‘The best thing for thote who are in combat is not to separate the 
‘weapon from themselves by any means.”” 

See The Encylopedia of Commander of the Faithful, Vil, 100, 
(Martyrdom of Muhammad ibn Abi Bakr), and 104, (the sorrow of 
the Imam). 


D. Taking Opportunities 

476, Imam ‘Ali (a.s. ~ describing the fighting: “He who notices a chance 
‘over the enemy should raid on him and take advantage of the 
‘opportunity ~ of course after strengthening his position ~ and when 
his goal is achieved he should return to his position.™* 


1, Nabj al Balaghab, Leer 1, Tab alUgs,p. 192, Wag Sif, p. 124, ab Aber 
at Tis. 6. 

2. Quen, 12. 

3. Dai al-hlém, vol. p. 37. 

4 Ibid, vol p32 
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477. 


478, 


479, 


480. 


481. 


1. Wag'at Siftn, p. 406, Bibér abate, vol. 32, p. $1 
2 Gharer 


Wag ‘at Siffn: [in the battle of Siffin], Abnaf ibn Qays alSa‘dt 
addressed the people and said: “O people of Iraq! By God, You 
will not confront this issue with your necks more lowered 
[more humiliated] than [you are] today. They lifted the veils of 
shame and they do not fight for the religion nor do they resist 
except out of shamefulness. So proceed!” 

‘They said: “If we proceed today, [it will be the same way as] 
‘we proceeded yesterday. © Commander of the Faithfull What 
do you say?” 

The Imam said: “At the time of proceeding, do proceed; and 
at the time of withdrawal, withdraw. Proceed before they 
proceed towards you.”* 


E. Tactical Withdrawal 

mien ‘Ali (a): “To retreat at the right time is equal to victory 
in its time.” 

Imim ‘Ali (as) ~ would say to his companions at the time of 
battle: “The retreat after which return is intended and the 
withdrawal afier which attack is in view should not make you 


92 
Establishment of Special Forces 

Imim al-$idiq (2): “The elite army included six thousand of 
‘Ali's (a.s.) companions."* 

alikbtivas — nacrating from ‘Ali ibn al-Hakam: “The 
companions of the Commander of the Faithful were those to 
‘Swear [your] allegiance, and I will promise you 
¢ and not gold and silver. Our Prophet (s.a.w.) has 


oO. 


bam, b. 2003 
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previously said to his companions: “Swear allegiance as I do 
not promise you except the reward of] Paradise.” 

‘And they {the Commander of the Faithfull’s companions} 
included: Salman al-Farsi; alMigdad; Aba Dhar al-Ghifari, 
‘Ammir ibn Yasir; Aba Sasan and Abu “Amr al-Angariyan; Sahl 
(Badri) and ‘Uthman, the sons to Hunayf al-Ansari ; and Jabir 
ibn ‘Abdullab al-Ans 

‘And from among his close companions were: ‘Amr ibn al- 
Hamg al-Khuza's, the Arab; Maytham al-Tammar ~ Maytham 
ibn Yahya, the freed slave - Rushayd al-Hijel, Habib ibn 
Muzahar al nd Muhammad ibn Abi Bakr. 

His (riends included: al‘Alm al-Azdt; Suwayd ibn Ghafla al- 
Ja'fi; abHarith ibn ‘Abdullah al-A'war al-Hamdani; Aba 
“Abdullah al-Jadalt, Abu Yahya Hakim ibn Sa'd al-Hanafl. 

His elite forces included: Abu alRadi ‘Abdullah ibn Yahya 
al-Hadramt; Salim ibn Qays abHilali; and “Ubayda alSalmini 
alMuradi, Arabi. 


The elite from among his friends included: Tamim ibn 
Hadhim al-Naji (who was killed as a martyr with ‘Ali (as, 
Qanbar (a slave freed by ‘Ali ibn Abi Talib (a.s.)); Aba Fakt 
(freed slave by Bani Hashim); and ‘Ubaydullah ibn Abi Rafi’ 
(who was "Ali's (a.s.) secretary).”! 


Rij al Kasbsbt ~ narrating from Aba Jiri: 
ibn Nubata: ‘What is the status of this man {‘Ali] (a.s) among 
you” 


He said: “I do not know what you say; but our swords were 
on our shoulders, whomever he beckoned we would strike by 
sword. ‘Ali (as) would say to us: Swear [your] allegiance! I swear 
by Allah that your allegiance is not for gold and silver rather it is 
for death. In the past a group of people from Bani Isra’il 


1 abdebtnay,p.2, Ibn Nadim, al-Fibrit,p. 223. 
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swore allegiance among themselves and none of them departed 
from the world except that he was 2 Prophet to his folk or his 
village or himself and you are like them, except that you are not 
Prophets."* 


483. Rijal al-Kashsbi: “It is narrated from the Commander of the 
Faithful that he told ‘Abdullah ibn Yahya al-Hadrami in the 
battle of Jamal: “Glad tidings to you O son of Yahya, for you and 
your father are indeed among the elite forces. The Messenger of 
God (3.a.w) informed me that you and your father are named 
among the elite forces. God has called you the elite forces (shuriah 
«atkhamii), on the tongue of His Prophet. He also said: “The elite 
forces consist of five or six thousand people.” 


73 
Paying Special Attention to the Armed Forces 


484, Imim ‘Ali (0) — in his instructions to Malik al-Ashtar: 
“Inspect the affairs of the soldiers as parents inspect their own 
child. Never let anything through which you have strengthened 
them distress you and do not underestimate the kindness you 
have undertaken for them even if it were small, for it will invite 
them to counsel you sincerely and rust you, Do not leave out 
attending to their minor affairs while depending upon (the 
examination of) the great matters because your small favors will 
also be of benefits to them as the big ones are also such that 
they cannot do without. 

Among the chiefs of your army favor most him who assists 
the soldiers with his aid and bestows upon them what is at his 
disposal to the extent that suffices both them and those 
members of their families left behind, then their worries and 
concern in battle with enemy will be a single concern. Your 
kind inclination towards them will incline theit hearts to you. 
Verily the foremost delight of the eye for rulers is the 
establishment of justice in the land and the manifestation of love 
for the subjects. But surely the subjects love will not appear without 


1. Rij a-Kasbsbt, vo. , 
2. Rijal al Kashi, vo. 


19, Bibar ahArmar, vol. 2.150, b. 16 
10, Bidar alrwar, vol. . 181, b. 1 
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the wellbeing of their hearts, and their advice and sincerity 
(toward rulers) will not become right and fee from blemishes 
unless they watch over the rulers, find their governments of 
little burden and cease to hope that their period (of rule) will 
soon come to an end. 

‘Therefore, let their hopes be expanded, persist in praising them 
warmly and taking into account the (good) accomplishments of 
everyone among them who has accomplished, for frequent 
mention of their good deeds will encourage the bold and rouse 
the weak and the indolent, God willing. 

“Then recognize in every man that which he has accomplished, 
attribute not one man’s accomplishment to another and fall not 
short (of rewarding) the fall extent of his accomplishment, The 
eminence of one man should not lead you to regard his small 
deeds as big nor should the low position of a man make you 
consider his big deeds as small." 


9/4 
Care for the Troops’ Morale 


‘A. Encouragement 


488, al Kaft ~ narrating from Aba Sidiq: “I heard ‘Ali (as) encourage 
people (to war] in three places: Jamal, Siffin, and Nahrawin, 

He would say: “O Servants of God! Be wary of God, cast 
down your eyes, lower your voices, speak little; and prepare 
yourselves for battle, conflict, confrontation, struggle, warfare, 
involvement, tough combat and steadfastness: "...and remember 
God greaily so that you may be felicitous. And obey God and His 
Apostle, and do not dispute, or yon will lose heart and your power 
‘will be gone. And be patient; indeed God will be with the patient.” 


ter Sh, Tebaf aU, 
‘2, abdahad, vo. 


137, Da'd'im abilam, vo. t, p.361. 
145, Wag'atSiffie, p-204, al Mi'yar wa 
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486. Imim ‘Ali (as) ~ in 2 sermon he delivered in the Battle of 
Jamal when the Commander of the Faithful gave the banner to 
his son Muhammad ibn al-Hanafiyya: “Mountains may move 
from their position, but you should not move from yours. Grit 
your teeth, lend your head to God (in fighting for God, give 
yourself to God), fix your feet firmly on the ground, Have your 
eye on the remotest for and close your eyes (to theit numerical 
majority) and be sure that help is only from God the 
Glorified." 


487, Imim ‘Ali (as.) ~ to his followers at the time of battle: “The 
retreat after which return is intended and the withdrawal after 
which attack is in view should not make you unhappy. Give the 
swords their due (to its maximum use). Knock your foes down 
on the ground; prepare yourselves for hurling strong spears and 
striking swords with full force and keep your voices down as it 
wards off defeat. By Him who split the seed (for growing) and 
created living beings, they [the hypocrites] had not accepted 
Islam but they surrendered (by verbally professing it) and had 
hidden their disbelief. Consequently, when they found helpers 
for their disbelief, they disclosed it.”™ 

488, Imim ‘Ali (a) ~ exhorting his followers to fight: “Put the 
armored men forward and keep the unarmored ones behind. 
Grit your teeth because this will make the swords skip off the 
skull. Dodge on the sides of the spears for it changes the 
direction of their blades. Close the eyes because it strengthens 
the spirit and gives peace to the heart. Kill the voices because it 
wards off defeat. Do not let your banner bend down, nor leave 
it alone. Do not give it to anyone except the brave and the 
defenders of honor among you because those who endure the 
befalling of troubles are the ones who surround the banners 
and encircle them from the left, the right the rear and the 
front. They do not separate from them lest they give them over 
(to the enemy). They do not go ahead of them lest they leave 


|. Nich «t-Balaghad, Sermon 


Mangib ‘Ali im Abi Talib, vol. , 9.155. 
2. Nabj al Balaghab, Les 


16, Uyan abHikam wa al Mowe i, p. 90,4. 9644, 
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them alone. Everyone should deal with his adversary and also 
help his comrade by his own life and should not leave his 
adversary to his comrade lest both his own adversary and his 
comrade’s join against him (comrade). By God, even if you run 
aay from the sword of today you would not remain safe from 
the sword of the world to come. You are the foremost among 
the Arabs and the great figures. Certainly in running away there 
is the wrath of God, unceasing disgrace and lasting shame. And 
certainly he who runs away does not lengthen his life. Nor does 
anything come to intervene between him and his day (of 
death). He who come forward to God is like a thirsty man 
who approaches the water. 


Paradise lies under the edges of spears. Today the reputations 
will be tested (all that is in mind will be revealed in the wat). By 
God! I am more eager to meet them (in combat) than they are 
for (returning to) their houses! 


‘O God! If they reject truth, disperse their group, divide 
their words and destroy them on account of their sins. They 
will not budge from their positions until the continuous 
striking of spears causes piercing (of wounds) through which 
‘wind may pass, until the hitting of swords cuts through their 
skull, cleaves bones and breaks forearms and legs, until they are 
attacked by contingent after contingent and assaulted by 
detachments which are followed by reserves for support, until 
their cities are continuously assailed by force after force and 
until the horses trample the extreme ends of the lands, the 
tracks of their beast and their meadows.”" 


489. abKafi~ narrating from Malik ibn A'yan: “The Commander of 
the Faithful (a.s) exhorted the people in Siffin and said: "God 
Almighty and Exalted guided you to a transaction that will 
deliver you from painful torments and persuade you to good 
faith in God and the struggle in the path of God. And He has 
set aside as rewards for this the forgiveness of your sins and 


|. Nabj abBalagbab, sermon 124 Also cf. aldnbid, vol. 1, p. 266, Wag'at Sif, p23. 
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pleasant abodes in the Garden of Eden. God the Exalted said: 
“Indeed God loves those soho fight in His way in ranks, as if they 
‘were a compact stracture.”* 

Then put the armored men forward and keep the unarmored 
ones behind. Grit your teeth because this will make the swords 
skip off the skull. Dodge on the sides of the spears for it better 
changes the direction of their blades, Cast down the eyes 
because it strengthens the spirit and gives peace to the heart. 
Kill the voices because it wards off defeat and is better for 
enhancing dignity.”” 

490. mim ‘Ali (a.:)— in the aphorisms attributed to him: 
will practice forbearance in war and veraciously face it except 
three groups: Those who are insightful in religion, those who 
are zealous over sacred and chastity, or those to whom 
degradation is torturous.”” 


B. Slogan 

491. Imim ‘Ali (as): “The Messenger of God (s.2.w.) commanded 
the proclaiming of slogans before (launching) war and he said: 
“Let your slogans include one of the Divine names.”* 

492. Wag'at Siffin — narrating feom Asbaq ibn. Nabata: “‘Ali (as) 
never set out to fight except that he would cry “Kaf Ha, Yé, 
‘Ayn, Sad” 

493. Imim al-$idiq: “Our slogan is "O Muhammad, © Mahamma 
And the slogan of the Muslims in the battle of Badr was: 
Divine Triumph come nigh, come nigh!" 

The slogan of the Muslims in the battle of Uhud was: "O 
Divine Triumph come nigh!” 

The slogan of the battle of Bani Nadir was: “O Holy Spirit! 
Comfort!” 

The slogan of the battle of Bani Qaynaqa’ was: “O Our 
Lord! Never will they overpower You!" 


1. Quran, 6a 
2 abRaft vol. 5, p39, b.& 

3. Sharb Neb abBaléghab, vol. 2, p. 288, 22 

4 Da'eim ata, volt, 9370. 

5. Wag'atSiftn, p. 231, BibirabArwar, vol 52, p. 461, ). 998 & vol. 10, p. 36 B32. 
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The slogan of the battle of Ta'if was: “O Ridwan (O Approv 
The slogan ofthe but of lumayn wan *O Sons of Rbdulc! 

Sons of ‘Abdullah!” 

The slogan of the battle of Ahzab was: “Hé, Mim, they do not 

see” 

‘The slogan of the battle of Bani Qurayza was: “O Salim! Keep 
them safe!” 

The slogan of the battle of Muri’ 

Mustalag was: “Indeed, things return to God! 

‘The slogan of the battle of Hudyabiya was: "May God’s curse be 
on the unjust!” 
‘The slogan of the battle of Khaybar, ic, the battle of al-Qamus! 

‘was "O ‘Ali, forgive them out of dignity” 

‘The slogan on the day of the conquest of Mecca was “We are truly- 
truly the servants of God 
The slogan of the battle of Tabuk was: “O One (abad)! O The 

Absolute, The Eternal (mad) 

‘The slogan of the battle of Bani Malah was: “Cause them co die! 

Cause them to die!” 

‘The slogan of the battle of Siffin was: “O Di 
‘The slogan of Husain (a 
is:"O Muhammad!” 

494, Sharh Nahj abBalaghab ~ narrating from Salim ibn Suwayd from 
Imam ‘Ali (25,) concerning the phrase: “God is the greatest (Allab 
Akbar): “This is an expression for victory.” 

[Star aye) “All Abbr was ‘Al's (04) slogan that he ater 

in battles and then launched his attacks. By God, he would lead 

whoever chased him and those who fought against him to the docks 
(sources) of death.”” 

495, Wag'at Siffin ~ narrating from Tamim: “Whenever he set out on 4 
battle, ‘Ali (2.4) would utter the name of God when mounting. Then 
he would say, “Allabw Akbar, Allabu Akbar! La ilaba ille Allah wa 
Allah Akbar! O God! O Abad! O Samad! O Lord of Mubammad! Jn 
the Name of God the Compasionat tht Mel! Theres no power and 
no strength save in God, the AllExalted, the AllSupreme. “All praise 
belongs to God. Lord of all the world, the Companionate the Merciful, 
‘Master of the Day of Retribution. You {alone} do we worship, and to You 
{alone} do we turn for help." © God! Keep away from us the harm of 
the oppressors! This was “Ali's (as) slogan in the battle of Siffin.”* 


the battle of Bant 


1. The name of a fortress of the castles of Khaybar 

2 abKaft vol. 5, p. 41, 1, Bibar alAmwdr, vol. 19, p. 163, b. 

3. Sha Nat abel ‘vol. p. 177, Bibar alms, vol 32, p. 
100, p37, b. 38. 

4, Wag‘ Sin, p. 230, Sharh Nabj a Baleghah, vo. 5, p. 17%. 


sh. 400 & vol, 
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496, Wag'at Siffn: The sign of the people of Iraq in [the baile of] 

‘was a white piece of wool cloth worn over their heads and shoulders 

and their slogan was “O God! O Ahad (Onc)! O Samad (O 

Everlasting Refuge)! O Lord of Muhammad! O Compassionate, O 
Merciful!” 

‘And the sign of the people of Shim was 2 piece of yellow cloth 

‘worn over their heads and shoulders and their slogan was: "We are 

the slaves of God indeed, indeed; O Avengers for ‘Uthmin’s blood!" 


C. Inculcation of Victory 

497, alJamal ~ narrating from “Ame ibn Dinar: "The Commander of the 
Faithful said to his son Muhammad: “Hold the banner and move 
con!” ‘Ali (as) was behind him, be then called him: °O Abu al 
Qasim!” 

He replied: "Yes. O Father!" 

He said: “My son! What you see should not frighten you. I carried 
the banner when 1 was smaller than you and the enemy did not 
frighten me for 1 did not confront anyone except that | instilled in 
‘myself that I would kill him, 

So with the help of God inculcate in your mind that you will 
triumph over them; and do not let mistrust in yourself bring you to 
your knees as it is the worst of degradations. 

[Mubammad sad: said: “Q Father! | hope Iwill be the way you 
wish for me to be. God willing!” 


D. Warning against Flecing from the Battleground 

498, Imm ‘Ali (a): “Escape from the battle is among the great sins.”” 
Escape is one of the two degradations."* 

i (a.s.): “Launch successive attacks and feel ashamed of 
‘escaping for it is disgrace among generations to come and a cause 
of fire on the Day of Judgment. Give your lives (t0 God) willingly 
and walk towards death with ease."> 


4 Waa Sif 38, Biren, vl. 3, p27, 3 Sharh Nabj a Balheh, 
vol fp. 15 
al, p388. 
3 Bai bia, op 30a reife wn abt, 79.7, 
6 
44 Ghurar a Hiker, b.163. 
5. Nabjalaldghah, Sermon 6, Tésthb Dimes, vol 2, p. 460 


542 Imam Ali and Political Leadership 


By hee Seong hs Bet OL tye hs seco 501 


ail Bg LA 


sh oll BE eI Shs 5 os ne Gis E 

Mle NANG oy LN 555 54 

eae eal tes st ga oe 502 
ety Ela 


Danny psp NENA EEN sy aol g hep te Ng SEI 


bee Sly Helge FY Sao 

Aba 

Se eh ly Nol i cp Ae ce gh Dae p BS ate Bd he Me SEI 
ABB ep gel gL Yee ae 


Chapter Nine: Warfare Policies 543 


$01. Imim ‘Ali (as: “The escapee (from the battle) should know 
that he has infuriated God and has destroyed himself. Veril 
escaping there is hostility towards God, perpetual degradation, 
eternal disgrace and depravity of life. The escapee will not 
prolong his life, nor will there come an interval between him 
and the day he is destined to die, nor will he please God. A 
man’s death in honesty and truthfulness before committing 
such a practice [escape from battle] is better than involving in 
these practices and accepting them.”' 


$02, al-Ka/f— narrating from Malik ibn A'yan: “The Commander of 
the Faithful exhorted the people in the Battle of Siffin saying, 
“May God have mercy on him who helps his brother and 
does not leave the adversary to his comrade lest both his own 
adversary and his comrade's join against him (comrade). This 
way he will be condemned and will come to vileness; and why 
should it not be so when his brother fights with «wo people 
whereas he has given up and left his advessary to his brother 
and while he is fleeing he looks back at the enemy and his 
brother? Everyone who does 50, God will regard him as His 
enemy. Do not expose yourselves to enmity with God for you 
will certainly be moving towards Him. God the Glorified and 
Exalted said: “Flight will not avail you, should you flee from death 
or from being killed, and then you will be lft to enjoy only for a 
Title wile” 


“By God, if you flee from the sword of the world, you will 
not be secure against the swords of the world to come. Take 
recourse in patience and truthfulness, for triumph would verily 
follow patience. Struggle for the sake of God with a struggli 
which is worthy of Him; and there is no power and no steengt 
save in God." 


E. Concealing that which Ruins the Troops’ Morale 

Siffin — narrating from Aba Rawa: “Ziyad ibn al-Nadr 
ithi said to ‘Abdullah ibn Badil ibn Warqi’: “Indeed our 
day and theirs is so hard. No one will endure it except he who 
is brave-hearted, well-intended and steadfast. By God, 1 


1. abKaf vo. 5, p. 4, h. 4, Bibdr abAmwdr, vol 3, p. «72,411. Also cf, abMiiyar 
‘wu al Mewadin,p. 0s. 

2. Qur'in, 3316. 

3 abKaf, vol. 5, p39, h. 4, Wag'at Sif, p. 235, Tarik Tabart, vol. 5, b. 16. Also ef. 
‘Nabj abBaligheh, Sermon 125. 
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do not suppose that today anyone would survive except the 
villainous.” 

Abdullah ibn Badil said: “By God, I think so too.” 

“Ali (as,) said: “Let this word be hidden in your hearts, Do 
hot express it, and nobody should hear of it from you. Verily 
God has destined some group to be killed and some to die; 
everyone will receive his death as it is ordained. So how blessed. 
are those who fight in the path of God and those who are killed 
in obedience to Him.” 


9s 
Deception 

$04, Imim ‘Ali (as): "Whenever I quote a tradition from the 
Messenger of God (s.a.w.), by God that it is dearer to me to fall 
off (such a high place as] heaven than to attribute a lie to him; 
but in respect to mine, then indeed war is a deception.”? > 

505, Imim al-Biqir (a.s.: “Ali (a..) would say: “Being snatched the 
way by the birds is better for me than attributing to the 
Messenger of God (s.a.w.) something that he has not said. I 
heard the Prophet (s..w.) say on the day of [the battle of] 
Khandag: “War is a deception.” And he would say: “Speak in 
any way you wish [when in battle]. 

506, Imim ‘Ali (a) — in the aphorisms attributed to him: “In 
battles trust your tricks more than you trust your strength and 
be more delighted at your vigilance than at your valor, for the 
war is the war of the fearless and the advantage is of the 
vigilant.” 


3. Wag‘at Sif, p. 31, Bibar abner, vol. 32, p. 403, b. 360 ~ 373, Sharb Nabj al 
Balagbab, vl. , pis. 

2. It is narrated in Musoad Ahmad ibn Hanbal ia the following way: “When I 
relate something from somcone other than the Prophet (4... { am indeed 
man in battle." (Musead Abad ibn Hembal, vol. 1, p. 172 b 216) 

3 Sabi et Buthart, vol. 6p. 29, b 631, Vl. 3, pe 32, 341, Sabb Masi, 
vol. 2p 76, B. 1086, 

4: Tahdbibal- Abkam, vol. 6, p, 162, b. 298, Qutb ab lend, p. 133,46 

5. Sharh Nabj atBaldgbeb, wl. 20 . 32, b. 398. 
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507, atKafi- natrating ftom ‘Adi ibn Htim: "When the Commander 
of the Faithful confronted Mu‘awiya in Siffin, he raised his 
voice so that his companions could hear him and he said: “By 
God, 1 will kill Mu'swiya and his companions!” Then he 
lowered his voice and said: “If God wills!” 


I was near him and I said to him: “O Commander of the 
Faithful! You have truly sworn to do it and then you said ‘if 
God What did you mean by this?” 


He said: “War is a deception and I am not a liar in the sight 
of the faithful. 1 wanted to incite my followers and encourage 
them not to show weakness and to fight against the enemy, 
Therefore, in future the wisest of them will benefit from this 
word. God willing!”" 


$08, Tafir alQummt ~ in the report about the Battle of Khandag: 
“The Commander of the Faithful passed by while walking 
hastily and ‘Ame [Ibn ‘Abduwud] asked him: “Who ate you.” 

He said: “I am ‘Ali ibn Abi Talib, the cousin of the 
Messenger of God (s.3.w.) and his son-indaw.” 

“Ame said: “By God, your father was an old friend of mine 
and I do not like to kill you. When your cousin sent you to me, 
wasn't he afraid that 1 would snatch you up with my weapon 
and leave you in the air, neither killed nor alive?!” 

The Commander of the Faithful said to him: “My cousin 
knew that if you killed me 1 would enter Heaven and you 
would be in fire; but if | killed you, you would stay in Hellfire 
and I will go to Heaven.” 

“Amr said: ‘O “Ali, both of them ate for you! This is not a 
fair dividing’ 

He said: “Leave it aside now! I heard you say while holding 
‘on to the curtain of the Ka‘ba: “If a person presents to me 
three requests, I will at least answer one of them." And [now] I 
hhave three requests from you, so answer to one of them.” 


“Amr said: “O “Ali, say what they are!” 


LabKaf, vol. 7, p60, b. 1, Tabdhvb altbham, vol. 6, p. 163, b. 299, Tafir al.Quaemf, 
vol. 3, p. «0. 
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He said: “The first is that you bear witness that there is no 
god but Allah and that Muhammad is His Messenger.” 

“Amr said: “Put this aside and ask the second one!” 

He said: “The second is that you go back and turn this army 
[of yours] away from [confronting] the Mestenger of God 
(aw. If he [the Prophet] is truthful, you will be honored 
through him, and if he is a liar then the Arab robbers and 
rascals do it (kill him) for you.” 

‘Amr said: ‘Would not the women of Quraysh then speak 
about it and the poets mention it in their poems that I was 
cowardice and retreated from a battle and that I betrayed a 
group that chose me as their chief” 

‘The Commander of the Faithful said: “My third (request) is 
that you dismount {your horse} so that I could fight with you, 
4s you are mounted and I am on foot.” 

He then dismounted his horse and hamstrung it and said: 
“This is a trait for which I did not suppose any of the Arabs 
would bargain with me.” Then he started [the battle] and struck 
‘Ali's (as) head with his sword, The Commander of the 
ful held his head behind his shield, but the sword rent the 
shield and hit his head, 

‘Ali (a8) said to him: “O ‘Amr! As an Arab warrior will you 
not be able to fight by yourself and need to ask for assistance 
while I am fighting you alone?” 

‘Amr tuned his face [to look behind him] and the 
Commander of the Faithful delivered a swift blow on his knees 
and cut them off. A huge cloud of dust rose around them and 
the hypocrites said ‘Ali bn Abi Talib was killed. 

Soon the dust settled and they saw the Commander of the 
Faithful who was saying: 


“Lam ‘Ali, son of ‘Abd alMujtalib; 
Death is better forthe knight than running away.” 


Thereupon, the Messenger of God (s.a.w) said: “Did you 
play a trick on him?” 


He replied: “Yes, O Messenger of God! War is a craftiness,”! 


1. Taftr ab Qummt, vol. 2, p. 183, Bibér abAwtnar, vol. 20, p. 226 
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96 
Ethics of War 


509, Tarikh al-Tabart - narrating from Jundab al-Azdi: “‘Ali (1.8) 
would command us whenever we were in his company and we 
confronted the enemy: “Do not fight them until they begin; 
because you, by the grace of God, have proof (reason), and 
letting them initiate the fighting will be another proof and 
excuse for you. Whenever you fight with them and defeat them, 
do not kill one who retreats; do not murder the wounded; 
do not slander, nor mutilate the dead. When you reach the 
encampment of the enemy do not plunder nor enter a house 
without permission. Do not seize anything from them except 
what you find in their military base. Do not inflict pain on 
women by persecuting them even if they insulted your honor 
and abuse your officers as they (the women] are weak in power 
and in will.” 


510, Imim ‘Ali (as.) — in his instructions to Malik al-Ashtar before 
the battle of Siffin: “Beware of starting the war against this 
group till you meet them and hear their words unless they 
begin it. Their evil should not prompt you to fight before 
inviting them [to guidance] and repeatedly leaving some room 
for their excuses.” 


S11, Imam ‘Ali (as) —in his instructions to his army before confronting 
the enemy in Siffin: “Do not fight them unless they initiate the 
fighting for by the grace of God, you have proof, and let them 
them until they begin fighting will be another proof for you 
against them. If by the will of God, the enemy is defeated then do 
not kill the one who runs away, do not strike a helpless person 
and do not finish off the wounded.” 


1. Tarikh al-Tabart, vol. §, p. 10, abKamil al Tartkh, vol. 2p. 370, abFuti, vol. 3, 
pla 

2, Wag'at Sift, p. 153, Bibar abAmwdr, vol 32 p. 414, . 374 

3. Nahj al Balaghab, Letee 14, Wag'at Siffn,p. 203. 
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B, Prohibition of Calling to Fighting 

$12, Imam ‘Ali (as.) — to his son Imam Hasan (as): “Do not call 
out for fighting, but if you are called to it do respond, because 
the caller to fighting is a rebel and the rebel deserves 
destruction.”’ 


C. Diplomatic Immunity of Envoys 
S13. Imam ‘Ali (as): “If you triumph over a man of the enemy and 
he claimed to be an envoy to you, if his claim is proven and he 
brings something that can substantiate it, then do not harm 
hhim until he delivers his message and returns to his comrade: 


but if you find no proof to his claim, do not accept his 
2 


iving an Ultimatum before a Bat 

S14, alSunan al-Kebri ~ narrating from Bara’ ibn ‘Azil ) 
dispatched me to fight against the Khawarij in Nahrawan and I 
invited them [to guidance] three times before we fought 
them." 


515, Imam ‘Ali (a) ~ from his letter to the people of San‘a and 
Janad who were hostile and deceitful: “When my messenger 
comes to you, disperse and go to your residences so that I may 
grant you amnesty, forgive your ignorance, protect those of you 
who are away, and treat you by the ordinances of the Qur'an. 
However, if you do not do so, be prepared to face a mighty 


| Nahj abtBalighas, Aphocism 233, ‘Upun ablikem wa al Mava'iz, p. $2, b. 967, 
Bihar al Anwar, vol. 3, p. 458, 668. 


2. Da‘a’im abtdam, volt, p-376, 
3.abSunan abKrbri, vol, p. 20%, b. 1679. 
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army with a great number of cavalrymen who will head for 
those who have rebelled and disobeyed and you will be crushed 
as in a mill. Whoever docs wel, itis for his own soxl, and whoever 
does evil it isto its detriment, and your Lord is not tyrannical to the 
servants."* 


E. Supplication before a Battle 

$16, Imim Sadiq (as) ~ when the Commander of the Faithful set 
‘out for a battle, he would recite the following supplication: “O 
God! Verily, You showed one of Your paths, put Your 
satisfaction in it, called Your friends to it and made it the best 
of Your ways for reward, the noblest for returning [to You] and 
the most favorable to You as a conduct. Then [in this path}, 
You purchased of the believers their persons and their wealth, 
that they would gain in return (the Garden) Paradise; they fight 
in His Cause, and slay and are slain; a true promise binding on 
You. 


So, place me among those from whom You have bought his 
soul and he has fulfilled his covenant to You; one of those who 
did not break a pact, nor violate or alter it; rather, he made it 
(his sacrifice) in response to Your loving kindness and as a 
means of approximation to You. 


So make it the seal of my affairs and ordain the end of my 
in this way. Bestow upon me in it a martyrdom which 


among those who are living and provided for by the enemies 
and the rebels [through being martyred by them] under the 
banner of truth and guidance; moving ahead to assist them, not 
turning his back {on fighting], and nor creating doubts, 

© Godt! I seck refuge in You from cowardice at the time of 
terror, from indolence at the time of the champions’ 


1. Qur'an, 4:46 
2 Sharb Nabj at Balagheb, ol.2, p. 
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assault, and from the sins that would ruin my actions. I would 
thus be enfeebled out of doubt, or pass on without certitude, s0 
my attempts would be futile and my actions unaccepted.”' 

S17. Wag'at Siffin ~ narrating from Tamim: “Whenever ‘Ali (a..) set 
out for a battle, he would utter the name of God when 
mounting [his horse] and say: “Thanks be to God for His 
bounties to us and His immense Grace! “/mmaculate is He who 
has disposed this for ws, and we [by ounces} were no match for it 
Indeed wwe shall return to our Lord”* 

‘Then he would face the Ka'be, raise his hands towards 
heaven and say: “O God! The steps were taken toward You, the 
bodies tired out, the hearts inclined to You, the hands raised 

up and the eyes turned keen. “Oxr Lord! Judge justly between ns 
and our people, and you are the best of judges” 

Then he would say: "God is the greatest! God is the greatest! 
There is no god save God! God is the greatest! O God! O Abad 
(One}! © Samad (Everlasting Refuge)! O Lord of Muhammad! 
"In the Name of Allah, the All-Beneficent, the AllMerciful” There is 
no power and no strength save in Allah, the All-Exalted, the 
All-Supreme, AU praise belongs 1o Allab, Lord ofall the worlds, the 
AlbBeneficent, the AltMerciful, Master of the Day of Retribution, 
You [alone] do we worship, and to You [alone] do we return for 
feip"* © Lord! Repel from us the oppression, of the 
oppressors”. This was his slogan in the battle of Siffin.® 


F, Beginning the Battle in the Afiernoon 


518, Wag'atn Sift: “The Commander of the Faithful (a2) would 
not start fighting except in the afternoon and he would say: “At 
this time the doors of heaven will be open, mercy is accepted 
and victory descends.” 


46, bt, Tahdbsh atsAbeam, vol. 3, p. 21, h. 232, Tafitr abNajash, 
a 


3. Que'in, a9, 

4 Qur'an, 125, 

5: Wa at Sift, p30 231, Bibi abet, vl 3, po B37 & vO. 0, p36 
ef 
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He would also say: “This time [the afternoon] is closer to the 
cvening, helps reduce murder, helps the warriors so disengage 
“[from] chasing the enemy] and the defeated to be saved.”" 


G. Helping the Feeble 

519. Imam ‘Ali (a. ~ to his companions om the battlefield in Siffin: 
“Whoever among you feels spiritedness of heart during the 
battle and finds any of his comrades feeling disheartened, he 
should defend him just as he would do for himself because of 
the superiority in courage he enjoys over him, If God wills, He 
will make the former also like him.”* 

$20, Imam ‘Ali (a.s.): “Whenever in a war, you find any of your 
brothers wounded, or someone afflicted with an injury, or 
someone who has been targeted by the enemy, strengthen him 
by your spirit [giving him courage].”” 


H. Good Conduct towards the Remaining Enemy Troops. 


521. Tarik al-Ya'gabt — narrating from Isma'il ibn ‘Ali: "The first 
person who taught how to fight with the people of gible was 
‘Ali ibn Abt Talib (a). He would not kill the captives, would 
not chase after the defeated and would not finish off the 
wounded.”* 


522, al'Igd abParid ~ narrating from Abt al-Hasan ~ in the reports 
concerning the events of the battle of Siffin: “Ali's (a) herald 
would come out every day and call out: “O People! Do not 
finish off the wounded; do not chase after those who have 
turned their back to the battlefield; do not rob the killed; and 
those who have laid down their weapons should remain 
secure: 


I. abKafh, vol. 5.24.5, al abSherd, ps0, p70 

2. Naky ab-Balaghab, Sermon 12, ab:lhtd, vol. |, p28, alam 

3: and, p 617, 8.10 Tuba aU, p or, Biber abrwar,w 
arith al Ya'gab, vol. 2 p38, 

ald alFarid, vol. 3, p. 335 Iie “Ali (as) also observed the same position 

toward the enemies in other bates, cf, Wag'atSiffte,p. 28, abK4f vol, p. 33, 
1, 3, ahManadnad ‘ald abSabshayn, vol. 2, p. 168, b. 261. He had inspired thit 

way of conduct towards the enemy from the sint of the Prophet (sw) al 

vol. §,p.12,h.2, Tahdbtb el Abam, vol 6, p.15,b. 2%, Ibid, p16, b.26. 


a 
1, p24. & 
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$23, abKifi ~ narrating from “Abdullah ibn Sharik from his father: 
“When the people were defeated in the battle of Jamal, the 
Commander of the Faithful said: “Do not chase after those 
who have turned their back to the battlefield and do not finish 
off the wounded. The one who shuts the door of his house is 
secure.” 

When the battle of Siffin took place, he killed the warriors 
as well as those who had turned their back on the battlefield 
and allowed concerning the wounded. Aban ibn Taghlib said to 
“Abdullah ibn Shartk: "These two treatments are different.” 

He ['AliJ (as) said: “In the battle of Jamal, [their 
commanders} Talha and Zubair were killed but [in Siffin) 
Mu'awiya is still standing and commanding (they could be 
remobilized and return to war again).”" 

524, alSunan alKubrd ~ narrating from Abi Fakhita: “A captive was 
brought to ‘Ali (a.s) in the battle of Siftin. He [the captive] 
said: "Do not torture me to death.” 

“Ali (a.s) said: “I will not torture you to death, Indeed, I fear 
God the Lord of the worlds.” He let him go and then said to 
him: “Is there any good in you to swear allegiance?” 

$28, AlMuannif ~ narrating from Yazid ibn Bilal: “I was in the 
company of ‘Ali (a.s) in Siffin and when a captive was brought 
to him, he would say: “I will not torture you to death, Indeed, I 
fear God the Lord of the worlds."He would take his weapon 
and swear him not to fight against him [any longer]; and he 
would grant him four dirhams.”” 

$26. AlMuannif ~ narrating from Aba Ja'far: “In the battle of 
Siffin, whenever a captive was brought to ‘Ali (as), he would 
{ake his mount and. weapon and make him promise not to 
feturn. Then he would free him."* 


1, abi vo. 8, p. 33, , Ril ab-Kasbiht, vol. 2, p. 482, b. 392, Bibar al Anwar, vol. 
2p. M6, b. 657 

2 alSunan abKubri, vol. 8, p. 318, 16754, Kanz al‘Ummal, vol. 1, p. 248, h. 31706, 

3 abMusannif fi abAbadtchatsAtbir, v0. 8p. 725, 9.25, Kang al-Ummal, volt, p. 
MS, B. 31703, 

4. abMugannif ft atdtbédub abAtbar, vol. x, p. 724, 2%, Kane al-Ummal, vol 11, p- 
MS, b. 31702, 
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527, Imam ‘Ali (a.s.) — to the army before confronting the enemy at 
Siffin: “Do not mutilate the dead; when you reach the 
encampment of the enemy do not plunder nor enter a house 
[without permission}. Do not seize anything from them except 
what you find in their military base. Do not inflict pain on 
‘women by persecuting them even though they may insult your 
honor and abuse your officers, because they are weak in 
potencies, mind, and intelligence. We have been ordered to 
restrain (our hands) from them even though they may be 
unbelievers, for if a man offends a woman he will be rebuked 
along with his descendants after him.”' 

528, Tarikh al-Tabart - in the report on the battle of Jamal: “Ahnaf 
ibn Qays and the children of Sa‘d rushed towards ‘Ali (4s.), 
while dissuading Hargos ibn Zahir, as they did not approve of 
fighting with ‘Ali bn Abi Tilib (as), 

Then he [Harqas] said: “O ‘Ali! Our people in Bagra 
presume that if you triumph over them tomorrow, you will kill 
their men and take their women captive!” 

He said: “There should be no fear from someone like me. 
Will it be permissible in regard to anyone except he who turns 
back [from the religion of God] ie. an apostate and disbelieves? 
Have you not heard the words of God Almighty saying: “And 
Lyou are] nota taskmaster over them, except he who turns back and 
disbelieves.”*? 

529, atKamil fr alTarikk: “There were forty wounded among the 
Kharijites and ‘Ali (a.s) then ordered them to be taken inside 
Kafa and be treated until they recovered.”* 


ab, vol. 5, p39, b. 4, War'a Sif, p. 208, Nabj a Balagheh, ewer 14 Bibtr 
ahmed, vl. 32, p63, 488. 

2. Qur'in, 223. 

3, Taith ab Tabar, vo. 4, p96, ab Kamil fa Trib vl. 2, p. 334, 

‘4 al Kamil fab Tank, vo. 2, p24, Anadb alah, vol. 3, p28 
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Chapter Ten 
State Policies 


10/1 
‘Causes of Continuance of Governments 


101-1 


Establishing Justice 
$30, Imam ‘Ali (a,) ~ when asked which of the two is better, justice 
or generosity: “Justice puts things in their places while 
generosity takes them out from their directions, Justice is the 
general guideline (that applies to the whole community and is 
essential for the survival of the society) while generosity is an 
exceptional case; consequently, justice is superior and more 
distinguished of the two."" 


$31, Imim ‘Ali (a. “He who acts with justice, God will safeguard 
his kingdom.” 


532, Imim ‘Ali (a.s.): “Observe justice and you will rule.”* 
533. Imam ‘Ali (a.s.} “Do justice to [be able to] govern.”* 
‘534. Imam ‘Ali (a.s.): “Nothing has safeguarded states like justice.”* 


1. Nah) ab Balaghab, Aphorism 437, Rawat al. Wa'ién, p. 511. 
2. GhuneraLtikam, 
3. Ghurar at Htikam, b. 25%, Uyin ab Hikam wa al Mavea iz, p.¥2, b. 1981, 
4, Ghurar at Hikam, b. 2223, Usitn ab Hikam wa alMazod i, p. 78, . 1886, 
5. Ghurar at Hikem, b. 9504, Uynm abflikem wa abMased‘p,p. £76, 4.912. 
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Chapter Ten: State Policies 367 


535, Imim ‘Ali (as): "Nothing safeguards states like practicing 
justice in them.”' 


536. Imam ‘Ali ( 


537, Imim ‘Ali (as): “Do justice so that your authority may 
continue. 


.): “A just government is one of the necessities.”” 


538, Imim ‘Ali (as.): “The stability of sovereignty is [dependent 
upon) justice.” 

$39. Imam ‘Ali (as.): “Obedience is a shield for the subjects and 
justice is a shield for the governments." 

$40, Imim ‘Ali (a): “The stability of governments is [dependent 
upon] setting up just traditions.” 


S41, Imim ‘Ali (as): “In justice lies the emulation of Divine 
traditions and [grounds for] stability of the Governments.”” 


542, Imim ‘Ali (a): “He who does justice will be in no need of 
companions.”* 


$43, Imim ‘Ali (as): “Justice is [the source of] stability for the 
ruled."” 


‘544, Imm ‘Ali (a.s): “Justice is [the source of] stability for people 
$48, Ienim ‘Ali (as): “The advantage of justice is its organizing of 


0 


546, Imim ‘Ali (as): “Justice is the system of ruling.” 


1. Ghurar 24, ‘Up ab Hikem alte, p. 408, 08 

2 Ghuratdtihn, ht Up iene eee pe cee 

3. GhurarabHitam,b. 288, ‘Opin abHikam wa abd, p13, 2. (98. 

4 adel al Alia, p. 4 

5. Ghurar ab ita, bi 

Gurr atlikem, 8-475, ‘Upin ab ikem wa abMawe i, p. 217,826, 

1. Ghurarabikam,b 696, Up ab Hikam wa ak Maret, p38, hm 

8 GhuoarabHitam, » eth, ‘Gyin ab ikam wa abMawd p. 4s, 18, al Sint 
slMrstagim, volt, p. 22. 

9: Ghar aha, 7, Una iam we a Mew, p 30, id 9, 

om. 

10, Ghurar atom, b 906. 

1, Ghurar ab ikam,b 419 

12, Ghurer at ikem, b. 778, Up abba ws al Mate 9.2, 92. 
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547, Imam ‘Ali (a): “God the Glorified made justice the stability of 
the subjects, purity from tyranny and sins, and the cause of 
easy execution of [the rules of] Islam."" 

548. Imim ‘Ali (2: “When the subjects fulfill the rights of the 
ruler and the ruler fulfils their rights, then the right will attain 
the position of honor among them, the ways of religion 
become established, signs of justice become fixed and the sunna 
will be practiced. In the light of this, time [life] will improve, 
the continuity of government will be expected and the coveted 
objects of the enemies will be frustrated.”* 


549. Imm “Ali (a.s.): “Justice is the strongest foundation.” 


‘550. Imm ‘Ali (a.s.): “The world is like a garden whose wayfarer is 
the sharia (religious law); the shari'a is a king whose obedience 
is obligatory; obedience is a way by which the ruler will last; the 
ruler is a shepherd whom the troops help; the troops are 
assistants who are dependent on wealth; the wealth is [a means 
of] sustenance that the people gather; people are masses who are 
made obedient and submissive by justice; and justice is a 
foundation on which the world is based." 


$51. Imim ‘Ali 
552. Imim ‘Ali (a.s.): “Justice is the only sufficient policy.”* 

553. Imam ‘Ali (a.s.): “Politics can be measured by Justice only.”” 
554, Imim ‘Ali (a. 


.s.): “Justice is the best of two policies."* 


“The best of politics is [doing] justice.”* 


1. Ghurarat-Likam,b. 479, ‘Upun ab Hiker al Merwe, p. 22, 
2. Nabj ab Balagha Sermon 26 Also ef, aba ols, p38, b $50. 

1. Ghurer ab litem, 26. 

4. Bihar at Anwar, vol. 78, 9.8, 8.87 

5. Ghurerabttitam, 1686 

{6 Gbarar al Hibam, b. 703, ‘Upam a ibam we ab Mase 36,4597. 
1. Ghorer atta, 9718, Usin al Hikam wa al Mawes p88, b. B96. 
1, Ghunarat-Hikam, 5 988, ‘Uy a kam wa ab Mate, p. 29%, 4805 
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585. Imam ‘Ali (a.s.): “No mastery is like justice in politics.” 
556, Imim ‘Ali (as): “The beauty of politics is [doing] justice in 
ruling and forgiveness at the time of (enjoying] power.”” 


557. Imam ‘Ali (as.): “The subjects are not reformed except through 
justice, ro 

‘558, Imim ‘Ali (a.s.): “Make religion your sanctuary and justice your 
sword so as to be safeguarded from any evil and gain victory 
‘over every enemy.” 

$89, Imim ‘Al “If the government is based on justice and 
supported by wisdom, God will make His friends victorious 
and vilify His enemies.”> 

560, Imim "Ali (as): “The hearts of the ruled are treasures of the 
rulers. Whatever justice or injustice he stores in them, he will 
find [the same}.”* 

561, [mim ‘Ali (as.) 
justice.” 

$62, Imim ‘AN (as): “Justice of the king is better than the 
abundance and ferilty of the times and life 

563, Imim ‘Ali (as): “In the shadow of justice, bounties multipl 


564, Imim ‘Ali (a. 


“Cities will not flourish except through 


“He who does justice will gain power.”"” 


1, Ghurar al: Hikam, b. 1089S, ‘Uy ath wa al: Maved ip 44 1015 
2 Gherar ab tba, b 792, “Urinal Hikam we at Mawa i 22,436, 

3. Gherar a ham, b, (342 & 4218, Use aEikam ma a Mae ip 303, $396, 
4. Chunar abHikam, b. 283, yin alta wa abMaraei, p. 7. 1853 

5. Ghuraral:-Hiham, hs, ‘Uvin ab Bikar wa abMated i, p. (32,297 

6. Ghurar ab ikem, b. 6525, Un abllikam wa abMawd ip, p. 3%, b. 243. 

17. Chunar abtikam, 9583, "Opin alffiham wa ab Mae, p38 . 286, 

8, Maalib ab Sw’, p. 8. 

9, Chunar a-Hikam, 221), Cin a iba wa ab Mare ip 188 3858. 

10. Ghurar al ikem, b. 711, ‘Upto abttikam sex al Maced, p28, b. 7283, 
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565. Imam ‘Ali (as): “He who brings justice to cities, God will 
bestow His mercy upon him.” 

566. Imim ‘Ali (as) — among the aphorisms attributed to him: 
“Those who treat the subordinate justly, will be treated justly by 
the superior.”? 

567. Imam ‘Ali (as. “No reward is greater with God than the 
reward for a just ruler and a benevolent person.”* 

568, Imim ‘Ali (as): “There are two things whose reward cannot be 
measured: forgiveness and justice. 

569. Imam ‘Ali (as): “The policy of justice lies in three: leniency 
along with prudence, full enforcement of justice and generosity 
along with moderation."* 

570, Imim ‘Ali (as): “In establishing justice, seck assistance from 


having goodwill towards people, little expectation and plenty 
of piety."* 


‘See Chapter Six, 6/1 (Establishing Justice). 
10-2 
Good Management 
571. Imim ‘Ali (a.s.): “Ruling is nothing but policies.”” 


572, Imim ‘Ali (as): "He whose administration is good, his 
supremacy will last."* 


573, Imam ‘Ali (a. "Good politics immortalizes supremacy. 


1, Ghurarat-Hikam, b. 163, ‘Upon a: Hikare wa al Maw, p40, b. 8361. 
2. Sharh Nabj akBelaghak: 20/309/53. 

1, Ghurarab-Hitam, b 506, ‘Up a iba wa asa it, p10, 76 
44, Gurarablikam, b 5108, ‘Una Hikam wa ai Mad it, p. 27, b. 298 
5. Ghunar ab iam, b. 5892, ‘Usin al Hikem wa afMered, 9.22, 541 
6 Gharar abHikam, b. 08, ‘Un abHikam wa ai Mawa's, p77, 160. 
1. GhurerabHitam, 17, Ui al kare wa ab Mase, p18, 48 

4 GhurerabBfitam, 438, Nezm Dever al Simtayn, . 160. 

9. Ghurar at Hikam, b 4820, “Usin alttikem wa al Mare i, p. 229, 40% 
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$74, Imam ‘Ali (a): “Good politics is [the source of] steadfastness 
of the subjects.”” 


575. Imim ‘Ali (as): “He who follows good politics, obedience to 
him will be made incumbent. 


576, Imam ‘Ali (a..): “Through good politics there will be righteous 
manners.” 


10/1-3 


Good Behavior 

S77. mien ‘Ali (as): “Good behavior is the beauty of power and a 
haven for governing.” 

578, Imim ‘Ali (as): “He whose good behavior increases, people 
agree on his superiority. 


579. Imim ‘Ali (as.): “He who treats people nicely will be treated 
ikewise.”* 


10-4 


Vigilance in Taking Care of Aff 

580, Imim ‘Ali (4.): "Vigilance in taking care ofthe affairs is a sign 
of [the permanency of] sovereignty.” 

‘581, Imim ‘Ali (a.s.): “It is sagacious to be vigilant in securing the 
rights of the subjects and to feign negligence of their offences 
against yo 

‘82. Imim ‘Ali (as): "Lack of heedlessness leads to the [permanency 
of the} states. 


1. Ghurar al Htikam,b. a8, ‘Upan abikam wal Meree i, p. 27, 40%. 
2 Ghararabtitam,b. 82s, "Un alia wa al Mews, p43, b. 20 
3. aba, vo. 1, p28, b. 38 
18 Ghurar abtlikam, be 887 

{He7, ‘Up a ika wa ab Masi, p45, 2218 
im, bs #16, ‘Upen ab ikem ane ab Meee, 9. 40, b 7633. 
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Chapter Ten: State Policies 37 


10/2 
Causes of the Decline of States 


1072-1 


Tyranny 
Imam ‘Ali (as): “The worst ruler is he who oppresses his 
subjects."" 


584, Imam ‘Ali (: 
his adversaries.”” 


585. Imam ‘Ali (a, 
‘586. Imim ‘Ali (a.s.}: “Injustice devastates the cities."* 


587, Imim ‘Ali (a.): “He who treats his subjects unjustly, God 
would destroy his sovereignty and expedite his overthrow and 
destruction." 


588, Imam ‘Ali (as.) in his instructions to Malik alAshtar: “Make 
sure that you, the members of your family and those whom you 
favor from amongst your subjects observe justice at regard 10 
Allah and the people. For indeed if you do not do so, you have 
wronged. And as for he who wrongs the servants of God, God 
is his adversary instead of His servants. God renders null and 
void the argument of whosoever contends with Him, Such a 
person will be God's enemy until he desists or repents. Nothing 
is more conducive to the removal of God's blessing and the 
hastening of His vengeance than to continue in wrongdoing, 
for God listens to the call of the oppressed and He is always on 
the watch against the wrongdoers."* 


“He who does injustice to his subjects assists 


“Injustice ruins the subjects."” 


1. Ghurar abbtihan, b. $017, Upin abHikam wa al Mace, 298, h. 5288 

2 Chunar at-Hham, b. 1818, ‘Up abLlikam wa al Mave ip, p29, b. 7299 

13 Ghurar al-ikam, $0, "Upon al ikem wa tl Mates ig, p22 99. 

4, Ghurar alttikam, bo 10, ‘Cyne al ikem 0 al Mare ig, p43, 6. 1087. 

5. Chunar al Hikam, b, 970. 

6, Nabj al-Balaghah, Letce $3, Tebaf al-Ugat: 127. Also cf, De'é'm abiam, vol. 
Pass, 
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Chapter Ten: State Policies 519 


589. 


590, 


591. 


592, 


593, 
594, 


598, 


596. 


Imim ‘Ali (as.) — to Ziyad ibn Abih: “Act on justice and keep 
aloof from violence and injustice because violence will lead 
them to forsake their abodes while injustice will prompt them 
to take up arms.” 

Imam ‘Ali (as): “Any king to whom God bestows power and 
blessing and he employs them in order to oppress people, it is 
incumbent on God to take them back from him. Do you not 
see the words of God: “Indeed God does not change a people's lot, 
nes they change what is in their souls”? 

Imam ‘Ali (as.): “In continuous wrongdoings lies destruction of 
pester 

Imim ‘Ali (2s): "He who wrongs in his rule, his state will 
decline."* 


Invi “Ali (a. 


}: “Wrongdoing is the worst of policies.”* 


Imim ‘Ali (as.): “He who wrongs in his statecraft, people will 
wish for his ruining."” 


Imim ‘Ali (as. “The oppression of an oppressor would lead to 
his destruction."* 


J: “He who oppresses will be destroyed by his 


“Injustice is one of the two destroyers."!” 


|. Nabj abBalaghah, Aphorisen 476. Also cf, Rawdat ab:Watigin, p. SU 
2. Qur'an, Wit 
3. Id al-Qulab, p68. 


4. Ghurar at-Hikam, b. 6512, 'Uyiin al-Hikam wn alMavwd'iz, p. 355, b. 6024, 
5. Ghurar a Hikam, bs. 

6 Ghurer alitam,b. 80, ‘pin abttbam sa al Mate 93h 370. 
1. Gharer aia, b 842, ‘Uy ab ikem wa ab Mare 9%, b. 1, 
A al Mad ial‘ Adadiny, p32 

9. Ghar akibum,b. 19, "Uy alia wal Maw i p42 bt. 
10. Ghrarabtikam,b. 5. 
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598, Imam ‘Ali (a.s.}: “Oppression causes the steps to stumble, brings 
about an end to blessings and destroys nations.”" 


599. Imam ‘Ali (a.s.): “Tyranny ruins power.”” 


600. Imam ‘Ali (as.): “He who does not secure the rights of an 
oppressed from the oppressor, God will dispossess his power.” 


102-2 


Unlawful Bloodshed 


601. Imim ‘Ali (as) ~ in his instructions to Malik alAshtar: 
“Beware of blood and spilling it unlawfully, for nothing is 
more deserving of vengeance, greater in its consequence or 
more likely to (bring about) a cessation of blessing and the 
cutting off of (one’s appointed) term than shedding blood 
unjustly. God, the Glorified, on the Day of Resurrection will 
begin judgment among His servants over the blood they have 
shed. 


So never strengthen your rule by shedding unlawful blood, 
for that is among the factors which weaken and enfecble it, nay, 
and rather overthrow and transfer it. You have no excuse before 
God and before me for deliberate killing, for in that there is 
bodily [talion} retaliation. If you are stricken by error and your 
whip, your sword or your hand should exceed their bounds in 
punishment ~ harmed anyone by mistake — never let the 
arrogance of your authority prevent you from paying the 
relatives of the killed their rightfully due."* 


602, Imim ‘Ali (a): “The survivors of the sword’ are larger in 
number and more in descendants.”* 


265, ‘Upto ikaw wa al Maseai, p51, 119. 

3. Ghunaral-Hitam, h 966, ‘Usa al Hikam wa al Maze ig, p. 2%, b. 7261, 

4 Nahj at Balaghoh, Letter 53, Tahafal'Ugil,p. 46. 

‘5 God will not Ict their blood be wasted and will increase the number of those who 
remain after them. 

6. Nabj alBalagheh, Aphorism 3, ‘User allfikam wa al Mawa'i, p. 196, . a0, 
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1072-3 


Mismanagement 
Imam ‘Ali (a.s.): “Mismanagement causes destruction.” 

604, Imam ‘Ali (2.6): “He who mismanages will hasten his destruction.”* 
605, Imam ‘Ali (2): “There are four reasons [for the state] to fall 


off: mismanagement; the evil of extravagance; failing to take 
lessons; resorting to too many apologies and excuses.” 


606, Imim ‘Ali (2.5): “He who fails in politics will be belittled in 
leadership." 
Imvim ‘Ali (a5.): “Political feebleness is the blight of the leaders."® 


607. 

608, Imim ‘Ali (as “He whose management falls behind [the 
community] his destruction comes forward.”* 

609. Imim ‘Ali (a. “He who mismanages, his destruction will lie 
in his mismanagement.” 

610, Imim ‘Ali (a) ~ from an aphorism attributed to him: “When 
the rule of a group is expired, they become frustrated in their 
opinions. 


g 


102-4 


Arrogance 
G11. Imim ‘Ali (as) — from an aphorism attributed to him: 
“Arrogance and possessiveness arouses envy, envy brings about 
enmity, enmity causes disunity, disunity causes separation, 


1. Ghurar abikam,b. 357, ‘Upinabfikem wal Meet, p. 28, S008, 

2. Ghurar al-ttikam,b. 7906, 

23 Ghnrarabllikam, be 10958, Use a Hiker we al Maeda, p.55,b. 101%, 

‘4. Ghuraratikam, b. 8536, ‘Uy ab-Hikam wa ab Maw ig, p. 40, b. 901. 

'. Gherarablikams, b. 393, Opi ab-Hikame wa al Madi, p. 10, b 370. 

6. GhurarablHikam, b. 043 & 834, Up abHikam ma abMerwd i, p. 492, 781. 

1. Gharar altar, b.5168 "Up abllikem wa abMevwd, p. 438, b. 702. 
Sharh Nich at Balaghab, vol. 2, p. 30, b. 68 
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separation causes feebleness, feebleness causes degradation, which 
[in turn] ruins the governments and destroys bounties.”' 


612, mim ‘Ali (2.8) ~ in his instructions to Malik al-Ashtar: “Then 
surely the ruler has favorites and intimates among whom there 
is a certain arrogance, transgression and lack of equity in 
transactions. Remove the causes of these (qualities) by cutting 
off their roots. Bestow no fiefs upon any of your entourage or 
relatives, nor let them covet from you the acquisition of an 
estate which would bring loss to the people bordering it in 
(terms of) water supply of a common undertaking, the burden 
of which would be imposed upon them. Its benefit would be 
for those (who acquired the fiefs) and not for you and its 
disgrace would be upon you in this world and the next. 


Impose the right (elagg) upon whomsoever it is due, 
whether he be related to you or not. Be patient in this and look 
to your (ultimate) account; however this may affect your 
relatives and favorites. Look for the ultimate end in that (ie, 
imposing the tight) which weighs heavily against you, for its 
oittcome will be praiseworthy” 


613, Imim ‘Ali (as) — in his instructions to Malik abAshtar: 

“Beware of arrogating for yourself that in which men are equal, 
igence in that which is of concern after it has 
become manifest to the eyes (of men), for these things will be 
held against you for (the benefit of) others; and (beware of 
negligence) of the fact that little remains until the coverings of 
affairs are lifted from you and justice is demanded from you 
for the wrong.” 


614, Imam ‘Ali (a.s.) — regarding ‘Uthman: “I am putting before you 
his case. He ruled with arrogation and did it badly. You 
protested against it and committed excess therein. With God 
lies the real verdict upon the arrogant and the impatient."* 


1 bid, vo. 20 p34, 9 

2 NabjabBalaghab, ewer 9, Tebaf a: Ups, pe, 

3 Natalie, Lee 3, Tae a Url 19, Up ahem me en's 
b. 296, 

4 NabjaBlighab Seep. 
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102-5 


Violation of the Principles 
615, Imam ‘Ali (as.): “There are four reasons for states to decline: 
violating the principles, holding onto the secondary things, 
siving priority to the villainous and putting aside the elite.” 
616, Imam ‘Ali (a.s.): “The coming to power of the villainous and 
the parvenu is an indication of its (the states} dissolution and 
decline.”* 


617. Inmvim ‘Ali (a.s.): “The decline of states lies in the employment 
of the basest of men.”> 


10/3 


Recommendations Concerning Socio-Political Relations 
103-1 


Comparing others with Oneself 

618, Imim ‘Ali (a.s.) ~ in his will to his son Hasan (a.s.): “What wise 
words are more comprehensive than (saying}: you should aspire 
for others what you aspire for yourself and to dislike for others 
what you dislike for yourself* 

619, Imim ‘Ali (as,): “It is the duty of the ruler to choose for his 
subjects what he chooses for himself.” 

620, Imim ‘Ali (a) - in his letter to Muhammad ibn Abi Bake: 
“Long for your subjects whatever you long for yourself and 


1, Ghurar al Hikem,b, 10856, Up a lTikem wa ab-Mate ip $80, (017 
2 Ghurar al ikam, b. 452, "Usama Hike wa alcMawe i . 202, 6095, 
3. Ghuner at kane, by. 406, "Usin al Hikame ma al: Mawd', p. 275, 98 
4 Tuba al’ Ug, p. 2, Bib abn, vol. 7, p28, 

5. Ghurarabllshem, b 9935, ‘Opin al kame wa al Mari, p $6, bi 82 
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your houschold, and dislike for them whatever you dislike for 
yourself and your household.” 

621, Imim ‘Ali (a) ~ in his instructions to his son Hasan (a.s): 
“Make yourself a scale between you and others. You should 
aspire for others what you aspire for yourself and dislike for 
others what you dislike for yourself. Do not oppress, as you 
would not like to be oppressed. Do good to others as you 
would like good to be done to you. Consider as ignoble for 
yourself that which you consider as ignoble for others. Be 
pleased with what others do, that which you would like others 
to be pleased with.” 

622, Imam ‘Ali (a.) ~ from his instructions to his son Muhammad 
ibn al-Hanafiya: “My son! Do good to all people as you like 
food fo be done to you and long for others what you would 
jong for yourself. Consider as ignoble for yourself that which 
you consider as ignoble for others. Be amiable to all people so 
that when you are away they would be looking forward to your 
return and when you die they would weep for you and say: 
“Indeed swe belong 0 God, and to Him do we indeed return.” Do 
not be like those about whom when they die, people would say: 
“All praise belongs to God, Lord of all the worlds.” 

623, Imim ‘Ali (a): “The most equitable treatment of people is that 
you deal with people as you like to be dealt with,’ 

624, Imam ‘Ali (as.) — From an aphorism attributed to him: “Treat 
people, in any manner you wish, they would treat you the 
same’ 


103-2 


Self-Esteem 


im “Ali (2.8): “Honor yourself [by avoiding] every ignoble 
thing even though it may take you to your aspirations, 


625, 


1. alAmali by abMubid, p. 269, b. 3, Tebaf aU, p. 180, abmali by ak-Tasi, p.30, 
31, al Gharat, vol. 1, p. 26% 

2. Nahj al alaghah, Lever 31, Kesbf al Mabai, p. 20. 

3. Man Id yabdurabu abFeqib, vol. 4, p. 387, b. S834, ‘yin al-Lfikam wa abMares'it, 
D.mh. 1914, 

4. Ghurar atikam, b. 10, ‘Upin al Hike wea al Mawd i, p. 116, b. 2580, 

5. Shark Nabj alBalagheb, vol. 20, p. 39, b. 5% 
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because you will not get any return for the respect, which you 
have spent."" 

626, Imam ‘Ali (a): “Keeping away from the low things would 
debase the enemy.”* 

627, mim ‘Ali (a.s.): “Do not act in a way that ruins your prestige.”” 

628, Imim ‘Ali (a): “Let it be death, rather than lowering oneself 
with disgrace!” 


629, Imim ‘Ali (a.s.): “O People! Certainly death is more preferable 
than to be disgraced; and to be whipped is mote preferable 
than to be humiliated and vilified.”* 


630, Imm ‘Ali (a): “Let it be death but not humiliation, Let it be 
little but not disgrace!” 


Imm ‘Ali (a.): “Let there be lack but not encounter with 


103-3 


from Enmity 

632, Imim ‘Ali (as.): “Refrain from having malice in the hearts, 
hatred in the chests, turning away (from each other's help) and 
withholding assistance from one another.’ 

633. Imien ‘Ali (a): “Interact with people in a manner that if you 
were to die they would cry for you, and if you were to live they 
would yearn for you 


1. Nahj abBalaghab, Letter 31, Ghunar al Btikem, b. 2628, Upin alikem wa al: 
Mawd i, p. $5, b. 2036. 

2. Ghurar al Hikam, b. 97%, "Usiin al Likam wa al Maret, p. 488, WS. 

3. Gharar atHikam, 1231, ‘Uy al Hikam wa al Mates, p51, b, 99S 

4. Ghurar abdlikam, b. 36, Uyin ab ikaw we al Mewd ip, p.33,b. 62. 

5. aKa, vol. 8.21, b 4, Tabafal'Ugal. p. 207. 

6, Ghurar at-Hham, b. 30 & 42, Nabj al- Balaghab, Apborism 396, ‘Uy al Hikam 
wa al Mareig, p33, 60. 

7. Ghurar abttikam, b- 980, Uy al ikaw ma al Maredi,p. 488, b. 9064, 

8 Nahj abBalighab, Seemon 192, Ghurer alHikam, by 4844, ‘Urpin al Hiham sen al: 
‘Maze iz, p. 20, h. a0, 

9. Nabj alBalaghah, Aphorism to, Ghurer al-Hikam, b $70 
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634, Imam ‘Ali (25.): “The peak of ignorance is enmity with people.” 
635, Imim “Ali (as: “It is among unseemly choices to seek dominance 
over one’s peers and to incur enmity towards people.” 


(636, Imm ‘Ali (a5): “He who fights against people will be fought against.” 
637. Imim ‘Ali (2.5. “Sociability prolongs friendship.”* 


638, {mim ‘Ali (2..}: “Through having good relationship, friendship is 
prolonged.” 

639, Imien ‘Ali {a3} “Deceptions are the roots of the transformations of 
the states. 


640. Imim ‘Ali (a8): “Even one enemy is (oo many.”” 


5): "My childeen? Beware of hostility to peopl 
they are either of the two groups: the wise who would play 
you; of the ignorant who would quickly retaliate. Statement is 

1¢ while response is feminine, so whenever the masculine and 
inine become one, then there must be a result.” 


He then recited the following poem: 
"The bonorable is be to avoids responding: 

And he who is tolerant towards people will achieve bis goal 
He eho bas respect for people will be repected by them t00; 
And be who bumiliates people, will receive no respect. 


103-4 


Loyalty in Agreements 
642. Imim ‘Ali (a5) “O People! Surely loyalty in agreements is the 
soulmate and rin of truth. [ do not know + better shield more 
protective (against the assaults of sin) than it. One who knows how 
the Resurrection Day it 


1. Ghurar al Hikem, b. 5241, Up a LFham wa abe i, p68 a8 
2, Ghunarabtitam: b. 983 & 825, "Uy al iba wa al Moai, 0, b. 855, 
3. Ghirar at Liban, b. 913, ‘Unie ab liken weal Mared i, p27, b 7282 

4 Ghurar aban, by. 3615, Usa al Hikam wa al Mand . 22, b. 90, 

S. Ghunarabttitam, b. 4208, Uyin al Hikam wo al Mawd . 187, b. 3820, 

{6 Ghuanral-Hikem, b. 1230, ‘Gyan al iba sa at Mare ig, p27, 290. 

1. Gbnrar abLlham, b. 1189, ‘Use al Hikem ea Marea. p45, by 107. 

ab Khisdh,p.72,b. 111, Rasedatal Wage, p12. 
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shall never betray. We are in a period when most of the people 
regard betrayal as wisdom. In these days the ignorant call it the 
excellence of cunning.” 


643, Imim ‘Ali (as.): “The best [feature in relation to] Islam is to 
fulfill one’s pledges.’ 


644, Imm ‘Ali (as) — in his instructions to Malik al-Ashtar: “If you 
bind an agreement between yourself and your enemy or grant 
him a protective covenant (dhimmab), guard your agreement in 
good faith and tend to your covenant with loyalty. Make of 
yourself a shield before what you have granted, for men, despite 
the division among their sects and the diversity of their 
opinions, are not united more firmly in any of the obligations 
{imposed upon them) ty God than in attaching importance to 

cling im mptemions. ‘The idolatecs hed sleidy adored (9 
tha (honoring agreement) among themselves before the 
Muslims, by reason of the evil consequences of treachery that 
they had seen. So never betray your protective covenant, never 
break your agreement and never deceive your enemy, for none 
is audacious before God but a wretched fool. God has made 
His agreement and His protective covenant a security, which 
He has spread among the servants by the Grace of His Mercy 
and a sanctuary in whose impregnability they may rest and in 
whose proximity they may spread forth. Within it there is no 
corruption, treachery or deceit. 


Do not make an agreement in which you allow deficienci 
and rely not upon ambiguity of language after confirm: 
and finalization (of the agreement). Let not the difficulties of 
an affair in which an agreement before God is binding 
upon you invite you to seek itsabrogationunjustly.For your 
patience in the hardships of an affair, hoping for its solution 
and the blessing of its outcome is better than an act of 
treachery that you fear its consequences and being questioned 
by Allah and you could not ask for forgiveness for it in thit 
world and the next.”* 


1. Nabj abBalaghah, Semon 41, Khai a 
Mate, p12, b. 238 

2 Up ab ikem we ab Maret, p. 47,9 1616 

43. Nahjal-Balaghab, Letter 83, Taba eUgil, p. 6S. Abo cf, Da'tim alia, vo. |, 
Pes, 


rea, p. 98, Urin a-Hikam wa al 
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103-5 


Discharging Obligations 
645, Imim ‘Ali (a.s): "Return the trust to the person who has trusted 


you, even though he would be the murderer of the children of 
the Prophets 


646. Imam ‘Ali (as.): “Do not betray him who has regarded you as 
trustworthy, even though he has betrayed you; and do not 
disclose his secret, although he discloses it himself.”* 


647, Imim ‘Ali (a) — from his letter to Ash'ath ibn Quys: 
“Certainly, your assignment is not a morsel for you to have but 
it is a trust on your neck and you are being overseen by your 
superiors.” 

648, Imim ‘Ali (a. ~ from his letter to one of his tax collectors: 
“Ile whose hidden position is not different from his open 
position and whose action is not different from his words, has 
discharged his obligation and his worship is pure, I also order 
him that he should not harass them (subjects), should not be 
harsh towards them and should not turn away from them 
because of superiority of an official position over them, for 
they are brothers in faith and helpers in the recovery of levies. 

Certainly you have a fixed share and a known right in this 
levy, and there ate other sharers who are poor, weak and 
starving, We shall discharge your rights. So you should pay off 
their rights. If you do not do so, you will have the largest 
number of enemies on the Day of Judgment. How wretched is 
the man whose enemies in the presence of God are the needy, 
the destitute, the beggars, the turned away, and the indebted 
and (penniless) travelers. 


He who treats the trust lightly, indulges in treachery and 
does not keep himself and his faith untarnished by it has 
certainly secured hus ition in this world and his humiliation 


/Khisd,p. 618 b. 1, Bibér alma, vol. 7, 115, .& 

2 Tubaf al-Ugil, . 81, "Upin abHikam wa abMerwd iz, p. $19, be 9426, Bibér al 
Antedr, vol 7, p.28, b. 

4. Nak at-Balaghab, Lever 5, Jawabir abMapalit,vol.2, p. 26 
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and disgrace in the next world will be greater. Surely the 
greatest treachery isthe teachery against the Muslim 
community and the ugliest deceit is the deceit towards the 
Muslim leaders, Wassala 


103-6 


Making Use of Other People’s Knowledge 


649, Imam ‘Ali (a): “The lost article of a wise person is knowledge. 
He should seize it anywhere it may be.”* 


650. Imim Ali (as): “Knowledge is the lost article of a wise person. 
+ Therefore he deserves it more anywhere it may be.”” 

651, Imim ‘Ali (as): “Acquire the knowledge wherever you find it. 
Certainly knowledge isa lost article of the believer.”* 

652. Imam ‘Ali (as.): “Knowledge is a lost article of the believer. Seek 
it even though it is in the possession of the evil-doers.”* 

(653, Imm ‘Ali (a.s.): “Acquire knowledge even from the polytheists” 

654, Imim ‘Ali (as): “Knowledge is a lost article of the believer. 
Seize it even from the mouth of the polytheists.”” 

(655, Imim ‘Ali (as): “Knowledge isa lost article of the believer. Seek 
it even from the polythests; as you deserve it more and are 
more worthily of | 


656, Imim ‘Ali (as.): “Knowledge is a lost article of the believer. 
Acquire it even from the mouth of the hypocrites.” 


1. Nabj abBalagbab, Letee 26, Bibtr abAnaedr, vol. 38, p. 52, b 719. 

2. Ghurar al Hiker, b. 587. 

3. Ghurar al Hikam, 9 396. 

4. Ghurar abHikam, b. SO, Oya al ikem wa al Marea, p. 2, b 40% 
5. Tabaf al-'Ugil, p. 201. 


3, b. 71, Bihar alvAmedr, vol. 2, p.97, he. 
1 TanbthabRbewatir vol. 

& aidAmali by al Toss, p. 695, 1290. 
9. Ghurerabikam, 1829, Up al Hiker wa ab Mama p22, b. 15, 
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Chapter Ten: State Policies 601 


659. 


661. 


“Ali (as “Knowledge is a lost article of the believer. 
‘Therefore acquire wisdom even from people of hypocrisy.” 

(as): “Acquire knowledge from wherever it may 
come, because if wisdom is in the heart of @ hypocrite it 
stammers in his heart until it comes forth and settles in the 
breast of the believer.”* 


103-7 


Cultural Independence 


Imim ‘Ali (as.): "It is seldom that a man likens himself to 
people and does not become one of them.” 

Imim al-$idig (2): “The Commander of the Faithful would 
say: ‘This nation will always live with happiness as long.as they 
would not wear the clothing or eat the foods of foreigners 
However, if they did so, God would inflict disgrace upon 
them.” 


103-8 
Miscellaneous 
Imm ‘Ali (28): “There shall be no prosperity where a tyrant is 
ruling.”® 
Imim ‘Ali (a): “The blight of prosperity is the tyranny of a 


ruler." 

Imim ‘Ali (a8): "Your turning away from him who inclines 
towards you is a loss of benefit while your inclination towards 
him who turns away from you is humiliation of the self."” 


1. Naby abBaiaghab, Aphor 


0, Khaya palin 


p.m. 


2. Kh is ab mma, p-94, NabjabBalaghab, Aphoriso 7, Rab’ ana, vol. >, pW. 


A. NuhjalBalaghal: Aphorien 37, Kha abd imap 


_Naghat al Nair, 5b. M. 


4 alMabisin, vol. 2, p76 B 1508 & p22. 16, Bite al Arana, vol. p. 33,6. 
5. Ghurer al iam, b. 10791, ‘Usin al-Hiam 2a al Maze p. $40, h. 0022 
6, Ghurer al Liheme, b. 3988, ‘Uy alHlikam wa al-Marediz, p18, b. 3717 


1. Nabj abBalaghak Aphorism 481, Bibér abner, 


rol. 74, p. Not, Yanai’ al- 


‘Mawadda, vo. 2, p. 252. . 107. 
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664, Imam ‘Ali (a.s.): "He who does not incur enmity towards you is 
your friend. 


665. Imam ‘Ali (a.s.): “He who inclines towards you in time of your 
fortune will turn away from you in time of your misfortune."* 


666, Imimn ‘Ali (as): "Have love for your friend up to a limit, for it 
is possible that he may become your enemy some day; and hate 
your enemy wp to limit ori is possible that he may become 
your friend some day.” 


667. Imim al$idiq (2.2): “The Commander of the Faithful would 
say: "Let your heart combine need for people with 
independence from them. Your need for them should appear in 
your lenient words and affability, and your independence from 
them should appear in maintaining] the integrity of your 
reputation and the retaining of your self esteem." 


668, Imm ‘Ali (2): “Grant all your friendship to your friend, but 
do not fully put your trust in him, Help him by all means, but 
do not divulge all your secrets to him, so that you have used 
wisdom and observed bonds of friendship.”* 


669, Imam ‘Ali 
to tolerate 


“He who does not tolerate those whom he has 
not wise.” 


670, {mim ‘Ali (as): “Do not deal with him from whom you cannot 
extract justice’ 


{aban ig ak'Adadioy, p61 
2. Ghuraraltlikam,b. 878 


3. Nakj alBalaghah, Aphorism 268, TebafalUpi, p. 201 abAmalt by ab Ts), p34, 
b.707 


4. ab ol. 2, p48, 7, Ma‘ant abbr, p. 262 bt, Taf aU, p 208 
5. Kang atin id, vol. p93. 

6. Tahafa2'Ugi,p. 208, Bibtr at Arwdr,wol. 18, p57. 12 

1. Ghurer atta, b 1018, “Ursin aHitam me al.Mawd', p. Si, b. 200. 
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671, Imam ‘Ali (as): “Beware of scaring your friends to the extent 
that it will force them to keep 2 distance and make them desert 
from you.”" 

672, Imam ‘Ali (a.s.): “He whose benefit lies in your loss will never 
be free from hostility to you at any time.”” 

673. Imam ‘Ali (as): “Overlook at the time of strength and do good 
in your good tum of fortune so as to perfect your 
magnanimity.” 

674, Imim ‘Ali (a): “Put up with your friend’s blunders for the 
time of the enemy's assault.”* 

675, mim ‘Ali (23.): “People looking forward to your rewards is 
better than their fear of your punishment.”® 

676, Ienien “Ali (a..): “Substitute [other people 
[their] respect for you.”* 

677. (mim ‘Ali (a): “Let people hold on to their rites and customs 
so {act in a way] that the innocent feel secure from you and the 
evildoers be scared of you; and attend to the borders and the 
‘outskirts of cities.”” 

678, Lmnimm ‘Ali (a): “The hardest of all policies is to change habits 
and customs. 

679, mim ‘Ali (as: “People will prosper as long. ag they differ. 
‘Then when they become alike they will be ruined.” 

(680, Imam ‘Ali (a. “He who treats people with tolerance will enjoy 
their company.”"? 


interest in you with 


1. GhunarabHikam, 2007, Un abtlam wa ab Mare it p98. 225. 

2. Gburarabtiam, 9 

3. Ghurar abHikam,b 452, Uydm abLikem wa al Moma, p. 200, 4088. 

4. Bidtr aber, vol. 74, p. 166 

'S. Ghurar ab ium, b 4810, ‘Uyim abttikame wa al Marea p. 203, 419, 

6, Ghar abdlikam,b. 229, Usii abllikam wa alMewd iz, vol. 2, p. 311,573 

7. Gharar abHlikam, b. 249, ‘Uv ab ikem wa af Mated‘ p81, 161 

8. Ghurar ab tlikam,b. 296, "Unkn ab Hikam wa ab Maced pb, b 269, 

9. "Uyun Altibar at Rida, vol. 2, p. 3, b. 204 abtmalt by alSadug, p. 331, h. 718, 
Ghurar ab Hikam, p28. 

10, Gharar a: Efiham, 361, ‘Upan aLlham ne ab Mae, p. 457, 206, 
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681. Imim ‘Ali (2.x): “Obedience to the superios, respecting the 
peers and being equitable to the subordinate are among the 
signs of wisdom.”' 

(682, Imam ‘Ali (a.s.): “The instrument of governing is tolerance and 
forbearance.”* 

683, Imim ‘Ali (as): “People delving into something is a 
preliminary step forwards achieving 

684, Imim ‘Ali (2): “Beware of doing something that makes an 
honorable person disgust you, or debases your status, or ushers 
evil towards you, or makes you suffer a penalty on the Day of 
Resurrection."* 


(685, mim ‘Ali (a): “He who rises to a high position undeservedly 
will collapse unreasonably.”* 


686. Imim " ): “Measure people with their own scales." 


687. Imim ‘Ali (a): “Wisdom is that you do not dispute with your 
superior, do not debase your subordinate, do not promise [to 
do] what you are not capable (of doing}; that your tongue 
should not disagree with your heart and your words should not 
disprove your deeds. Do not talk about what you have no 
knowledge of. Do not give up affairs when applicable and do 
not pursue them when inapplicable.” 


688, Imam ‘Ali (2.8. — from an aphorism attributed to him: “Treat 


the honorable magnanimously, the average interestedly and 
fearfully and the ignoble contemptuously."* 


1. Ghurar abtikam,b. 9622, ‘Us a Hikam wa al Mavi, p. 473, 8676. 
2. Nel sill Aphcian Kh abe, m8 Gear aim, 
1256 

13, Ghurar al-ikam, b. 5087, Uys al ikaw wa at Marea, p. 202, 8 4612. 

‘4. Ghurar al Hien, b. 2727, Updo al Hikame wal Mace, p. 10 2281. 

‘5, Ghurar al ikem, . #6. 

6, alMawa'ig al Adsdinya, p. 57. This apparently means to mesure people 
according to their own capacities and circumstances. 

1, Ghurar at Hikam, b- 945, ‘Upin al fiham wa al Maced, p. 473, b 881 

4 Sharh Nabj a Balaghab, vol. 20, p. 311, 528. 
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689, Imimm ‘Ali (as) - from an aphorism attributed to him: “If you 
have a friend whose brotherhood and friendship you do not 
approve, do not reveal it to the people, for such a friend is like 
a-dull sword in one’s house that frightens the foe and they do 
not know whether it is sharp or dull.”! 

690, Imim ‘Ali (as) — from an aphorism attributed to him: 
“Whenever a friend of yours does something good to you do 
not pay him back with full reward, but reserve some of it for a 

1 time when his benevolence adds up.”* 

691. Imam ‘Ali (as.) - from an aphorism attributed to him: “There 
are some people who diminish their favor when you increase 
yours and degrade you when you take them as your special 
friend, Their pleasure is not positioned where you can realize it 
and their fury is not situated where you can avoid it. If you 
‘ever encounter them, offer them your common friendship and 
deny them your deep friendship so that what you grant them 
may serve as a defense against their harms and what you deny 
them may keep their respect in check.”* 

692, Imim ‘Ali (4) ~ from an aphorism attributed to him: “A 
person who heads a group, wisdom forbids him to get drunk, 
for itis indecent for a guardian to be in need of someone [else] 
to guard him."* 

693, Imam ‘Ali (as) - from an aphorism attributed to him: “Do not 
accept chairmanship over the people of your hometown since 
they would not be in agreement with you unless you overpass 
the status of an accomplished leader.”* 


694, Imim ‘Ali (a..)~ from an aphorism attributed to him: "Do not 
serve a leader whose indolence you are aware of and whom the 
circumstances has raised {to a high position] and he knows that 
you are aware of his past. For although he would be pleased 
‘with your service, he knows how [disdainfully] you look at 
him, 50 he would be annoyed with you." 


1. Ibid, vol 29, p. 30, b. s80 
2 Ibid, vol. 2, p. 331, B78. 
3. Ibid, vol. 2, p. 320, h. 63. 
4 Ibid, vol. 2, p. 338, b. 71. 

ol. 20, p. 282, h. 232. 
J, vol. 20, p. 337, 85. 
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695, Imam ‘Ali (as); “Do not let your desires be free, for they will 
lead you to the ways of tyrants and hence destroy you. Once 
truth comes to you and you happen to realize it, do not be 
indolent about it, as you will be at a great loss.” 

696, Imim ‘Ali (ax) ~ from an aphorism attributed to him: “The 
most detrimental to you is to inform your superior that you 
excel over him in chairmanship. 

697. Imim ‘Ali (a.) from an aphorism attributed to him: “The 
little that leads to abundance is better than the abundance that 
leads to little.”” 


698, Imim ‘Ali (2.3) ~from an aphorism attributed to him: “It is of 
no harm to you to find your friend with your foe, for if he 
brings you no profit he will not cause you any harm.”* 


Tabaf a 'Upa,p 30 
Sharh Nahi a Balaghob wl 2, p37, 86. 


